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ABSTRACT | 

The present study sketches the life, the thought and the work 
of Saint Nectarios of Pentapolis. It is divided into six chapters. 
The first comprises the Saint's childhood years in Selybria, the 
continuation of his high-school studies in Constantinople, his 
journey to Chios where he served as a primary school teacher, was 
tonsured as a monk and ordained to the Diaconate, as well as his 
study at the Theological School in Athens. 

The second chapter refers to the entrance of Saint Nectarios 
as deacon to the Patriarchate of Alexandria, his ordination as a 
presbyter and Metropolitan of Pentapolis, and his five-year fruitful 
contribution to the Greek Orthodox Community of Cairo, closing 
with his expulsion from Egypt and his returning to Greece. 

The third chapter includes the trials which Saint Nectarios 
underwent during the first period of his stay in Athens, his 
appointment as the Itinerant Sacred Preacher in the Province of 
Euboia, his activities there, as well as his transfer into the same 
position in the Province of Phthiotis-Phokis and his wanderings in 
_this Province. 

The fourth chapter deals with the appointment of Saint 
Nectarios as the Dean of -Rizareios Ecclesiastical Seminary, his 
pedagogical work, the rich extra-curricular activity and his 
resignation from his Seminary duties. 

The fifth chapter gives reasons for Saint Nectarios' claims for 
re-establishment of the Monastery of Zoodochos Pege in Aegina, his 
personal work in erecting the monastery, his benevolent deeds 
towards the islanders of Aegina, his last trials and concluding with 
his illness and dormition. 

The sixth chapter includes the period from Saint Nectarios 
dormition to the recognition of his sanctity by the Ecumenical 
Patriarchate of Constantinople. It starts with the presentation of 
the Saint's will, the translations of his relics, his canonization and 
the feast and celebration which took place for its cause. 

At the end of each chapter there is a brief presentation of the 
theological treatises which the Saint wrote, and the correspondence 
which he maintained during each one period of his life and ministry. 
In addition, | present an extensive anthology from them on diverse 
topics in my bibliography, in chronological order. The list of his 
writings is the most complete and systematic presently available. 

There are, finally, two appendices to the present thesis 
consisting of a) seven previously unpublished interviews with 
eyewitnesses who met and spoke with Saint Nectarios, which refer 
to his whole life, and reveal unknown aspects of his life, 
personality and activities, and b) a catalogue of churches and 
benevolent foundations dedicated to the memory of Saint Nectarios 
throughout the world. 
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PREFACE 


On 20 April 1961 the Ecumenical Patriarchate of 
Constantinople officially proclaimed the sanctity of the venerable 
Father Nectarios D. Kephalas, Metropolitan of Pentapolis. This 
official recognition was the seal of approval of the great love and 
deep respect of Orthodox Christians towards the Hierarch who, 
after his death, continues to make his presence noticeable to many 
people by his innumerable miracles. 

| was fifteen years old when | entered the Rizareios 
Ecclesiastical Seminary and heard the elder seminarians talking 
with great respect and awe about the bright personality of the 
former principal, the Metropolitan Nectarios of Pentapolis. He had 
offered his valuable services for fourteen consecutive years in 
training future leaders of the Eastern Orthodox Church. | was 
particularly impressed by the fact that, even though eighty-five 
years had already passed since Saint Nectarios had resigned from 
the administrative work of the Seminary, his presence there was 
still alive. All these reasons mentioned beforehand prompted me to 
undertake research on the life and works of this recently canonized: 
Hierarch. 

The present thesis is the fruit of nine years' investigation on 
the subject. My aim is to present unknown biographical elements as 
objectively as possible, through which the personality and 
theological contribution of this modern Father of the Church may be 
fully appreciated. it is chiefly with the hope of original 
biographical and theological account of the evidence on the life and 
works of this Great Orthodox Saint of our century, that the present 
treatise has been written. 


Fr. Kleopas Strongylis - Monferatos 
February 22, 1994 
Boston, Massachusetts 


INTRODUCTION 


In 1961, the Holy Synod of the Ecumenical Patriarchate issued 
an encyclical proclaiming Nectarios Kephalas, Metropolitan of 
Pentapolis to be a Saint of the Church. Before this official 
proclamation of sainthood, .the faithful people of God recognized 
him as a holy man, and this spiritual reality was deeply ingrained in 
their hearts and consciousness. 

In just a few years after this official recognition, Saint 
Nectarios became widely known throughout Greece and the entire 
Orthodox world. In fact, hundreds of churches and chapels have been. 
built in his honor, and continue to be built wherever Greek Orthodox 
faithful are to be found. Moreover, the miracles, which began with 
his early youth and continued throughout his life and after his death 
on November 8, 1920, have clearly intensified since 1961, as more 
and more of the faithful have turned to Saint Nectarios for his 
intercessory prayers at times of serious illness. 

It was my mother who spoke to me first with great 
enthusiasm about the miraculous Saint of Aegina. When | entered 
Rizareios Seminary, | wanted to become more familiar with his life. 
A paper | wrote in my Pastoral Care class at the Theological School 
of Athens, helped me to become acquainted with the character and 
thinking of this contemporary Saint of the Church. I was very 
impressed with his -ministry in the Patriarchate of Alexandria, 
especially with the way he understood and handled his expulsion 
from Egypt. Also, | admired the attitude he adopted towards the 
injustice of his colleagues, and his spiritual behavior during his 
trials. 
From what | had read | believed that his biography was not 
complete. Therefore, guided by the most important biography of the 
Saint, written by Metropolitan Titos (Matthaiakis) of Paramythia 
and Saint's Letters that were found and published by Matthaiakis, | 
began research in the files and records of various Libraries and 
Archives of Athens. It must be said that | am referring to the 
Archives and the Library of Rizareios Ecclesiastical Seminary; the 
_Archives of the newspaper "Edpitoc,” which gives us valuable 
‘information concerning the spiritual work of Saint Nectarios in 
Euboia; the Archives of the Dioceses of Chalkis, Phthiotis and 
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Phokis; the personal Library and the Archive of Saint Nectarios at 
his Convent in Aegina; the Association of Greek Literary and 
Historic Archives (’Etaipeia’ EAAnvixot Aoyotexvikot Iotopixot Apxeiou © 
E.A.LA.) in Athens, with the richest collection ever assembled in 
Greece of the above material and periods the Archives of Greek 
Ministry of Foreign Affairs in Athens, which contains the reports of 
Greek Ambassadors and Consuls to their Minister, archive-material 
belonging to Hellenic Communities and Patriarchate and Hellenic 
Associations etc. 

| also had the opportunity. to visit many places in which Saint 
Nectarios had preached and worked. | searched the Archives of the 
Ecumenical Patriarchate of Constantinople, the Archives and 
Libraries of the Greek Orthodox Patriarchate in Alexandria and 
Cairo, the Archives and the Library at the Archdiocese of Sinai in 
Mount Sinai, the Archives of the Hellenic Community of Alexandria 
and Cairo; the Consular Archives in Egypt, the Archive-Library of 
the late Evgenius Michaelides, now entitled: Museum of Greeks in 
Alexandria. The product of persistent nine-years effort and 
research in the above mentioned Archives and Libraries was the 
discovery of sufficient unpublished authentic material, which | will 
present in the this study. 

Today, in Egypt are found the archives of the two largest 
Greek Communities, those of Alexandria and Cairo. In these two 
archives are also deposited the archives of smaller communities, 
which are equally important and which have dissolved. Such are the 
communities of Mansoura, Tanta, Simbin el Kom, Zagazik, Mechala 
_Kempir and others. The most important section of the archive of 
EKA is deposited in E.L.I.A. (Athens), while a large section of the 
same archive was microfilmed in 1978-80 and is the property of 
the Academy of Athens (Research Center for the History of Modern 
Hellenism). Also, in Egypt a researcher must consider the 
possibility of the existence of material in the archives of EKA in 
the library of the Patriarchate of Alexandria, in the Cultural: 
Community Museum of Alexandria - the Michailides Collection 
(Consulate General of Alexandria), in the library of Middle Schools 
of EKA, in the library of Ambetios School (Cairo), in the library of 
St. Catherine of Sinai Monastery Dependency (Daher-Cairo), in the 
_ library of St. Catherine of Sinai Monastery itself, and in the library 
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of St. George's Monastery (Old Cairo). At this point it must be 
stressed that the Cultural Community Museum in Alexandria was 
established with the personal library and collection of the late 
professor Evgenios Michailides who donated it to the Greek public. 
Michailides, who is considered the bibliographer of the Greeks in 
Egypt, listed in two massive volumes books, periodicals, 
newspapers and any publications printed in Egypt. We are referring 
to the Bifdtoypadia tiv ‘EAAfvwv Aiyumnwtdv (1853-1966), and to 
Tlavoépaya, tot eixovoypadnuévn iotopia tob Anuootoypagixob Tumov th¢ 
Aiyvxtov bx6 Aiyvatiwtiév ‘EAA vwv (1862-1972). |t must be stressed 
that family (private, etc.) archives are in the hands of individuals, 
mostly in Greece and, today, less so in Egypt. It is a sad fact, 
however, that many of the archives relating to their enterprises 
which would have been useful to us today have been either sold or 
destroyed. 

A product of my research was also the correspondence which 
was exchanged between Saint Nectarios and the Brotherhood of the 
Monastery of Grottaferrata in Rome, Italy. Having the permission 
and the help of the Librarian of Grottaferrata, Hieromonk Fr. 
Emiliano and of Fr. Giuseppe M. Crose, | discovered six unpublished 
letters exchanged between Nectarios and the Abbot Arsenios of 
Grottaferrata, which | published im the periodical "Orthodox Herald" 
of London. 

The present study sketches the life, the thought and the work 
of Saint Nectarios of Pentapolis. | cite the most important dates 
and events in the Saint's ministry, note his main traits of 
character, and call attention to his holy way of life, and to the 
manifold and widespread influence which he has exerted. 

What will come out of these pages is not simply an 
informative contribution about the unknown aspects of the Saint's . 
ministry, but light will also be shed on his life, and also we ‘are 
taught just how and why Saint Nectarios pleased God, and the 
manner in which he struggled and resolved the many problems he 
faced throughout his life-time. Imitating and following his example 
of the true spiritual power that he received in a spirit of personal 
humility with an absolute trust in God, will help those who are 
involved in the Church's administration to avoid the mistakes of the 
past. 


PART ONE: THE FIRST GROWTH (1846-1885) 
1. Childhood Years in Selybria 


Saint Nectarios, Metropolitan of Pentapolis of the 
Patriarchate of. Alexandria, known in the world as Anastasios 
Kephalas, was born on the 1st of October 1846 in Selybria in 
Eastern Thrace.! His parents, were called Demosthenes and Vasilike 
and he had three brothers and three sisters, Demetrios, Gregorios, 
Charalambos, Smaragda, Sevaste, and Mariora.2 

The birthplace of Saint Nectarios, Selybria, is found on the 
Thracian side of Propontis, near Constantinople. At that time 
Selybria had 8000 citizens. ‘There were four neighborhoods, one © 
Greek Orthodox, one Armenian, one Jewish and one Turkish. The last 
of these was outside the walls of the city. The citizens were 
occupied in merchandise, agriculture, vine-growing, cattle-raising, 
dairy-farming, navigation and fishing.3 

From the ecclesiastical point of view, Selybria had a resident 
Metropolitan and several parish churches, as Saint Spyridon in the 
cemetery, the Cathedral church of Panaghia Selybrine, the Panaghia 
of the Dormition, etc... The last one was Saint Nectarios' parish, 
and was to be found close to a fountain, Davarni-Chesme, but there 


was not a Liturgy every Sunday. Three large pilgrimages existed in 


' 1The date and Saint Nectarios' birthplace is witnessed to by the documents of his 
studies, the certificates of his ordinations which have been saved in his personal 
archives, in the Holy Trinity Convent in Aegina [Metr. T. Matthaiakis,‘O “Aytoc 
NexrdpiocKepaddcM ntpomoadirncllevramdAewc( 1846-1920) (Athens, 1985) 40]. 

2Metr. N. Kephalas, Medérn mepi ric aOavaciac th¢ oxic Kai mepi iepwv Lvnuoovvwy 
(Athens: “Ay. NixdSnuoc, 1972) 4; Metr. T. Matthaiakis, ‘O “Aytoc Nexrdpioc Kepadac 
MntpomoairncllevrandAewo( 1846-1920) (Athens, 1985) 108-109. ~ 
3These data were gathered in Thessalonica by an interview with the Selybrians, Mrs. 
Elisabeth Nikolaidou on Sth September 1991, and Mr. Yiasemis Apostolidis on 6th 
September 1991. It is remarkable that both of them were familiar with the Saint's 
family in Selybria. See also the appendix of the present dissertation, "Interview with 
Eye-Witnesses." 
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Selybria, for Panaghia Selybrine, for Blessed Xene*, and for Saint 


Agathonikos. On the 8th of September, the Nativity of the 
Theotokos, the Selybrians celebrated the feast of Panaghia 
Selybrine, during which a famous religious and commercial festival 
took place, lasting eight days. A great number of pilgrims thronged 
together there, from all over Thrace and Constantinople, mostly 
from the villages surrounding Selybria and from the towns Epivates, 
Xastero, Yalous and Economio. According to the tradition, the icon 
of Panaghia, painted by the Evangelist Luke, was transferred from 
the Holy Wisdom church (Aghia Sophia) in Constantinople to Selybria 
after the conquest of Constantinople by the Crusaders. It was 
painted on both sides. The facade represents the enthroned Virgin 
Mary holding Christ in her arms, and the back represents the 
Nativity of the Theotokos. After the Asia Minor disaster (1922), 
this icon, together with the bodies of Saint Xeni and Saint 
Agathonikos were transferred to Greece and placed in the city of 


Kavala, in the Cathedral church of Saint John-the-Forerunner.> 


4 The Blessed Xeni was patron of the city of Mylasa in Asia Minor. Her relics had been 
preserved for 900 years in the city of Mylasa in a convent which was founded by 
Blessed Xeni. Later the relics were transferred to Selybria. In August 1904 the 
headmaster of the school of Mylasa, called "The Blessed Xeni," G. A. Koukoulis, visited 
Saint Nectarios in his office in Rizareios Ecclesiastical Seminary, communicating the 
desire of the Christian committee of Mylasa to acquire a section of the relics of the 
Blessed Xeni. Saint Nectarios recommended him to write to Anastasios Stamoulis, a 
notable person of Selybria, asking information about the relics. Metropolitan Nectarios 
promised to help with the donation of the relics. Truly, after the efforts which were 
made, Metropolitan Dionysios of Selybria by the order of the Ecumenical Patriarch, 
gave to the committee of the Mylasans a section of Blessed Xeni's relics, in January 
1906. In a publication of the event Mylasans praised Metropolitan Nectarios for his 
intervention with the following words: "In the first class of the protagonists for the 
donation is His Eminence the Holy one of Pentapolis, Mgr. Nectarios Kephalas .... who is 
of great value for the nation, the Holy Church, and especially his fellow-citizens" ("Ta 
MEpi TOU iepod AErwavov THs ‘Oaiac Zévne tig ToALovXov MOAEWS MvAacadv Kai maan¢ THC 
Kapiac aypinvov ppovpot," Zevopavnc (Athens) 1 (1906) 334]. This event bears 
witness to the love and association which Saint Nectarios had maintained with the 
citizens of his birthplace, although 45 years had passed since he definitely departed 
from there. 

3See fodnote number 3. 
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As far as education in Selybria at that time is concerned, we 


should note the following: Selybria already from 1799 had two 
schools, a seminary, founded and financed by Metropolitan 
Kallinikos of Selybria, and an ordinary school financed by the 
governor of Vlachia, Alexander Mourouzis. Later, in 1849, a school 
. for girls and a library were created, which made Selybria the center 
of spiritual excellence. During this period, when Anastasios lived 
in Selybria (1846-1860), only a school for young children was 
active, equivalent to the present day elementary school, and the 
girls? school equivalent to today's two first classes of the 
Gymnasium. Any youth at that time who wanted to continue higher 
studies had to be transferred to the nearest city, Epivates or 
Constantinople.® . 

Anastasios lived in Selybria for fourteen years of his life.’ 
He received his earliest education there. During his childhood he 
was brought up "in the wisdom of the Lord" by his devout parents, 
who, although poorly educated according to 5 _. secular standards, 
had a rich Christian heart, and a exemplary, life of virtue. His 
mother Vasilike, taught him salvation stories from Holy Scripture, 
and how to sing ecclesiastical hymns. Anastasios knew David's 
moving and edifying psalm of repentance (Ps. 51) by heart, and often 
recited it. When ever he reached the point which says: "I will teach 
Your ways to the lawless and the wicked will return to you," he 
interrupted the reciting of the psalm and repeated the same verse 


many times, thus indicating his divine call for mission from that 


Gibid. 
7Archim. J. Spetsieris, Bioypagixy oxtaypadia kai Gavpara tot év ‘Ooiorg aeivqorov 
Tarpds judy xai Moiwevdpxov Nextapiov Mntpomoditov mp. MevramoAews xt topos thc Ev 
Atyivg KotvoBiaxtc ‘I. Movie Puvaixav tig ‘Ayiag Tpiddo¢ (Athens, 1929) 8. Cf. G. 
Dragas, "A Contemporary Greek Saint - Saint Nektarios 1846-1920," Mount Carmel 
(England) 27 (1979) 16, and C. Cavarnos, Modern Orthodox Saints - St. Nectarios of 
Aegina (Massachusetts, 1988) 11. 
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very early age.8 As it turned out he did become a missionary and a 


preacher of the Gospel, and returned many people to the Christian 


life by his teaching. 
2. The Arrival and Stay in Constantinople 


The young Anastasios was sensible, prudent, mild, sober, 
obedient to his parents, and had ardent desire in his heart 
compelling him to study the sacred science of theology. Since he 
was unable to fulfill these desires in his birthplace, he graduated 
from the elementary school, and with the moral and financial 
support of his family? went to Constantinople in pursuit of higher 
studies. 

Anastasios' departure from: his birthplace on 1860 was 
confirmed by what seemed to him to be a miracle. As a result of his 
anxiety to leave by the first ship for Constantinople, he did not 
bring the exact amount for his fare. Because of this, the ship's 
“captain prohibited Anastasios from embarking. The young boy 
stayed ashore quite depressed as he looked for a while at the ship 
which was about to leave. For some unknown reason the ship could 


. not move. Only after the captain had signaled to Anastasios to 


8j. Timagenis, “Aytog Nexrdpioc Emioxomoc evtardédkews 6 Oavyatoupyoc — Biog xai 
modtteia —- Oavuata—'Aovanixy axoAovbia—TMapaxAnnxdc xavuiv (Athens, Undated) 17. 
9Saint Nectarios' relatives and those who knew his domestic situation supported the 
- statement that at that time the young Anastasios went to Constantinople with the full 
moral and financial support of his wealthy family. Alternatively, a section of -his 
biographers say that Anastasios went to Constantinople to work and help his family. 
[Rev. S. Papagathangelou, ‘O“Ay1o¢ Nexrdptoc Aiyivng 6 @avyaroupydc (Cyprus, 1986) 
15-19. Cf. Archim. H. Vasilopoulos, ‘O “Aytog Nexrapioc (Athens, 1987) 10; Monk 
Theokletos (Dionysiatis), ‘O Ayioc Nextapioc 6 @avyaroupydc (Thessaloniki: 'Op@dd50&n 
KoyéAn, 1979) 16; -S. Hondropoulos,‘O dyo¢ rob aidva wag - ‘O “Ootog Nextapioc 
Kepadrdc (Aegina: ‘Iep& Movi ‘Ayiac Tp1ddo¢ Aiyivnc, 1973) 36; M. Melinos, viAnoa yé 
rov “Ayo Nextdpio — Zvvevrevéeic wé 30 xai | avOpuimouc mov tov yvuipioav (Vol. 1) 
(Athens, 1987) 17]. 1 accept the opinion of Nectarios' relatives as correct for the 
reason that they knew him better than his biographers, who try perhaps here to 
present the Saint as a hero, in order to impress their readers. 
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return to the ship did the sail become effective and the ship moved. 


This first "miracle" was followed by another. During the voyage a 
sea storm arose and the ship became endangered. Instinctively, 
‘Anastasios took off his silver cross with the wood of the True 
Cross in it, which had been a gift from his grandmother, attached 
the cross by the chain to his belt and signed the waters with the 
cross, in the Name of the Holy Trinity. By the third immersion the 
wind dropped and the sea became calm. The journey continued 
normally but Anastasios’ cross had disappeared. Later on, a strong 
tapping came from the keel of the ship. When the expert followed 
through his investigation, he explained to the captain that a small 
cross was glued at the place in which the tapping had been heard. It 
was Anastasios’ cross, which he wore through the whole of his 
earthly life.10 

| When Anastasios came to Constantinople (1860) he was 
introduced to the School of the Holy Sepulchre in the Phanar, whose 
headmaster was his uncle Alexander Triantaphyllides. Anastasios 
attended lessons of high school level and also taught in classes of 
elementary level at the School of the Sepulchre.!! As the level of 
learning and progress, he devoted his spare time in systematic 
study at the library of the above school, which was considered as 
one of the best in Constantinople.!2 In that library he studied the 


writings of the Greek Fathers of the Church and the ancient Greek 


10Rev, S. Papagathangelou, 'O”Aytoc Nexraiptoc Aiyivnc 6 @avuatovpydc (Cyprus, 1986) 
15-19. Cf. Archim. H. Vasilopoulos, ‘O “Ayiog Nexrdpiocg (Athens, 1987) 17-18; D. 
Panagopoulos, Ovdév aviarov 514 tov” Ayiov Nextrdpiov (Athens, 1987) 55-56. 

. 11Archim. Ch. Papadopoulos, " O MevtaméAews Nextapioc," IMdvraivoc (Alexandria) 12 
(November 27, 1920) 953. Cf. Archim. J. Spetsieris, Bioypagixr oxiaypadgia Kai 
Gavpata Tob év' Ooiotc aetvfotou Matpdc judy Kai Mowevapxov Nextapiov Mntpomodirov 
mp. [levramdAews Kt topos tho év Atyivg KoivoBiaxnc ‘I. Moving Tvvaixiv tic ‘Ayias 
Tpiad50g (Athens, 1929) 9; Monk Theokletos (Dionysiatis), ‘O Aytog Nexrapioc 6 
@avyaroupydc( Thessaloniki: ‘Op8d50En Kvyéan, 1979) 19. 

12y. Stavrides, ‘Ioropia roi Oixovyevixoé Martpiapxeiov 1453 — ofuepov (Thessaloniki, 
1987) 130. 
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Classics and stored up these treasures which were best in his 


opinion. The fruit of that early study was the publication, in 
Athens, on 1895-96, of a two volume work which was entitled — 


Treasure of sacred and philosophical savings.13 This valuable 
werk : 


indicates his powerful inclination in the depths of his being for God 
and thirst for the life of perfection in Christ.!4¢ 

As Anastasios wanted to lighten the burden of his personal 
expenses which were on his family, during the same period he 
worked as a Clerk-assistant in a tobacco shop.!5 It is quite 
possible that he combined his studies with that job, as the prologue 
of the above-mentioned publication, leads us to conclude. The 
following extract from the "Memorandum to the Readers” (dm6puvque | 


toidévtevEouévorc) is particularly revealing conclude: 


The work on hand is the product of a long and 
systematic study and is due to an ardent desire, which 
grew up permaturely, to transmit beneficial knowledge. 


13The "Memorandum to the Readers" is the following: 

"Td ava xeipac Epyov elvar mpoidv pakpdac Kai cuvtdvov Epyacias Kai 
opeiretar cic T6BOV Biaxar Tpowpws dvantvxBEvTa mpdc pETASOOL UdpeAiywv 
yvwoewv' 1671 mpdonfocs H5n T6 Tob Si5acKkaAov Ti¢ Koivwviag EC rAwoa 
Epyov, kai mpd abTS pETa TPOALUIAs EmESSONV. Td Epyov Guwe OAV Tob CrjAOov 
hv bméptepov, 51a trv Eunv avetapKn mpd T6 Epyov Mapackeurv* GAA’ H 
éemOvpia qv ioxupe cai émipovoc. IIpdg mA pwoarv avbtiic Eyvwv va wpeanOa Ex 
Tob Onoavpod Tadv TpoyOvwv’ oObTOS ExeItTo MPdxEIpoOSG Kai br Trv BiaBEGiv 
ov: &K« Tob Anoavpod TovTov ESuvaynv va Bnoavpiow: Hh Epyacia fpEato, 

Kai OVAAOYH Tig TEvixPa PNTGv, yywuGv Kai anodOeyuatwv KatnpTio#n ° 
 GAAG Kat 6 TpdmoOS Trg peTAddcEws Sic trv EAAELHLV XPNUATwWV Hv OLX TTOV 
Svoxepric * GAAG Kai atic evpov ta péoa mMpd¢ Apoiv Tob KwAvpaToc. 
‘Evémioa 6m éSuvaynv va xpnoworoiraw we Snpooioypadixa PvAAa Ta 
xadptiva Kxamtvooaxxi&iia tuv év KwvotavtivoumdAa Kamvotwadv. Tod 
EMvonua pot avn Avaiteréc Kai EvOUc Td oxEd1ov ETEBN Eic Evepyerav. Emi 
ikavo6 dprOpo0d to1ovtwv mvAAWwV Eypadov Kad’ Exdotnv biahopa Ex Tév 
OnoavpioGévtwv yvwurikdv, SmwWS ot xpuwpEVoL TOvUTOIG EK meEpl|epyeiac 
avaylvWoKovtTes Ta yeypapéva SiSadoxwvtar Ta Goda kai OdéAtwa * avTH 
bmfptev h apxr Tob ava xeipac PipAiov, kai Té 160 Tout ddeiretat." 
[Metr. N. Kephalas, ‘Iepjv cai PiAccogixdv Aoyiwvy Onoavpioua (Vol. 1) (Athens: A. 
Kaaaapaxn—N.Tpiavtapvaaov, 1895) c]. 
14Protopresbyter S. Sarantos, "‘H mAovo1a mpoopopdé tod ‘Ayiov Nextapiov otrv 
‘ExxAnoia xat otrv Moarteia,"” Korvwvia (Athens) 32 (April/June, 1989) 173. 
15K. Stamatis, Oi “Ayo: rig Alytvacg (Athens, 1990) 83. Cf. also, Monk Theokletos 
(Dionysiatis), “O Aytog Nextdpiog 6 @avyaroupydc (Thessaloniki: "OpO8d50En Kvyéan, 
1979) 16. 
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Although | was still a teenager, | was zealous for the 
work of the teacher of society, and gave myself over to 
this with great eagerness. That task, however, was 
much superior to my zeal, for | had not been adequately 
prepared for it; but my desire was strong and 
persistent. In order to fulfill it, | knew that | could 
benefit from the treasure of our ancestors, which was 
laid on hand and at my disposal; 1! could be enriched 
from that treasure. Thus the work began, and a poor 
collection of manner of transmission, due to lack of 
funds was no less difficult. | found, however, at once 

' the manner for removing the obstacles. | thought that | 
could use the tobacco pouch of tobacconists of 
Constantinople as journalists’ sheets of paper. The 
invention seems easy to me and at once the plan was put 
into effect. | wrote on a great number of such sheets 
each day varying treasured thoughts, so that the people 
who used these papers, read these written works from 
curiosity and were taught wise and beneficial things. 
That was the beginning of the work on hand, and the 
product of that desire. 


Several points of the above memorandum of Saint Nectarios, 
throw light in our study of his biography at that early period. It 
throws light on the fact that the main reason which urged Saint 
Nectarios to write the above-mentioned work was the desire which 
he had from an early age “to transmit beneficial knowledge to his 
fellow-men. The word "teenager" (mpdonBoc dn) confirms that he 
was at his young age, namely the period which we are examining. In 
order to fulfill his desire, he used "the treasure of the ancestors” 
—(Onaavpds  mpoydvwv), which "was laid on hand and was at his 
disposal", points perhaps to the library of the school of the Holy 
Sepulchre, where the Saint found the works of the Greek Fathers and 


the writings of the ancient Greek Classic authors. That he wrote 


the apothegms and the sayings on "tobacco pouches of the 


16See foot note number 13. 
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- tobacconists of Constantinople" links this early publication to the 


period of his stay in Constantinople. The fact that, as he states, he 
wrote these sayings every day on a great number of tobacco pouches 
indirectly confirms the opinion of all the biographers of the Saint 
that he worked in a tobacconists' shop and wrote the sayings during 


his break time.17 
3. Teacher in Lithi of Chios 


The total residence of Anastasios in Constantinople lasted 
approximately six years, from the age of fourteen to twenty (1860- 
1866). Subsequently he went to the island of Chios in 1866. 
According to his biographers, the main reason which led him to 
choose Chios as the place of his stay was his inner desire to become 
a monk. Having a registered letter from his uncle Alexander 
Triantaphyllides, for the Metropolitan Gregorios (Pavlides) of Chios, 
Anastasios went to the Diocese of Chios. Metropolitan Gregory 
welcomed Anastasios and encouraged him to undertake duties as 
a teacher in the village of Lithi. His main work was to teach the 
students of the elementary school of the above village. In fact 
he did not limit himself only to teaching, but he also preached the 
Word of God in’ that area and offered counséling to the citizens 
of the village. Although he was very young, Anastasios developed a 
rich spiritual activity, which was greatly appreciated by the 
farmers of Lithi. Anastasios remained in this post for seven years 
(1866-1872).18 
17S, Hondropoulos,'O &yto¢ rob aidva pac — ‘O”Oo10g Nexrdpioc Kepaddc (Aegina: ‘lepd 
_ Movi’ Ayiag Tprddo¢ Atyivne, 1973) 44. 
18G. Leventidis, '""O” Aytoc Nextaptog ai f Xioc,""O Aadc (Chios) 29 (3. 4. 1982) 1. 
Cf. M. Melinos, uiAnoa vé tov Ayio Nexrapio — Lvvevrevéeic pé 30 Kai 1 avOpuimous mou Tov 


yvwpicav (Vol. 1) (Athens, 1987) 17; Monk Theokletos (Dionysiatis), “O Ayto¢ 
Nexrdpioc6 @avuaroupydc (Thessaloniki? Op8d50En Kuyéan, 1979) 22. 
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4. Monk and Deacon in Nea Moni of Chios 


While teaching and preaching at Chios Anastasios began to 
redirect the center of his interest from education to monasticism. 
It seems that the regular visits which he paid to the Monastery of 
the Holy Fathers on Mount Provation in Chios contributed to this 
development.!9 Particularly important were his spiritual 
discussions on monastic subjects with the founder of the 
Monastery, Monk Pachomios,20 and _ his association with the 
brothers of the Monastery, which cultivated within him a.love for 
the monastic ideal. In this way he acquired the ardent desire to 
enter the order of monks. | 

The contact of 27~year-old Anastasios with the spiritual 
father Pachomios, to whom he entrusted himself for spiritual 
guidance, his daily study of the texts of the Fathers of the Church, 
his conscientious participation in the liturgical prayer and 
mysteries of the Church, his intense effort to control and suppress 
passions and temptations, was sealed with his initiation as a 


novice monk2! in the Monastery of Porphyrogenetos, the Nea Moni of 


19G. Leventidis, as above, p. 1. Cf. also, Monk Theokletos (Dionysiatis), “O Ayioc 
Nexrdpioc6 @avpyartoupydc (Thessaloniki: 'Op6d50&n Kuyéan, 1979) 20; K. Stamatis, Oi 
“Ayiot th¢ Aiyivac (Athens, 1990) 83. 

20Saint Nectarios' spiritual relationship with the Monk Pachomios is mantioned in the 
remaining Catechetical Letters which the Saint sent to the Brotherhood of his Convent of 
Holy Trinity in Aegina: letter 26 of 23 September 1905; leter 27 of 24 September 
1905, letter 28 of 27 September 1905, letter 30 of 14 October 1905, letter 34 of 1 
November 1905, letter 35 of November 1905. These letters also explain the reason 
for the illness and death of the Monk Pachomios, whom the Saint called "a friend and 
guide at the beginning of his discipline" [B. Yannakopoulou, "‘Ayiov Nextapiou 
TlevramdéaAcwc Emoartorai mods tov Pépovta Maxwptov," 'Epnuepioc (Athens) 41 (April 15 - 
May 1, 1992) 121-122]. 

21G. Leventidis, ‘"O” Ayiog Nextdptog kai i Xioc,""O Aadc (Chios) 30 (5. 4. 1982) 1. 
Cf. also, Monk Theokletos (Dionysiatis), ‘O “Ayiog Nextdpio¢ 6 Oavyaroupydc 
(Thessaloniki:’Op0650En KuwéAn, 1979) 20; G. Dragas, "A Contemporary Greek Saint 
- Saint Nektarios 1846-1920," Mount Carmel (England) 27 (1979) 17. Cf. also, 
C. Mango, Byzantine Architecture (U.S.A., Undated) 120, 124. 
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Chios. Thus, the best combination was provided for the realization 


of Anastasios' inclination to devote himself to God and to receive 
God's sacred service. 

The historical Nea Moni of Chios is to be found in the center of 
the island on Mount Provation, 13 Kilometers from the main town, 
whereas the Monastery of the Holy Fathers, where Monk Pachomios 
led a hermit life, is to be found in the southern part of the island. 
The history of the New Monastery stems from the middle of the 
eleventh century, when the Emperor Constantine the Gladiator was 
in exile to Lesvos. Three monks who lived as hermits in a cave of 
Mount Provation, Niketas, John and Joseph, led by the Theotokos, 
went to the exiled emperor and declared to him that he would return 
again to Constantinople as emperor. Constantine promised the 
monks that if their words were to come true, he would build for 
them a new monastery instead of the old one which they had built. 
The prophecy of the monks was fulfilled two years later, in 1042, 
and Constantine undertook the erection of the New Monastery. The 
building-work lasted twenty years and when the emperor died, was 
continued and completed by the Empress Theodora. The successive 
Turkish invasions repeatedly struck this splendid Byzantine 
ornament and an earthquake in 1881 caused serious damage to the 
complete structure of the building. The whole architectural work of 
the Katholikon of Nea Moni is an imitation of the octagonal system 
of the interior of the church of Saint Sergios and Saint Vacchos in 
Constantinople and the famous mosaic work which adorns it is a 
blend of Renaissance and Sacred Byzantine art, which came into 
being during the monumental Byzantine iconographic development of 


the Macedonian dynasty.22 


22 xiotakis, A., ‘H Néa Mov4 ric Xiov (Chios, 1989) 11, 14-21, 33, 49. 
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Anastasios stayed at the New Monastery for three years as a 


subordinate monk.23 Free from the cares of the world, he 
concentrated the powers of his soul in following the ascetic 
training of the abbot of the monastery, and observing the lengthy 
mystagogical services. In that way Anastasios could approach God 
and ask for His will. It is not an accident that Anastasios remained 
there for three complete years as a novice. He wished to be 
measured against his new obligations, to see whether the powers of 
his soul and body were constantly vigilant, and whether he could 
undertake the responsibilities of the angelic schema. He was well- 
aware that to be a monk means to be "an angel on earth." Exhausting 
all time limits for such a trial, as appointed by the Holy Fathers of 
the Church, Anastasios became a professed monk on the 7th of 
November 1876, taking the name of the Saint of the day, Blessed 
Lazaros.24 By his tonsure, Lazaros was registered as a monk of the 
Monastery of Nea Moni and served as secretary.25 

Lazaros' excellent conduct, readiness to respond and 
blameless performance of duties impressed all who associated with 


him and especially of the Metropolitan Gregorios of Chios.4® To 


23Monk Theokletos (Dionysiatis), ‘O Aytog Nexrdpioc 6 Oavyatoupydc (Thessaloniki: 
"OpOdd0En Kuyéan, 1979) 20. , 

24G. Leventidis, "‘O “Ooo Nextapios Aiyivns," "Evopia (Athens) 32 (10. 11. 1977) 
235.. Cf. also, Metr. Varnavas of Kitros, "Nextapiog 6 Kebadrdc. Mntpomoaitnsg 
Tlevrardaews. “Ooroc," Opnoxevnxy Kai ‘HO ’EyxvxAomaideia (Athens) (Vol. 9) 
(1966) 397-399; H. Papathanasiou, Figures Saints (Katerini: Tertios, 1989) 7. On 
7th November the Orthodox Church honours the memory of "Our Blessed Father and 
miracle-worker Lazaros, who was an ascetic in Mount Galision" [The Menaion of 
November, (Vol. 9) (Athens: cc, 1980) 72]. 

25 J. Timagenis, “Ayiog Nextdpioc ’Exioxomoc MevrandAews 6 Oavyatoupydcg — Biog Kai 
moAtteia — @avpata—'Aouatixy axoAovbia-—TapaxaAnnkds kavav (Athens, Undated) 22. 
Cf. also, Monk Theokletos (Dionysiatis), ‘O Aytoc Nextdpio¢ 6 @avyartoupydc 
(Thessaloniki: "Op8d50En KuwéAn, 1979) 24; M. Melinos, wiAnoa yé rév"Ayto Nextapio 
- SvvevrevEeic wé 30 kai | avOpwrous mou tov yvoipiaav (Vol. 1) (Athens, 1987) 18. 
26Gregorios Pavlides remained as Metropolitan of Chios during the years 1860 to 
1877, and he was then removed to other Diocese. He died in 1888 at the age of 66 
years. He wrote a great number of essays, on ecclesiastical, theological, historical, and 
hermeneutical themes. In 1878 the title of Honorary Doctor of the Theological School of 


25 
award Lazaros' dedication Bishop Gregorios ordained him deacon on 


the 15th of January 187727 in the Cathedral church of the Holy 
Martyrs, Menas, Victor and Vincent, renaming him Nectarios.28 It is 
remarkable, as Saint Nectarios' biographers point out, that the date 
of his initiation into holy orders coincided with that of his 
initiation into the Christian Church, that is, the day of his 


baptism.29 | 
5. Completion of High School Studies 


Nectarios remained at Nea Moni after his ordination for the 


same length of time as his novitiate, a total period of three years. 


i 
Athens, was awarded to him. He remained well-known as Gregory-The-Byzantine 
[Archim. Kostaridis, E., “H Svyxpovog ‘EAAnvixd ’ExxAnoia - Al bmnpeoiat tig 'ExxAnoiac 
mpoc t6 “EOvoc kata tiv Aféaoav Exarovracetnpida 1821-1921 (Athens, 1921) 410; K. 
Ch., "Tpnydpio¢ 6 Mavaiéne,” Opnoxevtixy Kai’ HOixy EyxvxAomaideia 4 (1964) 806]. 
27). Timagenis, “Aytog Nextdpioc 'Emioxonog MevtramdAews 0 @avuaroupyds — Biog Kai 
moAtteia — @aduata—’Aopatiky axoAovbia- MapaxAntixds kaveiv (Athens, Undated) 22. 
Cf. also, Monk Theokletos (Dionysiatis), ‘O Ayog Nexrdpioc 6 @avyaroupydc 
(Thessaloniki: ‘OpOd50En Kuyéan, 1979) 24; G. Dragas, "A Contemporary Greek Saint 
- Saint Nektarios 1846-1920," Mount Carmel (England) 27 (1979) 17. 

28saint Nectarios at his ordination to the diaconate took the name of Saint Nectarios, 
Patriarch of Constantinople, whose memorial is celebrated on 11th October. He was 
elected Archbishop of Constantinople after the retirement of Saint Gregory of Naziansus, 
a little after the calling of the Second Ecumenical Synod (A.D. 381) of which he was 
president. On him was bestowed the Symbol of Faith, and the four Canons of the Synod. 
Saint Nectarios of Pentapolis probably wrote the hymns for the feast of Patriarch 
Nectarios, as witnessed to in his Catechetical Letter of 8th October 1907. That Saint 
Nectarios Kephalas celebrated his name-day on 11th October, is witnessed to again in 
his following Catechetical Letters: letter 30 of 14 October 1905, letter 71 of 13 
October 1906, letter 114 of 16 October 1907 [Metr. T. Matthaiakis,“Ayiov Nexrapiov 
Mevrarérews Katnxntixai Emorodai mpdc tag Movaxdg' lepac Movijc' Ayiac Tpidboc Aiyivng 
(Athens, 1984) 86, 154, 220-221. Cf. also, Th. Zesis, "H B Oixovpevixy Luvodoc kai 
fh tpidc tév TMpogdpwv abtiic — Medétiog ‘Avtioxeiac, Tpnydpiog @eoAdyoc, Nextaproc 
Kwvotavtivounérews," ‘Emotnuovixi ‘Emetnpic Oeodoyixng LxoAnc  AptotoreAciov 
Tavemotnuiov Oecoadovixns (Thessaloniki) (Vol. 26) (1981) 447-460]. 

29Archim. J. Spetsieris, Broypagixd oxiaypadia kai Gavpara tov év ‘Ooioic aeipsviorov 
Tatpéc huav xai Mowevdpxov Nextapiov Mntpomoairov mp. TlevramoAews Ktrtopoc tic év 
Atyivg KotvoBiaxic I. Movag Puvaixav tic Ayiac Tp1a5o¢ (Athens, 1929) 9. Cf. also, 
J. Timagenis,”Aytocg Nexrapioc Exioxomog MevtamoAewe 6 @avuartoupyds — Biog kai moAteia 
- @avuara — 'Aouartiky axodovOia — MapaxAnnxds Kaveiv (Athens, Undated) 22; G. 
Dragas, "A Contemporary Greek Saint - Saint Nektarios 1846-1920," Mount Carmel 
(England) 27 (1979) 17. 
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' According to some biographers, he subsequently went to Athens29, 


though others believe he went to Chora, the island's capital31, to 
complete his high school studies. 

The only surveying witness to this, is an article by one of 
‘Saint Nectarios' pupils at. Chios, Protopresbyter John Neamonitakis, 
entitled "Saint Nectarios, Bishop of Pentapolis," which reports 
that: 


. Saint Nectarios, Bishop of Pentapolis, was my 
first teacher at Chios in the year 1879. | remember him 
as a simple rasophore Nectarios Kephalas of Nea Moni in 
Chios, ascetic and devout, radiant with the holiness of 
his life and the zeal of a true Christian. The love of 
learning briefly led him to further studies in the capital 
(Xdpa) of the island. There he graduated from the 
Gymnasium.32 


The new element that one gathers from the above extract is 
that Deacon Nectarios continued his teaching, even after his 
ordination. At the same time he completed his high school studies 


during 1879-1881.33 The young Deacon applied himself to his 


30S, Makris, "Nextapioc Mevramdaews — ‘O “Ayiog tod aidva pag - Evoefeic tai Kai 
aoepeic PAaobnuiat," ‘Evopia (Athens) 31 (10.9.1976) 187. Cf. also, S. 
Kementzentidis, 6 Fépwv S1Ad8e0¢ ZepBaxoc (‘0 ovpavodpdpyosg ddoimdpos) 1884-1980 : 
Avrtopioypadgia — Meptotaciaxai opiaiai— Lvyypagixa Movipata —"Efwhev cad uaptupia— 
Oavuaord yeyoveta — Ivevpatixai vroOfxat - [Mivat gwroypagidév (Vol. 1) (Thessaloniki: 
"OpOd50Eoo ~KvyéAn, 1980) 155; Fr. S. Poulis, "Ayiog Nextapioc 6 @avyatoupydc,"'O 
’"Epnuéptoc (Athens) 29 (1.11.1980) 230. 
31Metr. T. Matthaiakis, ‘O “Aytoc Nexrdptoc Kepards Mntpomoaitngs Mevranorews (1846- 
1920) (Athens, 1985) 284-285. , 


32 John Neamonitakis says: 
"O” Ayioc Nextapioc’ Emioxonoc Ilevtamdéaewes, kata td Etoc 1879 €ic 
tiv Xiov omfpte SiddoKxados tév mputwv ypapyatwv pov. Tov evOvpobyar 
TOTE & aTAOGV pacoddpov Nextaptov Kehardy trig Néacg Moviic thc Xiov, 
aoxntixdv kai evoehh, AduMovTa pé Tv GyL6THTa TOO Biow Kai Tév ChAov Tov 
GAnBotcxpiotiavou. 
‘H ayann tic pa@roews ovvtéuws Tév WSrynoev eic TEpaiTéepw 
omovddc eic Tv Mpwtevovaav (Xwpav) tig vioov. "Exei amepoitnoe tot . 
Topvaciov." 
(Metr. T. Matthaiakis, ‘O“Ay1oc Nexrdpioc Kepaddc Mntpomoditne MevramdAews (1846-1920) 
(Athens, 1985) 284-285]. 


33Monk Theokletos (Dionysiatis), ‘O Ayioc Nexrapioc 6 @avyaroupydc (Thessaloniki: 
"OpBdd0En KuyéaAn, 1979) 25. 
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studies with special zeal and enthusiasm, and on their completion 


he returned to Nea Moni with a certificate to inform his AnpOL and 


Bishop about the successful results of his efforts.34 
6. Theological Studies in the University of Athens 


Nectarios' urgent longing and early desire to become a 
theologian, were realized in September 1882. At that time, with 
the express permission of the Abbot of Nea Moni, the exhortation of 
the Metropolitan of Chios and the support of the Chiotan professor 
of the University of Athens, Nicholas Damalas3>, the headmaster of 
the Gymnasium of Chios36 and other notables of the island3’, he 


went to Athens, where, having successfully passed entrance 


34). Timagenis, “Aytog Nexrdpioc 'Emioxorog MevraméAews 6 Oavuatoupyds — Bios xai 
moAiteia — Oavuata—'Aoyatixy axoAovdia—TapaxAnnxds kaviv (Athens, Undated) 24. 
Cf. also, Monk Theokletos (Dionysiatis), ‘O Ayioc Nextdpio¢ 6 QOavyatoupyd¢ 
(Thessaloniki: ’Op@d50En Kuwyédn, 1979) 25; K. Stamatis, Oi “Ayto: tig Alytvac 
(Athens, 1990) 83. 

35Metr. N. Kephalas, Ai Oixovyevixai L¥vodor ti¢ rob Xpiorob 'ExxAnoiac (Thessaloniki: 
_B. Pnydmovaoc, 1972) 32-33. Cf. G. Leventidis, ""O “Ayiog Nextapioc xai 4 Xioc,""O 
Aads (Chios) 29 (3. 4. 1982) 1. 

36According to oral reports from the Patriarchate of Alexandria, the headmaster of the 
High School of Chios, a contemporary of Saint Nectarios, supported him financially 
throughout his theological training. 

37Biographers of Saint Nectarios disagree as to who supported him financially when he 
was a theological student. The Athonite spiritual Father Joseph says that "the 
Christians of this area," that is of Chios, helped Saint Nectarios, anonymously [Elder 
Joseph, Atdayai amd tov “AOwva (Thessaloniki, 1989) 107, 109]. Chrysostom 
Papadopoulos says that Saint Nectarios was enrolled in the Theological School of Athens 
“under the protection of Demosthenes Choremes, son of John Choremes" [Archim. Ch. 
Papadopoulos, "‘O Tevramdéaews Nextapioc," [dévraivog (Alexandria) 12 (November 
27, 1920) 953]. Another group of biographers claim that the Saint was financed 
during his Theological studies by John Choremes and Patriarch Sophronios of 
Alexandria [G. Leventidis, " ‘O”Oo.oc¢ Nextdptoc Aiyivng,"’ Evopia (Athens) 32 (1. 12. 
1977) 251. Cf. also, S. Stamatelou, "Oi peyddAes oixoyévereg — Xwpéun," TA NEA 
(Athens) (23. 3. 1991) 37; Metr. T. Matthaiakis, ‘O “Aytog Nexrdpioc Kepadrdc 
Mntpomoditns TevraméAews (1846-1920) (Athens, 1985) 48; G. Dragas, "A 
Contemporary Greek Saint - Saint Nektarios 1846-1920," Mount Carmel (England) 
27 (1979) 17]. Other biographers accept that the Saint studied the sacred science 
with the support of Patriarch Sophronios and the Patriarchate [J. Timagenis, “Ayioc 
Nextdptoc’Emioxonoc TlevramdAews 6 Oavuatovupyoc — Biog Kai moAtteia — Oavuata - 
"Aouatiky axoAovia — [Mapaxannxds xaviiv (Athens, Undated) 24. Cf. also, S. 
Hondropoulos,'O &yto¢ rob aidva wag —‘'O”Oo10g Nextadpiocg Kepadrac (Aegina: ‘lepa Move 
‘Ayiag Tpiadoc Aiyivns, 1973) 52]. | think that all the above mentioned persons 
supported Nectarios financially. 
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examinations at the Varvakion Lyceum of Athens38, he entered the 


Theological School of the National Kapodistrian University.32 The 


Abbot's permission states the following: 


Permission is given to Hierodeacon Nectarios D. 
Kephalas, brother of Nea Moni, to leave for Athens in 
order to continue his studies at the University. We 
recommend him to the hierarchs as devout, moral and 
virtuous, and we acknowledge the integrity of his 
character. For this reason the present certificate is 
handed out to him to be used for any occasion. At Nea 
Moni of Chios, 18 September, 1882. The Abbot 
Nicephoros.49 


Nectarios was register with the Theological School of Athens, 
for the academic year 1882-83. He was esteemed by his fellow 
students and his teachers for the modesty of his character, 
morality, excellent conduct, and diligence as a student. Professor 
N. Damalas, who was professor of the Interpretation of the New 
Testament, recognized Nectarios' intellectual ability and his 
special keenness to learn and became his patron. Neamonitakis, in 


his above mentioned article, says the following: 


Subsequently, being led by the heart-felt need to 
enrich his knowledge, also being poor, but enjoying the 


38Archim. Ch. Papadopoulos, "O MevtaméAewc Nextapioc,” Mdvraivocg (Alexandria) 12 
(November 27, 1920) 953. 
39Mnemon, “Iotopriuata — Nextdpioc," “Eoria (Athens) 22777 (8.11.1956) 1; C.. 
Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 1981) 
15. Oo 
40The Abbot's permision is the following: 
"Tlapéxetar 7 dSera Th lepodtaKxdvw Nextapiw A. Kepardg, dere tric 
Neapovis, Smug amérOn cic ‘AOrivacg mpd¢ EEaxoAovOnaw tTadv ev TO 
Tavemotnyiw onovddv tov. Luvictmépev S€ toig ‘Apxiepetoi avtov, w¢ 
evoeph, xpNoTonOn Kai Evapetov Kat OuoAoyOoMEV TV AKEepardtnta Tov 
Xapaxtipos Tov.” Obev kai Sibwtai T6 TapSv EvELKTIKGV Elc XEIPAG TOV, STW 
TO xpNnoievon Ev mavti kaipo.’ Ev NEw Mov tric Xiovu trv 18nv Lenteuppiov 
1882' OKaOnyov pevoc Nixnddpoc." 
{[Metr. T. Matthaiakis, “O’AytocNexraptocKepad dco Mntponoditne MevramcAewc (1846-1920) 
(Athens, 1985) 42; J. Timagenis, “Aytog Nexraptoc ‘Emioxomoc IlevrandAews 6 
Oavyaroupyds — Biog xai moAtteia — Oavyata - ‘Aovanixy axodovOia — MapaxaAnnxoc 
xavav (Athens, Undated) 24]. 
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moral support of Professor Damalas, the Chiotan 
Theologian esteemed for his virtues, Nectarios arrived 
at Athens and was registered with the Theological 
School. Nicholas Damalas did his best to ensure 
material support for the poor, virtuous young man. 
Damalas' friendly connection with the very rich Chiotan 
merchant John Choremis, resulted in the latter's 
‘promise to provide for Nectarios a small monthly 
allowance. At the same time, believing that his portage 
was no ordinary student but an exceptionally good one, 
Damalas succeeded in finding a scholarship for him from 
the Theological School which secured his financial 
independence to the end of his University studies.*! 


Indeed, as dean of the Theology School and Rector of Athens 
University during 1878-1879, Damalas had earned for the 
University the great legacy of A. F. Papadakis.42 It was this legacy 
that provided the above scholarship for Nectarios, earned through 
competition in 1883. A document of the Rector of the University of 
Athens, P. G. Kyriakos, dated 19 May 1883 and addressed to the 
second year student of the Theological School, Deacon Nectarios D. 


Kephalas from Selybria, states the following: 


According to the decision of the Academic Senate, 
dated 7 May 1883, which endorses the Report of the 


41 John Neamonitakis states also the following: 
" Ev ovvexeia obnyoupevoc NAVTOTE ANS THV AvayKNV TOG MAOVTIOVOD 
TOV yvWoewv Tov, TTWXOG, GAN EXwv trv MOAUTILOV nOrxrv Tpootaciav Too 
" €KTIGvTOS Tac apetas AUTON, ae1lpvrotov Ka@nyntoo TOU Tavemotnpiov 
NixoAdov Aauaard, Xiov Beoddyou, EpOaoev cic Ta¢  ABrivac ¢ dTov kat éveyp an 
ic Triv @eodroyixrv LxoA rv. Aid trv EEQOHAALOLV OXETIKTS DALKTIS AVEGEWS Eig 
Tév MTwWXdV EvapETov vEov, 6 deipvnotoc NixdAaoc Aau orGs, éxpate nav 16 
Svvatév. Luvdedpevos obtoc 51a oteviig pirAiacg pé tov CaumtAovtov Xiov 
peyadéutopov ‘Iwavvnv Xwpéunv, ovvéotnoev cic avtov tov Nextapiov kat 
anéonacev nmap’ avtob trv brdoxeav, Stu Tdév évioxvon Taxtixdc S14 
uixpod pnviaiov émddpatos. "AAAG Kai mépav TovTov, Motevwv, OT O 
Mpootatevopevds Tov Sév ATO TUXaIOG Hortntrs, GAA’ 6 EKAEKTOG, ENETUXEV 
UTED Avtoo bToTpOhiav THs BeoroyiKis LXOATs, EEaahadriCovoav cig AUTOV 
' OXETIKHV O1KOVOMIKTV aveEaptnciav Expl MEpatog TOV TAVEMOTHMIAKOV 
orovdevTov." 
[Metr. T. Matthaiakis, “O’AytocNexrdpio¢ Kepada ac Mntpomodirne MevranoAews (1846-1920) 
(Athens, 1985) 284]. 


42M. Siotis, "Aaparde Nixddaoc," Opnoxevnixy Kai 'HOixr 'Eyxuxaomaideia 4 (1964) 
901-903. 
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Theological School concerning the result of the 
competition for the scholarship from the legacy of A. F. 
Papadakis, in which you took part, you have won the 
first prize. Therefore we appoint you holder of the 
scholarship of this legacy until the end of your studies 
at the Theological School, with a monthly allowance of 
100. old drachmas, to begin from the date of the Senate's 
approval. You are obliged to live a decent life and at the 
end of each academic year, to submit to the Rector's 
office letters of approval from your professors 
indicating that you have been deemed worthy of the 
continuation of the scholarship because of your 
diligence. The Rector, P.G. Kyriakos. The Secretary, G. 
Kanellides.43 


Another beneficial event that took place during Nectarios' 
theological studies at Athens was his acquaintance with Patriarch 
Sophronios of Alexandria. It was beneficial because it was to open 
the way for his career in that Great and venerable Church where he 
was to enter the holy order of the priesthood and even to rise to the 
episcopate. Actually it was his benefactor John Choremis who 
introduced him to Patriarch Sophronios, and suggested that he 
direct his aspirations towards the Alexandrian Church. 

Indeed, according to oral sources from the Patriarchate of 


Alexandria, the Chiotan Choremis had developed rich commercial 


43The document of the Rector P. Kyriakos is the following: 
"Kate trv amo 7 €. unvdc andpaciv TAS "Axadnu. LvyKAr tou evexpidn 
hl thc Beodroyiktig LxoAHS ExOeo1c mepi ToU anoTEAEGLaTOSG Tot yevouEvOU 
Siaywviopod epi btoTpodiac Ex TOU KANnpodotrpatoc Tob A.T. Maradaxn, cic 
tv dS:aywviodévtes Hprotevoate. “O8ev diopitouev buds bAdTpOhov TOU 
KAnpodotryatoc ToUTou Léxpt TEAOUS TV EV TH BeoroyiKg LxoAq omovduv 
oac, emi unviaig ovvtTage Spaxuav Taraidv éxatév (100), dpxonevy ané TH 
pn@eionc nuépas Lats Eykpicews THs LvyKArtov. Odeiaete bE va didynte 
KOOMIWg Kai eig T6 TEAOG ExckoTov aKxabnu. Etouc va mpoadynte eic TO 
IIputaveiov amodeiteig Taév oiKeiwv KaOnyntuv, SnrAovoac 6m év TQ 
amonEeipatnpiw SoKipacia Mept Th¢ éempedciag buav expiOnte aE1og mpdc¢ 
tEaxoAovOnoiv Tic vtoTpodia aac. ‘O Mpvtavic II. fF. Kupiaxdc. ‘O 
Cpapparedcl .Kaveaaidns.” 
{Metr. T. Matthaiakis, “‘O’AytocNexrdpiocKepad dco Mntpomoiitne MevramoAewe (1846-1920) 
(Athens, 1985) 42; M. Melinos, wiAnoa ué rév"Ayio Nextapio — Suvevrevteic ué 30 ai | 
avOpwmovc mov tov yvpioav (Vol. 1) (Athens, 1987) 18; C. Cavarnos, Modern 
Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 1981) 15]. 
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- activities in Alexandria, establishing a chain of shops by the name 


of "Choremis-Benakis & Company."4+ It was at Choremis prompting 
that Deacon Nectarios went to Egypt and made a personal 
acquaintance with Patriarch Sophronios. The Patriarch was quite 
pleased by the young clergyman, and invited him to return to 
Alexandria and join his clergy after the completion of his 
‘University studies. 

Three years of Theology training at the University were 
crowned with success as Bachelor (mpoAutnc)4>5, and the Hierodeacon 
Nectarios received his degree of Theology on 25 October 1885.46 
What is even more remarkable is that Nectarios was that year the 
only candidate who took the oath of Bachelor of Theology.*+’ His 
innermost desire to become a theologian had at last been fulfilled, 
except that he had to put this theoretical knowledge to practice, i.e. 


to live as a theologian. 


7. The Writings of this Period 


1) Ecclesiastical Sermons on Faith = and 
Confession 


Deacon Nectarios Kephalas' first theological writing saw the 
light of publicity during the period of his studies in the Theological 
School .of Athens. His first work "Ecclesiastical Sermons" (Adyot 


‘ExkAnotaotikoi) was published in pamphlet form in Athens in 1884. 


44S. Stamatelou, "Oi peycdrec oixoyévereg — Xwpéun,” TANEA (Athens) (23. 3. 1991) 
37. 

45Metr. T. Matthaiakis, ‘O”Ayloc Nexrdpiog Kepaddc Mntpomoaitne IevranoAews (1846—- 
1920) (Athens, 1985) 237. ; 

46M. Melinos, viAnoa ué tov Aylo Nexrapio — Zvvevreveic yé 30 xai | avOpiwmovc mou tov 
yvepioav (Vol. 1) (Athens, 1987) 18. Saint Nectarios' cectificate of Theology hungs in 
his room in Holy Trinity Monastery in Aegina. 

47 Té xaré rhv éBSounKkoorhy méuntny audiernpida th¢ idp Voews Tou EOvixob Mavemotnyiov 
(1837-1912) (Athens, 1912) 372. 
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It consists of three sermons which he himself had preached in 


various churches in Athens: a) On Faith (Iepi Miotewc), b) On 
Confession (Iepi °E&oyuodoyrjcews), and c) On the Divine Eucharist 
(Mepi thc Osiac Evxapictiac).48 Since these sermons have not been 
reprinted and were not available to us and since the only discussion 
of their contents is that of Cavarnos, we shall quote it in full as 


being succinct and most informative: 


The thought in all is well-organized and set forth 
in a clear, simple and concise manner, and: with the 
warmth that comes from the heart of one who 
possesses authentic piety. In the pamphlet Concerning 
Faith, the Saint undertakes to establish the nature and 
truth of the Christian faith drawing chiefly from the 
New Testament. Although we believe that the evidence 
from Scripture is sufficient to prove the truth of faith, 
he also offers the content of the Christian faith. The 
sermon Concerning Confession touches upon all the 
essential points of the subject. Saint Nectarios makes 
extensive use of Holy Scripture. In addition, he uses 
insights pertinent to the value of confession contained 
in the writings of ancient Greek writers, in particular 
Hesiod, Plato, and Plutarch. Concerning the Divine - 
Eucharist extols the importance of this Mysterion, 
calling it ‘the highest of the Mysteria (Sacraments) and 
the most necessary for man'.49. 


2) Ten Ecclesiastical Sermons on the Great Lent 


The second work of this early period, which Deacon Nectarios 
published in Athens in 1885, was entitled Ten Ecclesiastical 
Sermons on the Great Lent (Aéxa Adyot ‘ExxAnotaotikot dia trv M. 
Tecoapakootrv). In the first sermon, On Faith which is devoted to 


the First Sunday of Lent, the writer sees the pure heart as the 


48C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 
1981) 16. 
49ibid., pp. 16-17. 
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prerequisite of faith which recognizes the omnipresence of God. In 


the second sermon On Patience which is devoted to the Second 
Sunday: of Lent, Nectarios refers to the patience which someone 
ought to display in a period of afflictions. In the third sermon, On 
True Freedom and its Relationship to the Moral Freedom, which is 
devoted to the Third Sunday of Lent, he speaks about man as an 
image of God, naturally free and self-determined. In the fourth 
sermon On Confession, which is devoted to the Fourth Sunday of 
Lent, he exalts the exceptional necessity of the Sacrament of 
Confession. In the fifth sermon On the Divine Eucharist, which is 
devoted to the Fifth Sunday of Lent, he refers to the indication of 
the sacrament of the Eucharist, to its greatness and value, and also 
to the presuppositions which are required. for someone to partake 
worthily of the holy gifts. In the sixth sermon On Love and Worship 
towards God, which is devoted to the Sixth Sunday of Lent, ‘he 
speaks about the love and the worship which is due to God. In the 
seventh sermon On Reconciliation and Redemption, which is devoted 
to Good Friday, he develops as his main theme the saving advent of 
the God-man on earth, and its prediction by the Prophets. In the 
eighth sermon On Repentance, which is devoted to Meatfare Sunday, 
he refers to the coordination of the human will with God's grace 
which results in man's salvation. In the ninth sermon On Worship in 
Spiritual Truth he explains the meaning of the spiritual and 
rational worship which man offers up to God and how it is 
externalized in his life through the words of love. In the tenth 
sermon, which is entitled Study on the Human and Animal Soul 
Nectarios speaks about existence and rationality of man's soul, as 


well as about the irrationality of the soul of animals.>° 


SOMetr. N. Kephalas, Aéka Adyot ‘ExxAnotaonixoi dé tiv MeydAnv Teooapaxoorny. 
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The academician Panayotis Bratsiotis, makes the following 


remarks about these sermons of Saint Nectarios: 


these were the first fruits of his literary 
productions bearing witness to his divine zeal and 
predicting the distinguished, ecclesiastical and holy 
man who was to come in the future.5! 


This view, however, stands in contradiction to that of the 


review of the Saint's book found in the official periodical of the 


Ecumenical Patriarchate "ExxAnowaotikn "AAn@era."52 Here an ~ 


unnamed reviewer criticizes Deacon Nectarios for inexperience and 
overdaring boldness, and recommends restraint from publications 
and dedication to private study. The excessively critical and 
‘personal’ tone of this review raise more questions about the 
reviewer than the author. This is confirmed by a careful reading of 


the Sermons themselves. 


(Athens: [. Itavpiavot, 1885) 5-38. 


51Bratsiotis' remarks are the following: 
"01 Adyo. obToO1 bTApEAaV TA MPwTdAEIA THC OvYypadiKtic Tov 

Tapaywyfc Kai paptupotor mept tob évOéov CriAov Kat mpoayyéAovum Tdv 
HéAAovta Stamper ExkAno.aonikov Kai dyiov dvbpa.” 

(Metr. T. Matthaiakis, ‘O’AytocNexrapiocKepadr aco Mntpomodirne Mevramor ews (1846-1920) 

(Athens, 1985) 237. 

52The unnamed reviewer's critical article is the following: 

"Kaito 6Aiyov ayamapev Thv avotnpay kpitikrv 614 Ta Epya Thc Kad 

hdc mevixpdc pA oAoyiac, iva ur EvtevOev amode1Aidorv o1 bvvapEvor MuW¢ €1¢ 
TO KOLVOV TL VA TMPOGGywotv, GAA’ GuwSs OLvxXI OTaviws EvpioKdpEBG Eic Triv 
avdyknv vd Katakpivwyev épya PwWToTEipwv WaALoTA Kai ToOAUNpdv 
avOpumwv. Eic toravtny avayKnv mepiryayev Huds Kai fh avayvwoisg Tuv 
ayyedopévwv S€xa Adywv Tod lepoAoyiwtatov N. A. Kepddaa, dotic év Th 
paOntixa én oradiw tpéxwv Sév WkvnoEev va TPOGAyayH UAPTUpLOV TI Tii¢ TEI 
THV OMIANTIKHV EvaoxoAToEws. lows TOA KAAALOV OG Expatte va dhnv_E TOUS 
Adyous avtos ém pakpov En Hovxalovtas Ev TH EavTod ypadeiw Kai peta 
TAUTA EV WPLLWTEPA KATA TAS YVUCEIC HAIKIG va oKEgOH dv elvar dvayKn va 
MpooteOuar Kai ol Adyot obTo1 Eig TOUS MOAAOUS Kal TOAVWVULOUG, a01 amd 
tivoc Snpooevdpevor SvoKoAEvoval PGAAOV avTi Va EVKOAUVWOI Tv TEpt Td 
KT pvyya EvacxdAnav TOV ANAOVOTEPWV PAALOTA iepéwv.” Orwe SrmoTE Gpwc 
émaivobpev tov ChAov Tob ypawavTocg Kai ovviotduev avte mAeiova 
piromoviav Kai dAtyotépav cic Snpoctevaetc bidGeorv." 

["BiBAtoxpiaia," "ExxAnoiaonKky 'AAj@era (Constantinople) 9 (September 15, 1885) 

429]. 
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3) Other Sermons and Preaching 


Apart from the two above mentioned collections of Sermons 
which Nectarios published during. his theological studies, there is 
evidence that there are other sermons which were composed and 
delivered to various churches in Chios, where he went during the 
- vacations. Unfortunately these sermons were lost because of the 
great earthquake which struck the island and caused considerable 


damage to Nea Moni.53 


53G. Leventidis, '"O” Ayioc Nexta&piog Kai i Xiog,""O Aad (Chios) 29 (3. 4. 1982) 1. 


PART TWO: THE CLERGYMAN (1885-1890) 
Ue Nectarios as Deacon and Presbyter 


One of the most important stages in the life and pastoral 
activity of Saint Nectarios, during which one could observe the 
inner grandeur of his soul and his rich and manifold contributions to 
the Church and to education, is the stage of his ministry in the 
Patriarchate of Alexandria. One of the senior supporters of Saint 
Nectarios during his theological studies at the University of Athens 
was Patriarch Sophronios !V of Alexandria, also known as 
"Byzantios" (BuCdévtioc), presumably because he came from 
Constantinople. Having the invitation of Sophronios and a 
registered letter from the Chiotan notable John Choremes, 
Nectarios went over to Egypt, probably during the second year of his 
university studies. He stayed for a while at Patriarchate in 
Alexandria. Sophronios admired the piety of the young Deacon 
Nectarios and promised to grant him moral and financial support.54 
Sophronios was impressed by the spiritual interests of Nectarios 
and invited him to join the clergy of the Patriarchate, after the 
completion of his studies. Thus, Nectarios, assisted by Sophronios 
and Choremes>>, graduated from the Theological School of Athens 


and was awarded the degree of "licentiate" in Theology, on 25 


54According to the sources of the Greek Orthodox Patriarchate of Alexandria, Patriarch 
Sophronios of Alexandria, John Choremis, the Director of the Elementary School of 
Chios, and the Professor of the University of Athens John Damalas were the main 
supporters of Saint Nectarios, while he was student of School of Theology. 

SSArchim. J. Spetsieris, Bioypagixry oxiaypadia cai Oadpata tov év ‘Ooioig aeipviorov 
Tlatpoc¢ judy xai Mowevdpxov Nextapiov Mntpomoditov ap. [evranérews xtrftopos Tic Ev 
Atyivg KotvoBiaxne ‘I. Movic Tvvaixdv tic “Ayiag Tpiddo¢ (Athens, 1929) 10. See 
also, Metr. T. Matthaiakis, ‘O”Aytoc Nexrapiocs Kepadds Mntpomoiitne MevramoAewe (1846- 
1920) (Athens, 1985) 41-42. 


aT 
October 1885.56 Having received the permission and benediction of 


his venerable Elder, the Metropolitan Gregorios (Paviides) of Chios, 
the Saint left Chios, but he did not break contact with his Bishop 
and his close friends and relatives in Selybria. On November 26, 
1885, Nectarios reached Alexandria5’ where he was received by the 
Patriarch; he lived in the Patriarchate and offered his services to 
Patriarch Sophronios with an exemplary devotion and obedience. 

The period in which Saint Nectarios began his career in Egypt, 
includes the time during which the efforts of the Greeks was to 
focus on the financial concerns of the community, and to continue 
their ethnic life by becoming the founders of schools, churches, 
hospitals, and other charitable institutions. This period proved to 
be very successful as far as the pursuit of prosperity for the Greeks 
is concerned. As far as the life and deeds of the Greeks in the two 
largest Greek Communities, Alexandria and Cairo, in both of which 
Saint Nectarios had worked, we must draw attention to the 
following events. 

The promotional activity of the Greek Community in 
- Alexandria (G.C.A.) begins in 1884. During the elections of 1884 


they chose Commissioners, G. Averof, K. Zervoudakes, E. Benakes, 


S6Metr. T. Matthaiakis, ‘O “Aytoc Nexrapioc Kepaddc Mntpomoditne MevrandAews (1846- 
1920) (Athens, 1985) 42. 

S7in the Archives in the Patriarchate of Alexandria, in the "Mntpdov ‘Iepos Karpov tod 
‘AyYLWTAaTOU kai "AmoatoAixod @pdvov 'Adre~avdpeiac," (Codex 37, No. 114), says the 
following: "Nextdp10¢ Keboaar ds, ‘Tepobidxovoc, tyxataota6n OT6 Tlatprapxeiov 
“Adsbavbpeiac otic 26 9/Bpiov 1885, marpic Inavfpta, éxerpotoveGn | lepevs atic 23 Maptiov 
1886 b16 Tob Tlatprdapxov Luppoviov tv‘ Ayiw LaBBa, M.’ Apxipavipitne év ‘Ayiw NixoAdw 
Kaipov Kata Abyovotov 1886. "Exerpotovn@n ’ Apxiepetc MntpomdAews Tlevramdrewe, 
avaxwpuv xat’ ‘OxtaBprov 1890." According to Saint Nectarios' biographer, Monk 
Theokletos Dionysiatis, the Saint " avexdpnoe vid tiv "AdrcEavipera Kata Ta TEAN X/Bpiov 
Tob 1882, éhodracpévos pé oxETikr KSe1a Ad TOV HyOUMEVO TOU POvaoTNpION Tov, Nixnddpo" 

[Monk Theokletos Dionysiatis,’O Aytoc Nextdptocg 6 @avyatoupydc (Thessaloniki, 1979) 
25]. This information does not seem to be confirmed, and thus because the written legal 
permision that was given to Nectarios by the Abbot Nichephorus of Nea Moni of Chios, 

dated September 18, 1882, was given "dmuw¢ améAOn Eig "AB fivac mpdc EEaxoAovOnaty tov 
év TG Mavemotnuiw onovddv tov" [Metr. T. Matthaiakis,"O “Aytog Nexradpioc Kepadac 
M ntpomoritncllevramcAcwd 1846-1920) (Athens, 1985) ae) 
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and K. Salvagos, and in 1885 Averof was elected as President of the 


Committee, in which position he remained until his death in 1899. 
This famous national benefactor continually covered the 
Community's financial deficits. He left notable amounts to the 
G.C.A. in his last will. Already, from 1878, a high school with two 
classes had been founded in Alexandria, which later became an 
ordinary school, with an average standard of education and was 
renamed "Averofeion" in 1886. The Tositsaia School had operated 
in the same period. Under the supervision of G.C.A. the Greek 
Hospital named “Saint Sophronios" was actively constituted as a 
scientific research center.5§ 

The first Greek Community in Cairo established in 1856 was 
called "Greek Orthodox Community." Since the seventeenth century, 
the Greeks of Cairo had an educational tradition, because the 
Patriarchate maintained the three schools for the Greek children, 
the Monastery of Saint George in Old Cairo and an Old People's home. 
Around 1860 or 1861, Ambetios School operated in Cairo. In 1883, 
E. Achillopoulos donated a large amount of money for the 
maintenance of the Girls' School, which was housed in the area of 
Mouski, together with the Boys' School. The Greek compatriots in 
Cairo from 1869 and the following years faced serious financial 
problems which also influenced the life of the Church there. The 
“event is witnessed to in the letters of Saint Nectarios written 
during the years 1886-87. At this time many establishments 


closed, only to become active again many years later.59 


58G, Kipiadis, “EAAnvec év Aiydatm mf ovyxpdvov ‘EAAnviouob éyxaraotacic Kai 
KadidpvuaraE@vixd(1 766-1892) (Alexandria, 1892) 31. 

S9E. Souloyannis, "Oi EAAnvec otriv Aityumto (190¢ — 200¢ at.) — Koiwwvia — Exraidsevon - 
"Exddoeic," "ExxAnoiaonxds @dpocg (Alexandria) 68 (1991) 90, 110, 115. See also, 
E. Souloyannis, The Greeks in Egypt in the Nineteenth and Twentieth Centuries 
(Athens, 1992) 1-2. 
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The Orthodox Patriarchate of Saint Mark in Alexandria was in 


its glory with the influx of these new Orthodox Christians. As we 
will see in the next chapters, it established a strong relationship 
with these Greek Communities, guiding them spiritually and 
supporting them in. building churches, creating schools, and 
generally bringing in immigrants, who were certainly a contrast to 
the local population, the Arabs, who were at the time still 
underdeveloped and poor. 

Sophronios noted Nectarios' willingness and zeal, and studied | 
how he could make his new theologian a worthy clergyman. His 
desire was to help him live up to the high spiritual expectations and 
demands of the Greeks in Egypt. The Greeks at that time wanted 
dynamic, knowledgeable and active ‘spiritual leaders who would be 
able to offer effective pastoral care. Sophronios’ thoughts became 
embodied in the person of the young Deacon. Therefore, some 
months after his arrival in Alexandria, on March 23, 1886, at the 
festal Divine Liturgy, the ordination. of Deacon Nectarios, who was 
then forty years of age, took place to the second degree of the 
sacred priesthood, the presbyterate, at the hands of Patriarch 
Sophronios in the Patriarchal Cathedral of Saint Sabbas, in 


_ Alexandria.©° 
2. Nectarios as Great Archimandrite 


On August 6th of the same year 1886, the Patriarch conferred 
on Nectarios the rank of the Great Archimandrite of the Patriarchal 
Throne in Alexandria and of the General Confessor in the territory 


of Egypt and the Superior of the Cathedral Church of St. Nicholas, to 
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whom duties of preacher, Patriarchal Warden and Director of the 


Patriarchal Office in Cairo were conferred.©1 St. Nectarios 
undertook the Direction of the Patriarchal Office in Cairo having 
succeeded the Metropolitan Ignatius of Libya, on August 12, 1886, 
when he was dismissed.62 Nectarios' ordination is corroborated by 
a letter dated August 7, 1886, which was directed from Patriarch 
Sophronios in Cairo to the Metropolitan Matthaios of Thevais in ~ 


which he reports as follows: 


Yesterday, we ordained Father Nectarios as Great 
Archimandrite of our Most Holy Throne, and spiritual 
father of these spiritual children of mine who come to 
confess to him.®3 


Sophronios also charged Nectarios with the duties of 
Preacher, Patriarchal Commissioner, ‘and Dean of the Patriarchal 
Clerical Office in Cairo.64 In the letter dated August 26, 1886, 
which was sent by the Patriarch Sophronios from Alexandria to the 
Trustees of the Greek Orthodox Community in Cairo, he announced 
the charge of the duties of the new Archimandrite Nectarios as 


follows: 


We have also orally informed you that we have 
recently appointed the Archimandrite Mr. Nectarios 


7Metr. T. Matthaiakis, ‘O “Ayloc Nexrapioc Keparadc Mntpomoditne Mevramddews. (1846- 
1920) (Athens: 1985) 222-224. J. Triantaphyllakis, " ‘O “Ayiog Nextaptocg 
MntpomoaAitnse Mevtardaews," I[advraivoc (Alexandria) 21/22 (November 1, 1961) 
292. 

6lArchim. Chr. Papadopoulos, "‘O IlevramdéAews Nextapioc,” IMavraivog (Alexandria) 
12 (November 27, 1920) 953. Metr. T. Matthaiakis, ‘O “Aytog Nexrdpiog Kepardc 
MntpomoditnclevramoAewe( 1846-1920) (Athens: 1985) 43. 
62The Association of Greek Literary and Historic Archive (E.L.I.A.), Archives of 
Patriarchate of Alexandria, File No. 122. 

63"X GE exnpoOetr oapev tov TATED Nextdpiov M. “Apxipavdpitny Tob ‘Aylwtatou hudy 
Bpovov Kai Mvevpatixdv Natépa Tdv én’ EEoWOAOYHOEL MPOGEPXOLEVWV AUTO TvEvLATIKwY 
fudv téxvwv." E.LI.A., Archives of Patriarchate of Alexandria, File No. 1 22. 

64S. Chondropoulos, ‘O d&y10¢ rob aidva pac - ‘O “Ooog Nextdpioc Kepaddc , (Aegina, 
1973) 56. M. Melinos, yiAnoa ué tov ayo Nexrapio — Lvvevreveic ue 30+1 avOpwmouvc 
mou tov yvwspioav 1 (1987) 18. 
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Kephalas as our commissioner in our Patriarchate here. 
Because of the passing of time, this oral information 
was not made available to all the members of the 
honorable Committee, we have written this letter 
officially by which we have announced to all of you that 

_ the ex-commissioner Metropolitan Ignatius of Libya has 
resigned and left, and. Archimandrite Mr. Nectarios 
Kephalas is appointed, whom we authorize to represent 
‘us at meetings etc., signing instead of us on the records 
of the minutes, and every document-carrying out the 
decisions of the Committee.©> 


The Board of the above Community met after the receipt of the 
above letter of Sophronios, having accepted the election of 
Nectarios as the new Patriarchal Warden.66 Nectarios displayed 
efficiency and zeal in the execution of his new duties. Concerning 
the word and administrative abilities of Nectarios in the letter 
dating September 16, 1886 which was sent by Patriarch Sophronios 


to Metropolitan Matthaios of Thevais, it is as follows: 


... we have appointed a man whom we trust, 
learning and with necessary qualifications to the vacant 
position as our representative and administrator of our 
affairs in the Patriarchate in Cairo.67 


65The letter of Patriarch Sophronios' to the Trustees is the following. The Patriarch's 
reference to the resignation of Metropolitan Ignatius is a polite way of publical 
referring to the official dismissal. 
"Kai mpopopixds efxouev ovotroe byiv dm avto@ etoxatwc 
diopiCopev tov Apxipavdpitnv kup Nextaprov Kepaa av we nuétepovemitpomov 
TOU aYTOOL huEtépov Iatprapxetov.’ Emerbr 5€ Evexa Tig EAAEIWEWS XPOVOD 
mpodopikn. atitn ovotacic 5év eyéveto €ig mavta Ta EAN TH¢ oEePaoTtc 
émtpomtic ypddouev TAtipEes TS mapdv, b1' od avaxowodyev byiv mao on 
mapaitnBévtos Tod Téws Emtpdmov (0.0. MntpomoAitov Aipune ‘lyyvatiov) 
K.A.1. dvaxwpraavtos SiopiaOn véos 6 Apxipavdpitng K. Nextdpioc Keparae, 
dv &Eovoodotobpev ‘iva avtimpoownedn Huds ev Taig ovvedpidceciv KAT, 
broypabn avd’ Hudv cig Te TA MpaxTiKd Kai mav ~yypadov — ExTerg TOC 
AMOPACELS THGEMTpPoTHs." 
[“TpwrdxoAAov eigepxonévwv kat élepxouévwv Emoroady tod Ev’ Adctavipeig Matprapxeiov 
Tv ‘Op@oddEwv (1886-1889)," (August 26, 1886) No. 104, pp. 264-265. E.L.LA., 
Archives of Patriarchate of Alexandria, File No. 121}. 
66" FX Anvixn Koivétng Kaipov APXEION Bifaiov IIpaxtixav ‘ Etdv 1885 péxpt 1896" (No. 
79, pp. 76-77). 
67" | cic trv év TH Matpiapxeiw Kaipov xevw8eioav Béow tic "AvTimpoowmetas pas w¢ Kat 
Thc Siaxeipicews tav brobécedv pac ebiopicapev “Avdpav Tic EUMIOTOOUVNAS pac 
meraidevpévov Kai pé Ta avi KovTampoodvtTa...1" 
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3. The Pastoral Work of Archimandrite Nectarios 


We derive much information concerning the pastoral concerns 
of Saint Nectarios from the Minutes of the Meetings of the Greek 
Community in Cairo. Assistance and financial aid to the poor are 
stressed in many meetings of the Board. It is on Saint Nectarios' 
initiative that the Community of the Cairo organized benevolent 
theatrical performances, as these were called at that time, in order 
to collect money and distribute it to the poor at Christmas or 
Easter.68 The Community Board assisted both the Greek and 
Egyptian poor with sums paid by the contributions of its registered 
members and if this was impossible, money was withdrawn from 
the reserve funds of the Community property.©2 The Board 
distributed oil and clothes to the poor. In the Registry of the 
Patriarchal Warden in Cairo one can see the registration of a letter 
of thanks by Saint Nectarios to Messrs. A. Mayer & Co. for the offer 
of 12 suits for the poor children.’° There were cases when Saint 
Nectarios issued free certificates for sacraments’! in order to 
“discharge the poor from expenses and in this way he gained their 


confidence in the Church. This was also a way of guidance. 


[E.L.I.A., Archives of Patriarchate of Alexandria, File No. 122]. 

68The charitable work of the Board of the Creek Community in Cairo has been cited in 
the Minutes of its meetings, of November 9, 1886, December 20, 1886, December 21, 
1887, and April 18, 1888. EAAnvixy Kotvotng Kaipov APXEION BiBaiov Mpaxnxwv Erav 
1885 néxp1 1896, pp. 93-94, 95-96, 124, 129. 

69'"N& AnhOdow é« tév év TH TpanéCn Credit Lyounais dnoepankdv Keporaiwv tav 
KTH ATwVAiparéPSopufKxovTa, Stwc SiavepnOwarveic tov ATWXOVvG Apacs MEVTH KOVTA'. 
Taxtixn Luvedpiaoic tric 20 Aexeufptou 1886,‘ EAAnvixr| Kotvotnsg Kaipov APXEION BifaAiov 
Mpaxtixav' Etadv 1885 péxpt 1896, c&A.95—96. 

' 70 MpwrdéKodaov tot év Kaipw Marpiapxeiov rév' Opbo0ddEwv, No. 1533 (March 3, 1887) 
212. 

71 TMpwrdéKoaAdov Tob év Kaipw Matpiapxeiov trév’Op@oddéwv, No. 1608 (March 9, 1888) 
225; No. 1609 (March 22, 1888) 226. 
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The most important work performed by the Community of 


Cairo when Saint Nectarios was the Patriarchal Warden, during the 
period of our study, was the "building of seventeen smail houses for 
the poor people" in the yard of Saint Mark in the suburb of Hart El 
Rum in Cairo. The building started on October 28, 1886, by the 
submission of a drawing and was completed on December 19, 1888, 
by the inauguration of the Poor-house.’?2 The importance of this 
project is that it was completed within a period which was 
characterized as particularly difficult for the Community of Cairo. 
The whole procedure was completed within eight meetings of the 
Community Board. When one reads the Minutes of these meetings, 
one cannot but admire the perseverance of Patriarch Sophronios and 
Saint Nectarios, as well as of the members of the Board, for the 
realization of this housing plan, during a difficult period, from the 
financial point of view, of the Community, as during these meetings 
the empty Community treasury is mentioned, and for the various 
methods used in order to achieve this humanitarian project. 

The sacraments were means of pastoral action for Saint 
Nectarios, allowing him a= spiritual communication with young 
people. It is true that in comparison with his colleagues, Saint 
Nectarios performed the least number sacraments, i.e. nineteen 
baptisms’3 and nine marriages.’4 Saint Nectarios' interest for 
young people is apparent in two letters of his. The first, dated 
March 26, 1887, was sent by him to Artan lakov Pasha, requesting 
him to intervene for the admission of Apostolos N. Apostolides, a 


young man from Leros, to the Technical University of Egypt 


72° E,xAnvix Koivornc Kaipov APXEION BifaAiov Ipaxnixiv' Eradv 1885 uéxpt 1896, pp. 84- 
85, 87, 93-94, 95-96, 117, 121, 122, 138. 

73 TpwréKodov Bartioewv tev étév 1871-1899. See also, Barnarixa, No. 5, 6, 7. 

744 Se101 Tduwv, No. 5. 
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"Voulakio."’5 The second letter, dated May 9, 1887, was sent to the 


Consul of Tynis, via the Greek Consulate of Cairo for the discharge 
from prison of a certain young man named Alexander Sarrouf.’6 

The pastoral intervention of Saint Nectarios for the adoption © 
of a young girl of a widow, living in the Patriarchate as a protégé of 
the Saint, was touching. In the Minutes of adoption No. 526 of the 
Patriarchal Code we can read about the adoption of the young girl by 
her new parents who, according to the Saint "as from this day, 
consider her as their natural child and they undertake her support | 
and her Christian bringing up and her marriage. Therefore, the girl 
was delivered to them and the religious ceremony of the adoption 
was performed."77 | | . 

In some cases, Saint Nectarios showed his pastoral care 
dealing with divorce or the dissolution of the marriage of some 
couples. In the minutes, the Saint reports the reasons that drove 
him to take such a decision. In the act of dissolution of an 
engagement, the Saint, in his desire to save the honor of a girl who 
was deceived, called her fiancé into the Patriarchate three times. 
He refused to go saying that he was a mason and had nothing to do 
with the Orthodox Church, considering his engagement with the girl 
as dissolved. Consequently, the Saint ratified the act of 
dissolution of the engagement, giving to the girl the 


opportunity to start a new life.78 


75 TpwrdéKxoadov tot évKaipwllatptapxeiov tév Opbo0bdgwv, No. 1518 (March 26, 1887) 
210. 

76TpwrdKxodAov Tob év Kaipw Martpiapxeiov trav 'Opb0ddEwv, No. 1675 (May 9, 1887) 
236. 
77Minutes of adoption of March 29, 1888, (No. 526) Kudié E’ amd Mapr. 1887 véxpt 
"Ampia.1890, p. 89. 

78Dissolution of engagement of August 31, 1887, (No. 445) Kwéié E’ amo Mapr. 1887 
uéxpt Ampid. 1890, p. 52. ; 
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In case of character incompatibility, Saint Nectarios used the 


separation of the couple as a pastoral measure, hoping that in the 
meantime they would see the wisdom to live together. If not, the 
Saint imposed on them a separation of six months, then a separation 
for an indefinite period and finally seven years, according to the 
Church laws in force at that time.’79 In an interesting case, Saint 
Nectarios issued an act of separation for incompatibility and risk of 
infection from the husband who suffered from a contagious 
disease.89 In cases where the spouses could ‘not reach an 
agreement, Saint Nectarios issued the divorce as the extreme 
solution.81 | 

Other cases where Saint Nectarios granted divorce were when 
one of the two spouses had a problem of sexual impotence’2, when 
one of the spouses married without a divorce from his previous 
marriage83, when two brothers married two sisters in opposition to 
canon law84, when a spouse abandoned the marital home etc.. In this 
latter case, when it was harmful for children to live with divorced 
parents, he asked the State to protect the children and transferred 


them to orphanages, according to Church law.85 


79Minutes of separation of September 21, 1887, (No. 453) Kwdié E’ aad Mapr. 1887 
péxpt’Ampia. 1890, p. 55. See also, Minutes of separation of May 27, 1887, (No. 403) 
Kuwi1& E dd Mapr. 1887 véxpt' Ampia. 1890, p. 25. 

80Minutes of separation of October 18, 1888, (584) Kué:f E’ amd Maipr. 1887 yéxpr 
"Ampia. 1890, p. 119. 

81peclaration of divorce of February 4, 1888, (No. 499) Kwdié E aad Mapr. 1887 yéxpt 
’Ampia.1890, p. 77. See also, Act of divorce of November 16, 1888, (No. 599) Kwdré E 
auto Mdpr. 1887 uéxpt’Ampid. 1890, p. 125. 
82Decision of Ecclesiastical Court of March 10, 1887, (No. 366) Kwé1é E’ amo Mapr. 
1887 péxpt Ampia. 1890, pp. 1-2. 

83Decision of Ecclesiastical Court of March 23, 1887, (No. 373) Kwé:é E’ amo Madpr. 
1887 péxpt Apia. 1890, pp. 7. 

84pecision of Ecclesiastical Court of May 30, 1888, (No. 545) Kuwéié E’ aad Madpr. 1887 
uéxpi Ampia. 1890, p. 98. 

85Certificate of divorce of November 9, 1888, (No. 594) Kuwéié E’ aad Maipr. 1887 vexpt 
‘Ampia.1890, p. 124. 
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The Saint had rejected only one case of divorce when he 


discovered that the plaintiffs had given false evidence against a 
woman who was accused for adultery. Then the Saint ordered 
investigation on and examined witnesses. As fraud was proved on 
the part of the husband, the Saint rejected the petition for a divorce 
~ and imposed on the husband the most severe punishment of that 


time, that is to pay the costs of the :swit}: court.86 


4. The Writings of this Period 


1) Ecclesiastical Sermon on the First Sunday of 
Lent . 


The first published study of Saint Nectarios as Archimandrite 
is his homily before the Patriarch of Alexandria, in the Patriarchal 
Church of Saint Nicholas, based on the text of the parable of the 
Good Samaritan. This homily, titled Ecclesiastical Sermon in Saint 
Nicholas Church in Cairo, on the First Sunday of Lent, was printed 
in Alexandria, in 1886, in "Omonia" Editions. Saint Nectarios starts 
his sermon with the question of the lawyer to Jesus, concerning 
eternal life. Saint Nectarios defines eternal life as the endless 
perpetuation of the self in communion with God. This inner truth 
can be perceived by man through the intuitions of the heart and is 
confirmed by wisdom and inner yearning.87 According to Saint 
Nectarios, eternal life depends on the quality of life in this world. 
It is experienced by the spiritual worship and true devotion to God 


and love for people expressed in mutual help, mutual benefit, 


86Decision of Ecclesiastical Court of February 12, 1888, (No. 510) Kuwé1é E ano Maipr. 
1887 péxpt 'Ampia. 1890, pp. 82-83; Decision of Ecclesiastical Court of February 17, 
1888, (No. 514) Kwd1é E’ and Map. 1887 véxpt'Ampia. 1890, p. 84. 

87G. Archim. N. Kephalas, Adyoo ‘ExxAnotaorixds éxgwvnOeig év to vag Tob ‘Ayiov 
NixoAdov év Kaipw ti A Kuptaxg tob Tecoapaxovénuépov (Alexandria, 1886) 5. "+ 
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progress and the promotion of both the physical and spiritual nature 


of man. 
2) Ecclesiastical Sermon on Confession 


The first work that Saint Nectarios published in Athens in 
1885 was entitled Ten Ecclesiastical Sermons on the Great Lent. 88 
The Fourth Ecclesiastical Sermon on Confession, 89 was devoted to 
the Fourth Sunday of Lent, and addressed in a church of Athens on 
March 23, 1885. This sermon was enlarged and republished by Saint 
Nectarios under the same title in 1887, in Cairo. The sermon 
"Concerning Confession" touches. upon all the essential points of the | 
subject. The author exalts the exceptional necessity of the 
Sacrament of Confession. He makes extensive use of Holy Scripture. 
In addition, he uses insights pertinent to the value of confession 
contained in the writings of ancient Greek writers, in particular 


Hesiod, Plato, and Plutarch. 


3) Two Ecclesiastical Sermons on Faith and 
Miracles . 


The first work by Nectarios in Cairo appeared in 1887, and had 
the title Two Ecclesiastical Sermons. 9° . He preached the first 
sermon in the Patriarchal Cathedral Church of Saint Nicholas in 
Cairo. It was entitled "On the Sunday of Orthodoxy, that is on 


Faith." He preached the second sermon in the Patriarchal Cathedral 


88Deac: N. Kephalas, Aéxa Adyot 'ExxAnotaonxoi 514 tiv MeydAnv Teooapaxoorny , 
(Athens, 1885). 

89 Archim. N. Kephalas, Adyoc 'ExxAnovaotixdc mepi 'E€ouodAoyfoews (Cairo, 1887). 

90 Archim. N. Kephalas, Avo Adyot ExxAnotaorixoi * Eic rv Kupiaxrv tio Op8o0do€iac, rot 
mepi miotewc, epi tig év tH Kéouw aroxadvwews Tob Oeov, Hroi mepi Oavudtwv (Cairo, 
1887). 
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Church of Saint Sabbas in Alexandria. It had the title “On the 


Revelation of God in the World, that is on Miracles." 

Taking Hebrews?! as his point of departure for his first 
sermon, Saint Nectarios undertook to show that: "(a) We ought to 
order our actions with reference to our Faith. (b) We ought to 
prefer the afflictions that go with the promise of salvation than the 
life of luxury. (c) The believer ought to regard the reproach of 
Christ more precious than earthly treasures. (d) We ought to 
believe in recompense."92 To establish these points, he made special 
reference to the Church Fathers. | 

In the second sermon, the Saint defended the reality of 
miracles as one of the ways in which God reveals Himself to man 
through nature. The denial of miracles, he said, implied the 
negation of divine revelation, which is the foremost doctrine of 
Christianity. Basic to his defense is his distinction between two 
worlds: the natural and the spiritual world, each of which has its 
own laws and operations. Our Saint incidentally touched upon other 


ways in which God reveals Himself to man.93 


4) On the Holy Synods and the First Two 
Ecumenical Synods 


The disdain for Byzantium and the Church on the part of many 
‘Europeans at the end of the nineteenth century, and also the 
predominant confusion of the ideas concerning the necessity of the 
Ecumenical Synods, constituted the incentives which Nectarios 
pushed to deal with that subject. He embarked on the very difficult 
and painful work of refuting the prevalent ideas concerning the 
91Hebrews 11: 24-27. 


92Archim. N. Kephalas, Avo Adyou’ ExxAnoiaorxoi (Cairo, 1887) 4. 
93Archim. N. Kephalas, Avo Adyot’ExxAnotaonxoi (Cairo, 1887) 6. 
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Ecumenical Synods and also of the restoration of unjustly disdained 


Byzantium in the conscience of the learned people. 

It is known that the historian Constantine Paparegopoulos 
first developed a positive appreciation of Byzantium by publishing 
his classical work The History of the Greek Nation, in which 
Byzantine History is seen as the continuation of the ancient Greek 
one. He presented Byzantium , all its glory but hiding its dark 
aspects. The great historian could not understand Byzantine 
theology as he could understand political history. At those points, | 
in which the Church of Byzantium had come to a conflict with the 
emperors, Paparegopoulos mostly sided with the emperors. He 
placed the interest of the nation above ll, thinking of the 
differences in doctrine as unworthy subjects for discussion, which 
only existed in order to break up the unity of the country. 

The Greek scholars of Saint Nectarios' period had, in part, 
adopted the ideas of Paparegopoulos. For this reason the Saint also 
felt the compulsion, because he was a clergyman, to refute this 
erroneous ideology circulating in Alexandria about 1888. His. 
apologetic work, On the Sacred Synods and on the Importance of the 
First Two Ecumenical Synods_ sets out to do so.?4 That was his 
first fruitful work in the research which he did on this subject. 
This writing was dedicated to his patron and benefactor Patriarch 
Sophronios,?5 as a token of his gratitude. | . 

His writing dealt with the necessities and needs of the 
conciliar institution of the ancient Church and the evolution of the 


phenomenon of synods. It culminated with a concentration in the 


94Archim. N. Kephalas, Mepi rav lepév Lvvddwv Kai idiwg mepi thc omovdaidtnTos tav b¥o 
mpw&twv Oixovuevixwv Svvddwv (Alexandria, 1886). 

ISTH Abtos QeroTaty Mavaydétnn kai Maxapiétnt 14 Mang cai Matpiapxy AAcbavipeiac 
1 TpideBadotw Mpoordty kai Evepyétn Kupiw Kupiw LQ®PONIQ evyvwpoovvne évexev'. 
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First and Second Ecumenical Synods. Nectarios distributed many 


copies of the above work, sending some of them to the leaders of 
the Orthodox Church. This matter is attested by a congratulatory 
letter, which Saint Nectarios received from Patriarch Gerasimos of 
Antioch, a few days after his ordination as Metropolitan of 
Pentapolis.?6 

Nectarios' intention was to complete his work in one lengthy 
composition about the remaining five Ecumenical Synods. His 
removal from Egypt and unexpected arrival in Athens. cut-short the 
realization of his desire, until the year 1892, when as the Sacred 
Preacher of the county of Euboia, he published his definitive edition 
of the above work with the title, The Ecumenical Synods of Christ's 
Church. 97 | 


5) On the Revelation of God in the World 


The next writing published by Metropolitan Nectarios in 1888 
in Alexandria is On the Revelation of God in the World..98 This study 
which was dedicated by the author to his friend Demosthenes 
Choremes,?2 the son of his patron John Choremes, is divided into 
three parts. In the first part, he set out to prove that miracles can 
be understood logically, they are not threatened by the appearance 
of other supernatural laws and are a consequence of the Creator's 
love for His creation. The second part forms a more extensive 
development of the same subject. The writer progressed 
dialectically and treated the theme of God's revelation. In the third 
96Metr. T. Matthaiakis,‘O”Aytoc Nexrdpto¢ Kepadrds Mntpomoairne Mevrandrews (1846- 
1920) (Athens, 1985) 107-108. 

97 Ai Oixovyevixai Z¥vodoi th¢ tov Xpiorod 'ExxAnoiac (Athens, 1892). 
98metr. N. Kephalas, Mepi ric év ra Koouw droxad vwews T06 @e06, (Alexandria, 1888). 


99"TE Pidoyeveotatw Kai PiAopovootaty Kvupiw. AHMOL@ENH XQPEMH Ba8vrtatne 
EVYVWHOOUVNS EAGXLOTOV TEKUT POV’. 
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part, the revelation of God to the world is demonstrated from 


history. -Nectarios brought forward all the prophecies which were 
found in the Prophets and associated with the coming of the 
expected Messiah, and showed the results in the person of Jesus 
Christ. | | 

‘The expanded edition of the above treatise had already been 
completed when Saint Nectarios was still living in Cairo, on 
October 13, 1890, but his ejection from the Patriarchate of 
Alexandria delayed the publication. Finally, he published it in 
1892 in Kyme of Euboia, adding two. more chapters.!90 The 
fourth part presents the prophecies relevant to the infidelity of the 
Jews, their land, and the calling of the nations. In the fifth chapter, 
the author presents the prophecies which are associated with the 
punishment of the nations which afflicted the "sons of Israel." The 
present study, distributed as a gift by Metropolitan Nectarios, found 


reasonable acceptance among the people. 
6) Sermon on Our Duties to the Holy Sanctuary 


Sermon on Our Duties to the Holy Sanctuary, addressed by 
Saint Nectarios at the Ambetios School in Cairo, was published in 
1888, by the Greek Printing-House G. G. Mazarakis & Co. This speech 
is the explication of the passage of the Letter to the Hebrews by the 
Apostle Paul (9:1), referring to Jesus. as a Great High priest. Saint 
Nectarios contrasts the Sanctuary of Moses, in which sacrifices to 
God were of best for the High priest's personal sins and those of the 
people, to the sinless Jesus, who was the victim and the sacrificer 
offering himself in the heavenly Holy of Holies to the redemption of 


100metr. N. Kephalas, Iepi ric év tH Koouw dmoxadA vyews Tob Geos . 2nd Edition (Kyme, 
Euboia, 1892). 
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humanity. Then the speaker sets out our duties to the Holy 


Sanctuary that are epitomized in the offer of living spiritual 
sacrifice to God and the realization that we deservingly receive 
communion of the Holy Sacrament, thus proving our love for God. 
The Saint ends by saying that the criterion for this love is our love 


toward our fellow human beings.1°1 
7) Other Homilies and Sermons 


In addition to his other activities, Nectarios preached in 
Cairo, as in other cities, Ajexanidtia,- Zagazik, Port-Said, etc.. 
Nectarios later published some of his sermons with suitable 
elaboration. Others were published in local magazines. Regarding 
the sermons which Nectarios preached, Patriarch Sophronios in a 
letter on November 11,1886 to the Metropolitan Matthaios, remarks 


as follows: 


Archimandrite Mr. Nectarios will preach here (i.e., 
in Alexandria) next Sunday and he wishes to have it 
published in the newspaper "Omonia.!02 


Again, Sophronios in a letter written on February 24th 


addressed to the same person, wrote: . 


Archimandrite Nectarios was given permission 
to preach onthe fourth Sunday in Zagazik, and the 
fifth in Port-Said, "On Love.103 


101G, Archim. N. Kephalas, Adyog mepi trav kaOnxdvrwv hudv mpdc Td “Aytov Ovotaotipiov 
(Cairo, 1888) 9. 

102" Q Apxipavdpitns Kup Nextaptroc 06 Exdwvrjon tiv mpooexr Kupiaxr évradda(o.c. otrv 
’ AdeEavdpera) cai dc T6 SnpoorEevaer ic T6 HUAAO THC Ouovoiac". 

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 122. 

103"'G *"Apyipavdpitng Nextdptog évexpiOn va Exdwvrjan trv pév tetaptny Kuptaxrv etc 
Zayalixiov, tiv Sé mewmtnv cic Idpt-Laid mepi ayamnc". 

[E.L.I.A., Archives of Patriarchate of Alexandria, File No. 122]. 
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8) Correspondence 


In studying over 10 years in the libraries all the records 
available, especially in the Patriarchate of Alexandria and the | 
sacred Monastery of Sinai - in Athens and abroad -, was the 
discovery of twenty-four hand-written unpublished letters of Saint 
Nectarios. Therefore, as far as we know, Saint Nectarios addressed: 
a) To the Patriarch Sophronios of Alexandria, b) To the Metropolitan 
Matthaios of Thevais, c) To Archbishop Porphyrios !| of Sinai, and to 
other persons, which are included in the bibliography. 

In these letters, Nectarios reported about many subjects 
concerning the functioning and the administration of the Patriarchal 
Office which was administered from Cairo concerning the internal 
life and the financial difficulties which he faced during that time. 
By thoroughly studying these letters, we are able to see the 
feelings of gratitude which took hold of the soul of that Saint to his 
benefactors, such as the Patriarch Sophronios, John Choremes and 
others. We also observe the love and respect of Father Nectarios 
towards his superiors and subordinates, elements which prove his 


profound spirituality and erudition. 


5. The Administrative Work of Archimandrite Nectarios 


Among Saint Nectarios' numerous activities and 
responsibilities were included in his efforts to collect money from 
donations and contributions, for the iconography of the church of 
Saint Nicholas!94 in Cairo which began in 1887. Nectarios 
1045S¢. Nicholas Church at Hamzaoui in Cairo was erected in 1839 uth the supervision of 


Patriarch Hierotheos of Alexandria, with the donations of the Christians from Russia 
and Egypt. Therefore, the whole Patriarchate moved to this quarter-district. At the 
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‘commissioned the iconographer E. Armenopoulos in 1888 for the 


following icons: the four Evangelists at the four points of the dome 
of the church, the Annunciation, the Prophets in the arch above the 
Holy Altar, the Enthroned Christ, the Holy Trinity, Christ blessing 
the loaves, and above the doors of the North and South entrance the 
Beatitudes, and the Palm-carriers. That iconography had been 
achieved through an agreement between Nectarios and 
Armenopoulos. This event is recorded in a contract which was 
signed by the above persons that same year in Cairo.195 Nectarios' | 
concern for the iconography of the above church is witnessed in his 
115th Catechetical Letter of October 21, 1907 to the Sisterhood of 
the Holy Trinity Convent in Aegina. In that letter, the Saint 
mentions a dream that he had concerning Saint Nicholas of Lycia..196 

On November 9, 1886, a letter which was sent from Patriarch 
Sophronios to the Metropolitan Matthaios of Thevais dealt with the 
renewal of the Patriarchate in Cairo, the care of which had been 


taken over by Nectarios: 


When we auspiciously reached our Patriarchate 
here by the mercy of God", Sophronios mentioned in his 
letter, "we found those living in the Patriarchate were 
well. We found the buildings restored magnificent .... 

All this was done through the tireless care and 
' supervision of Archimandrite Nectarios who had 


same time, all the Patriarchal institutions which in the past were in the Monastery of 
Saint George in Old Cairo, that is, hospital, nursing home, and asylum for the poor, 
were replaced with new buildings next to Saint Nicholas Church. [E. Souloyannis, " 
‘EAAnvixt) mapovoia otd Kdipo tév 180 kai tov 190 aiudva," Mdvraivoc (Alexandria) 83 
(1991) 40]. 

105AIso, the signatures of the Christians who made donations towards the ikonography 
are recorded in another book. [Metr. T. Matthaiakis, “O “Ayioc Nexrapioc Kepadac 
MntpomodirncllevramoAewd 1846-1920) , (Athens, 1985) 43]. 

106Metr. T. Matthaiakis, ‘Ayiov Nexrapiov IevramdAewcs Katnxntixai' Emortoaai mpdc tac 
Movaxde' lepac Movijc Ayiac Tp1dS0c Aiyivng (Athens, 1984) 222. 
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Evangelos Sinaios as his collaborator ... tomorrow the 
repair of the opposite building will begin.1°7 


-In the letter dating August 16, 1887 which Patriarch 
Sophronios addressed from Leros to Metropolitan Matthaios of 


Thevais, the following was reported: 


Archimandrite N. Kephalas writes to us about how 
well he is and all who are in the Patriarchate. However, 
he briefly writes that in the crypt of Saint George they 
found a great number of old icons. They are understood 
to be ecclesiastical icons of great value according to 
the opinion of the archaeologist Keramefs (unknown to 
us) which he transferred to the Patriarchate. He then 
cleaned up a place in a room, only these things, he 
gives no further explanations to whom he_ was 
answering and writing by the enclosed letter about 
what is needed.!08 


Gerasimos M. Mazarakis in an article, refers to that event by 


the following: 


These icons had ceased to be useful in worship 
long ago, we mean that the older icons had been 
accumulated in a crypt carved in a wall of the tower, 
like the cistern which had a small hole in the chapel of 
the Holy Forty Martyrs. The largest of them, as the 
icons of Gorgoepikoos, Saint Catherine, the whole icons 
of the iconostasion of the temple and others, from the 
facade of the temple ... . In this way they had these 
things until the August of 1887, when we went over 


107" @Qd0avtes aiciws, Oeiw EAEw, eig Ta EvTat0a Tlatprapxeia Has, edpouev TOUG EV TOIG 
Tlatprapxetors KaAGs éxovtTas’ eb pouiev dé Kai pid Oxédav veoott KATAOKEVACOEICR 
MEYQAOTPETHV ....  EyEveto 8é TQ aoKvw empedcia Kai EMOTAdIG Too “Apxipavipirou 
Nextapiov Exovtosg ovvepyatny Kat Tov Evdyyedov Livaio ... amd atpiov 0 apxicouev trv . 
éembidpOworv tric amévavtt 6KéAag...." 

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 122. 

1089 "Apxiwavbpitns N. Keparac wdc youn én Koad autoc TE Kat TAVTEG Ol EV TOIC 
Tlatpiapxeiorc. Aéyn bé pé dAiyac AéEeic O71 Ev Tivi Umoyeiw ToD Ayiov Tewpyiov edpov TANBUV 
ElkOvwv Tadaiov. '‘Evvoftat EKKANOLAOTIKGY abiag WeyGaAng KaTa Tv yvwunv tot 
ApYarorAdyou Kepaptws (ayvwotov ic ‘Hydo) Tas OTO1ACG petépepev el¢ TA Tlatprapxeia, TAG 
Exadapnoe Kat Tas étomoBETn EV tic Ev Swyatiov, TabTAa pdvov Kai xwpic va é€nyfitar 
_ TMEpLOGSTEPOV, MPC Sv ANAVTGVTES TH yPahouEV bid TOD EowKAEiotov Ta SEovta." 

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 122. 
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with the erudite Archimandrite Mr. Nectarios Kephalas 
and the distinguished scholar Mr. Papadopoulos Keramefs 
desiring to see the icon of Gorgoepikoos, in Old Cairo, 
where he was resolved to transport all the old icons to 
the Patriarchate that were to be cleaned and hung in a 
room. Those icons that were not used and had become 
worthless for worship because of the faded ,paint, . =--: 
left no trace because of the many years of the 
accumulation of dust, dirt, and flies. We did this 
ourselves, Archimandrite Nectarios and the Deacon 
Theophanis, later Metropolitan of Tripolis. We very 
carefully removed the dust and dirt from the icons. 
Continuing that work, we discovered that the icons that 
had been rejected in the crypt and some others which 
had been used for making incense or were used for the 
Holy Myrrh in Passion Week, were of real archaeological 
importance. After cleaning them, they were placed in 
one of the Patriarchal rooms, by the order of the 
Patriarch, as a precaution from dampness. We prepared 
that room as a chapel of Gorgoepikoos, and we put them 
inthere....109 


A chapter of the administrative work of Saint Nectarios was 
his collaboration with his clergy colleagues. The Saint was 
responsible both for the appointment of the Greek-speaking and 
Arabic-speaking priests and their activities exercised in the whole 
periphery of the Patriarchal Warden of Cairo, where he was the 
chief. From the minutes of the meetings of the Warden and from his 
correspondence, we learn how he behaved towards his subordinates. 
Undoubtedly, he always showed them his love. In almost all his 
letters, one can see his interest and his concern for them and for | 
their families. The Saint tried to conceal from the Patriarch their 
weaknesses and their shortcomings, as in the case of Deacon 
Ignatius, when the people of Leros signed a report against him, for 
an unknown reason, in order to send it to the Patriarch. The Saint 


109G, Mazarakis, Dnuesdoeic mepi rv év TA Kara Té Madaidv Kdipov lepd Movi tov ‘Ayiov 
Tewpyiovevpebeowv apxaiwveixovwv (Cairo, 1888) 14-15. 
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then wrote to the Patriarchal Warden of Alexandria, the 
Metropolitan Matthaios, asking him not to present this report to the 
Patriarch.!10 But, in some cases, he himself asked the interference 
‘of Patriarch Sophronios to settle a problem, as it happened for the 
Arabic-speaking Priest David, who asked a high remuneration for 
his services to the Patriarchate office in Cairo. Then the Saint 
wrote again to Metropolitan Matthaios, asking him to send another 
Arabic-speaking priest and a Greek one, and his request was 
accepted by Sophronios.11!1 

The administrative work of Saint Nectarios comprises also 
his care for the official visits of the Patriarch to Cairo!!2, for- 
the registration of new members of the Greek Community in 
Cairo!13, the organization of ceremonies in honor of various 
personalities!14, the representation of the Patriarch to reception 
for politicians, statesmen, and other official people!!3 He staffed 
with cadres the schools of the Greek Community of Cairo and cared 
for their good operation!16, he assumed the capacity of the 
President of the Church Court??? etc.. 


110€.L.1.A., Archives of Patriarchate of Alexandria, File No. 149. 

111 “Exraxtn avvedpians év TH LvvodixG, th¢ Méurtng 4 LemteyBpiov 1886 (No. 80), 
" EAAnvixn Koivotng Kaipov APXEION BiBaiov Ipaxtixdv ‘ Erav 1885 uéxpt 1896, p. 78. See 
also, £.L.I.A., Archives of Patriarchate of Alexandria, File No. 149. 

112 pwrdxoAAov rob év Kaipw Marpiapxeiov rv’ Opb0ddEwv, No. 1526 (March 5, 1887) 
211. 

113 Taxnkr ovvedpiacic LaBBatov — LemteuBpiov 1886 (No. 85), EAA nvikn Kotvotnc Kaipov 
APXEION Bifaiov Mpaxnxav' Etdv 1885 uéxpt 1896, p. 83. . 

114° Emoroar mpdc tov IIpdkevov thc EAAGSo¢ 51 Ac etd0m010GpeEv GT H SoEoAoyia Tov Ayiov 
Tewpyiov 0a warag thv Aevtépay trv 10 dpav, MpwrdKxodAov robévKaipwllatpiapxeiov twv 
’Op005dEwv,No. 1615 (April 15, 1888) 227. 

115See the letter that Saint Nectarios sent from Cairo to the Metropolitan Matthew of 
Thivais, dated October 2, 1886. [E.L.I.A., Archives of Patriarchate of Alexandria, File 
No. 149]. 

116See the letter that Saint Nectarios sent from Cairo to the Metropolitan Matthew of 
Thivais, dated August 21, 1886. [E.L.I.A., Archives of Patriarchate of Alexandria, File 
No. 149]. See also, MpwrdxoAAov rot év Kaipy Matpiapxeiov trav’ Opboddtwv, No. 1478 
(October 3/15, 1886) 203; No. 1557 (June 18, 1887) 211. 

117 Archives of the Patriarchal Library of Cairo. 
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Saint Nectarios was particularly interested in the financial 


management of the Community of Cairo and in the collection of 
money to cover the deficit of its treasury. His efforts consisted in: 
a) the receipt of the annual contributions paid by the members of 
the Community, b) the pursuit of financial assistance by the 
Patriarchal-Warden of Alexandria, C) the decrease of the taxes or 
the discharge from taxes (to be paid by the Community), on the 
basis of its assets, d) the collection of money by organizations of 
philanthropic theater performances and dances, e) the research of 
free granting of land from the state in order to erect buildings of 
the Community, as churches and schools, f) the safeguarding of the 
Community property from shrewd embezzlers and trespassers etc.. 
Concerning the six solutions proposed and acted by Saint 
Nectarios in order to cover the Community deficit, we can say more 
for each one of them. This deficit is mentioned many times in the 
meetings of the Board of the Cairo Community. More particularly, 
in the Minutes of the extraordinary meeting of November 6, 1886, 
the following sentence is noted: "The Treasury is empty and money | 
is needed."!18 In an undated meeting between March 31 and May 21, 
1887, it was said that "it is urgently needed that the annual 
contributions be immediately received in order to cover the deficit 
of the Treasury."!19 In the extraordinary meeting of December 21, 
1887, the Treasurer announced that the "Treasury of the Community 
owes .... there is no money in the Treasury."!29 In the extraordinary 


- meeting of April 18, 1888, the President of the meeting Saint 


118’Exraxtn Lovedpiaars thc Tpitns 9 NoeuBpiov 1886 (No. 96), “EAAnvixy Koivotncs Kaipov 


_ APXEION BiBaiov IMpaxnxav' Erav 1885 uéxpt 1896, pp. 93-94. 


1195 yveSpiaaic dxpovoAdyntn petas 31 Maptiov kai 9/21 Maiov 1887 (No. 107), ‘EAAnvixr 
Koww6tn¢ Kaipov APXEION BiPiiov Ipaxnxav' Erév 1885 péxpt 1896, No. 105. 
120Exraxtn Luvedpiaaic tic 9/21 AexeuBpiov 1887 (No. 126), EAAnvixy Koivétnc Kaipov 
APXEION BiBaiov Mpaxnxav’ Eraév 1885 uéxpt 1896, p. 124. 
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Nectarios announced the "terrible condition of the Treasury."!2! 


Finally, in the extraordinary meeting of July 18, 1888, Saint 
Nectarios proposed the substitution of the Treasurer Gerasimos 
Mazarakis whom the Board considered as guilty for the deficit, 
because of his "negligence."122 Saint Nectarios finally assumed the 
whole responsibility for the deficit, when on March 11, 1890, a few 
months before his leaving the Church of Alexandria, Patriarch 
Sophronios noted, in his own handwriting, in the Books of 
Extraordinary Events of the Alexandria Patriarchate "To the deficit | 
of the Office of Cairo administration by Nectarios, piasters 
14.093."123 | do not know the exact reasons of this deficit but, | 
believe it is due to the works of construction and renovation of the 
buildings of the Community and the Patriarchate, as well as the 
accumulation of previous deficits. | will speak of this last deficit 
in the next chapter. 

The first proposed solution of the receipt of the annual 
contributions from the members of the Community consisted in the 
collection of money for the distribution of relief to the poor and the 
erection of the Poor-house and the Greek Hospital of Cairo. 
According to the Community's Regulations only those who paid their 
contribution were allowed to take part in the general assemblies of 


the Community Board.124 


121”Exraxtn Lvvedpiaois thc 18 AmpiAiov 1888 (No. 130), “EAAnvixy) Kotvorng Kaipov 
APXEION Bifaiov [Mpaxtixay' Eraév 1885 uéxpi 1896, p. 129. 

122”Exraxtn Lvvedpiaaic tis 6/18 IovAiov 1888 (No. 135), “EAAnvixr Koivotng Kaipov 
APXEION BiBaiov IIpaxtixav' Erdv 1885 uéxpt 1896, pp. 132-133. ; 

123 4’ BipAiov’Extdktwv 1886-1889 rob latpiapxeiov ‘AAetavopeiac, (March 11, 1890). 
124Taxnixr Luvedpiacic LaPpatov — LemteuBpiov 1886 (No. 85), “EAAnvixy Koivotnc Kaipov 
APXEION Bi1Bdiov Ipaxtixdv' Etav 1885 wéxpt 1896, p. 83. See also,"Extaxtn Luvedpiacic 
thc Tpoitnc 9 NoeuBpiov 1886 (No. 96), ‘EAAnvixry Kotvotn¢ Kaipov APXEION BiBAiov 
Tlpaxtixav' Erdiv 1885 uexpr 1896, pp. 93-94. See also, Luvedpiaorc axpovoadyntny peTaky 
31 Maptiov xat 9/21 Matov 1887 (No. 107), ‘EAAnvixy Koivotnc Kaipov APXEION BiBAiov 
Tpaxtixav' Erdv 1885 véxpt 1896, p. 105. 
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As a second solution, the Saint considered the bequest of 


money from the Alexandria Patriarchate. In his letters of August 1 
and October 5, 1887, which he sent to the Metropolitan Matthaios of 
Thevais, the Saint complained of a great financial need, because of 
which he was unable to obtain even the "expenses for food." For this 
reason he requested the Bishop to transfer to him a bill of exchange 
for the payment of the debts of the Cairo Patriarchal Warden.125 By 
his letters to the Egyptian Government, Saint Nectarios asked the 
decrease of the discharge from the taxes due by the Community for 
its real assets.126 

One of the most favorable solutions for the financial 
assistance to the Community was the organization of a "beneficial 
performance,” a. "Theatre Performance" or a "Dance." In the 
extraordinary meeting of November 9, 1886, the Board of the 
Community decided to "conduct the annual performance in favor of 
the Community or a dance, if more profitable."!27 In the Registry of 
Correspondence of the Patriarchate, we see that Saint Nectarios 
addressed his application of December 29, 1886, to the Minister of 
Public Works in Egypt, Abd-al-Rahman-Rusdey Pasha, by which he 
requested that he be granted the Great Theater of Cairo for the 


Community performance on 17/29 January 1887.128 


125€.L..A., Archives of Patriarchate of Alexandria, File No. 150. 

126Taxnkh Lovedpiacig LaPfatov 16/28 'Oxtwfhpiov 1886 (No. 86), ‘EAAnvixy Koivorne 
Kaipov APXEION Bifdiov Mpaxtixév ‘Erév 1885 yéxpi 1896, p. 86. See also, Taxnxti ° 
Lovedpiaoic L&BBatov 4’ OxtwHhpiov 1886 (No. 87), ‘EAAnvix Koivotn¢ Kaipov APXEION 
BiBaiov Mpaxnixey Ereév 1885 véxp1.1896, pp. 84-85. See also, “Extaxtn ovvedpiaaic Tpitn 
4/16 Maptiovu 1887 (No. 103), ‘EAAnvixr Kowvotng Kaipov APXEION Bifaiov Ipaxnxav' Erév 
1885 péxp1 1896, p. 101. : 

127(No. 96), ‘EAAnvixn Koivotns Kaipov APXEION Bifiiov Mpaxtixav' Eraév 1885 uéxpt 1896, 
pp. 93-94. 

128 MT pwrdKoAdov Tou év Kaipw TMartpiapxeiov tev ‘Opboddgwv, No. 1499 (December 29, 
1886) 207. 
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Another way used by the Saint in collaboration with the 


members of the Community for the erection of public profit works 
of the Patriarchate and the Community in Cairo was the request for 
land to the Egyptian Authorities to be used for these projects. In 
the Correspondence Protocol of the Alexandria Patriarchate, there 
is evidence of two letters of the Saint, dated March 2, 1887, to the 
Ambassador of Russia in Constantinople and to Halim Pasha, by 
which land is requested for the erection of a greeting house and 
school in the suburb Evekia of Cairo of the Greek Community under 
organization.129 

The Saint, in his wish to prevent and avoid making recourse to 
the civil courts for the trial of cases for trespassing the 
Community of Patriarchal property in Cairo, to reduce expense used 
various methods of threats against the trespassers and embezzlers 
of this property. More particularly, the first step was to send them 
a letter with specific recommendations. In case they did not 
comply, he called them to his office to discuss the problem, and if 
they did not change their attitude, he sent them a summons or an 
official notification and asked the interference of the Patriarch for 
the solution of the problem,139 or he assigned the case to the Greek 
lawyer of the Patriarchate, G. Athanassakis.!3! From the 
extraordinary meeting of the Community Board, that took place on 
-9/21 December 1887, with Patriarch Sophronios as president, G. 


Athanassakis informed the members of the meeting that the 


129 TIpwrdékoAAov rob év Kaipw Marpiapxeiov tév' Opbo0d0gwv, No. 1518 (March 2, 1887) 
211. IpwrdéKxoddAov tov év Kaipw Matpiapxeiov tév ‘OpBoddEwv, No. 1523 (March 2, 
1887) 211. 

130Saint Nectarios' letter from Cairo to Metropolitan Matthew of Thivais, of August 30, 
1886, E.L.1.A., Archives of Patriarchate of Alexandria, File No. 149. 

131Taxnxr avvedpiaaic tig 9/21 lavovapiov 1888 (No. 127), “EAAnvixy Koivdtn¢g Kaipov 
APXEION BipaAiov Mpaxtixav' Erav 1885 péxp11896, p. 125. 
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problem which had arisen from the claiming of property of the 


Patriarchate of Alexandria and Constantinople, may be given a 
solution by the representative of the Egyptian Government, 
Butros Pasha, to whom the Saint was sent together with a 
member of the Community Board.132 

Easier cases were assigned to Saint Nectarios by the 
Patriarch and the Community Board, as the renovation of the 
Community building after its destruction by a fire in February 1887, 
that also caused damage to the nearby Patriarchal apartments. !33 ° 
The repairs were performed, and the cost that reached 1665 
Egyptian piastres was covered by the construction of a storehouse 
to be leased.134 The Saint was also charged with the. arrangement 
of a proper space to serve as the office of the Community within 


the Patriarchate.135 


6. Nectarios' Election and Ordination to the 
Episcopate 


Patriarch Sophronios watched Nectarios' spiritual work with 
special interest, thinking how he could reward him for his labors. 
Therefore, on January 15, 1889, three years after his ordination to 
the presbyterate, Patriarch Sophronios ordained the "Blessed and 
learned among the sacred monks and Archimandrites, Mr. Nectarios 


Kephalas as Metropolitan to ancient See of the Metropolitan of 


132°E)Anvixr Koivotn¢ Kaipov APXEION Bifaiov Ipaxnxv ‘Erav 1885 yéxpt 1896, No. 
125, p. 122. 

133” Extaxtn ovvedpiaais thc Tpitne 3/15 SeBpovapiov 1887 (No. 101), “EAAnvixd Koivorns 
Kaipov APXEION BifaAiov Mpaxtixav Erav 1885 véxpt 1896, pp. 98-99. 

134”Exraxtn avvedpiacic tic Tpitns 4/16 Maptiov 1887 (No. 103), ‘EAAnvixy Kotvotne 
Kaipov APXEION BiBAiov Ipaxnixav Erav 1885 péxp1 1896, p. 101. 

135Taxnkr Luvedpiacic ti¢ 21 NoeuBpiov 1887 (No. 123), ‘EAAnvixr Koivdotn¢g Kaipov 
APXEION BiBAiov Ipaxtixav Erav 1885 véxpt 1896, p. 121. 
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Pentapolis, according to the succession of the late Neilos 


Kallipolitis, Metropolitan of Pentapolis."136 

As the Patriarchate of Alexandria had no Prelates at that 
time, because of the death of Alexandria's Patriarchal Warden, the 
Metropolitan Matthaios Vallinakes of Thevais, and the dismissal 
from the Throne of Patriarchal Warden of Cairo, the Metropolitan 
Ignatius of Libya, the aforementioned election and ordination of 
Saint Nectarios and the new Metropolitan Germanos Vourlalides of 
Thevais was made by Patriarch Sophronios and two Prelates 
provisionally residing there at that time, the Archbishop of Sinai 
Porphyrios 1” and the Archbishop Antonios Hariatis of Corfu.!37 

The Cyrenian Pentapolis, found in Libya and established from 
the Ptolemaians, consisted the towns Cyrene, Verenike, Ptolemais, 
Arsinoe, and Apollonias. It is known that has flourished in the 
Hellenistic ages. As far as Ecclesiastical History is concerned the 
Bishop of Pentapolis and the Bishops of Egypt and Libya were 
considered commissioners of the Patriarch of Alexandria, so that 
all the Metropolitan duties were conducted by the Patriarch himself. 
So, when the Diocese of Pentapolis declined, the Patriarchate of 
Alexandria knowing how important it had formerly been, elevated 
its occupants to holders of a titular see, as was done with Saint 


Nectarios. The Metropolis where Saint Nectarios was elected was 


136 The record of Saint Nectarios' election to the Metropolis of Pentapolis is inscribed 
to the 66th Codex of the Patriarchate of Alexandria (pp. 394-395). 
137In the letter that Patriarch Sophronios addresed from Cairo to the Priest Seraphim 
Phokas in. Port-Said, dated January 16, 1889, is refefing to the ordination of Saint 
Nectarios to the prelate as following: 
"Aloiwc Kal peyadompends émtertoavtes xBéc trv xElpoToviav Tou 

TEWS Apxiy avépitov Nextapiov eicMntpomoaitny TMevrandavews. TpotiGé yea 

Va KaTEAOWHEV trv mpooexn THéuntnv we 16 Tpévo Tav S00 M.M. peta Tov x. 

Kepxvpac. Tlp6 ‘Hpdv Oa xatéA@n Kai 6 “Apxietioxoros Liva 8 vr08éce1c 

Tov" 
E.L.I.A., Archives of the Patriarchate of Alexandria, File No. 114. 
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"an ancient See," which means that the Saint was a titular 


Metropolitan. !38 

In’ the personal records of Saint Nectarios in the Holy Trinity 
Convent in Aegina, there is the confession of his Orthodox Faith 
with the inscription "Nectarios by the grace of God candidate of the 
Holy Metropolis of Pentapolis proposed by me" and at the end the 
words "Nectarios by the grace of God Metropolitan of the Most Holy - 
Metropolis of Pentapolis, established by me."139 The fact of the 
consecration of Saint Nectarios as Metropolitan of Pentapolis was 
published in the ecclesiastical press of Athens and Constantinople, 


according to the papers "Lwtrp "and "'ExxAnotaonkr ” AAr@era ."140 


138 Archbishop Chr. Papadopoulos, ‘Ioropia rig ‘ExxAnoiac ‘’Adetavbpeiac (62-1934) 
(Athens, 1985) 474-476; J. Hatzifotis, "Ta Mpaxtixa exAoyfic Kai xeipotoviac aé 
émiaxomo Tob ‘Ayiou Nextapiou Aiyivns — Avo xeipeva tod 1899,"‘Ioropia Eixovoypadnuévn 
264) (Athens) (June, 1990) 126-127. 

139At the personal Archive of Saint Nectarios in Holy Trinity Convent in Aegina is 
preserved the Confession of his Orthodox Faith, which has in the begining the following 
inscription: "Nextaptoc éAéw Beob broyridiog tic’ Aylwratng MntpomdAews MevtamdAews 
idiq xe1pi mpoérata,” and at the end the words: "Nextapiog EAéw Geos tg Aywtatn¢ 
MntpondAewclevtrandrewc dia xerpi ovvétaga”. 

Mntp. T. MatOaraxn, ‘O’Aytoc Nexrdpioc Keparads Mntpomodirne Mevramdaews (1846-1920) , 
(AOr vai, 1985), cer. 44. 

140"E,Srjae1c," Zwrip (Athens) 10 (May, 1889) 159. See also, " 'ExxAngia 
’ AAcEavipeiac”’ ExxAnotaorixy AAfdera (Constantinople) 9 (February 8, 1889) 114;. 
9 (April 5, 1889) 178. 

In 1989 the 100th anniversary of the consecration of Saint Nectarios of 
Pentapolis to Prelate was celebrated with a great magnificence in various places of 
Greece. The celebration started in Athens, on the Sunday of the Orthodoxy, the 19th 
March 1989. In the church of Saint George of Rizareios Seminary, in Halandri, the 
Holy ‘Liturgy of Evangelist Mark was celebrated in its archaic form on the basis of the 
adaption made in June 1890 by Saint Nectarios with the text of Meletios Peghas. After 
the liturgy, the former Director of Rizareios Seminary, the Archimandrite Nectarios 
Kotzias spoke about “The Hundredth Anniversary of the Prelate Service of Saint 
Nectarios in Church, Education, Theology and Letters." Then, the Protopresbyter 
Sarantos Sarantou developed the subject: "The rich offer of Saint Nectarios to the 
Church and to the State." Similar manifestations took place in the Youth Center of Saint 
Paraskevi in Nea Smyrni, on January 30, 1989. After the introduction by Panayotis 
Strongylis, with the subject: "Saint Nectarios of Pentapolis - 100 years of 
archeirarchal Service," the Sunday School groups of the Parish presented in five acts 
the life of Saint Nectarios. Also, a group of girls from the Primary School of the Parish 
chanted hymns from the Theotokarion of Saint Nectarios, the “Hymn to the Divine Love" 
and praises to Saint Nectarios. The text of the sketch were written by P. Strongylis as 
well as the music arrangement of the hymns. In the Holy Pilgrimage of Saint Nectarios 
in Kamariza, Attika, festive performances took place on January 25th, 1989. The Most 
Rev. Metropolitan Agathonikos of Messoghea and Lavreotike spoke with following 
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The Saint's position was in Cairo from which he continued to 


minister as the Dean of the Patriarchal Office, Patriarchal 
Commissioner, and Ecclesiastical Administrator. He also cared for 
the property interests of the Patriarchate and for its restoration 
without payment.!41 In addition, he arranged a list and classified 
the archaeological icons in the Monastery of Saint George in Old 
Cairo, and he registered everything in the Archives of the Saint 
Nicholas Patriarchal church in Cairo.142 

In the Regulations of Saint Nicholas of Cairo and more 
particularly in articles c, d, and i, we are informed about some 
further liturgical and administrative duties of Saint Nectarios.. 
When the Saint acted as Patriarchal Warden, he officiated together 
with the chief of the church who always accompanied him when he 
was invited to the "Holy Sacraments" at home for marriages and 
baptisms, as well as funeral services. The Dean of Saint Nicholas 
assisted the Patriarchal Warden in the management of the office, 
being present each time in the Church Court and undertaking those 
cases that the Director of Saint Nicholas assigned to him. When the 


. Saint was absent, he was substituted by the director of Saint 


subject: "The Saint of our Century." The greeting of Archimandrite Nectarios Vitales, 
the founder of the Holy Pilgrimage, followed, and the Association of the Friends of 
Byzantine Music of Lavrio chanted Byzantine Hymns. On 13 February 19839, in the 
Cultural Centre of Annunciation church in Chalkis/Euboia, the Association of the People 
of Chalkis organised a performance and Dr. Leonidas Pavlou spoke with the following 
subject: "Saint Nectarios, Metropolitan of Pentapolis as preacher of Euboia." Similar 
performances took place during the same year in the Chapel of Apostle Paul in the 
School of Theology in Athens, where the Divine Liturgy of Evangelist Mark was 
celebrated and Professor of the Theological School of Athens, Rev. Fr. George Metallenos, 
spoke, and also in Saint Nicholas church in Cairo, where the speaker was the 
Metropolitan Titos of Leontopolis. : 

141From what | found and read during my research in the Archives of the Patriarchate 
of Alexandria, | did not see written anywhere, that the Saint received any salary. 
142Metr. T. Matthaiakis, ‘O”Aytoc Nextaptoc Kepaddc Mntpomoditne Mevrancdrews (1846— 
1920) (Athens, 1985) 52-53. 
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Nicholas, as director of the matters of the Office, assisted by the 


Secretary on duty.!43 
7. The Pastoral Work of Metropolitan Nectarios 


The pastoral work of Saint Nectarios during this period is 
issued from the Minutes of the Hellenic Community of Cairo, where 
we see his management of various cases, such as divorces, 
adoptions of children, benevolent works etc.. More particularly, 
four court decisions issued by the Saint are interesting from the 
pastoral point of view. We see the efforts of the Saint for 
compromise, and that is why in cases which for us the proposed 
solution might have been divorce, the Saint used various pastoral 
means to keep the spouses united, as happened at the court decision 
of November 6, 1899.!44 Also, in the Minutes No. 646 of the court 
decision of February 17, 1889, the Saint reported that the wife 
accused the husband ‘of ill treatment and wasting of her 
personal property. The Saint rejected the proposed issue of 
divorce and ordered her to pay the court costs. 145 

It is interesting to see the Minutes 841 of the court decision 
of April 20, 1890, according to which the wife filed a petition for a 
divorce, accusing her husband "for accusations against her honor and 
repute, and complete abandonment and lack of care for his 
‘family."146 Saint Nectarios considered as premeditated the refusal 
of the husband to appear before the Court of the Patriarchate, 


although summoned. Before the final court decision on the 


143 kavoviaudc ‘Tepatixdc Tob év Kaipw Marpiapxixob Naob tot ‘Ayiov NixoAdov (Cairo, 
1892) 3, 4-5. 

144 Ko1E E and Mapr. 1887 véxpi'Ampia. 1890, p. 179. 

145 KiS51E E aad Mdpt. 1887 uéxpt'Ampia. 1890, pp. 143-144. 

146 Kd E dé Mapr. 1887 uéxpt Ampia. 1890, p. 213. 
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dissolution of the marriage, Nectarios informed the Court for the 


pastoral measures he took in order to save this marriage. Having 
seen that these measures did not have the results he expected, 
because of the bad behavior of the husband, he issued the divorce.!47 

On September 1899 the Patriarchal Court met with Saint 
Nectarios as President, in public hearing, in order to judge on the 
petition for a divorce of a husband against his wife, with the 
accusation that she had worked in a brothel. The Court having heard 
the parties was convinced that "the wife had lived free and wholly © 
corrupted life, and that she had lived for three years in a Beer 
house"!48 and ordered measures. The attitude of Saint Nectarios 
towards the child of this family was touching. The measures taken 
‘intended to the protection of the child to 4nsure for him the proper 
conditions for living in a moral environment. The same judgment 
mentioned the mother's decision to change her way of living. By 
meetings of this kind, Saint Nectarios aimed to change the minds of 
the parties, to change their way of living in the interests of their 
family. 

Saint Nectarios' love for the young is proved by the two 
following actions: He, charged with the adoption of a three-year-old 
child to the adoptive parents, recommending to them, during the 


establishment of the Minutes of Adoption: 


.... to adopt and bring up this child as their own 
child, .... and the parents cede the rights of adoption on 
all their estate as if this child had been their natural 
child, .... and the child will have their name.!49 


147 KW61E E and Map. 1887 uéxpt’ Ampia. 1890, pp. 213-214. 

148minutes of the Ecclesiastical Court of September 25, 1889, (No. 737) Kw5ig E and 
Mapr. 1887 uéxpt Ampid. 1890, pp. 172-173. 

149Minutes of adoption, (No. 627) Kiwo1é E dé Madipt. 1887 uéxpr'Anpia. 1890, p. 136. 
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The: pastoral care of Saint Nectarios for the young is also 


shown by the letter of July 21, 1892, that the Canon of the 
Patriarchal Throne of Alexandria Dorotheos addressed to the 
Archdeacon Constantine Pagones. We are informed from this letter 
that the Saint placed a young lady under the protection of a 
rich man.159 

The pastoral care of the Saint was also expressed toward his 
colleagues, the clergymen, whom he visited in their houses and 
their communities,!5! and to whom he offered hospitality in 
Cairo.!52. In the known correspondence of Saint Nectarios, 
concerning the five-year period of 1885-1890, one can see that in 
all his letters, he shows his interest for his fellow Clergymen, 


whom he called "brothers," regardless of their position and rank. 


8. The Writings of this Period 


1) A Sermon on the Feast of the Three Hierarchs 


A few days after his ordination as Metropolitan Saint 
Nectarios represented Patriarch Sophronios in speaking at the 
Achillopouleion School for girls in Cairo, on January 30,1889, a 
Sermon on the Feast of the Three Hierarchs. 153 This sermon, which 


was dedicated to the noble Mr. Evangelos Achillopoulos, patron of 


1506 .L.|.A., Archives of the Patriarchate of Alexandria, File No. 237. 

15lin the letter of Rev. Seraphim Phokas, dated September 10, 1889, which was sent: 
from Port-Said to the Metropolitan Germanos of Thivais, is mentioned the hospitality 
that was offered to Saint Nectarios from Phokas. [E.L.1.A., Archives of the Patriarchate 
of Alexandria, File No. 152]. 

152in Saint Nectarios' letter of September 16, 1889, to the Metropolitan Germanos of 
Thivais, he talks about the hospitality he offered to a priest called Polycarp in Cairo. 
[E.L.I.A., Archives of the Patriarchate of Alexandria, File No. 149}. 

153Metr. N. Kephalas, Adyoc éxdwvnGeic év ta ’AxAAomovAeiw Mapbevaywyeiw Kata Tv 
‘Eoptrv tev Tpiav lepapxuv (Alexandria, 1889). 
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the Achillopouleion School for girls, of the Committee .in Cairo,!5¢ 


was published in the same year (1889) in Alexandria by the author. 

At the beginning of his sermon, Metropolitan Nectarios 
explained why the trinity of the saintly Hierarchs: Basil the Great, 
| Gregory the Theologian, and John Chrysostom, were considered as 
the “patrons of enlightened education and protectors of Education." 
In continuing, he divided his sermon into two parts. The first one 
under the subtitle, See PAan is naturally a religious being," and the 
second one under the subtitle "Concerning the manner of the 
formation of man, that is concerning religious training of children. 
Continuing, the Saint used as an example the model mothers of the 
Three Hierarchs, and he ends by congratulating the founder of 
‘Achillopouleion School for the rich and beneficial activity of his 
institution, wishing other rich Greeks to also imitate his 


example.!55 
2) The Divine Liturgy of the Evangelist Mark 


Among the remaining works of Saint Nectarios which have 
been saved in his personal archive, in the Monastery of the Holy 
Trinity in Aegina, is also The Divine Liturgy of the Holy Glorious 
Apostle and Evangelist Mark, which was rewritten by the Saint 
himself from the manuscript Codices of the Patriarchate of 
Alexandria, in Cairo, June 1, 1890,15® a little before his expulsion 
from Egypt. The Liturgy of the Evangelist Mark was written in the 
fifth century and constitutes a development of the ancient Egyptian 
154Metr. N. Kephalas, Adyoc éxpwvnOeic év TG 'Ax1AAorovAciw Tapbevaywyeiw Kata trv 
‘Eoptrv rev Tov Iepapyuv (Alexandria, 1889) 1. 
155Metr. N. Kephalas, Adyoc éxdwvnGeic év ta AxtAAoTovAciw Mapbevaywyeiw Kata trv 
‘Eoptrv rv Tpidv Iepapxev (Alexandria, 1889) 4-17. 


156Metr. N. Kephalas, "‘H @eia Aeitovpyia tob ‘Ayiov évdéEov ‘AmootdAov xa 
EvayyeAiotod Mdpxou,” Oeodoyia (Athens) 26 (1955) 14-36. 
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Liturgy. In the text of the Liturgy, Metropolitan Nectarios made 


various footnotes and corrections, and also commented on the text 
of the manuscript of Meletios Pegas, Patriarch of Alexandria from 
1583 to 1601 from which the Saint had also made extracts. 
Inserted in the beginning of the Liturgy was a preface by 
Metropolitan Nectarios which outlined the place of discovery and 
the shape of the book in which the Liturgy is written. Also 


there was a note from Amphilochios of Pilousion.!57 
3) An Outline on Tolerance 


A little before his expulsion from the Patriarchate of 
Alexandria, Metropolitan Nectarios republished the writing of 
Evgenios Voulgaris, in Alexandria in 1890 An Outline on Tolerance. 
158 In the republication of 1890, the Saint added his own notes, and 
he also explain the reasons for which he proceeded with an exact 
reprint of the first edition: "Firstly because the work being of so 
much value became very scarce, secondly because ... we consider it 
very beneficial reading, for its interior value is indisputable, and 
- the so reasonably assembled evidence, is very wonderful, these are 


factors not usually found in secular and sacred literature."159 


4) Correspondence 


157Metr. N. Kephalas, " ‘H @eia Aeitovpyia toé ‘Ayiov évidEov ‘AmootdéAov Kai 
Ebvayyeatotos MapKov,” Geodoyia (Athens) 26 (1955) 14-15, 36. 

23. Metr. N. Kephalas, Evyeviov Bovaydpewo Xyxediaova mepi avetiOpnoxeiac ( 
Alexandria, 1890). 

158Metrop. N. Kephalas, Euvyeviov BovaAydpewc Zxediacua mepi avetiOpnoxeiac 
(Alexandria, 1890) 80-81. 

159Deacon Cl. Strongylis, Avo didedorec emorokes Tob ‘Ayiov Nexrapiov MevramoAewes mp oc 
Tév’Apxtemioxono Livaiov Topdupio tov A’ in Newspaper “Phos” (Volume 42) (Cairo: 
21. 2. 1992), p. 4. 
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As | previously mentioned in my research at the Archives of 


the Patriarchate of Alexandria and of Holy Monastery of Sinai, three 
more original letters of Metropolitan Nectarios of Pentapolis were 
discovered. Because of their importance | will talk briefly about 
them. 

The first letter was sent from Cairo to Archbishop Porphyrios 
| -of Sinai on April 21, 1889169, to whom Metropolitan Nectarios 
forwarded the petition of his friend Nicholaos Ambet, as he was 
able to include him among the members of the inspectorate of the 
Ambetios School. The second letter dated September 16, 1889161 
was sent from Cairo to Metropolitan Germanos Vourlalides, 
successor of the late Matthaios Vallinakes, and referred to 
administrative matters of the Patriarchate of Alexandria. The third 
letter, as we mentioned previously, addressed to George Averof, 
president of the Greek Orthodox Committee in Alexandria, dated May 
23, 1889162, referred to the celebration of the SOth anniversary of 


Patriarch Sophronios' prelacy. 
9. The Administrative Work of Metropolitan Nectarios 


In addition to the pastoral activities of the Saint, it is 
interesting to see his administrative work as Prelate. From the 
information given by the Minutes of the Community, we are 


‘informed about the meeting of the Board that took place on March 5, 


160Deacon Cl. Strongylis, Avéx5ora orotxeia and tn Spdon tov Ay. Nextapiov Mevramdrews 
oro Iatptapxeio AAetavépeias in Periodical “Orthodox Herald" (Volumes 38-39) 
(London: Nov.-Dec. 1991),p. 21. 


161£.1.1.A., Archives of Patriarchate of Alexandria, File No. 149. 
162E.L.A., Archives of Patriarchate of Alexandria, File No. 149. 
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‘1889, under the presidency of the Patriarch Sophronios, in order to 


elect a twelve member of the Board. 163 

With the collaboration of these persons, the Saint continued 
his ministration as the Patriarchal Warden of Cairo, and during his 
time of service the renovation works of the Patriarchal apartments 
in Cairo as well as the painting and decoration of Saint Nicholas 
church were completed. When Patriarch Sophronios was in Cairo in 
May 1890, he addressed an encyclical to his flock in which he talked 
about the work done in Cairo by the Patriarchal Committee. In this” 


he reported the following: 


: we recently restored the Patriarchate both 
externally and internally and Saint Nicholas church in 
Cairo. Through our efforts and the noble contributions 
of the devotees, the church has become very beautiful. 
These are witnessed to by many which have been 
achieved in our Patriarchal labors and privations. We 
underwent these things with self denial, and also 
suffered for the glory and the celebration of Christ's 
Church and our race. 164 : 


These renovation works were very expensive and big sums 
were paid that were collected after terrible deprivations of the 
Patriarchal Office in Cairo, which as reported above, was under a 
continuous financial crisis. Obviously, during the. execution of 
these works, the Saint had not calculated some miscellaneous 
expenses, and he was accused for a deficit. In the Book of 


Extraordinary events of the Patriarchate of Alexandria, the 


163° E,Anvixn Kowvortns Kaipov APXEION Bifdiov Ipaxnixdv ‘Erav 1885 péxpt 1896, pp. 
144-145. , 

164" | gaydtwc duddtepa ta Marprapxeia EEwrepiKiic kai Eowtepixuc xabwpaioapev Kai TrHv 
év Kaipw' ExxAngia tod ‘Ayiou NikoAdov avaddpaov Hydv kai TH yevvaig ovvdpoyg tuv 
EVOEBUV TEPLKAAAEOTATHY KaTeoTHOapEev. Tadta Ex Tév TOAAGY Tpava £101 papTupia Tdv 
Tatpixav xkénwv cai oteproewv Hydv, &¢ wet anapviicews bméotnLEV Kat bprotapeda mpdc¢ 
SdEav Kai evkAerav TH¢ TOG Xpiotos’ ExKAnoiac kai Tob Févoug Hydv". 

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 128; E. Michailidis, "H Move 
rou Ayiov Pewpyiov év Mada Kaipw (Alexandria, 1936) 79. 
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Patriarch Sophronios wrote the following: "A deficit of the 


management of the Office in Cairo by Nectarios of Pentapolis, 
amounting to piasters 14.093 (March 11, 1890)"165, without 
justifying the existence of the deficit. In order to see the real size 
of the deficit we can use a percentage of the total balance sheet of 
the Community of Cairo in 1890 that amounted to piasters 
1.592.082.58.166 This percentage is only the 1,1%, a minimum 
‘number in comparison with what now is called a considerable 
deficit. . | 
Within the framework of Saint Nectarios' administrative 
duties is the correspondence he exchanged with various persons on 
matters of collaboration with the Community of Cairo and the 
Patriarchal Office, that are recorded in the bibliography. Also, his 
duties as the Patriarchal Warden comprised the representation of 
the Patriarch in various official celebrations, such as the reception 
of the princes of Egypt in the station of Cairo after an invitation of 
the Governor of the city!67, the establishment and issue of 395 
documents as judgments, liquidations, letters of guarantee and 
marriage licenses, depositions of witnesses, powers of attorney, 
marriage contracts, acts of divorce, certificates of inheritance, 
“summons, purchases, lease agreements, sales contracts, debit 
bonds, minutes of adoption etc..168 The registration of the Christian 


Churches of Alexandria was cited by Saint Nectarios at that time, 


165.4’ BiBAiov’Extaxtwv 1886-1889 Tob Matpiapxeiov ‘Adetavipeiac. 

166 Aoyodocia th¢ Siaxeipronkic Emtpomiic tric év Kaipw ‘EAAnvixtic ‘Op@0ddEov 
Koivétntoc, Lvvedpiaaic tH¢ 6/18 Maiov 1890, EAAqvixy Koivotng Kaipov APXEION BiBiiov 
Tpaxnxav' Eraév 1885 uéxpt 1896, pp. 170-171. 

167° FA nvixr Koivornc Kaipov APXEION Bipaiov Mpaxtixav' Erwv 1885 uéxpt 1896, p. 159. 
168 KS61E E cid Mar. 1887 uéxpt' Ampia. 1890. 
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as we can read in a manuscript code of the Patriarchal Library of 
Alexandria.!69 

In the framework of the activities of Metropolitan Nectarios, 
the participation of the Greek Orthodox Community in Cairo had been 
included, which he led as- Patriarchal Commissioner, in the 
celebration of the fiftieth anniversary of the prelacy of Patriarch 
Sophronios. This event is witnessed to in the letter of May 23, 
1889, which Metropolitan Nectarios addressed from Cairo, "To the 
President of the Hellenic Community of the Alexandrines, Mr. G. 
Averof in Alexandria. In his letter, the Saint of Pentapolis showed 


the following: 


Mr. President, Answering your letter dated on the 
10th of this: month by which you let us know the 
decision of the Community Committee over which you 
preside that concerns the occasion to celebrate the 
fiftieth anniversary of the prelacy of His All-Holiness, 
our Venerable Father Patriarch Mgr. Sophronios. We 
announce to you that our Community is also animated by 
the same feelings and desires that represent the 
Orthodox public of the capital, in order to show its deep 
devotion and its endless respect towards the Chief 
Sacrificer of the Alexandrian Throne, have decided a few 
days ago to also celebrate this extraordinary feast here, 
with proper splendors as well. 

Mr. President, accept the assurance of the 
excellent reputation by which we remain respectfully 
yours, 
The Commissioner of the President of the Greek 
Orthodox Community in Cairo . 

+ Nectarios of Pentapolis.!7° 


169Th. Moschonas, KardaAoyot ric Marpiapxixic BipAioOrxng - Xeipdypada 1 
(Alexandria, 1945) 309. 
170"T1pd¢ tév Ipdedpov tric’ EAAnvixiic TaV AAeEavipéwv Koivdtntog Kupiov IF.’ ABEpw Eic 
"AdcEaviperav,th 23) Matov 1889. 

 Kupie Iipdebdpe, ATavTuvTEc Ei¢ Tv and huepopnviav 10 TOEX. émiotoAnv® Yuav, &t tic 
pac YVWOTOTMOLEITE Thv andpaciv THS TEAEVTALAG ovvedpiac THC is mpoiotacde Emtpomiis ths 
Kowotntog mpdég¢ mavnyupiopov Tob EK TovTov YEYOVOTOG THs amd ‘Apxiepwatvnc 
Ilevtnkovtaetn pidoc THACA. Q.II. tot Tepapod hudv Ilatpdc kat Tlatpidpxov Kupiov Kupiov 
Luxpovion, GyYEA Gv © Ypiv 6n xai q‘Hyetépa Kowvdétng b26 tév avtdv Oppovpevn 
aicOnudtwv Kat b16 Tév abtadv Eydopovpevn dpovnuatwv Kai emOvpidv cai avdtn we 
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The Board of the Greek Orthodox Community of Cairo met three 
times for: the establishment of the program for the festivities. In 
the meetings of May 21, May 24, and June 12, 1889, the members of 
the Board referred to the issue of a golden plate to be offered from 
the Community as a gift to Sophronios, for the issue of 
| commemorative medals, for the unveiling ceremony of his bust, for 
the establishment of a list of contributions for the expenses of the 
festivities and for the issue of invitations, for the charging of 
speeches etc..!71 

Indeed, on June 29,1889 according to the program of the- 
Community of the Greek Orthodox Committee in Cairo, the 
celebration of the fiftieth anniversary of Patriarch Sophronios took 
place. In the afternoon on the same day the Christian crowd and the 
officials attended an enthusiastic reception during the arrival of 
the Patriarch at the railway station in Cairo. A reporter of that 


time remarked: 


At the station, there was an exceptional and 
innumerable crowd. Among them were His Eminence of 
Pentapolis, His Eminence of Sinai, Prince Mourouzis, the 
Administrator of Cairo, several clergy, the Committee 
of the Community and Consuls and many others. The 
train arrived at 7.45 p.m. The Patriarch came out 
cheerfully, and the crowd vigorously cheered him. After 
the greeting, His Eminence of Pentapolis addressed him 
very emotionally. The Patriarch and the people were 


avTinpoownevovea 1T6 “OpOdd0Eov Koivdv TAs MPWTEVOVGNS va Seiky évapyas Thv aKpav 
ahooiwaiv Kal Tov amEIpov GEBaopov Tpd¢ Tév “ApxOvtThv TOU Adelavipivow Opdvov 
dmepaoroe 106 Huepav K5n va Mavnyupion Kai évtadOa peta Tic MPooNKovONs AauMpPdTN TOG 
THVEKTAKTOV TAUTNHV EOpTHV. 

AéEaobe Kupie Ipdedpe trv diafeBaiwor tig é€aipétov mpdd Yude smoaAnwews quay 
eG ic StateAobpev. 
‘O Emitpomoc tot IMpoéSpov trig év Kaipw’ EAA? Op80d. Koworntoc 

MevramdAewcNextapioc." 

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 128. 


171° EAA nvixe Kowvorne Kaipov APXEION Bifaiov [Mpaxnxav' Erdv 1885 uéxpt 1896, p. 153, 
154, 155. 
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moved. The spectacle was majestic, especially during 
the procession to the Patriarchate. His All-Holiness 
climbed onto the magnificent four horse carriage. ..... The 
throng flocked together in excess of eight:thousand. 
The Liturgy was very soon celebrated by the Patriarch 
himself. ..... After the ending of the Liturgy, the 
Patriarch mounted the throne and gave a speech with 
obvious emotion... . After they repeated their cheering, 
His Eminence of Pentapolis, and the Consuls of Greece 
and Russia unveiled the covered column. It was an 
obelisk about three or three and a half meters high. On 
. the front, in the middle of the obelisk facing northward, 
was. carved the profile of the Patriarch. .... After the 
unveiling of the obelisk, the Patriarch and the others 
went to the Synodical meeting place where the feast 
finished. The Patriarch left with great. emotion in order 
to rest. The Committee in memory of the feast and as a 
seal of this, distributed medals having on one side the 
same inscription as the obelisk, and on the other side, 
the symbols of the throne and the superscription ‘Pope 
and Patriarch of Alexandria, Sophronios the Byzantine, 
1839-1889.' The medal with the same _ superscription 
was offered to the Patriarch.!72 


The celebration of the fiftieth anniversary of the prelacy of 
the Patriarch Sophronios was described as above. The ability of 
Metropolitan Nectarios to organize such an important celebration, 
and his deep filial love and respect for his benefactor, the 


_ Patriarch, was proven by that event. 
10. The Expulsion from Egypt 


Metropolitan Nectarios exerted great efforts for the spiritual 
cultivation of his flock. Therefore, his knowledge and his morality 
very soon earned the appreciation, the love, and the respect of the 


notables of the Greek Orthodox Community in Cairo, and of all the 


172k. Platoutsas, Mevrnxovraernpic thc ‘Apxtepwovvng tob Mama Kai Marpidpxov 
’ AAcéavépeiac Kupiov Lwhpoviov A rob Bulavriov (Athens, 1889) 18-20. 
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‘Christians of the local Churches. His fame began to spread slowly 


throughout all of Egypt. By his devotion, his ecclesiastical 
conscience, his extraordinary zeal, and many other virtues, the 
decent Metropolitan Nectarios developed a rich social and charitable 
work. He was distinguished for his disregard of money. Therefore, 
many people who knew him said, "Money and the Metropolitan of 
Pentapolis are two different things."!73 

These virtues. which illuminated the hierarch of. the Church of 
Alexandria, made all gaze with clear respect towards his person, 
and inwardly envision him as the worthy successor of the aged 
Patriarch Sophronios. The desire of the Greek Orthodox people did 
not find resonance in the patriarchal heart.:, but on the contrary, 
they disapproved. This was the reason for the beginning of the 
conflict which was created between the Patriarch, those 
surrounding him, and the Metropolitan. The correspondence that was 
exchanged at that time among the clergy of the Patriarchate of 
Alexandria informs us about the tension which existed concerning 
the relationship between Saint Nectarios and Patriarch Sophronios, 


even from the end of 1889.174 


173 Archim. J. Spetsieris, Bioypagixr oxiaypagia Kai Oavyarta Tob év ‘Ooiors detvjorov 
Tlatpdc¢ judy xai Toevdpxov Nextapiov Mntpomoditov mp. MevramoAewes Kt topos Thc Ev 
Atyivg KotvoBiaxno' I. Movic Tvvaixeéy tic'Ayiac Tpiadog (Athens, 1929) 12. 
174A letter which was sent by the priest Seraphim Phokas from Port-Said to the 
Metropolitan Germanos of Thevais in Alexandria, dated December 12, 1889, informs us 
for the begining of this conflict. The letter says between others the following: 
"Avrodpat moAu b1a Tag év Kaipw dvwpartac, AvTovpar Bé Ox mepi 
Tou ‘Ayiou TevrandAews map od pdvov evxapiotnon HAmoa ¢ Ott Oa TapEixev 
eicg tiv A. @. Tavaytotqta, OAAG HGAAOV Kat ™po Tavtwv Tepi THis A. @. 
Tlavayiotntoc dotic tS1xarobTo Kat Sixadtar Kai map’ OAWV HEV TOV mepi 
avtév va drovapBaver EVXAPLOTH OEIC, Kai G&veoiv avTi EvOXANnOEWV Kal 
dpovTiduv, m6 Tavtwv &€ TAD EKEIVWV OUG KaL TAsiov EvnpyeTN OE: yoAovoTi be 
dpove oti péTpov TAs bmnpeciac éxaotov, dév Tpémel va Elva 6 Babydc THs 
UxpeAEiac, GAAG AUTO TO KAO KOV Kai f akpibrc ExtéAEorg AUTON. Tobe dmep 
Kai pOvov amitnoe mavtote cai f A. O. Tavayidtns o TpioéBaatoc huey 
Tlatrp, omép od edvxoua va pr td 8005 adopuriv va UmoTEON Eic ahodpav Kai 
ofciavéEaywi." 
E.L.1.A., Archives of Patriarchate of Alexandria, File No. 152. 
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As Saint Nectarios was wholly irreproachable, those under the 


Patriarch's control, who could not suffer his fame and respect by 
the Christians, __“ invented the calumny as the classical weapon 
against him. But this calumny became a source of grace for the 
Church of Greece later on. 

Nectarios was able to interpret in the right way the injustice 
he suffered, and as he was a brave man, he could endure the grief 
caused to him. For the good of the Church he faced his personal 
trials with a admirable patience following the example of the Great 
Fathers of the Church. As it is known from other cases from his 
reverend life, he remained calm, full of love, praying for those who 
prosecuted him. The Library of the Patriarchate in Alexandria has 
the richest collection of writings by Saint Nectarios, that he 
personally sent to the Patriarch and his associates, many times 
with a hand written dedication. This proves his spiritual 
superiority, from the fact that he wished to maintain good relations 
with those who caused him such a grief. Nectarios was 
distinguished by his humility and did not appear to contemplate any 
measures of anticanonical elevation to the Patriarchal Throne. 

The result of the unfair war against Metropolitan Nectarios 


‘happened only sixteen months after his ordination as bishop, and it 


- Furthermore, in the letter of Seraphim Phokas, which was addressed from 
Port-Said on May 15, 1890, to the Archdeacon of the Alexandrian Throne, Constantine 
Pagones, somehow foretells the Saint's removal from Egypt, with these words: 

" AdeAhE Kwvotavtive, oipat mepi EvoxAroewv So0e10Gv kai TAAL TH 
A.@.Tavayidtntt, év Kaipw, cai mepi S:a0tdoews, iva pr eit priEews tedciac, 
émeABovons pEeTakd Tod yepapod Tatpd¢ qudv xai tob ‘A. MevtamdAews, 
eylOvpiodnoav évratOa. Kaizep Biotdlwv mepi tot Pacipou avtuv,AvTobpar 
avadroyiCopuevog dott 6 oefBaotég fudv Tépwv évoxaeitar exei, evOa 
npooeddxnoev, kai €5ixa1obtai va MpoddoKa yarnvny, kai evxaptotnorv.” 

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 234. 
Another letter that Metropolitan Germanos of Thevais sent from Cairo on May 
29, 1890, to the Archdeacon Constantine Pagones, mentioned the following: 
"' QO” Ayioc IevramdéAews onuepov Tov eiSov Aiav petapeBAnuévov kal 
-- pétprov ic tac dE aE1g Tou Kai poi avn tapadbo€ov, 6 Bedc va Tov hwtian.” 
-E.L.LA., Archives of Patriarchate of Alexandria, File No. 234. 
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was confirmed on May 3, 1890, on the acceptance of the First 


Patriarchal Communication.!75 Those surrounding the Patriarch had 
achieved’a double blow towards Metropolitan Nectarios. They had 
managed to slander the guiltless hierarch who seemed to plot 
against Sophronios' throne, they limited his commonly accepted 
pastoral activity, and confined him to his room. 

The attitude of those in the Patriarchate became more cruel 
with a Second Patriarchal Communication which they sent to him 
two months after the first, and was confirmed on July 11, 1890. 
According to that, this refuted the content of the First 
Communication, and suggests that the stay of Metropolitan 
Nectarios in Egypt was useless.!76 

Together with the Second Communication they sent him a 
certificate of discharge. According to its contents, the 
Metropolitan's inability to become acclimated to Egypt was the 
reason he had to abandon his ministry in the Alexandrian Church and 
go to a foreign land.177 According to the certificate of release, the 
Saint left the Patriarchate because of the humid climate of Egypt. 
In addition, a letter from the "Political Agent" of Greece in Egypt, 
John Gryparis to the Minister of Ecclesiastical Affairs, Demetrios 
Kallifronas on the date January 28, 1894178 shows that Nectarios 
left the Patriarchate for moral causes and in:iobedience towards 


Patriarch Sophronios. We consider necessary to comment on these 


175Metr. T. Matthaiakis, ‘O”Aytoc Nexrapiog Kepadds Mntpomoiitne Mevrandrews (1846— 
1920) (Athens, 1985) 46. 

176Metr. T. Matthaiakis,‘O”Aytoc Nexrapio¢ Kopanas Mntpomroditne TevrandAews (1846- 
1920) (Athens, 1985) 46-47. 

177Metr. T. Matthaiakis,'O”Ayioc Nexrapioc Kepadds Mntpomodirne Mevramcrews (1846- 
1920) (Athens, 1985) 47. 

178Metr. T. Matthaiakis,'O”Ayioc Nexrapiog Kepadas Mntpomoditne Mevramdrews (1846- 
1920) (Athens, 1985) 48-49. We will say more about this letter in the next chapter.. 
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three causes of the Saint's removal, before further narrating the 


other events connected with him and the Patriarchate in Alexandria. 

The bad climatic conditions of Egypt and also other causes 
influenced negatively the health of Saint Nectarios already, as we 
conjectured from the content of 30 August 1889 and of 6 September 
1889 of Metropolitan Germanos of Thevais, Patriarchal 
Commissioner in Alexandria, to the Patriarch Sophronios who was 
abroad and also in the letters of 25 August 1889 of Patriarch 
Sophronios from Leros to Germanos. These letters which were 
found in the Patriarchate of Alexandria, in the archives of 
Metropolitan Germanos of Thevais, tell us that the health of the. 
Saint suffered because of the: dampness of Egypt.!79 The Saint's 
health problems did not actually provoke his departure, but the 
Saint's colleagues being unable to tolerate the superiority of his 
character, preferred the facile way of slander. 

As far as to the second cause, the Metropolitan of Pentapolis 


was expelled for moral reasons, always according to the 


179Fragments of the above mentioned letters are cited below. 
In his first letter, dated August 30, 1889, addressed to the Patriarch 
Sophronios in Leros, Metropolitan Germanos of Thevais reports: 
. “HA. Tlaviepotng 6” Ayloc TlevtandAews, cata Siatayrv TOV 1ATPOV 
dvexdpnoev elc Lovet Kai ExeiBev did THS didpryo¢ 6a dbtayn eic IIdpt Laid, 
étov Oa diapeivy dAtyas huépas Kai bia tH¢ Badrdoons A. Tlaviepotn¢ 6 
Tlevtandarews Kup Nextdpuo¢ brodépwv eloéti, Tapéperve SE TpEIc WOVOV NuEpac 
Kai avépn cic Kdipov." 
G. Triantaphyllakis, " ‘O “Ayiog Nexta&piog MntpomoAitng TevtamdAews," IMavraivoc 
(Alexandria) 21/22 (November 1, 1961) 293. 
The second letter which was addressed by Patriarch Sophronios from Leros in 
August 25, 1889, to the Metropolitan Germanos of Thevais, says that: 

"Mé KaKopaviondv pac eiSouev va wdc A€yn TeEpi TlevtamoAews 
VOOIAEVOHEVOU eloeTt tv ‘Iep@ Mov tod ‘Ayiov Tewpyiov Kai evxoneba 
TaxXeiavavappworv.” 

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 123. 
The third letter, dated September 6, 1889, which was sent by Germanos to 
pepmtonioes refers that: 

"T6 TaperOdv Labpatov 2 LentepBpiov adixeto éevtatda da Bardoon¢ 
HA. Tlavieporn¢ ) Tlevtanorews Kup Nextapioc brodépwv eloén, mapéperve SE 
TPEic¢ HOVOV Hepa Kat aveBn cig Kdipov.” 

G. Triantaphyllakis, “ ‘O “Ayiog Next&pioc MntpomoAitng Mevtamdvewe," Mdvratvoc 
(Alexandria) 21/22 (November 1, 1961) 293. 
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suggestions of those surrounding the Patriarchate. It is obvious that 


this accusation was groundless, because it was in contradiction to 
the content of the hierarch's Certificate of discharge, according to 
which Metropolitan Nectarios could perform his Episcopal duties 
wherever he might go. If he was really immoral, he would have 
received permanent dismissal, according to the Canons of the 
Church, or been cleared in the worst. situation. In his 
circumstances, he was immoral according to Patriarchal sources, 
according to his Certificate of discharge which had been given to 
him by the same people. Yet, Nectarios was worthy to perform his 
Episcopal ministry, two things completely contradictory and 
incompatible. It is obvious that these people did not have 
Nectarios' acquittal in view, but only his expulsion from Egypt. 

According to the third cause, Saint Nectarios was disobedient 
towards Patriarch Sophronios. Even so, the Metropolitan neither 
before nor after the Patriarchal Communications and the Certificate 
of discharge protested, but he preferred silence and obedience to 
the decisions of the Mother Church. He knew very well that if he 
were to adopt a different attitude, he would destroy the best that 
he had infused into the souls of his spiritual children. As a real 
minister of God, he preferred to be unjustly accused rather than 
destroy the image of prelacy before the eyes of his flock, or to 


censure his brother hierarchs who had wronged him.!80 As a matter 


180in the letter shown below, we are told that Metropolitan Germanos of Thevais wrote 
to Archdeacon Constantine Pagones, and accused Saint Nectarios of being proud of 
himself: 
" _O Tpeddromapions 6 ‘latpd¢ pac Exapev dvw Katw .... OUTos 6 

HAVTAGLOMANHKTOS TOU dmoio” Ta xVGTA pdvov LE Tov TlevtamdAewes tepratovoar 

Se kai GAANAOOnuIaCovtar, paKxapiCovtec 6 Eig Tév GAAOV &14 Try TOAUL Belay 

Kai TOV yeyUVQoLEevoV KGAGHOV." 
E.L.I.A., Archives of Patriarchate of Alexandria, File No. 234. 

Ten years later, in 1900, after the death of Patriarch Sophronios, Metropolitan 
Germanos of Thevais protested in his treatise 'AvnzeAapyrfoewc Kwvor. TMaysivn (M. 
’Apxidiaxévov) &Aeyxos , for the anticanonical election of the Chancelor Meletios 
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-of fact, the scales leaned negatively towards the side of Patriarch 


Sophronios because of his very advanced age (88 years old), "was 
unable: to discern the minds of the people surrounding him. 
Ambitiously bound by his throne, and without looking for the source 
of the accusations which were cast against his bishop, he did not 
allow him the opportunity to apologize, and the Patriarch was 
influenced and he believed the slanderers against his spiritual son. 
Nectarios, from the first day of his involvement in the Alexandrian 
Church, in every way showed his gratitude towards his guardian and - 
benefactor Sophronios, and by the sanctity of his life in accordance 
with his rich pastoral obligations, he proved that he was worthy of 
such benefaction. . 

. Nectarios remained silent towards the injustice of his 
brother-hierarchs, because of his profound spirituality. He was 
sure that behind the human injustice, inscrutable and unfathomable 
divine plans were hidden. What is important is that Nectarios 
succeeded in covering his fidelity to his folk. That fact is 
witnessed to in the farewell letter of July 29,1890, which was 
given to him by a delegation of 900 homogenous people in Cairo, 
before his departure from Egypt./8! In this letter we can see, on 
the one hand the subordination of God's people to the Divine Will, 
which in this circumstance suggests the sufficiency of the "Good 
Shepherd," and on the other hand the devotion, the zeal, and the 
self-denial of the Metropolitan and his rare virtuous abilities, 


which are recognized by his flock. It is worthy to note that in this © 


Apostolopoulos in the position of the vicar of the Alexandrian Throne, and for those 
hierarchs who were "xaxrv xaxd¢ éxdiwx6évtes" from Egypt, as Saint Nectarios, "tot 
Bia d&ropaxpvBévtog MntpomoAitov MevtamdAews Kai viv émating d:evOvvovtog trv Ev 
“AOfAvaic Pitaperov LxoArv" (pp. 10, 27). The content of this treatise refutes the 
previous letter, and vindicate the Saint. 

181Metr. T. Matthaiakis, ‘O”Aytoc Nexrdpioc Kepadas Mntpomoditne MevranoAews (1846- 
1920) (Athens, 1985) 56-57. 
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letter the sign of empathy or fanaticism does not rise against those 


who had wronged the Metropolitan, but his expulsion is to be 
construéd as according to the Divine Will. At the same time, we can 
see how the devout people in Cairo respected and loved their 
spiritual leader. “The Saint was humble and Christo-centric that he 
would have worked in the vineyard of the Lord, so that he could 
transplant the true way of Christian life to others, the Theanthropic 
life which he lived himself."182 | 

The Greek people of Cairo were very sorry because of 
Nectarios' departure. Their spontaneous and unselfish love for him 
was graciously exhibited in an Alexandrian newspaper which printed 
their above mentioned letter with over nine hundred compatriots' 
signatures. He refused to lose courage, and with the strength that 
he prayed for, without complaint, he went forth. It was this that 
prepared him for what was ahead. He asked to apologize to the 
Patriarch, but Sophronios refused to accept his apology. 
‘Metropolitan Nectarios certainly departed from the Alexandrian 


Patriarchate in October of 1890, and returned . . x to Athens.183 
11. Metropolitan Nectarios and the Archdiocese of Sinai 


Two unpublished letters of Saint Nectarios Kephalas, 
Patriarchal Warden of Cairo to the Archbishop Porphyrios A’ of Sinai 
were the fruit of my research and study in the Monastery of Sinai, 
the content of which is given and commented later herein, as well 


as other letters exchanged between the Archbishop Porphyrios and 


182Rev. S. Sarantos, "'H msovo1a mpochopa tod‘ Ayiov Nextapiov otriv’ ExxAnoia kai otriv 
Tloaiteia," Koivwvia (Athens) 32 (April/June, 1989) 175. 

183 Mnrpdov'lepob KAnpov tot ‘Ayiwrdtov xai’AmooroAixou Opdvov 'Adetavipeiac emi tg 
evxacotc IMarpiapxeiac Swhpoviov A’ (Codex 37, No. 114) (Archives of the Patriarchal 
Library of Alexandria). 
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the Sinai brotherhood, that assist us in understanding the crisis 


then existing between Sinai and the Alexandria Patriarchate. 

Nectarios' first letter is a forwarding document of the letter 
of Selim Kalerghis, dated 2/14 October 1886, who had offered, in 
January 1884, to the Greek Orthodox Patriarchate, his coaches for 
the funeral of a certain George Vassiliou, who was Orthodox in faith 
and of Italian nationality. The fees for the use of the coaches 
amounted to 50 francs had been asked many times by Kalerghis but 
the predecessor of Saint Nectarios had not paid him, and that is why 
the Saint transfers the application of Kalerghis to the Monastery of 
Sinai, the heirs of the deceased Vassiliou. 184 

Saint ‘Nectarios sent another letter to the Archbishop 
Porphyrios A' of Sinai, in which letter he is the mediator, 
transferring to him the request of Nicholas Ambet, to be a member 
of the School-Board of the School established by his relatives 
George, Raphael and Ananias Ambet. According to the Will of the 
Ambet brothers, the Archbishop of Sinai is the President of the 
School-Board of the Ambetios School. This was the reason Saint 
Nectarios wrote to the Archbishop of Sinai.185 

We shall then refer to the relations of Saint Nectarios with 
the Archbishop of Sinai Porphyrios A', on the basis of the 
information we collected from the above research. Nectarios was 
appointed by Patriarch Sophronios as the Patriarchal-Warden of 
Cairo on August 6, 1886, at which time the famous Sinaitic problem 
was in progress. By this term, we mean the dispute existing 


between the Patriarch of Alexandria and the Sinai Archbishop for 


184 Archives of Monastery of Sinai, " EowrepixdcpaxedAoc 24, Kdipov 1867-1890 — 5 (1886) 
KopvifAtoc". 

185 Archives of Monastery of Sinai, “’ Eowrepixdc paxeAAog 24, Kdipov 1867-1890 — 5 (1886) 
Kopvifaioc". ; 
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the Monastery dependency of Mount Sinai established in Cairo, which 


was faced with skepticism by the Patriarch of Alexandria. It also 
happened that the Archbishop of Sinai went to Cairo, to the 
Monastery dependency without previously paying his respects to the 
‘Patriarch of Alexandria himself, and without informing the 
Patriarchal-Warden of Cairo. This offended the Patriarch and had as 
a consequence, the interruption of the relations between the 
Patriarch of Alexandria and the Archbishop of Sinai. Although this 
problem had started in the middle of the 16th century, at the time 
of Lavrentios the Father Superior of Sinai Monastery, it still 
existed during the time of Sophronios. In his letter of 1888, sent by: 
the Deacons Porphyrios and Nikodemos, brothers of Mount Sinai, 
living in the monastery dependency in the district Tzouvania of 
Cairo, to the Exarch of the Monastery the Archimandrite Anthimos 


and Oekonomos Evgenios, they mention this problem as follows: 


. at this point, our relations with the Patriarch of 
Alexandria are interrupted. 186 


In the letter of August 1888, that was sent by the Deacons 
Porphyrios and Nikodemos, again to the Archimandrite Anthimos and 
Oekonomos Evgenios, they refer to the solution of this problem 
thanks to the interference of the President of the Greek Community 
in Alexandria, George Averof. The extract of the letter is as 


follows: 


.... we are pleased to inform you that the 
Patriarchal problem was happily brought to an end by the 
courteous interference of Mr. G. Averof, without 
conditions. Last Friday, the 12 of August, Mr. Averof, Mr. 


186" cic 6 adt6 ONLEIOV PETA TOO Tlatpiapxou AAcEavipeias edproxdpevor b:aKexopevac 
Exovtec Tac oxéGEIC”. 
Archives of Monastery of Sinai, “TovBavia 3, ap. 226". 
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Averof invited in Alexandria, by cable, the Archbishop 
(Porphyrios A‘) who came on Saturday and visited the 
Patriarch, and kissed him in a fraternal and cordial way 
and thus they became best friends.187 


| Saint Nectarios, during the five years he served as the 
Patriarchal-Warden in Egypt (1886-1890), informed the Patriarch 
concerning the visits of the Sinai Archbishop in Cairo without 
permission. This was probably the reason for which the Archbishop 
of Sinai was initially unfriendly to Nectarios. In the letter of 
November 14, 1888, of Porphyrios A' to the Sacristan of Mount 
Sinai, the Archimandrite Gregorios, he mentions the death of the 
Patriarchal-Warden of Cairo, the Metropolitan Matthaios Vallinakis 


of Thevais and his succession as follows: 


The Patriarch wrote to the Patriarch of Jerusalem © 
to send him a Prelate, provisionally, until he ordains 
another Prelate at the place of the deceased. It is 
certain that Kephalas will take this post and alas. All 
this between us.188 


Obviously, the Archbishop of Sinai, although he was one of 
those prelates who ordained Saint Nectarios as Metropolitan of 
Pentapolis, did not approve his election to the post of the 
Patriarchal Warden because the Saint was honest and did not seek 
for compromises. In the letter of January 12, 1889, of Archbishop 


- Porphyrios from Cairo to some "Most Reverend," probably a member 


187" ete xapac avayyéAouev byiv bn 16 Tatpiapxixdv émeraddiov EAVON aiciwe TH evyevg 
pecoAaBroe Tod peyaOvpou «x. T. ’Apépwh &vev Spwv. Triv taperABovoav Tapacxevry 12 
Abyovotov 6 x. ABépuxd TpocexdAccev Eig’ AdcEaviperav tnreypadixdc tov Aconotnv (a.0. 
Livaiov Mopovpriov tov A’), dotic xatafac, Td Labhatov éxeoxéwato p.y. tov Marpiapxnv 
KOTADANEVOV AUTOV GdEAOI KG Kal EyKapding Kai obTw Toto zyivav HEAL GAG". 

Archives of Monastery of Sinai, "TCovBavia, ap. 244". 

188" 9 Narpiapxne éypawe tpd¢ T6v' lepocoAvpwv va Tod oTEiAer Evav apxiepta Mpoowpivaic 
Ewe ob xe1potovrjan GAAOV apxiEpea Eic Triv Béoiv Tob paKxapitov Onfaidoc. ‘Nc torobtog 5é 
BéBatov evar ST1 OG yivn 6 Kehardc Kai dAAoipovov. Mavrataxad jude iBraitépwe”. 
Archives of Monastery of Sinai, "2, Kdipov 1882-1929, ap. 41-2". 
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‘of the Sinai Brotherhood, he announces the ordination of Saint 


Nectarios to the post of the Bishop, as follows: 


The Patriarch is awaited this day with the 
Archbishop of Corfu from Alexandria and next Sunday we 
shall ordain Kephalas as Bishop of Pentapolis, 
perhaps.189 


In his letter of February 6, 1889, that Archbishop Porphyrios 
addressed from Cairo, again to some "Most Reverend," he expresses 


his sorrow for his bad relations with Patriarch Sophronios: 


Good God ! Good God ! | am tired to write any 
more. There is nobody to collaborate. We have problems 
again with the Patriarch. He will not grant us a written 
permission from the Monastery in order to come and if 
we ask this, this will establish a right of the Patriarch 
and if we do not, we will have the same problems and 
even worse !190 


In the letter of Archbishop Porphyrios to Archimandrite 
Kornelios, dated May 12, 1890, the discharge of Saint Nectarios 


from his duties is reported as follows: | 


The Patriarch is still living in Cairo with 
Metropolitan of Thevais because they did not conciliate 
with Kephalas, whom the Patriarch does not wish to 
keep as the Patriarchal-Warden but simply as a Prelate 
to officiate when needed and without any one 
authority in the Church or management.!9! 


189"S duepov TEPIEVETAL 6 Tlatprapxn¢ pé tov mp. Kepxvpac && "AdeEavopeiag Kat Tv 
mpooexh Kupiaxrv 04 xe1potovrowpev tov Kepaard’ Apxiepéa Mevrandvewc tows". 

Archives of Monastery of Sinai, "2, Kdipov 1882-1929, ap. 56-2". 

190" Qe pov | Océ you | *EBapuvnuev va YPahupev mAéov. Aév EXOMEV peta Tivog va 
ovaKepOanuev, peta Tivos va Gvvepyacdapev. "EXOWEV TAAL GAAaC iatopiag peta TOU 
Tlatpiapxov évexa TovTou Kai va un BeArjan va Cntrowpev dSe1av ypantry am6 Trv Movtiv 
Tpiv KateBapev kai TOTE AV Cntrowpev 0a Kabiepw8q oe wo Sikatwpya tot Matpiapxov, dv 
dév Cothowpev 06 ExwpEv TAAL TA dia Kai xe1pustepa ....1" Archives of Monastery of Sinai, 
"2ovIl. Kaipov 1882-1929, 52/6". 

191"69 Tlatprdpxng pevet ELGETI ELC Kdipov pet Tov @nBaidoc, Sit Sév EprarwOnaav peta 
Tob Kepaard, tov onoiov 6 Tlatprapxn¢ dév EvvoEei Vv apron émitpondv Tov, GAX AMAGS LOVOV WE 
"Apxtep€a va Aeitoupyei Kat iepomparter OOAKIC elvan avayKn xwpi¢ va exn ovdepiav GAA NY 
ExxAnoiaotixny éfovaiav kat biaxeipnow. Kat obtwc €xovG1 MPd¢ T6 TaPSv Ta MPaypata” 
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In the letter of July 18, 1890, of Porphyrios from Alexandria 
to Dikaios of Mount Sinai, Canon Gerasimos and to the other 


members of the Holy Assembly of his Monastery, he noted: 


His All-Holiness .... will bring back the 
Metropolitan of Thevais here, now living in Cairo in the 
place of the Metropolitan of Pentapolis, who was 
dismissed by the Patriarch long ago and ordered him to 
leave Egypt.!92 


According to the information of the Librarian of the Monastery 
of Sinai, the Hieromonk Symeon Papadopoulos, Saint Nectarios 
visited Sinai Monastery only once during his stay in Alexandria. 
Unfortunately, the archives of Monastery of Sinai do not possess the 
Book of visitors for the years 1885-1890 and that is why this oral 


testimony is not cross-checked with another written one. 


Archives of Monastery of Sinai, "2, AAeEdvdpera 1868-1899, ap. 287". 

192" 4 A. Mavayidtns 04 énavadépy tév “Aytov Onfaidog évtasOa diapévovta dn tv 
Kaipw avti tod Mevramdaews, dv 6 Matprdpxn¢ émavoe THC Gécews Exetvns aNd TOAAOS Kai 
Siétakev avtovv anéAOn ti¢Aiyuatov’. 

Archives of Monastery of Sinai, "2, AAefavdpera 1868-1899, ap. 322". 


PART THREE: THE PREACHER (1891-1894) 
1.. Appointment as Preacher in Euboia 


Rejected and slandered by his brother hierarchs, Metropolitan 
Nectarios was forced to leave Egypt at the end of 1890, and 
returned to Greece. He briefly considered living an ascetic life in 
~ Mount Athos!93, beseeching the protection of 'Lady Theotokos'’, 
during the difficult trial which he endured. Many of his friends, 
amongst whom was the Archbishop Hierotheos of Patras!94, 
recommended that he remain ‘in the world’, in order to help the 
spiritual rebirth of the country. . 

Nectarios came to Athens faced with the problem of his 
survival, deprived also of his daily bread, ‘a miserable existence,’ as 
he characteristically wrote in his letter to the Patriarch 
Sophronios of Alexandria. He stayed in a small room in 
Gargaretta.!95 He partially overcame his financial difficulties by 
the income he received from some 'stole-money' which Metropolitan 


Germanos Kalligas of Athens granted him.19¢ It was a short-term 


193Monk Theodoretos (Hagioritan), ‘O" “Ayioc Nexrdptoc 6'Iepdpxnc (Athens, 1977) 24; 
Archim. J. Spetsieris, Bioypagixy oxiaypagia Kai Oavuata Tob Ev ‘Ooioig dei vijotov 
Tatpéc judy xai Mowevapxov Nextapiov Mntponoditov mp. MevramoAews xt topos Thc Ev 
Atyivg Koivopiaxric ‘I. Movic Fvvaixév tio ‘Ayiag Tpiadog (Athens, 1929) 11; G. 
Dragas, "A Contemporary Greek Saint - Saint Nektarios 1846-1920," Mount Carmel 
(England) 27 (1979) 17; C. Cavarnos, Modern Orthodox Saints - St. Nectarios of 
Aegina (Massachusetts, 1981) 24. 
194 Archim. J. Spetsieris, Bioypagixry oxiaypagia Kai Oavuata rob év ‘Ooio1g déyvijotov 
Tatpé¢ hudv Kai Mowevdpxov Nextapiov Mntpomoaitov mp. MevramdAewe xtitopos Tic ev 
Atyivg KotvoBiaxic I. Moviic Pvvaixav ticg'Ayiac Tpiaéo¢ (Athens, 1929) 11. 

195E, Konstantinou, "Die Botschaft der Heiligen inunserer Zeit (Der heillige Nektarios 
von Agina - Griechenland (1846-1920)," Der Christliche Osten (Germany) 1 
(1988) 18; S. Hondropoulos,‘O dyioc rob aidva wag - ‘O “Oorog Nextaptog Kepadrac 
(Aegina: ‘lepa& Movr‘ Ayiac Tp1dSo¢ Aiyivng, 1973) 60. 

196N. Metaxas,'O Mntpomoditng AOnveiv Pepuavoc KadAtyac 1844-1896 (Athens, 1972) 
61; G. Leventidis, "'O” Ococ Nextaptog Aiyivns,"Evopia (Athens) 32 (10. 11. 1977) 
235; 32 (1.12.1977) 265; Metr. T. Matthaiakis, ‘O “Aytoc Nexrapiog Kepardc 
MnrtpomoairnclevrarcAewc(1846-1920) (Athens, 1985) 21; S. Hondropoulos,’O dayto¢ 
rob aidva uac—‘O”Oo10g Nextapios Kepadds (Aegina: ‘Iepa Movi‘ Ayiac Tp1ado¢ Aiyivne, 
1973) 62, 67, 68. 


90 
solution. The problem of poverty that Metropolitan Nectarios 


continued to face, led him to submit a form to the Sacred Synod of 
the Church of Greece on 27 October 1890, asking to be appointed in 
any place of the then Greek Kingdom as preacher, or teacher of 
religious studies, or locum tenaps in a vacant see.197 

The Sacred Synod transferred the application to the Ministry 
of Ecclesiastical Affairs and Public Education, suggesting his 
appointment as preacher in the Province of Euboia.!98 The Ministry, 
however, replied in its document of 9 November 1890, that while it 
accepted the appointment, its fulfillment was impeded because the 
Metropolitan did not have Greek nationality.199 In consequence, the 
Sacred Synod by its document of 19 November 1890 to the Ministry 
replied that "the aforesaid hierarch as well as having the 
experience and the ability, is also bachelor of the Theological 
School of our national University," and he "has Greek nationality ... 
."200 The Ministry by its document of 3 December 1890 to the 
Sacred Synod wrote amongst other things that "the appointment of 


his Eminence Mgr. Nectarios of Pentapolis, although he has all the 


197The form that Saint Nectarios submitted to the Synod is the following : 
"Tlpd¢ 
triv' Iepav Luvodov Tig ExxAnaiac thc EAAado¢ 
LePaopidtator, 
Aoyot davebaptTntor Ths BeAraedc pov pot dvayxdCovar va diapévw é Ev. 
‘EAA GSt. 'Ererdrf 5é 1 oixovopixr pou Béaic Sév pot éEmtpémer va BiateA@ Ev 
apyia, av ty’ ExkAnoia TOD Baoieiov vonity Le XPTHoWov eic Tl evapeoTnOrtw 
AS lepa Lvvoboc thc ‘EAAdboc va pe amooTEiAn mov tov Baoidciou ff as 
iepoxnpuka, ws KaOnyntrv TOV lepav uadnudtwv, TH Kai w> aVaTAN pwtrv 
apxiepews tv TA xXNpEvovon émapxia, ExovTa Ovvapya trv Gderav va éxmAn pa 
apxlepatiKkag lepoteAetoupyiag Kat obtw GéAe1 WE KaTaothon bTdxpEewv 
xapitoc &iaterobvta peta cePacpod etc cet. 
HMpo8vupdtatog 
+ ‘OMntpomoaitnclevramdAcwoNextapioc.” 
(Metr. Ch. Themelis, ‘Iepoxripuxec év EvBoia (Athens, 1982) 50-51]. 
198ibid., p. 51. 
199ibid., p. 51. Cf. also, Archim. J. Spetsieris, Bioypagixy oxiaypadgia kai Pavuara rou 
év ‘Ooiors deiivrjotov Harpo¢ huGY Kai Hotpevadpxov Nextapiov Mntpomodirov mp. 
MevrandAewe xtitopos tric év Atyivg KotvoBiaxic I. Movig Pvvaixav ti¢‘Ayiacg Tpiabdo¢ 
(Athens, 1929) 11-12. 


200Metr. Ch. Themelis, Iepoxrpuxes év EdBoia (Athens, 1982) 51. 
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qualifications according to the law, to be in the position of 
preacher, could offend the dignity of the higher ecclesiastical 
office that he possesses, therefore we abstained from appointing 
him as a preacher," and added that "it would be better if his 
qualifications were to be used in one of the vacant sees in the 
country, the one which most needs the presence of a hierarch."201 
The Sacred Synod, by its document of 6 February 1891 to the 
Ministry, explains why it insists on this position, concerning the 
appointment of Metropolitan Nectarios and asks the Ministry to 
appoint him as preacher in the Province of Euboia, in which at that 
time existed the towns Chalkis, Aliveri, Karystos, Kyme, Aedipsos, 
Istiaia, Limne, and the islands of Northern Sporades.292 | 

After this, the Ministry of Ecclesiastical Affairs and Public 
Education293, by its document of 15 February 1891 to the Sacred 
Synod, announced that a royal decree which was published on 12th. 
February 1891 "charged the duties of the preacher of the Province 
of Euboia to his Eminence Metropolitan Mgr. Nectarios Kephalas of 


Pentapolis, with the official salary for the position of preacher."204 


201ibid. 
202The Synod's document is the following : 
"H' lepa amexS€éxeTar Kat evxaprotiag auTe éxppacter t émi TA Tpovoig 
avtoo bia trv tH pnoiv THS agrompenciac TOU mepi od 6 Adyos 1 lepapxov. "AAN 
wg KOAGS yivwoxet TO bmoupyeiov Kai dv rOerev é éMTpanry Tapa Thc Lvvddov, 
va veTab ovTog €ig Tiva TOV XNpevovadv "Emoxonav, MPGTov pév dév 
Svvartat GAAws vo MpatTy, va emery obtwe eimeiv thn pepiaxd xaOrKxovra, 
dte tot év ioxvet mept TovTOv vop"ov ut mMapexopevon avte Td Sixaiwpa Tov 
EVQOKEIV émoxom«d KaOnKxovta, olov KaOrxovta Brorkrjoews Kat ' 
axoAovuGiav 5€ 84 eivar UmoKEiHEvoc Th Emoxomx«g Emtpomg tric ‘Exapxiac 
EKEIVNG, £1g fv 0a netabq, Smep Aiav e€evtedoriKdy devTEpov b€ Kai TobTo dv 
droteby} ott yivetau, TAAL 6 Ev Adyw' ‘Tepdpxns, dv peta Svo A TPEIG 6 TOAG 
Hvac yeivwor ai dmaitovpevar dia Tas xnpevovoas EMOKOTAG Tpotdoec, 0a 
peivn dvev Bécews, Kai TGA1v OG oTEpEitai Tob émiovaion dptov.’ 
[Metr. Ch. Themelis, ‘Iepoxrpuxec év Evpoig (Athens, 1982) 52]. 
203The Sacred Preachers were appointed by the Ministry of Eclesiastical Affairs: one 
Sacred Preacher for each Province, according to the Law DCCXLVII of 13 December 
1878 [Metr. Ch. Themelis, ‘Iepoxrpuxec év Evpoig (Athens, 1982) 52). 
204ibid. The decision of the Ministry of Ecclesiastical Affairs which referred to Saint 
Nectarios' appointment in the post of Sacred Preacher of the Province of Euboia was 


92 
‘It happened that at this time Euboia lacked preachers because her 


two hierarchs were unable to preach the divine word. Bishop 
Makarios Kalliarches of Karystia295, because of his advanced age, 
and Archbishop Christophoros Stamatiades of Chalkis#06, because of 
his illness, were unable to offer their services to the people of 
Euboia. This is witnessed to in the memorandum of 3 August 1890 
that Metropolitan Makarios of Karystia submitted to the Sacred 
Synod of the Church of Greece, pleading with the Sacred Synod to 


appoint a preacher in their Province.207 


2. Nectarios' Wanderings in the Province and _ his 
Trials . 3 


Metropolitan Nectarios certainly went to Chalkis in the middle 
of March 1891. He established himself in a room of a two-stored 
house behind the court house. Nectarios stayed there for a short 
time only, and then moved to another house in Kotopouli Street.208 


The then weekly newspaper Evripos, gives us valuable information 


published in the journal of the Government of the Greek Kingdom, part 1, No. 47, 14 
February 1891, p. 179. 
205gishop of Karystia from 1852-1896 [Metr. T. Matthaiakis, ‘O “Ayioc Nexrdptoc 
Kepadd¢Mntporoairne MevramcAews (1846-1920) (Athens, 1985) 251]. 
206Archbishop of Chalkis from years 1882-1892 [J. Konstantinidis, "Mntpdmoaic 
Xaaxidoc," Opnoxevriky xai'’HOixy EyxvxAomaideia 12 (1968) 60). 
207Metropolitan Makarios' memorandum is the following : 
"Tpdc¢ trv lepav Livodov tic ExxAnoiac tig EAAdboc. 
Mapaxareitat f ‘lepa Luvoboc iva evapeotnGy Kai pepipvron mept 

Siopiapod lepoxripuKos Kata Tov Nopov Evpotac, xa oni auddtepor ot KaTa 

Téov Nopov abtév bmapxovtes ‘Apxtepeic katéotnuev bn, avixavor eic¢ Td 

Bidcoxerv. Té6 cat sé Wo x 100 yripatés pou eyyuc voc Tuv 80 Etav, TOU dé 

 Ayiov XaAxKib0c MAOXOVTOS Wo TANPOhopodpat, b76 PapuTatov voonpatoc Kat 

Kata Tous dpOadryovc, Wate 6 Aads Tic EdvPotac otepeitar mavtTws Tob Geiov 

Adyov. 

EbdmeiOéotatoc 6 Kapvotiag Maxdpioc.” 

[L. Pavlou, ‘O “Aytog Nexrdpioc Mntpomoditng MevramdAewe wc ‘IepoxnpuKxac EvBoiac 
(Chalkis, Euboia, 1989) 3). 
2085, Hondropoulos,’O dy10¢ rod aidva yas - ‘O”Oo10g Nextdpiocg Keparac (Aegina: ‘lepa 
Movi Ayiac Tpradoc Alyivns, 1973) 72. 
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about both the spiritual work of Saint Nectarios in Euboia, and his 


personality. His arrival was greeted by Evripos as follows: 


The recently appointed preacher to the Province of 
Euboia, Nectarios Kephalas, arrived here last week. This 
devout preacher who has the high office of Archpriest 
was the Metropolitan of Pentapolis, in Alexandria. 
According to our information he is a knowledgeable 
‘hierarch and bachelor of the Theological School of our 
National University; tomorrow he will preach in the 
Metropolitan church of Saint Demetrios, the next Sunday 
in Saint Paraskevi's church. At the beginning of next 
month he will go to the country of Karystia, where he 
will also preach the word of God, and by permission of 
the Metropolitan of Karystia who is a synodical bishop, 
he will celebrate all over the country, an arrangement 
for which the local Episcopal commissioners have taken 
the proper orders and directions.299 | 


On the occasion of Saint Nectarios' departure to the county of 
Karystia, to preach the Divine Word, Evripos mentioned the effect 
that the preaching of Saint Nectarios had on the people of Chalkis. 
The convincing arguments of his words and his eloquence was 


recorded: 


His Eminence the Preacher of the Province of 
Euboia and former Bishop Nectarios Kephalas of 
Pentapolis left the previous day to Karystia, in order to 
preach the word of God there also. This knowledgeable 
clergyman has repeatedly been preaching in the sacred 


209Evripos' comment is the following : 
"OQ aptiwg lepoxrpv— tod Nowod Evfoiac d:0praQ_eic Nextaptoc 
Kedaardc, adixeto évtasOa ané tic taperBovons EPdoudboc. ‘O cehaaptoc 
ovtoc iepoxrpvE déper T6 bynAdv iepatikdv akiwua Tob ‘Apxiepéwe, 
XPHvatioac we To1obtog MntpomoAitn¢ MevrandAewe tic’ AAckavdpeiac, cad 
dic Exopev S€ TANpodopiac eivar’ Apxiepevc evtaibevtoc, Kad 5 tpddipoc THC 
@EoAoyiKiIc LXOATC TOU’ EGvixod HuGvlavemotnpiov’ avptov omiAnoet ev TH 
Mntporoaiike Nag tod‘ Ayiov Anuntpion, trv émopévnv 5é Kuptaxriv ev To 
Thc cy. Mapaoxeviic, mept dé tac apxac Tob Mpooexobs pnvdc pETaBroetat Eic 
thy erapxiav Kapvotiac, drow GéAe1 knp veer éxiang Tov Adyov Tob @eod, kat 
Sov ovvdua émetpann avte b76 tod ayiov Kapvoatiag, xa@ 6 Lvvodixod, A 
ABEL Trig TEAECEWS AXLEPATIKGy iepoTercoTiay Kad dmacav tiv Enapxiav, 
_ Tig Omoiag ot Kata TémoUG Emoxomikoi Eitpomor EAaBov Tac Tpoonkovoac 

mpdc¢ TobTo Siatayac kai ddnyiac." 

[Evpioc (Chalkis) 1303 (16.3.1891) 3]. 
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churches here, and in t he schools, attracting the 
respect and the esteem of the citizens who eagerly 
throng together, in order to hear and be taught many 
things by the modest sacred preacher, whose powerful 
arguments and spontaneous eloquence have been praised 
very much.210 


"The journeys continued tirelessly in Karystos, Kyme, Skyros, 
Aliveri, Aghios Loukas, Istiaia, Aedipsos, Northern Sporades and 
Chalkis."211 The departure of Metropolitan Nectarios from Kyme to 
Chalkis upset the people of Kyme very much, because as is 
mentioned in Evripos , they missed their spiritual father who, with 
his soul-saving words, the example of his behavior and his flowing 
knowledge, embraced them all indiscriminately, regardless of their 


class and age.2!2. As Nectarios especially loved Kyme and its 


210Evripos' comment has as follows : 
" Amage mpox8Ec cic Kapvotiav, ‘iva xai éKxei Kn even TOV Adyov Tob 

Qeot 6 LePaopidtatoc lepoxripvé tov Nopov Evpoiac cat mpdinv "Emioxomoc 
Tlevtamdéaews Nextapioc Keparac. ‘O evratdevtos odtoc KANpIKdG 
ENAVEIAN UP EVG Knpvtas ev TOig évTab8a. | LEPOIC vaoig Kat TOic OXOAEIOIC, 
EdeiAKvoe TOV oeBacpov Kai trv EKTILNOLV TOV TOAITOV, MpPoBbuwe 
OUppEVOaVTwV, ‘iva aKovowa Kai d15ax8Gor TOAAG Tapa Too oepvou 
‘lepoxripvKos, ov T6 ObEvoc Tav EMEIPHUATWV Kai f MPdXELpOS EVYAWTTIA Atav 
etnveOnoav.. 

[Evpimocg (Chalkis) 1305 (30.3.1891) 4]. 


211L, Paviou,’O “Aytoc Nexrapiog Mntponoditne Nevramdaws wo IepoxrpuKxac Evpoiacg 
(Chalkis, Euboia, 1989) 6. 
212Evripos mentioned the following : 

"Koa & ypabovary Ex Kins, UI txeiBev dvaxwpnoic tod ‘Tepoxripuxoc 
tot Novot Evpoias Mntpozoairov “Ayiov. Tlevtandvews datov aAnOG< 
MPOVKGAEGE AvmnV Kai AVEMIA HOTOUG emai Kev évtumuaets. ‘H dmovcia TOV EK 
Tob Opdvov Kata TaG ayiac TAVTAS udAroTo Hyépas peyiothy Mapexer trv 
aioO@noiv. Kai eixdétws th aAnGeig tooa’tny exi th anovoig tov o1 Kupaior 
aicdavovtat Avmnv, KaB’ Soov Kata Té uikpdv SidotnHa THs Ev TH TOAEL TWV 
MAPAapoviis Tov pEyGAa GANBdc, d¢ IIvevyatixds Iatrip aneipydoato. Oi 
WoXOdercic adTOH Adyo1, cadeic Kai anépittor trv Exbpaorv, HETa TEPLOOTIC 
NMPAKTIKOTNHTOS Kai Evpéwv EMLOTHLOVIKGV yvWOEwWV, OVVEKiVvOUV HEXPL TUV 
MLXLAITATWV THs KapdStac EE ‘icov mavtac Kai Ei¢ GANOH Tov HiAdApNoKov Tic 
Kutyuns Aadv fyov duvaidOnaty. Kat TSG Hdvvato f SiSacKkaria avtot 
GAAOioUS va Tapayayn Kapmouc, ad’ ob, wg Omoypapy ov Kai mapaderyya 
éavtov mapeixe, Matpixkrv dSvtws oTopyrv Kat XPLOTLAVLK TV GA nOaic 
ovuTepipopav ddiaxpitwompdcmavtacemBerkvv yevoc;” 

[Evpimoc (Chalkis) 1340 (4.1.1892) 8]. 
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citizens, he stayed there for a long time. He himself spoke later 


with great admiration for the quality of the people of this area.213 

In March 1892, it was rumored that Metropolitan Nectarios 
would be moved to the Province of Lakonia. This event caused deep 
sadness for the people of Euboia of whom 509 citizens of Chalkis 
signed and sent a petition to the Ministry of Ecclesiastics to revoke 


the removal of Metropolitan Nectarios if it had been published.214 


213M. Melinos, uiAnoa ué rov"Ayio Nextdpio — Lvvevrevéeic ué 30 kai | avOpuwimous mov Tov 
yvpiaav (Vol. 2) (Athens, 1989) 74. Cf. also, L. Pavlou,"O “Aytoc Nexrdpioc 
MntpomoairnclevramdAewcuclepoxrpvxacEvpoiac (Chalkis, Euboia, 1989) S. 
214€vripos announced Saint Nectarios' removal to Lakonia as follows : 
"’Orws anpooSoxrtws Kai map’ éamida tyéveto yvdiotov xGEc, STI O 
‘lepoxripvt Evpoiacx.Nextapioc, MntpomoaitnsllevtamdAewe, peTETeOn E1¢ TOV 
Nopév Aakwviac.' H axpooddéxntos cidnorsg ébémange kai ovverapate dAnOac 
Thv huetépav Kolvwviav, HTic TOAATY ATOvEpEL TunY TH GEBAGHIW KANPIKG, 
dotic peta Tooattns EvyAwttias kai meromiKdthtog Knpvocer Tov Adyov Tob 
Be0d ava Tév vouov, Gaynvetwv Tous ExkAnoralopévous Kai Emotnpitwv 
avtovcév Th Mote TGV TATEPWv. 
Al BAAewpiv GAAWS Te’ Apxtepéwes Elva avayKaroTtatny Sid 76 Kripvyya 
f Tapovoia' Iepoxrpuxos Siamveopévov b76 iepod Crow Kai yivoKovto¢ vo 
AVTAH Emyeiprhpata ex THv dANBGv Mnydv Tic @pnoxeiac. Torottov &€ 
tepoxnpuxa evpev  huetépa méAic év TH MpoodmW Tod L. MntpomoAitov, 
Sixaiwe 56 ovvexivjOn emi TH peTadécer avTOG ALOnpEpdv dE MANBOc TOAITOV 
ovvétatev avahopav, Siabipacdeiaay dn, ev f EkEppacev trv EmOvyiay thc 
MoAEwWC, STUC dvaKANOG 1 wETaOEOr. EAmiCopev, ott 6 x.‘ Yrovpydc, undevdc 
Adyou brdpxovtos, Sév Oa Tapidy Trv aitnoL nevtakooiwv moAITGv.'H mpd¢ 
16 Yroupyeiov tav’ ExxAnoiwv avahopa exer we big * 
Tlpdc¢ 
TOL. émi tév’ ExxAnoraonixav' froupyeiov. 
Oi peta cePacpod dvahepdspevor MoAitar Th¢ XaAKib0c, paBdvtec Sti 4 
Tob Nopov EvPoiac' Iepoxrpvt Nextapioc mpuinv Mntpomoaitns Mevrandvews 
MpoKettat va peTateOH, omevdouev va kadrxetevowpev Td L.' Yroupyeiov, dmw¢ 
un OeArjan va Kap Td Kdixov TobTO Eig TOV Nopov Evoiac, tav 5€é h petadecic 
éyéveto, va evapeotnOf v' avaxoAdéon avtrv, didn fh Statepnaic tov 
‘IepoxripuKxoc tovtou, dvtoc éx Te TOO Apxiepanixod akiwpards tov Kai Tov 
GAAWVY EKKANOLAOTIKGY apETav Kai mpoodvtwy Tob KaTaAAMAOV mpdc 
_ Kpvyna, dvaycaiotatn amoPaiver Sid trv HOrxrv Siapdpgworv Kat trv Too 
Apnokevtixos aiOripatoc adviyworv év TH Aad Tob Novod EvPoiac, bi a 
yivdoxonuev OT, f L. KuBépvnoig ex tév mpuitwv évdradhepetar Kai mpovoei, 
Exovtes bn’ Syiv pac Tac Epi TOU avTixetpevov TovToOVv TEpLoTOVSaOTOUG 
*EyxvxAiouc Tob émi tév’ ExxAnovaonikav K.’ Yrovpyoo. 
"Emi tic meto1Orjcews Tavtns Eperddpevor Kai Ex TO cvvarcOruatoc, 
tt Sia THv HOiKriv THs KoLvwviac PEATIWOLV aTapaitnTov amoPaiver, ToLOUTOL 
‘lepoxripuxec, o10¢ 6 LeBaopiwdtatos MevtandAews, va KNpUTTWOL TOVAGyov TO 
@c00, ToAUGHEV Oo Te xploTavoi Kai moAita1, Evdiadepdpevor bia Thv 
Kovwvikiv dtapdpowarv, && ho mavta Ta Acid Kal HOiKka Kai MoAITIKa dyaOa 
_ temnyaCovaty, va Tapaxaréawpev Bepydc 16 L. Yroupyeiov, dmw¢ avaKaréon 
Tiv petdBeciv tod év Adyw ‘lepoxrpvKog Ev péon paAroTa MeyaaAn | 
Teooapaxoortg, xa’ Av 6 diAdoodoc ‘Iepoxripvt Nextaptog dév maveTtar Sia 
TOV BEiwy AVTOD KNpLy_aTwV va Woxaywyy TOv Aadv Kal va EMBAAAN Tv 
yetdvoiay eic Aas THS KOIVwViag Tas KAdCEIG, KAD’ Saov TS KrpvyHa avtob 
mavtwe diaéper THv oTepeoTumwv Kai dvev TOAAGKIG THs EAaxioTns Evvoiac 
KQAOYEPIKUVO"IALOV. 
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The move succeeded, and the people of Chalkis celebrated this event 


which exhibited the love of the people of God for the worker m 'the 
vineyard’ of Christ.215 

During the national feast day of the 25th March 1892, 
Metropolitan Nectarios preached in Chalkis and officiated on the 
name day of King George | of Greece.216 In June of 1892, he went 
over to the islands of Sporades (Skiathos, Skopelos, Skyros) 
where he preached.2!7_ In June 1892 Saint Nectarios crossed over 
to Xerochori (Istiaia) of Northern Euboia, where he preached to the 
citizens of the area. When he returned to Chalkis, he resigned from 
the position of preacher, because of an episode which had been 
brought about by the Episcopal Committee of Chalkis which 
managed the then vacant see (now Metropolis) of the Archdiocese of 
Chalkis.218 

His resignation was due to the following incident; that year 
(1892) Archbishop Christophoros Stamatiades of Chalkis died.219 


Evéambec 611 4h Soov Sixaia tédov Kai vouipog aitnoic huey avtn 

G£AE1 ElcaKovobH mapa TCL. Kupepvrcews. 

Sraterov pev peta ceBaopou 
Eve Béotator" 

_ [Evpimog (Chalkis) 1350 (14.3.1 892) 2-3 ; Archim. Ch. Themelis, " 

‘ExxAnotaotixa Edpoixd Lepvispata év otc 6 doidipos Mevramdaews¢ Nextapioc,” in Metr. T. 

Matthaiakis, ‘O”Aytoc Nexrdpios Kepaddc Mntpomodirne MevramdAews (1846-1920) (Athens, 

1985) 255-256]. 

215The Evripos' article is as follows : 

"Meta MOAA Ns EvXaptaThoews UavOdvonueEv, Ex THAEypagiKtic eiSrj ews 

x9éc gomépas AndBeions, Sti fH petaBerc tod ‘Iepoxripvxoc Evfoiac x. 
Nextapiov, MntpomoAirov TlevramdAews, avexArOn, meroGévtoc Tov xk. 
‘Yroupyod eic trv evAoyov aitnoi Tdv hwEeTépwv CvuMOAITOV. Xaipopev Emi 
routw &16tt, obte dixatov tiv, obte mpETov, va oTepNnAH n huetépa TOAIG KATE 
tac Gyiac fpépac, ainves émépxovtai, oenvod Kai memadevpévov 
‘1epoxrpuxos, dbo pdAota peta Tov Odvatov Tob doidipou  Apxiemioxomou 
Xadrxidoc Xprotopdpov xnpever f apxiepatixy Oéorc, urjtw TANPwWHEioa.' O dé 
x. ‘Ymoupyéc tuyxaver dE1og TGV ovyxapntnpiwv Kai THs evyvwuoouvne TH¢ 
hpetépacrérewc Sid THv bmp avticmpSOvpoV Kai dyaOrv SiaBeorv.” 

[Evpitoc (Chalkis) 1351 (21.3.1892) 3]. , 

216jbid., 1354 (28.3.1892) 3; 2 (25.4.1892) 2. 

217ibid., 1362 (13.6.1892) 3. 

218ibid., 1366 (18.7.1892) 3; 1367 (25.7.1892) 3. 

219Saint Nectarios presided over the funeral of Archbishop Christophoros in Chalkis, 

and addressed the obituary [Edp:zodChalkis) 1340 (4.1.1892) 7. 
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According to the law Cl of 1852, concerning bishops and dioceses, 


the administration of the vacant see of the Archdiocese, until the 
position would be filled, was overseen by a committee of three 
members. The Episcopal Committee of Chalkis which consisted of 
the priestly office holders; Nicholas Zapheiropoulos, Panteleon 
Tsalis and George Pharmakides, sent the preacher its document of 2 
July 1892 informing him that, a) his duty as preacher was to teach 
the faithful the teachings. of the Gospel and not to celebrate for 
stole-money, b) it prohibited him from celebrating anywhere. 
without the committee's permission, c) it called him to submit the 
outline of his work and an exposition about the religious and moral 
circumstances of the citizens of the places which he visited and 
preached, and also two of his sermons which had been preached 
until then, and d) it accused him of celebrating as a canonical 
hierarch without permission from the appropriate authority, which 


the committee advised him to seek in future.229 


220The Episcopal Committee's document is the following : 
"Baoidetov tig EAAGdoc. _ , 
"Ap1Oudc II pwr. 276 Atexm. 213 
"Ev XaAxi& tH 2’ Iovaiov 1892. 
‘HTevixn’ Emoxomixr’ Emtpomr Xadxidoc. 

Tlpdc¢ tév ‘lepoxripuxa Nopod Evfoiag Lef. Mevtamdrcwc Kupiov 
NextaprovKebaa av. 

Lovereia tric bm apOp. 761833 xai amd 15 lovviov EVEOTWTOG ETOUG 
diatayiic Thc ‘lepas Lvvddov Torei yywotdv' Ypiv f émtpomr mpatov pEv Sti T6 
petépxecdar Tous IepoxripuKxac, Epya’ Epnuepraxd eivar dovupipaotov mpd¢ 
THv épmotevOeicav abtoic bwnAnv EvToArv, ANG dév eivar Befpaiws Td 
émrtedrciv lepompatiag émi xonuatioud, GAG Td meprépxecOar Kai diddoxetv 
Tob motous Tv Gwrnpiav Tod EvayyeAiov AidacKkadtav cai ta kaBapuitata 
Thc HOrKtic HSaypata mpd¢ dvalompworv tod Opnoxevtixod aicOryatoc Kai 
mpdg &EGAE IV TGV TOIKiAWY KaKdv, 51 6 dmayopevetar byiv émi Té péAAov H 
&vev adeiac Thc émtpomiic TEAEaIg TaONS iepompatiac, fic Thy EmTEAEOLV 
HOedev aitrae tov Xpiotiavav tic’ Sevtepov mpooKkarei buds H Emtpomi va 
bmoPAAANTE BT abTHS TH lepG Luvddw ovvw5¢ TH LT tob and 13"Iovaiov 1838 
B. Aiatdypwatoc, Sidypappa tis mopeiac budv kat ExBeorv mepi OpnoxevtTiKh¢ 
Kai HOIKi¢ KATAOTAOEWS TOV KATOIKWV TOV KWLOTOAEWV, TOV TOAEWV KAI TOV 
xwpiwv év olg petéfng cai Exripvtec, cvuduivunc mpdc Tv and 14’IovAiov 1869 © 
Kai bm GprOp. 222 ovvodiKdv EykuKAiwv Kai obxi Kata tomov idiov St 6 Kai 
Emotpédetar buiv f amd 7’ lavovapion 1892 mpdc trv lepav Luvodov, S10 Tob 
Lef. Mpo€dpov avtiic bTopAnOeion byetépa dvadhopa Kai Tpitov ods Siatarrer 
f Emtpomn SE dvdpatoc Tic lepac Luvdbou va bmoPGAANTE TH 1eEpg Lvvdbw dia 
Thc émtportic, dc olov te Taxtov S00 Adyous EK Tdv two apti bb’ dydiv 
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He superscribed this document: "This is returned to those who 


published it as unnecessary, + Bishop of Pentapolis," because he had 
already taken the decision to resign from his duties as Preacher of 
the Province of Euboia. This appears in his resignation of 9 July 
1892 which he submitted to the Metropolitan of Athens and the 
president of the Sacred Synod of the Church of Greece, Germanos 
Kalligas.22! The Sacred Synod, however, did not accept his 
resignation, and by its document of 24 July 1892 to the Episcopal 
Committee of Chalkis, it made known its decision and petitioned 
them to announce it to the Metropolitan so that he could continue to 
execute his duties.222 Being subordinate to the decision of the 


Church, Nectarios continued his teaching work. Evripos again 


exhwvnGEvtwv, xad oti fh iepa Lvvobdoc did Thc ame 1 Matove.s. Kat drdpOp. 
639 éyKuKAiov avtiic Bietabato Kat fitig Exorvoro1jOn Tpd¢ byac Ev 
omaBoypadw did too or ap8y. 206/147 Kai amd 13 Maiov €. €. éyypdou THG 
Emtponns, Kal TOUTO dpeirate va mownjoere. IIpdc TOUTOIG OvVETELG Hoavtws 
TAS dvwtépw ‘pnGeions Siatayric Ths tepdc Lvvdbov zorei bpiv Katdbnrov Hh - 
‘Emtpomy OT Ev Eic TO uEAAOV dmakisoete va ov upopowOn te Taic emtayaic 
THS ‘Tepas Lovddov BEAL AGH Hh lepa Lvvoboc ta AMOATOU WEVA Kal Tpdapopa 
kad’ budv uétpa, di6T1 ovdevi 1 Livobo¢ GéAE1 EmitTpEwe va Mpatty KATO TO 
doKobv avtTo. Tipooét bia Tob TAPOVTOG autiig Eyypadou 1 EmiTpOTN ac AEyEL 
Kai To bE fic, oT1 wdeid ate va Cntroete trv adbe1av TS TIpoiotapévng aac 
"ExkAnoraoniKns "Apxtic Kai xatdémv va mpopiite cic ‘Tepovpyiav £1G TOUG 
‘Tepouvc Naovc ths mOAEWs Xx1aB8ov we TobTo Gv yyEIAEV TH émtpory Oo TpUNv 
e151Kd¢ ETIOKOTIKOG émitpomos rx1aBov Tipeoputepos’ Iwavvns Maviwtn¢ bia 
THs on api6y. 144 xai 25 TaperBovroc, unvds avahopasc Tov. Tlapatn pei dé bpiv 
q émtpomr 6T1 Mpofaivercs lepoupyav dikny KAVOVIKOU lepapxov Kai Séov 
Kpivetc &Eov TAVTEAGS tob va Aaupavns trv ™d¢ TobTO dde1av Tapa Tis 
a&ppodtac apxtis Omep €i¢ To ) WEAAOV Ogeirete va TPaTTNTE 51a TA MEpartépw. 
‘H Tevixrl émitpomr Xadxiboc, Oixovéyog NixdA aoc Zaderpomovaoc, 

LaxedAdprocllavtoAéov TadAns, LeevopvaakledpyiogPapyaxibns” 

[L. Pavlou, 'O “Ay1log Nexraptoc Mntpomoairneg MevrandAews wc lepoxripyxac Evpoiac 

(Chalkis, Euboia, 1989) 11-13]. ; 

22 libid., p. 13. 


222Saint Nectarios' resignation says the following : 
"Ev XaAxibt 14 9’ Iovaion 1892. 
IIpd¢ tiv avtoé LeBaopidtnta tov MntpomoAitny ‘ABnvav Kat 
TIpdedpov ThciepacLuvddou Kupiov Teppavov 
‘O UmoparvopEevoc advvatev va TAnpwow pet axpiBeiac ta kaOrKovTa 
TOU iepoxr puKoc tv TG None Evfotac broPaaaAw trv TApaitnoiv pov Saterav 
META TOU MPOGHKOVTOG gefaonod. 
‘O TlevrandAews Nextapioc Kegords"[L. Pavlou, ‘O “Aytoc 
Nexrdpioc Mntpomoairne MevrandAews wd lepoxripvxac Evpoiac (Chalkis, Euboia, 1989) 
13-14; Edpimog (Chalkis) 1366 (18.7.1892) 3]. 
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published the wanderings of the Metropolitan. In its comments, it 


mentioned: 


. the Sacred Preacher of the Province of Euboia 

Mgr. Nectarios Kephalas arrived from his travels. 

Tomorrow he will celebrate a archeirarchal memorial 

service for the repose of the soul of the late Eminent 

. Archbishop Christophoros Stamatiades of Chalkis in the 
Sacred Metropolitan church of Saint Demetrios.223 


3. Candidate Archbishop of Chalkis 


In April 1892, by various publications in the press and by 
resolutions, the Christians of the Archdiocese of Chalkis whose 
Archiepiscopal See had been vacant for over one year, expressed 
their desire to appoint their Preacher as the Shepherd of the 
Archdiocese.224 The expression of the deep love of the devout flock 
towards the distinguished hierarch and incomparable preacher 
brought out the human weakness of the Archimandrite Chrysanthos 
Antoniadis, headmaster of the Ecclesiastical School who, having 
failed six times to be elected as Metropolitan to one of the vacant 
Sees of the Greek Kingdom, had coveted this Metropolis. He, fearing 
the election of Nectarios to this post, published a study in Evripos 
by the title of Study on the Canon Law of the Eastern Orthodox 
Church for the purpose of proving, on the one hand the uncanonical 


status of the publications of the devout Christians which supported 


223 Evripos wrote : 
" Adixeto Ex THS TEpLodSeiac Tov 6 ‘Tepoxripvg Tob Nopot Evpoiac K. 

Nextaptoc Keodaar dc Mntpomoaitne TevramdAews. Ab ptov TEAEITAL EV TO 1EPG 
Nag tov ‘Ayiov Anuntpiov, "APXiepanixoy Mvnyudavvov UTEP AVATAVOEWS THS 
woxts Tob mépvar HETAOTAVTOG LePaopwratov "Apxiemioxomov Xadxidoc 
Xprotopopov Lrapanadn 676 Tob avndiob avtos Lrapatiov Lrapariadn, 
dixnydpov." 

[Evpimoc (Chalkis) 1396 Sake 2.1893) 3]. 

224Metr. Ch. Themelis, “Edfoixr, ‘AyioAoyia," OeoAoyia (Athens) 53 (1 982) 407; 

Edpimoc (Chalkis) 1409 (5.6.1893) 3-4. 
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the candidacy of Nectarios, and on the other hand the anticanonicity 


of the Saint who left the area in which he was elected by God. 
Archimandrite Antoniadis accused Nectarios of having abandoned 
the place where he was elected to serve, having false information 
orné Knowing the fact that the Saint was violently removed from 
Cairo. The attitude of Chrysanthos' published article was the 


following: 


Our Holy Church through its Holy Synods has taken 
the privilege of choosing bishops away from the laity. 
This was decided in order to avoid uprisings and riots on 
the part of the laity and also to avoid illiterate and 
poorly suited persons from this high ecclesiastical 
position. .... Besides, it is forbidden for a bishop to 
desert the church that he was ordained for and emigrate 
to another.225 


The Saint, in reality, never voluntarily sought to abandon the 
position in which he had been called to serve in Cairo, but he was 
compulsorily rejected by the Patriarchate of the Alexandrian 
Church. The two Patriarchal Communications which he received 


from Patriarch Sophronios of Alexandria in 1890226, and also the 


225 archim. Antoniadis' arrticle said the following: 
ed Agopurtiv Ei¢ ovvtTakiv Tic Bpaxvtatng rastng weAétns Eni tov 
Kavovixot Aixaiou Tic \uetépas’ OpBoddfou" Avartoaikis ExxAngiac E5wKé 
pod Snpoatevaig avadhopav TOAITHV TivOv TOD EvoEPONS Kal XpioTenwvu pou 
TANpU patos THs xnpevodons ‘ Apxiemoxomr¢ Xaarxidoc. Ai avahopat EKEivaL 
OKOTOv ELXOV THV AGiKHv GVOTAOLV TOU VOV “‘Tepoxrpuxoc é Ev To None EvBoias 
Kat Lep. Mntpomoaitou Tlevtandrews x. Nextapiou, TOG éyYKATAOTAOLV avtod 
Ev TH xnpevovon édpa THC *“Aytwtatns "Apxiemoxom yc XaAxidoc "Ev TOIG 
EMOPEVOIG OKOTOUHEV va brobeibwpev, TO avudertc Kai Tapavouov TWV 
TOLOUTWV avahopav, &Te TV "ExkAno1aotixay Kavévwv Kwa vovtwv Tov AdOv 
TOU EKAEyerv TOV emioKonov, Kai mpd Tavtwv, oT 6 KOTOAEiTELV TOV émoKomov 
trv TaporKiav, tiv b16 Tob Beod éxAnpwén, Elva WOaLTWS EKVOHOV Kat 
AVTIKAVOVIKOV. Tlovobpev d€ TobTo, SmwWG Tepippovprowpev, 16 Aniv, TouG 
“PGAAOV EvTioToOUS mEpi to Toiatta Kai tovc abacic Tav matpuwv hudv 
“ExKANO1laonikGv Geonwv .... 
[Archim. Ch. Antoniadis, "Menérn é emi Tob Kavovixot Aixaiou tig’ OpboddEovu ' AvatoaiKtic 
"ExxAnoiac mepi Kavévwv tig Exxanaiac," Edpimog (Chalkis) 1402 (April 17, 1893) 
2). 
226Metr. T. Matthaiakis, ‘O”Aytog Nexrapioc Kepadds Mntpomoiitne Mevrandrews (1846- 
1920) (Athens, 1985) 46-47. 
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letters that Saint Nectarios addressed in the years 1894-1895 to 


the Patriarchs, Sophronios and Photios of Alexandria, and Joachim 
the 3rd°of Constantinople,22” proved the groundlessness of the 
writings of Chrysanthos, and witnessed to the truth. Nectarios 
uncomplainingly accepted the accusations of Chrysanthos, 
preferring to be unjustly accused rather than to defend his 
reputation, because he did not wish to irritate Patriarch Sophronios. 
In the end, Evgenios Depastas was elected the Bishop of Chalkis.228 
Metropolitan Nectarios continued his journeys throughout the 
Province of Euboia. According to Evripos in August 1893, the Saint 
of Pentapolis went over to Kyme on the invitation of the Bishop of 
Karystia to replace him during the Feast of the Dormition of the 


Theotokos.229 
4. Preacher of the Province of Phthiotis-Phokis 


Nectarios was transferred to the post of Sacred Preacher of 
the Province of Phthiotis-Phokis, because this area needed the 


service of a good preacher more strongly. The news of his transfer 


227Metr. T. Matthaiakis, 'O”Aytoc Nexrdpioc Kepadrds Mntpomoditne TevrancAews (1846— 
1920) (Athens, 1985) 50-55. 
-228The Archbishop of Chalkis was ordained in Athens on the 1st of August 1893. He 
took over his duties at the beginning of September of the same year (1893) until 1902 
when he died [Evpimoc (Chalkis) 1410 (31.7.1893) 1; 1417 (7.8.1893) 1. Cf. also, 
J. Konstantinidis, "Mntpdémoaic XaAxidoc," Opnoxevtixy xai ’HOixr ‘Eyxuxdomaibeia 12 
(1968) 60; Archim. Ch. Themelis, "‘ExxAnoiaotxa Edfoixd Lepviipata tv oic 6 
cotdipoc¢ MevtamdAews Nextapioc," in Metr. T. Matthaiakis, ‘O° Aye Newrapiog Kepanas 
MntpomodirncllevramdAewc 1846-1920) (Athens, 1985) 257-260. 
229Evripos remarks these : 
- "Meta Bopaxvxpdviov évtat0a Siatpibriv avexuipnoev cic Kupnv mpd 
Tivoc 6 ‘Iepoxripvé Ebfpotas K. Nextapiog Mntpomoaitnce Tevramdéacwc 
™pooxd nOeic b16 Tob 'Emoxdmov Kapvotiac d6twsg avanAnpuoer avtov Kata 
Tliv Eoptriv thc Kowsrioewe thc @eotéxov xa’ fv TteArcitar éxei peyaan 
Tavnyvuptc.’ 
[Evpimocg (Chalkis) 1418 (21.8.1893) 3. Cf. also, Archim. Ch. Themelis, " 
“ExxAnotaotixa Evpoixa Lepvupata év oic 6 dotSipoc TevtandAews Nextapioc," in Metr. T. 
Matthaiakis, ‘O”Aytoc Nexrdpioc Kepadac Mntpomoditne Mevramoédews (1846-1920) (Athens, 
1985) 260-261; L. Paviou, 'O “Aytoc Nexrdpiog Mntpomoiitne TevraméAewe we 
‘IepoxnpuxacEbpoiac (Chalkis, Euboia, 1989) 17-18]. 
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upset the people of Euboia, and through a letter from their mayor, K. 


Saraphianos, which was sent to Metropolitan Nectarios on 10 
September 1893, they expressed their sorrow at his departure, and 
also their gratitude for his preaching activities and writings. The 


letter Nectarios received from Kyme was the following: 


Your Eminence, : 

Our town, together with the whole county would 
like to express our sorrow because’ of your departure 
from the Province of Euboia where you preached for two 
and a half years. The general good will and respect 
which has been expressed by all the county indicative of 
the love you have instilled in us through your sermons on 
Christian life. Having been a prime example of one who 
lives a Christian life, with your caring and help, we have 
come to regard you as a dear friend. Kyme, along with 
the county of Karystos will always remember you fondly 
for this. The innumerable holy writings you published 
here for our spiritual benefit will further rouse our 
memory of you for years and years to come. 

We would have considered ourselves very fortunate 
if our expressed wishes to the Honorable Ministry were 
answered and we had you among us for many years. 
However, since it has been decided by the Director of 
Church Affairs to send you elsewhere, we revere their 
decision and will all due respect, pray for your 
continued good health and general welfare. Furthermore, 
we ask that Your Grace will never cease praying for us 
in his supplications to God. In full acceptance of all 

‘your benedictions and blessings, we kiss your right hand 
and remain forever grateful to you. 
Kyme, September 20, 1893 
The Mayor of Kyme: K. Sarafianos23° 


230Mayor Saraphianos' letter has as follows : 
"LePaopidtate, 
‘H npetépa moaic, we® SAng ths Enapxias éxppater br Epob mpdc trv 
‘Yuetépav LeBaopi6tnta trv Avan Emi TH avaxwproer AvTis Ex TOU Nopod 
Evfoiac, év d eri &No kat Hutov Etn, dc epoxrpvé év ave dietpiyate. 
“H éxdnAweioa map oans thc Enxapxiac yevixn evvo1a mpdc trv‘ Yu. 
LePaopi6tnta Kai 6 amdrvtoc oefaoudc, ob amoAaver aNd TaONS HAtkiac, 
elvat EvderEic TOV AlOOnUATwV TuV Kapdidv amdonc Tic Exapyxiac, dc 1a tav 
KNPVYPATWV TNS KAI THs XPLOTIAVIK MG TOAITELAG THG KATEKTNOEV. 
‘H Koun xai pet avtic &taca fh’ Exapxia Kapvotiac, ndéws mavtote 
Oa avauivroKnta: thc wETAEeS Adv Tapovoiac ths ° THC ToOODTOV 
KATAOTAONS TpoapAots. Ai EvamoAndOeioa avTH lepai cvyypadai thc, ac 
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Evripos , too, inserted an article in which there was a brief 
sketch of the personality of the Metropolitan, his profound 
erudition, his rhetorical competence, the originality of the subjects 
he used in his sermons and the faultless performance of his 


Episcopal duties.231 


brép avtic élemovnoe kai Ednuooievoev, Ecovtar EvdeAEXEIC Ahopuai mpd 
avapvnor. 
Ettuxeic Oa EAoyiCdpeda, Ecv ai Exdpacbeion: cai d:afiPacbeicar 
mpdc T6 L. ‘Ymoupyeiov evxai hudv, elonxovovto kai ameAauBavopuev trv 
EvTvXIaV, va ExwyeEv trv Y. LeBaopidtnyta ei tActovac xpdvouc ped’ Hydv. 
"Eme1drj] Suws GAAws E50be toic iOvvobat ta thc ExxAnatas, Ths tpovoovons 
UTEP TUV TEKVWV ALTHS, ELAaPOU NEDA Tac ATNOPacElc AUTOV Kai TPOTEUTOLEV 
tThv ‘Yu. LePaopidtnta peta ths dherAopévns mpdcg Avtriv Evdvoiac Kat 
EvxouEeba dAowtxws bmEP TIS KaTevoducEews Kai Siatnpraews THs byeiac 
Abtiic 'eig tn TOAAG'. Tapaxadotyev 5€, Stw¢ kai Wf 'Y. LeBaopidtns ur 
Siadreinn, evxouévn vmEp hav ev taicmpdc Tov edv EvtevEeaw AUTHG. 
* AmtexdexOpevor TAs UUETEP AS EVXaC Kai EvAOYIAS Kai KaTAOTACdpEVOL 
trv Yuetépav Aciiav, d:ateAobpev Eoaetevyvuspovec. 
"Ev Kvyn tq 10 LertepBpiov 1893. 
“OAruapxocKupaiwvmpwtevovons. 
"EnapxiacKapvotiac 
K. Lapadiavds" 
(Metr. T. Matthaiakis, ‘O’AytocNexrdpiocKepad ao Mn tpomodirnc MevramoAews (1846-1920) 
(Athens, 1985) 59; Metr. Ch. Themelis, "EdBoixr ‘AyioAoyia," @eodoyia (Athens) 53 
(1982) 407]. 
231 £vripos' article has as follows : 
"Meta Auvmnco Euadouev, St 6 ‘IepoxripvEé tod Nowot Evfoiac x. 
Nextapioc Kedar dc, MntpomoaitncllevtandAews, petetéOn we To10UTOGEIC TOV 
Noudv O@1st150¢ Kai Pwxidoc. Ilpd tpietiac mepizov dropiobeic ‘lepoxrpvé, 
tdeixOn avTaELos TGV KaONnKOvTwV, Ativa avéOnKkav Eig avTov fH  ExxAnoia. 
Aia Tic evppadeiac Kai meWobs Tob Adyou Tov KATEKNHANOE TOAAGKIC TA OTA 
TOV EKKANoalopevwv Kai mpocEiAKvoe Tov ceBactdv avtadv. “Avrip Atav 
evtaisevtoc Kai KextTnuévos maoac Tas yvwoEeIc, doa: amattobvtTat, ‘iva 
evdoxisnon tig év Th an’ dupwvog Pntopeig, Siadeper tuév ovvijbwv 
EKKANOLAOTIKOV PNTdpwv, dv fH HnTopiKH ixavdtng mepropiletar Eig dAiyac 
KOLVOTUMIas Kai dhoprtous xelpovopiac. Ev éxdotw Adyw avtod e&evpioxer 
Kai véov Oéua, Step Mpayyarevetar PiAocodikutata Kai evopadéotata, 
anéxwv fxiota aliompemady Kivioewv Kai oxnudtwv. Ov pdvov S€, we 
‘Tepoxripvk émifOn Aiav, GAAG kai év TH Extedéoer Apxiepanikuv KaOnKdvtwv, 
évtat0a pév peta Tov Bavatov Tob dodipov Xpiotopdpou, tv Kaapvorig dé 
KATA TAC ATOVGIas TOU Lefaoptwtatov 'Emoxdmov Maxapiov. Aid totto 
opodpav mavtes aloBdvovrar Amv Sia trv pEeTABEOIV TOGOV 1KavOb TOD Beiov 
_ Adyou Kai evxovta, Stwo Kai 6 BidSox0¢ abtod elvar avtatiog tod 
TpoKatéxov." 
[Edpimog (Chalkis) 1418 (21.8.1893) 2. Cf. also, Archim. Ch. Themelis, " 
"ExxaAnoiaonixa Evpoixd Lepvuspata ev oi¢ 6 doibipoc MevtrandAews Nextaptoc,” in Metr. T. 
_ Matthaiakis, “O’Aytoc Nexrapioc Kepaddc Mntpomodirne MevramdAews (1846-1920) (Athens, 
1985) 260]. 
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At the beginning of October 1893, we are informed by Evripos 


that Metropolitan Nectarios was in Lamia.232_ Immediately after his 
appointment, he started his journeys throughout the Province, 
visiting the towns of : Amphissa, Domokos and Atalante.233 The 
biographies of Saint Nectarios mention a monumental sermon which 
he gave in Galaxidi. He went there to console some families who 
had lost their relatives in a shipwreck. In his sermon, the Saint 
spoke about the value of the Mediatrix of the world, the Theotokos, 
who hears the prayers of all and intercedes with her Son, Jesus 
Christ the Savior of the whole of humanity. Nectarios wished his 
audience to acquire the great virtue of patience which adorns the 
All-Holy-One (The Theotokos), who endured Her Son's sacrifice on 
the Cross for the salvation of the human race. The suffering 
people of God were consoled through the Saint's words, and 
petitioned him to remain at hand, so he continued in Galaxidi for 
three more days, encouraging and enlivening the faith of the 
Christians of the area.234 

Immediately after this event, Nectarios returned to Lamia. 
There he made the acquaintance of the Sakkopoulos family and, 
appreciating the moral qualities of the son of the family, called 
Costes, he undertook his protection until the close of his life. 
Costes became Nectarios's most faithful attendant and trusty 


‘servant, who devoted his life as a vigilant guardian of the Holy 


232Evripos wrote : 
” Avexopnaev cic Aapiav 6 éxei petatebeic ‘Iepoxrpv€ x. Nextapioc 

Kebadrdso MntpomoaitncllevramdAews.” 
[ Evpizoc (Chalkis) 1424 (2.10.1893) 3). 
233s. Hondropoulos, ‘O dytog rob aidva yao —‘'O" Oaioe Nexrdpiee Kepoade (Aegina: ‘lepa 
Movi ‘Ayiac Tpiado¢ Aiyivnc, 1973) 90. Cf. also, Monk Theokletos (Dionysiatis), ‘O 
Aytoc Nextapioc 6 @avuatoupydc (Thessaloniki: ’Op8d50En Kuyéan, 1979) 48. 
234s, Hondropoulos,'O dyto¢ rob aidva yas —‘O” Ontos Nextdpioc Kepadde (Aegina: ‘lepa 
Movi ‘Ayiac Tpiadoc Alyivnc, 1973) 91. Cf. also, Monk Theokletos (Dionysiatis), ‘O 
Ayiog Nextdpioc 6 @avyatoupydc (Thessaloniki: ’Op@d50En KuyéaAn, 1979) 47. 
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‘Trinity Convent, Aegina. A marvelous dream that’ Metropolitan 


Nectarios experienced is connected with this period of his life and 
he recounted it to the Sakkopoulos family. This dream confirmed in 
Nectarios' mind that the Lady Theotokos protected him and blessed 
his spiritual work.235 

Nectarios remained no more than six months in the post of 
Preacher of the Province of Phthiotis-Phokis.236 His fame was 
spreading in the ecclesiastical and political circles of that time as 
a holy and learned man. His qualifications led to his appointment as — 
administrator of the Rizareios Ecclesiastical Seminary from the 


beginning of March 1894. 


5. The Writings of this Period 


1) The Ecumenical Synods of Christ's Church 


As we have already mentioned, Nectarios during his ministry 
in Alexandria had his writing published with the title, On the Sacred 
Synods and on the Importance of the First Two Ecumenical Synods 
(1888). Not foreseeing his rejection from the above Patriarchate, 
he wished to complete his work with an extensive exposition of the 
five Ecumenical Synods which followed. Metropolitan Nectarios' 
' thought materialized in 1892 when he was serving as Preacher in 


the Province of Euboia. His new study entitled The Ecumenical 


235"One night the ‘Lady Theotokos' flanked by two hierarchs, appeared in his sleep. He 
thought that they were Saint Basil-The-Great and Saint Gregory Palamas. The ‘Lady 
Theotokos' in a marvellous brightness revealed to him that they might take him into 
their company, but the Lord wanted him to remain for the benefit of the faithful people" 
[S. Hondropoulos,'O a&y1o¢ tot aidva pac — 'O “Ooioc Nexrdpioc Kepardc (Aegina: ‘lepa 
Movi ‘Ayiac Tpiadoc¢ Aiyivnc, 1973) 92. Cf. also, Monk Theokletos (Dionysiatis), ‘O 
Aytoc Nextapioc 6 @avuatoupydc (Thessaloniki: ’'Op@650En KuwéaAn, 1979) 47]. 

236Monk Theokletos (Dionysiatis), ‘O Ayioc Nexrdpioc 6 Oavyatoupydc (Thessaloniki: 
"OpOdd0En KuyéAn, 1979) 45. 
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Synods of Christ's Church was published in Athens by his friend 


Professor P. Kaplanides in a second edition revised and expanded.237 

In-the preface of his work, Metropolitan Nectarios gave the 
reasons which led to this writing, and went on to explain the 
background of First Synod and then the other Ecumenical Synods, 
referring to the causes, the convocation and the collection of 
doctrinal texts which emerged from the Synods. He made the value 
of this work obvious, by closing with an exposition of each Synod. 
Throughout the work, Metropolitan Nectarios praised the universal 
dimensions of the achievement of the Synods, and marveled at the 
unity of so many peoples and ages through the use of one Symbol of 
Faith. 

Concerning the Seventh and last Ecumenical Synod against 
Iconoclasm, the position of Saint Nectarios became the pretext for 
attacks and censure on him by a small team of speculative 
theologians led by the Nun Magdalene (excommunicated by the 
official Church of Greece in the days of Archbishop Seraphim of 
Athens, in 1976), who through a series of books spoke against Saint 
Nectarios from 1974 until the present. In her opinion the Saint was 
an iconoclast and a monk-hater, yet her argument fails for the 
following reasons: 

a) At the time when Saint Nectarios wrote this work on the 
Ecumenical Synods, the newer outlook of the Byzantinists were not 
available to him. Therefore, he learned on the predominant 


interpretation which the scientific world of his age had accepted, - 


237Metr. N. Kephalas, Ai Oixovyevixai Zvvodo1 tig tot Xpiorob ‘ExxAnoiac 
(Thessaloniki: B. Pnydmovaoc, 1972) 55-56. Cf. also, Metr. T. Matthaiakis, ‘O “Aytoc 
NextadpiocKepadadcM ntpomoditnclevramoAewc(1846-1920) (Athens, 1985) 237. 
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that is, the one accepted by Constantine Paparegopoulos in his 


writing ‘Ioropia tov ‘EAAnvixoé “E@vouc, 238 

b)° Saint Nectarios considered Iconoclasm as a reformation, 
similar to the model of the religious Reformation in the West, and 
believed in the kind intention of the Iconoclasts who wanted to 
improve a bad situation in the Church,239 

c) Saint Nectarios, for clearly apologetic reasons, proposed a 
healthy religious belief over against the magical superstitions 
which the fanatic monks and the common people had come to 
hold.249 The nineteenth century was a century of materialism and 
atheism, the genuine child of the previous century of enlightenment. 
The revolution in the area of positive science, determinism, and the 
attachment to general progress had obscured Byzantine history (the 
religious extremes are well-known from excessive popular 
devoutness, for example the scraping of the icons and the use of the 
shavings for philters etc.), 

d) By nature, Saint Nectarios used mild language, even for 
heretics. So whenever: he referred to the Iconoclast emperors, he 
spoke completely objectively as a third observer, as an impartial 
historian who saw historical events before him and calmly 
examined them, | 

—e) Some manifestations of Saint Nectarios' life witness to 
the particular devoutness which he nurtured for the icons. Three 
examples from his life point to this. A beloved daily custom of the 


Saint before the service of Matins, in the Monastery of Aegina, was 


238Metr. N. Kephalas, Ai Oixovyevixai Zvvodor tho tov Xpiotob 'ExxAnoiac 
(Thessaloniki: B. Pnydmovaoc, 1972) 44. 

239Metr. N. Kephalas, Ai Oixovyevixai Ztvod0: tig tod Xpiorod ‘'ExxAnoiac 
(Thessaloniki: B. PnydtovaAos, 1972) 190. 

240Metr. N. Kephalas, Ai Oixovyevixai Zvvod01 tig trod Xpiotob 'ExxAnoiac 
(Thessaloniki: B. Pnydtovaoc, 1972) 177. ; 
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that of tearfully embracing the icon of the Crucified Christ behind 
the Holy Altar.24! Nectarios as Archimandrite of the Patriarchate 
of Alexandria took care through his own initiative of the 
iconography of Saint Nicholas church in Cairo.242 The deepest 
respect of the Saint for the icons culminated a short while before 
the end of his earthly life, where during his illness, he went over 
from his Convent to the Chrysoleontissa (Golden Lioness) Monastery 
in Aegina. He prayed with tearful eyes there, on his knees with his 
hands raised before the miraculous icon of the Theotokos,243 

f) Saint Nectarios did not disapprove, either of monasticism 
or of honor towards holy icons, the veneration of which is referred” 
to in the "Festival of Orthodoxy."244 This is proved, on the one hand, 
by the attitude of Saint Nectarios towards the heterodox tactics of 
most of Byzantine monasticism concerning its reorganization 
"similar to the system of the Jesuits,"245 an element that the Icon- 
haters censured, andon the other hand, by the laudatory way that he 
speaks of the defenders of the holy icons; Saint John of Damascus 
the greatest part of whose "Apologetic Sermons" entitled "Towards 
‘those who calumniate the holy Icons" sets this out, and Saint 
Theodore of Studion.246 Saint Nectarios' love for monasticism was 
241Archim. Ch. Themelis, "‘ExxAnowaonkd Evfoixkd Lepvupata év cic 6 cotdipoc 
TlevtaméAewo Nextapioc,” in Metr. T. Matthaiakis, ‘O “Aytocg Nextapioc Kepaddc 
MnrtpomodirnclevranoAewc 1846-1920) (Athens, 1985) 266-267. 
242Metr. T. Matthaiakis, ‘O”Aytoc Nexrapioc Kepards Mntpomoairne Mevramdrews (1846- 
1920) (Athens, 1985) 43. Cf. also, Metr. Matthaiakis, T., "Ayiov Nexrapiov 
Nevranorews Katnyntixai Emotoaai mpdc tag Movaxdc'lepag Movijc' Ayiac Tpiadog Aiyivns 
(Athens, 1984), Letter No. 115 of 21 October 1907, p. 222; Monk Theodoretos 
(Hagioritan), ’AzoxaAvaripia yids aytouaxov yovaxic (Athens, 1976) 42. 


243mMetr. T. Matthaiakis, ‘O’Aytoc Nexrdpioc Kepaddc Mntpomodirne Mevramaews (1846- 
1920) (Athens, 1985) 91. 

244Metr. N. Kephalas, Ai Oixovyevixai Zvvod0. tig tob Xpiotob 'ExxAnoiac 
(Thessaloniki: B. PnydmovaAos, 1972) 218. ; 
245Metr. N. Kephalas, Ai Oixovyevixai Xvvodo1 th¢ tob Xpiotrob ‘ExxAnoiac 
(Thessaloniki: B. Pnydtovaoc, 1972) 183, 206. 

246Metr. N. Kephalas, Ai Oixovyevixai Zvvodor th¢ tob Xpiotob  ’ExxAnoiac 
(Thessaloniki: B. PnydtovAoc, 1972) 183, 206. 
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proved by many events from his personal life, such as: a) The 


pilgrimages that he accomplished to Mount Athos in 1898 during his 
tenure: as the Dean of Rizareios,24” b) The establishment of his 
Convent in the name of the Holy Trinity in 1904 where he remained 
for sixteen years until the end of his life. 

The writings and the letters of the Saint, touching subjects 
concerning monasticism are the following: a) 136 Catechetical 
Letters to the Sisterhood of the Sacred Convent of the Holy Trinity 
in Aegina,248 b) Study of Christian Ethics, chapter "On virginity," 
249 ¢) Know Yourself, chapter "On monastic life"; chapter 
"Epistolary Dissertation for the devout nun Eusebia,"259 d) The 
Ecumenical Synods of Christ's Church, chapter "The solitary and 
monastic life,"251 e) On the Dedication of Blessed Virgins to God 
and on Monasteries and the Monastic Life (unpublished study),252 f) 
Four letters to the Elder Daniel in Katounakia of Mount Athos: | 1) 
Athens 30 March 1903, 2) Athens 26 January 1908, 3) Aegina 18 
August 1913, 4) Aegina 6 December 1915,253 g) A Consoling Letter 
on the Death of his Friend and Elder Pachomios to the Skete of the 
Holy Fathers in Chios : Athens 2 November 1905,454 h) From an 


247Metr. T. Matthaiakis, ‘O”Ay1oc Nexraptoc Kepardc Mntpomoairne Mevranorews (1846- 
1920) (Athens, 1985) 71. 

248 Ayiov Nexrapiov evranoAews Katnxynrixai Emorodai mpoc tag Movaxas ‘Iepacg Moviic 
‘“Ayiac Tp1dboc Aiyivnc (Athens, 1984). 

249 Evvepidiov Xpionavixnc 'HOixAc (Athens, 1897) 85. 

250 T6 yvw61 Lavrov Hroi wedétar Opnoxevnxai Kai jOixai eixoviCovoai tov OpnoxevtiKdv 
kai f@ixdv xapaxtipa tob av@pwmov Kai trv eixdva Tig woxic wo Ev KaToOrTpw 
ivdaAuariCovoa (Athens: IT. Aedvn, 1904) 228, 242-258. 

251 4i Oixovpevixai Sévodo1 th¢ tod Xpiotob ’ExxAnoiac (Thessaloniki: B. Pnydmovaoc, 
1972) 174-176. , ; 

252 Nepi ric agiepwoews 16 Ged doiwv TapBEvwv Kai mEpi uoveiv Kai povaxiKod Biov. 

253" Emotovai tod ‘Ayiou Nextapiov mpdc tév Tépovta Aavirja,"” ‘Ayyedixds  Bioc 
(Thessaloniki: ’Ex3dce1c Movaotixis AdeApdtntoc Aavinaaiwv, 1982) 177-183. 

2548. Yannakopoulou, “‘Ayiou Nextapiou MevrandAews mapapvdnnkn emortoan dic Tév 
Bdvatov TOU pidov xai Fépovtog Naxwyiov," Epnuépiog (Athens) 34 (December 1/15, 
1986) 359-360. 
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‘undated letter to a monk,255_ i) Two letters to Elder Pachomios in 


Mount Provation in Chios: 1) Athens 15 May 1902, 2) Athens 23 
June 1903,25© ia) Study on the Holy Icons.257 


2) The Sacred Memorial Services 


In the second part of his study, The Ecumenical Synods of 
Christ's Church , Metropolitan Nectarios published the study, The 
Sacred Memorial Services Served by Us. The care of publishing both | 
of these works was of his friend P. Kaplanides, Athens 1892.258 
Metropolitan Nectarios published the above study for the purpose of 
"its being useful to many for their conscientious defense against 
those who dissent, and for the edification of the faithful."259 

The study is divided into four parts. The first part is entitled 
Preview and deals with the immortality of the soul.269 The second 
part is entitled The Catholic and Apostolic Church on Memorial 
Services which develops the teaching about the-Sacred Memorial 
Services, in agreement with the spirit of the Eastern Orthodox 
Church.26! The third part is entitled On the Sacred Memorial 
Services as Beneficial from. the Apostolic Tradition, and is 


comprised of evidence concerning the benefit of the sacred 


255Metr. T. Matthaiakis, ‘O° “Aylog Nexrdptoc KepaAds Mntpomoairne Mevranoaews (1846- 
1920) (Athens, 1985) 191-192. 

256g, Yannakopoulou, "‘Ayiov Nextapiov ITlevtaméAews émotoAai mpd¢ tov Tépovta 
Taxwpiov:' Epnuépiocg (Athens) 41 aud 15 - May 1, 1992) 121-122. 

257"Mearétn mepi tav ayiwv eixévwv," "Avaudppwoig (Athens) 26 (1902) 202-204; 
27 (1902) 210-212; 28 (1902) 218-221; 29 (1902) 226-228; 30 (1902) 
234-236; 31 (1902) 244-246; 32 (1902) 250-251; 33 (1902) 258-260; 
34 (1902) 266-268; 35 (1902) 274; 36 (1902) 282-283. — 

258Metr. N. Kephalas, Ai Oixovyevixai Lvvodor tig tot Xpiorob ’ExxAnoiac 
' (Thessaloniki: B. Pnydtovaoc, 1972) 41. 
259 ibid., p. 56. 

260Metr. N. Kephalas, Té wap nuiv teAouueva Iep& Mvqgudovva (Athens: A.KoAAapaxn-— 
NTpiavrapvaarov, 1892) 7-24. 

26libid., pp. 25-53. 
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Memorial Services, according to the New Testament, the Fathers of 


the Church, the Divine Liturgies, the Diptychs of the ancient Church, 
the Confessions and the Apostolic Canons.262 The fourth part is 
entitled On the Last Days, that is Concerning the State of the Souls 
before the Last Judgment, and about Paradise and Hell , dealing with 
eschatology.263 This writing is dedicated to the memory of the 
author's parents and three of his brothers?64, and was republished 


by himself in 1901265 in raised and expanded form. 
3) On the Revelation of God in the World 


The next writing published by Metropolitan Nectarios in 1892 
is On the Revelation of God in the World which had been completed 
while still in Cairo, on 13 October 1890, but whose publication was 
delayed by his removal from the Patriarchate of Alexandria.266 

This study, which is dedicated by the author to the noble and 
devout people of Chalkis and Kyme, is divided into five parts. In the 
first part, Metropolitan Nectarios set out to prove that miracles can 
be understood logically, are not threatened by the appearance of 
other supernatural laws and are a consequence of the Creator's love 
for His creation. The second part forms a more extensive 
development of the same subject. The writer progresses 
dialectically and refers to the conjecture that God is revealed in 
the world. The third part demonstrates through history, the 


revelation of God to the world, noting of all the prophecies 


262ibid., pp. 54-96. 

263ibid., pp. 96-115. 

264Metr. N. Kephalas, Td map uiv teAovpeva'lepa Mvnudovva (Athens: A.KoaAdAapaxn— 
NTpiavtapvadov, 1892) 7-8. 

265This writing of Saint Nectarios Nectarios was republished: first in 1973 in 
Thessaloniki, and the second in 1989 in Athens. 


266, Pavlou,'O “Aytoc Nextapio¢ Mntpomoditnc Tlevrandirews wo 'lepoxrpuxac Evpoiac 
(Chalkis, Euboia, vasa 10. 
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associated with the coming of the expected Messiah, and shows the 


results in the Person of Jesus Christ. The fourth part presents the 
prophecies relevant to the infidelity of the Jews, their country, and 
the conversion of the nations. In the fifth chapter, the author 
presents the prophecies which are associated with the punishment 
of the nations who afflicted the ‘sons of Israel'.267 This study, 
distributed as a gift by Metropolitan Nectarios, led to reasonable 


correspondence from the people of Euboia also.268 
4) On the Formulation Concerning Man 


Yet another writing which the Metropolitan of Pentapolis 
published during his stay and ministry in Euboia in 1893, is On the 
Formulation Concerning Man. 2©9 In the prologue of his work, he 
explains the reason for his writing, namely the debate which he had 
with a team of university students, who had upheld that the soul of 
man only differs quantitatively from the soul of animals. This 
urged him to compose a sixteen page study with the title On the 
Relationship of the Soul of Man with the Animal , aimed at the 
refutation of misleading opinions. Since this brief study did not 
fully: satisfy the students, the author decided to study this more 
extensively, and go on to compose an enlarged new study. The 


product of his research, was his work On the Formulation © 


267Metr. N. Kephalas, Iepi ric év 1a KOOUW amoxaAvwews tob @eob (Athens: N. 
MavaydémovaAog 1989) 4-7. - 

268" Spinoc" in an article with the title "Books", presents this writing of Metropolitan 
Nectarios. In the beginning it refers to the sections of the book, and continues by 
commentaring favourably about it [Evpizoc (Chalkis) 1365 (11.7.1892) 4]. 

269This volume of Nectarios was republished: the first in 1978 in Athens. and the 
second in 1986, in Piraeus in a modern Greek translation, from an unknown publisher 
and translator. 
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Concerning Man in which he dealt with man and the difference 
between him and the animals.270 

The work is divided into four parts. In the first part man is 
examined bodily and psychologically in an effort to answer the 
question, ‘What is Man’. In the second part the uniqueness of the 
human race is set forth. The third deals with the origin and the 
nature of the soul. The fourth and last part discusses the 
immortality of the soul.27! The author's use of modern European 
philosophy, and that of the past, contributes to the usefulness and 
the value of this study which has been described as "the first 


Christian anthropology in the Modern Greek language."272 
5) On the Truth and False Knowledge 


Three published sermons provide an example of Nectarios' 
preaching in the Provinces of Euboia and Pthiotis-Phokis, with the 
general title On the Truth and False Knowledge .273 The first 
sermon27’4 was given by Metropolitan Nectarios on 8 November 1893 
before the students of the High School of Lamia and: entitled, The 
Call of Youth in Society .475 "It is an exhortation to virtue, 
stressing the importance of cultivating the virtues of piety, love of 


truth, moral wisdom, understanding, self-control, temperance and 


270 yrordnwoic mepi dvOpwmov (Athens, 1893); Reprinted (Athens:”Ayioc Nixd3nuoc, 
1978) 5. 

27 libid., p. 5. 

272Metr. T. Matthaiakis, ‘O”Aytoc Nexrdpioc Kepadds Mntpomodirne Mevramdaewc (1846- 
1920) (Athens, 1985) 238. 

273The previously mentioned writing of Saint Nectarios was republished in Athens: the 
first in 1983, and the second in 1989. ; 

274The presentation of the sermons does not follow the chronological order in which 
they were given, but their publication order. 

275Metr. N. Kephalas, [epi rav amoreAcoudtwv aandois xai wevdovc popdwoews (Athens: 
N. Havaydémovaoc, 1989) 3, 16. 
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justice."276 The second sermon was given by the Metropolitan on 21 


August 1893 at the inauguration of the Gymnastic Society of Kyme 
of Euboia and has the title Sermon on Gymnastics. 277 In this, the 
author looks at physical exercise from the ethical standpoint, as an 
essential part of developing the total human being in which the 
body, being healthy and strong, can serve as an instrument of the 
soul.278 The third sermon which he gave in Lamia on 20 November 
1893, is entitled Writing on Suicide .279 In this, he discusses the 
factors that dispose persons to commit suicide, the means of 
preventing or curbing suicide, and the Church's refusal to bury those 


who have committed suicide.280 
6) On the Care of the Soul 


The ‘work that Metropolitan Nectarios published as the 
Preacher of the Province of Phthiotis-Phokis was On the Care of the 
Soul . It was printed in February 1894 in Athens, published at the 
expense of the Merchant Association of the people of Lamia, and 

distributed free.281 

| This work contains thirteen homilies. In the first four 
homilies, the writer discusses man's inner freedom, his God-given 
powers of free choice and self-control, which together are denoted 


by the patristic term avrefovorov. Saint Nectarios notes that 


276C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 
1981) 25-26. 

277Metr. N. Kephalas, Iepi rv amoreAcoudtwv aanbois cai wevdotc popdwoews (Athens: 
N. Ilavaydmovaos, 1989) 19-22. 

278C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 
1981) 26. , 

279Metr. N. Kephalas, Iepi rv amoreAcoudtwv aAnOotc xai wevdoic uopdwoews (Athens: 
N. Ilavayémovaoc, 1989) 23, 39. 

280¢C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 
1981) 26. 

281 This study of Saint Nectarios was republished in Athens in 1973, 1975, and 1986. 
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‘avte—ovciov, avtoovverdnoia (self-consciousness) and Adyoc (reason) 
are elements of the image of God, contained in each man's soul. It is 
these that differentiate and elevate man above the beasts, and 
render him a moral being, responsible for his actions.282 The fifth 
homily refers to sin, which according to the author, "is a great evil, 
because it poisons the soul, putting disease engendering seeds in it, 
weakening and corrupting it, finally preparing it for its death."283 
Repentance follows sin and consists of the soul's return to God, 
communicating together with Him and seeking divine mercy. This 
constitutes the central meaning of the sixth homily.284+ The seventh 
homily refers again to repentance and satisfaction of the offended 
divine justice and also to the presuppositions of salvation.285 In 
the last two homilies, eight and nine, the writer connects 
repentance with confession. Turning the discussion to the Mystery 
of Confession he says that it is necessary because "a) it is a 
commandment of God; b) it restores peace between God and man; and 
c) it benefits man morally and spiritually."286 

The sermons referred to above are dedicated to the Divine 
Eucharist. Nectarios calls the Divine Communion "the most 
wonderful of wonders, the highest which the Wisdom of God derived 
and the most worthy of ail the gifts which the love of God presented 
to men."287 When one receives Holy Communion duly prepared, the 
sins within his soul are burned up, he is filled with Divine Grace, all 
his powers are strengthened, the mind is illumined and the heart is 
hoes Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 
283Metr N. Kephalas, [epi émpedciac woxnc (Athens, 1986) 38. 
284ibid., pp. 52-56. 
285ibid., pp. 57-72. 
286ibid., p. 78. 


287ibid., p. 105. Cf. also, Archim. D. Aerakis, KAruarta tic’Auméaov (Athens, 1989) 
140-141. . 
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filled with reverence for God.288 Saint Nectarios makes use of the 


Bible and the writings of the Fathers of the Church, especially of 
Saint Basil the Great, John Chrysostom, Athanasius the Great, 
Gregory of Nyssa, and Gregory the Theologian, John of the Ladder 


etc..289 
7) Correspondence 


Although he left Egypt, he maintained his correspondence 
with Patriarch Sophronios of Alexandria. In the Index of Letters and 
Manuscripts to His All-Holiness , two letters of 1893, addressed by 
Metropolitan Nectarios to the Patriarch Sophronios, have been 
recorded. The first was sent from Kyme of Euboia, dated August 25, 
1893,290 and the second from Lamia, dated November 11, 1893.291 
In these, the Metropolitan asked to return and stay in the 
Patriarchate, near the patriarchal library of Alexandria, in order to 
continue the writing of his treatises. The letter of Patriarch 
Sophronios to Metropolitan Nectarios in Kyme, dated 9 September 
1893, which is kept in the Archives of the Patriarchate of 
Alexandria, informed Nectarios that Sophronios received his book 
An Outline on Man .292 The exchange of letters between Nectarios 


and Patriarch Sophronios points to Nectarios' ability to forgive past 


96Metr. N. Kephalas, Mepi émpeaciac woxric (Athens, 1986) 124. Cf. also, Archim. D. 
Aerakis, KArfuara tic’ Aumédov (Athens, 1989) 143. 

289C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 
1981) 32. 
290G. Triantaphyllakis, "‘O “Ayiog Nextapiog MntpomoAitns Mevtamdévewe," IMadvratvoc 
(Alexandria)21/22 (November 1, 1961) 295. Cf. also, Evperrpiov émoroAdy Kai 
éyypdgwv mpdc tiv A. 8. Mavayidtnta, tov Tarpidpxnv Adetavépeias Lwppdviov (Record 
Nos. 219, 261). 

2916, Triantaphyllakis, "‘O “Ayioc Nextaépiog Mntpomoaitns Mevtandaews," Mavratvoc 
(Alexandria) 21/22 (November 1, 1961) 297. 

292 TpwrdxoAAov eioepxouévwy Kai é&epxouiévwv émotoAdy Tob év ‘AdAetavdpeia 
TMatpiapxeiov tov’ Opb0d6Ewv (1886-1889) (Record No. 180, p. 82). 
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wrongs, and to his hope of returning to Egypt that his work there 


could continue. 


PART FOUR: THE THEOLOGIAN (1894-1908) 
1. Nectarios' Appointment to Rizareios Seminary 


Metropolitan Nectarios worked as a Preacher in the Province 
of Phthiotis-Phokis until his appointment as Dean of the 
Ecclesiastical Seminary of Rizareios. This was confirmed by 
document number 3721 of 8 March 1894 of the Ministry of 
Ecclesiastics and Public Education, by Royal Decree issued in 
Athens, on 1 May 1894, according to the 19th., 20th., and 21st. 
articles of the Organization of Rizareios, and according to the 
proposition of the Minister of Ecclesiastical Affairs.293 

Near the Royal Palace, on an avenue which was then called 
Ampelokepoi, stood the buildings which served as the Rizareios 
Ecclesiastical Seminary. An imposing wall surrounded the complex 
which was. built through the generosity of Manthos and George 
Rizaris who had made their fortune in Russia. George Rizaris 
actually did the work of seeing that the funds which they had 
collected would be put to use since his brother had died before 
~ seeing the dream materialize. The complex which was referred to 
simply as the "Priests' School" by its neighbors, includes a 
courtyard with trees and a small chapel lovingly dedicated to Saint 
George in honor of the school's benefactor. 

The institution was governed by a ten-member governing 
committee under the supervision of the Ministry of Religious 
Affairs and Education, according to the laws set forth by its 
founders. The members were elected by notable and distinguished 
citizens, and according to founders’ guidelines, they had to be 


293Metr. T. Matthaiakis, ‘O”Aytoc Nextdpioc Kepaddc Mntponoditne Mevrandaews (1846- 
1920) (Athens, 1985) 59-60. 
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divided as follows: four had to be from Zagorochoria of Hepirus, one 


from Yannina, two from Smyrna, and the remaining three from 
Thessaly; Crete and Chios.294 

Metropolitan Germanos Kalligas of Athens, believing that the 
virtues of Nectarios would benefit the Church, warmly supported 
his candidature for the post of Dean of Rizareios Seminary.295 The 
official welcome for the new Dean of the Seminary took place on 
the 1st of March 1894. -Speeches, addresses and replies were 
exchanged before the students, teachers and the Governing 


Councilors of the Seminary.296 
2. Nectarios' Effect as Dean of the Seminary 


Prior to the appointment of Nectarios to Rizareios, the 
Seminary was in disarray. When he undertook its administration, 
harmony and peace were re-established. Due to his qualifications 
he was strongly recommended by the governors of the school, the 
students and the teachers.297 

The Dean was appointed to teach certain lessons, such as 
Christian Ethics, Pastoral Study, and Orthodox Sacred Catechism. 
The rich theological and secular knowledge which was held by the 
Dean and the teachers of the Seminary explains why Rizareios had 
obtained fame and a brilliant reputation even beyond the limits of 
the then Hellenic Kingdom. The professors of the Seminary were 


distinguished for excellence in their own sciences, for the 


2945. Hondropoulos,'O d&y10¢ rob aidva pag —'O”Oo10g Nexrapiog Kepadds (Aegina: ‘lepa 
Movi Ayiac Tp1c80¢ Alyivns, 1973) 81. 

295N. Metaxas, N., ‘O Mnrpomoairne 'AOnviv Tepuavoc KadAtyac 1844-1896 (Athens, 
1972) 61. 

236Monk Theokletos (Dionysiatis),'O Ayioc Nexrdpio¢ 6 Oavuaroupydc (Thessaloniki: 
"OpOdS0En Kvyédn, 1979) 51. 

297 Archim. Ch. Papadopoulos, ‘Ioropia ric PiCapeiov ‘ExxAnoiaonxns LxoAnc (Athens, 
1919) 162-163, 165. - 


120 
‘seriousness of their ethos and for their ecclesiastical zeal. It is 


notable that a majority rose to the honor of professor in the 
university. Although a century and half have passed since the 
foundation of the Seminary (1844), nevertheless Rizareios 
maintains the splendor of the past to this day, and holds a position 
of pride among the other Ecclesiastical Seminaries of the Balkans. 
Because of its great contribution to the Greek nation and to the 
Church, Rizareios has recently been honored with the gold medal of 
the Academy of Athens. 

Nectarios spent his powers in his educational work, in the 
shaping of the souls of the students, through the formation of 
clerical consciousness and ecclesiastical ethos. "He brought 
another spirit into the school, which was not known by those within 
the foundation of the Seminary and it constituted a challenge. It 
was the spirit of devout piety and virtue. He based his entire 
educational system on faith in Christ, on the life in Christ. 
Nectarios was not an educator in the common meaning of the word, 
but a wise 'pedagogist in Christ,’ a mystic of spiritual life, a soul 
activated by the uncreated energies of the Holy Spirit, full of ‘the 
fruit of the Spirit,’ with deep experience in Christ."298 

| The Bishop had boundless tolerance and magnanimity with 
which he succeeded .in overcoming the immaturity of the young, 
without wounding their spirits. "He even tolerated being laughed at 
on occasion and when he had discerned that someone lied, he did not 
forcibly, authoritatively or oppressively intervene in order to 
overcome the sinner. This love and appreciation towards immature 


children brought them to a consciousness of their fault and later, to 


298mMonk Theokletos (Dionysiatis),'O Ayioc Nexrdpioc 6 @avuaroupydc (Thessaloniki: 
"OpOdd0En KvwéaAn, 1979) 30-51, 67. 
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repentance and improvement. He preferred to subject himself to 


discipline, for example by fasting, when his discernment informed 
him that punishment would create repulsion and animosity or 
psychological wounds. Although perhaps in some situations the 
Saint used the pedagogic method of strictness when the 
circumstances demanded such, the pastoral way of love, of goodness 
-and his paternal Episcopal courage always prevailed."299 

Metropolitan Nectarios was often found in the chapel before 
the services of Mattins and Vespers, and throughout the day. He did 
not stand in the hierarchal throne, but in a common seat which was 
found to the right of the cantors' seats. He did this both to set an 
example of ecclesiastical attendance, and because he took pride in 
hearing the two choirs of students who sang the services. The dean 
felt deep emotion when he heard the seminarians singing his hymns 
from the "Theotokarion" and from the "Hymn to the Divine Love." He 
himself often took care of the cleanliness of the chapel, of the 
sanctuary and of the vestments.300 

Nectarios presence did much to spread the Seminary's fame, 
so much so that a great number of people came from Athens and 
Piraeus to attend the contritional services which the Bishop held in 
“the chapel, and to hear his sermons. The governors of the school 
were forced to issue an entrance ticket with which some could 


follow the Liturgy in the chapel of Saint George as result of 


ue 


299Protopresb. Sarantos, S., 'H mAovo1a mpoopopa tod‘ Ayiou Nextapiov otrv -ExxAnoia 
Kai otrv ToaAiteia,” Koitvwvia (Athens) 32 (April/June, 1989) 177-178. 

300Metr. T. Matthaiakis, ‘O”Aytoc Nexrapioc Kepadads Mnrpomoaitne Mevranddews (1846- 
1920) (Athens, 1985) 277. Cf. also, Monk Theokletos (Dionysiatis),‘O’Ayog Nexrapioc 
6@avuaroupydc (Thessaloniki: ’Op@d50En Kuyéan, 1979) 56-57. 


122 
crowding.391 "His liturgy was a mystagogy and gathered together 


the complement of the church in the Trinitarian God."302 

Nectarios was a model of humility. Some noticed that the 
Bishop had subjected himself to a great depth of humility even to 
the point of taking care of the Seminary's physical maintenance.393 
Such gave a distinguished sweetness to the Dean of Rizareios, 
observed by the Seminarians who, in their discussions talked about 
the blessed personality and the rich knowledge of their teacher.304 

Nectarios worked there for a total of fourteen years. During 
this period he educated many students in the way of Christ. His 
fourteen-year ministry produced a remarkable number of clergymen 
and lay scientists who distinguished themselves by their 
theological formation and their high morals. During the 
administration of Metropolitan Nectarios (1894-1908), a Copt 
student from Rizareios mounted the Patriarchal Throne of the 
Coptic Church in Egypt, nine Seminarians were elected as 
Metropolitans, many of whom were ordained priests, some were 
professors of the University of Athens: three of Theology, one of 
Philosophy and one of Dentistry, two were elected as rectors of the 


University, and presidents of the Academy of Athens, one became a 


301Metr. T. Matthaiakis, ‘O”Aytoc Nextdpioc Kepards Mntpomoaitne Mevrandaews (1846- | 
1920) (Athens, 1985) 308. Cf. also, J. Tsatsaronakis, ""O véocg pupofabtns — ‘H Aiyiva 
Tavnyupite: atpiov tov mpootatny ths “Aylov Nextapiov — ‘O aoddc¢ Mntpomoaitns 
Tlevtamdaews cat ArevOuvtiic tic Pilapeiov LxoAfc — Té 1€p6 oKrvwya tod evwdiale1," 
Bpadvvyi (Athens) (8.11.1955) 3-4; Monk Theokletos (Dionysiatis), ‘O“Aytoc 
Nexraptoco @avyatoupyoc (Thessaloniki: "Op@650En Kuyéan, 1979) 85, 99. 
302Protopresb. Sarantos, S., 'H msovaia mpoopopa tos ‘Ayiou Nextapiov otriv' ExxaAnoia 
Kat otrv Moarteia," Korvwvia (Athens) 32 (April/June, 1989) 178. 

303 Archim. Giannaros, P., Era ixvn rob Kadob Momévoc (Oropos/Attica, 1980) 10. Cf. 
also, Metr. T. Matthaiakis, “O’Aytoc Nextapioc Kepad dg Mntpomoditne MevrandAews (1846- 
1920) (Athens, 1985) 359. 

304Metr. T. Matthaiakis, ‘O”’Aytoc Nextdpioc Kepadds Mntpomoiitne Tevrandiews (1846—- 
1920) (Athens, 1985) 276. 
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minister of Ecclesiastical Affairs and one a lecturer of the 


University.305 


3. Nectarios' Extra-Curricular Activity 


1) Recognition from the Church and State 


Metropolitan Nectarios was not limited to the performance of 
duties exclusively related to Rizareios Seminary, but with them 
also developed important extra-circular activity in Athens, Piraeus 
and the suburbs. The State honored him many times, entrusting him 
with the task of adjudicator for many educational subjects, as in 
the year 1894 for example, when he was appointed "judge over the 
philosophic preparatory education and pedagogy in the teaching for 
Higher Education."306 

The Sacred Synod of. the Church of Greece honored the learned 
hierarch, and expressed its pleasure, congratulating him for his 
publication of theological writings. Each Metropolitan of Athens 
entrusted him with the ordinations of deacons and presbyters, the 
interrogation of defendant clerics, or called him to conferences on 
diverse themes for the public good. In 1905, Metropolitan 
Theokletos of Athens had commissioned the teaching of lessons to 
the chantors of Athens. In 1908, Theokletos had commissioned 
Nectarios for the ministry of preacher in the churches of Piraeus, in 


_an effort to combat heresies. Certainly, the preaching activity of 


305 Pitdperoc 'ExxAnoiaonky ZxoAn - Mavnyvpixde Tépos émi rh 12Setnpibs (1844-1969) 
(Athens) (1969) 115, 133-138. Cf. also, A. Kottadakis, Svvaédpi"3" rob 200v aidva 
— 1.00e0¢ ZepBaxoc, AugiAdxios Maxpie, ‘lepuvvpoc Lipwvometpirne, “Ayyedos Nnowwtnc, 
Anunrpiog Pxayxaoraéns, “AvOios Bayidvoc, ’A@avdoiog Xapaxidtno (Athens: Trivoc, 
1989).91-93; Metr. T. Matthaiakis,“Ayyedoco Nnoidtncg — MeyaAn éxxAnoiaonKy yopdr 
(1890-1970) (Athens, 1972) 14-18, 106-108. 
306Document No. 5401 of 22 March 1894 of the Ministry of Ecclesiastical Affairs and 
Public Education [Metr. T. Matthaiakis, ‘O “Aytog Nextdpioc Kepadac Mnrtpomoditne 
Tevramodrewc (1846-1920) (Athens, 1985) 64. Cf. also, Monk Theokletos (Dionysiatis), 
- ‘OW Ayioc Nextapioc 6 @avuatoupydc (Thessaloniki: Op@650En Kuwéan, 1979) 54-55]. 
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the ardent Bishop was not limited to the Church of Piraeus, but was 


also extended to the churches of the capital and all the Attica.397 
Nectarios received invitations from various charitable and 
communal associations, and was frequently commissioned as their 


honorary president.308 
2) Moral Support for the People of Chios 


- Metropolitan Nectarios was particularly concerned about the 
Christians of the village of Lithi and all of Chios, where he had 
worked as a primary schoo! teacher, monk and deacon. His great 
interest in the island was apparent from the correspondence which 
he maintained. Not only had Nectarios supported them financially 
through the benevolence of Syngros, but he also sent his books 
"gratis" to all the island's schools and libraries. Following a warm 
recommendation from the Metropolitan, Andreas Syngros, a banker 
of Chios, known throughout the whole Greek nation for his kind 
deeds, granted his assistance to the inhabitants of the island, 
particularly to his birth-place Lithi. | | 

Nectarios loved the people of Lithi and sent them whatever he 
could throughout his life, so as to offer some assistance in their 
need. According to an official letter, dated September 14, 1895, 
which was given to Nectarios by the elders of Lithi, their needs 
“were so extensive that they were desperate. They lost the two 


boats they had owned to the previous owners.399 Nectarios wrote to 


307Metr. T. Matthaiakis, ‘Ayiov Nexrapiov NevraméAews Katnxnnai Emotoaai mpoc rac 
Movaxas' lepac Movijc Ayiac Tptdboc Aiyivng (Athens, 1984), Letter No. 29 of 5 October 
1905,-and Letter No. 130 of 15 February 1908, pp. 85, 250. 

308Metr. T. Matthaiakis, ‘O”Aytoc Nexrapioc Kepadds Mntpomoaitne Mevranoaews (1846—- 
1920) (Athens, 1985) 64-65. — 

309Metr. T. Matthaiakis, ‘O”Ayioc Nextdpioc Kepadds Mntpomoditne Mevramdaews (1846- 
1920) (Athens, 1985) 65. 
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_Syngros on behalf of Chians, and Syngros kept. his promise. 
Nectarios realized this when one day he received a letter of 
gratitude from the Chians, dated February 12, 1896.31° On the death 
of Syngros a few years later in 1899, Metropolitan Nectarios came 
into contact with the executors of the will, to claim a sum of 
money left to his birth-place, as well as a special sum for the 


villagers of Lithi.311 
3) Candidate Bishop of Chalkis 


The ecclesiastical condition of Chalkis was restored by 
Metropolitan Nectarios in 1907. Those from Chalkis, having kind 
memories of Nectarios from his three-year Diaconate in their city 
(1891-1893), sought the election of their former Preacher to the 
Episcopal throne of Chalkis by a petition in "Evripos," and by a 
request to the Sacred Synod of the Church of Greece.312 This event 
was described in the unpublished letters, which Nectarios sent at 
that time to the president of the Commercial Association of 
Chalkis, B. Georgiades, and to the Metropolitan Theokletos of 


Athens.313 Also, in his Catechetical Letters to the Sisterhood of 


310Metr. T. Matthaiakis, ‘O”’Aytoc Nexrdpioc Kepards Mntpomodirne Mevrandaewcs (1846- 
1920) (Athens, 1985) 65. 
31libid., pp. 65-68. 
312 EYpix0g (Chalkis) 1968 (28.5.1907) 2. . 
313Metr. T. Matthaiakis, ‘Ayiov Nexrapiov IlevramdAewc Kartnxnnxai Emoroaai mpdc¢ tac 
Movaxds ‘Iepac Movijg ‘Ayiac Tpiadoc Aiyivng (Athens, 1984) 205, 207. 
The following letters which Saint Nectarios sent to the President of the 
- Commercial Assosiation, B. Georgiades, and to the President of the Sacred Synod of the 
Church of Greece, Metropolitan Theokletos of Athens, are a producti: . of my research at 
the Archives of Rizareios Seminary : 
"AIEYOYNZIE 
PIZAPEJOYE XOAHZ 
*Aprd. 2915 
BaoiAgiovrewpyiadnv 
IIpdedSpov tod Epropixot LvaAAGyovu XaAxtdéwv 


AapBavo trv tinny va SnAdow Emorpyws mpd¢ tiv Yuetépav Evyevy 
hiriav, AaB trv adopuriy Ex Tis Emornpov avaKoivuscEews THs yevouevns por 
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his Convent in Aegina, dated 27 May 1907, and from 12 June 1907, 


he wrote: 


. The people of Chalkis are working together to 
make me bishop of their area. They are doing it verbally 
and in print through their local newspaper .... However, | 
do not know the outcome of their actions. | pray that 
God will reveal something to one of you. If it is His 
will, then His will be done!314 


b76 TaV AE1oTinwWv amEoTAALEVwV Tic ‘ YpEeTépac KoivoTntoc Kupiwv A. A. 
Mzén xai Beatooapiov N. Kapaxdota mepi tav évepyetav tav Anuov tric 
"Emapxiac Xadxid0¢ modc¢ éritevEiv Tob Siopicpod pov eic trv ’Emoxomrv 
XaAxktdoc Kai 8: budv tao Toic PiAo1g XaAxiSebor ST Kal Kata THv TPOTHV 
‘Ypetépav mpdc hud Exhpaory tév d1abécewv THv buETEpwv GUPTOAITOV ElTOV 
Ott SExopar edyapitows thv mpdtaotv Edv o1 Kupior BovaAevtai tig Yuetépac 
"Enapxiac ovppepifwvtar tag S:a0éceic tv Eavtdv ovpToATav, Eav adToi 
AVAAGHWOI Va Evepyrjawor MPdc iKavoTOiNat Tav Té6OwV bud, Edv 6 Kipioc 
Kaadoyepdérovaos xai 6 Kipioc Bovdovpne pot dvaxoivdawor trv ‘ Yuetépav 
Tpdotaci, Kai dv £i¢ Tv TANPWALV TOV KOIVGV T6BwWV ExdPaon THv EavTis 
ovykatdGeov Kai 4X. ‘lepa Lvvoboc Kal evapeotndg Kai pé KaAEON Kat pot 
Tpoteivy Kat do BEAN GIV Eavtiic Tv "Yuetépav aitnav. 
"Evtatda eBedipnoa AvayKaLOV Kat 81a tob&e tod ypappatde pov va 
SnAdow mpdc¢ buds Kai tNdc MavTAs TOUS HiAoUG XaAxibeic TOUS Em1MOB0U vTAG 
tov S1opiopdv pov Eig Thv XaAkiba 6mwe pH yivwvta1 doKom01 Evepyerat. 
AéEaobe trv d:abeBaiwarv tis dkpac mpdc buds OTOAT WESC pov LED 

fic diaterd mpdc Oedvevxétns. 

*AOfvat1 20 Iovviov 1907 

dTlevramdAewcoNextapioc” 
[BiBAiov ’AAAnAoypadiac Aevtepov AtevOvvtob tho 'ExxAnoiaonkys Picapeiou ZyoAtic 
Mnrtponoairov IlevramoAews Nextapiou am 1904 néxp1 1908, oer. 524). - 


"AIEYOYNZIIZ 
PIZAPEIOYEXOAHZ 
*Ap16. 2916 
Mntpomoaitny AOnvav @EdKAntov 


Bewpd avayKaiov va TEeLyo OvvNULEVOV abe TOG Thv bpetépav 
Naviepétnta davtiypadov ypa&upatdc pov mpdc tov ‘Abidtipov Kuptov 
BaoiAe1ov Tewpyiddnv IIpdedpov Tob Eyropixot LvaAdoyou Xadxtdaiwv dt ob 
avayyéAW ALTE TOUS dpovg vo’ ods Béxopan Td¢ TPOTAOEIG Tav tavtot 
OUUTOAITOV Kal TApakard Vad AavaKolvaan advToug dmwW¢ yvwpiow TH Tuetéepg 
Navtepotnti ta Mpaywata WS EXOVOLV. 
AéEaobe trv Exdpaorv Tod MOAAOD pov cePacpos mpd¢ Triv Suerepay 
LePaoprotnta ped ob Siaterd éAaxiatoc tv XproteG adbergocg 
* AOrvati 20 Iovviov 1907 
ollevrandvAewcoNextapioc” 
[BiBAiov "AAAnAoypadiag Aevtepov AtevOvvtob th¢ 'ExxAnoiaotixns Pilapeiov Zxoafic 
MntpomodAirov IlevratoAewe Nextapiov amo 1904 uéxp1 1908, cen. 524-525]. 


314The Saint's letter to the Chalkians said: 
"Oi Xaaxideic Evepyodan 81 avadhopav cat Snuowndiopatwv, Ta Om0Ia 
Kai 0a Snpodievowa eic trv EV Xaaxidr epnuepiba, mw pé ATOKTHOWGIV 
"Emioxorov Tic "Enapxiac avtov.’ Ayvow Tota gotat ExBaoig Tév EvEpyELV 
avutav. Thoredw, 6m 6 Ged¢ e’ dvaKxarvyn E1¢ kappiav && byav Ti, Eav 
' ebdoxrion va S10p100G ‘Exioxomocg év XaAxidt. “Edv eivar BéAnua Beod, 


yEVnOrtw Td OEANLWAALTOS.” 
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. Thanks to the Grace of God, | am well. The 
students’ final examinations are over, and | will come 
there in exactly one week, unless the situation of 
Chalkis keeps me longer. | tell you though, the holy 
synod does not want me as a bishop, so it appears that 
such is not the will of God.315 


Nectarios remained peaceful, without making any effort to 
gain the esteemed throne. In the end, Chrysanthos Provatas was 


elected Bishop of Chalkis. 
4) The Pilgrimage to the Holy Mountain 


During the summer holidays of Rizareios Seminary in 1898, 
the Metropolitan of Pentapolis expressed his desire to go to the 
Holy Mountain, the "garden of the Theotokos." This journey was to 
serve two purposes; on one hand the Holy Mountain, as the heart of 
"Orthodox monasticism, always attracted the hierarch, who loved 
monasteries as a place of prayer. On the other hand, his study in the 
famous monastic libraries of Athos would offer him rich material 
for the continuation of his literary work. Nectarios arrived at 
Mount Athos with the blessings of the Ecumenical Patriarch 
Constantine V. In the introductory letter from the Ecumenical 


Patriarch, dated 30 May 1898, the following was written: 


[Metr. T. Matthaiakis, “Ayiov Nexrapiov IlevraméAewco Katnxntixai’EmortoAai mpdcg tac 
Movaxdc lepadco Movijg Ayiac Tp1d5oc Aiyivnc (Athens, 1984), Letter No. 105 of 27 May 
1907, p. 205]. 
315The second Catechetical letter said: 
"Xapitt @eia ely KaAG Kai al eletaeic ETEAEIWOQV. "Es Oa €ABw 
axpipdc peta piav EBSoudba, Extdc Ecv ff ths XaAxiboc UndGeatc pe EuTodion 
Bt GAtyag axon nwépac, GAAG Odc avayyéAW, STL ot Gy1o1 LvvodiKoi Bév 
GéAoval, Hote daivetar Sév civar BANA @eod." 
(Metr. T. Matthaiakis, ‘Ayiov Nexrapiov [evramoAews Katnxntixai EmoroAai mpdc¢ tac 
Movaxde' lepac Movie Ayiac TpidS0c Aiyivns (Athens, 1984), Letter No. 106 of 12 aun 
1907, p. 207]. 
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Therefore | ask that you gladly receive His 
Eminence, for it is with pleasure that | am 
recommending him to you. | have no doubt that your Holy 
Community, the reverend abbots, superintendents, 
fathers and monks will greet him will all due respect 
and reverence which befits his title and high rank. 
Please offer him, both promptly and eagerly, every 
facility so as to enable him to comfortably fulfill his 
desire.316 


Then, in the recommendation letter of the Athos Community to 
the supervisors and representatives of the twenty holy monasteries 


of Mount Athos, dated 30 July 1898, the following was written: 


His Eminence Metropolitan of Pentapolis .... is well 
known through his many theological and religious 
writings, as well as from his pure and fervent desire for 
the religious and ethical edification of the faithful. 
Towards this goal, he has worked successfully and hard, 
almost to the point of exhaustion, for many years now. 
The persons in charge of religious matters in Greece, 
having been mindful of his virtues, properly entrusted 
him to the position of principal in one of the best 
religious schools we have. We therefore strongly urge 
you to greet His Eminence on this first visit to our land 
with all due respect and reverence which befit his title 

~ and high rank. We-also urge you to eagerly and promptly 
offer him every facility which will help fulfill his 
intended desire. At this time we would also like to 
declare to you that he has been given the authority to 
minister from His Most Holiness the Ecumenical 
Patriarch.317 


316jn his letter Patriarch Constantine wrote: 
"Obev dopévuc ovviotivres TH OuGv Oa1dTHT THv avTOO PiANnvV Hpiv 
TMaviepotnta, obdaydc audipaaronuev, oti ff te ‘Iepa Koivotng Kai mavtec ot 
dSo1stator HyOUMEVOL, THOLOTAPEVOL Kai TATEPES THV avTOAI Evayav Moviiv, 
bTOdséEEOVTAL AUTHV LETA TAONS THIS TPOONKOVONS Tis Kat Tob ceBacuod, 
AVAaAGyWS TOU GEpatos Kai Ths Tepiwniic avtiic, kai mpoOvuNnOrcovtar 
MAP AOXEIV nmaoav Svvatrv evkoriav mpd divetov ExmArpworv ob éudopeitar 
16800." 
[Metr. T. Matthaiakis, ‘0’ Aniog Nekraping heponde ntpomoditne Hevramorewe (1 1846-1920) 
(Athens, 1985) 71]. 
317The recommendation letter of the Athos Community mentioned: 
"HA. Iaviepotne, 6 dy. Mevtamdaews, .... ywwotds Ex TE THV MOAAGV 
Kai TOKIAWV BeodoyiKwv Kai Aoitav exxAnoiaonixay Avtod avyypadaiv, 18ig 
S€ Ek TO ayvod Kai biaxaotc AUTOS 6800 Tpdc THv OpnoKevTikhy Kai nOiKkrv 
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| The Council of the Holy Mountain welcomed the learned 
hierarch -‘Nectarios Kephalas with honors at the end of July 1898. 
We do not know if he visited all the monasteries of Athos. 
According to the Athonite oral tradition, the wanderings of the 
Bishop took in the monasteries of Dionysiou, the Great Lavra, 
Simonos Petra and Gregoriou, where in each he left a deep 
impression of his humility and love in Christ.318 
Passing through many sketes, Metropolitan Nectarios reached 
the skete of Lesser Saint Anne, where he spoke with the hermits 
and ascetics. One of them who had the gift of foresight, revealed 
the hierarch's episcopal order, although he was dressed as a simple 
monk. He received hospitality and maintained eomesponderes with 
Daniel Katounakiotis, loasaph of the skete of Saint Anne, and 
Avimelech Bonakis the cave dweller.3!9 Nectarios' two-month 
period on the Holy Mountain ended towards the end of August 1898. 
The visit to Athos, apparently influenced his perception of 
monasticism considerably. There he became acquainted with the 


monastic Athonite ethos and embraced it with a receptive heart. 


érorkoddunotv TUV MLOTHV, AOKVWS, GAAG Kai Atav Evdoxipwes, and TOAAWV 
t5n ETav Eig TOTO epyatoyEevoc TOG & anopréwavtes Kai ot Ta év ‘ EAAGEn 
EMPEAOU PEVOL EKKANGIAOTIKG, mavv KATAAA HAWG avébnKav Avté trv 
AievOvvoiv pidc Tév dvwtépwv map’ Apiv ‘lepankdv LxoAdv. “Hin b€ 16 
mp@tov thv A. TMaviepdétnta émoxentopuévny tov t. Hudv Tomov, ovviotapev 
Bepydc TpOG THv' Yuetépav Tlavooiodoyidtnta, btws bTObEEN ODE Avtiiy, HETO 
TAONG THs MPoonKovons TUL Kai Tob oefaopod, avardyws TOU abt patog 
Kat TAS TEPLWTS Avtis, MApEXOVTES rTpo8bywe, Tadoav THv Suvatry ev KOAIav 
Tp dc AVETOV EKTAT pworv ob éudopeita: m680v, Snrobvtec Gua Opiv TOEK TIGA. 
Q. Tavaytétnto¢ Tob Oixovyevixod TMatprapxov, axwAvtov mpdc EmTéAeoiv 
TUXdviepompakiav.” 
[Metr. T. Matthaiakis, ‘0’ ‘AytocNextapioc Kepad dc Mn tpomoaitne Mevramorews( 1846-1920) 
(Athens, 1985) 72). 
318). Konstantinidis, aan Xaadxido0c," Opnoxeutixy Kai 'HOixd 'EyxuxAonmaibeia 
12 (1968) 60. 
319p, G., "O” Aytoc Nextépiog kai t6” Aylov' ‘Opos, O”Oato¢ Tpnyéptog (Thessaloniki) 3 
(1978) 54-55. Cf. also, Monk S., M., "Ayloc Nextépioc Kai ‘Aytopeites," ‘O “Ooros 
Tpnyoptoc (Thessaloniki) (1982) 38-39. 
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5) Candidate Patriarch of Alexandria 


Following the death of Patriarch Sophronios of Alexandria in 
August 1899, the Greek communities in Egypt invited Nectarios to 
submit his candidature for the vacant Patriarchal Throne.329 The 
Greek and foreign newspapers, in Athens and Egypt, supported the 
candidacy of Nectarios, sketching-out the Episcopal personality of 
the hierarch, and referring to his writing and preaching activity. 
Articles were published showing the love of God's people for their 
former spiritual father and pastor.321 

The conversations regarding the possibility of his ascending 
the Patriarchal Throne were even going on in Rizareios School. 
Nectarios decided to take the journey to Egypt once again, ten years 
after his dismissal. Although he was prepared to serve the Church 
in a patriarchal capacity, he did not actively seek the position. 
Nectarios went to Egypt from 18 to 23 September, 1899,322 to 
participate in the election of the new Patriarch. He had hardly 
reached Alexandria before he was faced with on the one hand the 
enthusiasm of the Greek Community of Alexandria, and on the other, 
the coolness of the Ecclesiastical Authorities who reacted in favor 
of Metropolitan Photios (Peroglou) of Nazareth, a member of the 
320Archim. Cherubim, Svyxpoves ‘Ayiopeitixes yopdécs - AavirjA 6 Katovvakiwtn¢ 
(Athens, 1979) 83. Cf. also, Metr. T. Matthaiakis, ‘0 “Ayloc Nexrapioc Kepadds 
MntpomodirnclevramcAews (1846-1920) (Athens, 1985) 186-189, 191-192, 204- 
213; Monk Theokletos (Dionysiatis),‘O’Aytoc Nexrdpioc 6 @avyartoupydc (Thessaloniki: 
"OpOdS0En KuyéaAn, 1979) 76-77, 80; P.G., "“O”Aylog Nextapiog xai Té6”Aytov ’“Opos,” 
‘O “Ootoc [pnyopioc (Thessaloniki) 3 (1978) 54-55. Cf. also, Monk S., M., “Aytoc 
Nextaptoc cat’ Ayiopeitec,” “O”Oa10¢g Fpnydpiog (Thessaloniki) (1982) 57-60. 

321 Archim. J. Spetsieris, Bioypagixr oxtaypadgia xai Gavpyata tot év ‘Ooioic aétuvrforou 
Tlatpé¢ judy xai Mowevapyov Nextapiov Mntponodirov mp. TlevranoAews xttopos ric év 
Atyivg KoivoBtaxnc ‘I. Movic Tuvaixdv tric ‘“Ayiac Tpiddoc (Athens, 1929) 12-13; 
Metr. T. Matthaiakis, ‘O”’Aytoc Nextaptoc Kepad dc Mntponoairne Nevramdirews (1846-1920) 
(Athens, 1985) 87; Monk Theokletos (Dionysiatis),‘O’Ayioc Nextapioc 6 @avyaroupyoc 


(Thessaloniki: ’'Op6d50En Kuwéan, 1979) 87. 
322° MntpomoaitncIevrandaewc,”Avamtiaoic (Athens) 12 (September 9, 1899) 2. 
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Holy Sepulchre Brotherhood who enjoyed the support of Patriarch 


Damianos of Jerusalem and of the sister of the Tsar, Queen Olga of 
Greece.323 Nectarios also went again to Egypt on November 25, 
1899.324 Nectarios seeing all these "behind the scene" activities, 
supported the candidature of the then former Ecumenical Patriarch 
Joachim the 3rd, and returned to Athens, before Photios had been 
elected Patriarch of Alexandria. 

A long time after the final elections that distinguished 
Photios as the Patriarch, Nectarios had come to understand that his 
return to Egypt was not the will of God. He visited Egypt, after ten 
years, at the invitation of Greeks there who believed that his 
presence would help to solve the problems following Sophronios's 
_ death. The Saint had loved Egypt, and was feeling love for the 
Greeks of the Parikoia. His whole attitude, and the two trips of 
1899, showed that he wished to return to Egypt and serve there as a 
legal Bishop. He did not try earlier because he did not wish to defy 
Sophronios. The death of the much aging Patriarch, as well as the 
invitations of the Greeks of Egypt were seen as a call for his return. 
Nectarios came and left as a peacemaker. He did not want to cause 
discord but unity. But on his arrival there, he recognized among his 
‘colleges the same ill will of the. past. He wished another attitude 
from the Patriarchate. Perhaps he believed that the hatred of the 
past had been forgotten during the ten years of his absence. | 
believe that the two trips of the Saint to Egypt in 1899 were a new 
trial for him. He repeated his behavior of the past. He left silently | 


and humbly, being certain that he contributed to the conciliation of 


323Monk Theokletos (Dionysiatis),'O”Ayioc Nexraptoc 6 Oavyaroupydc (Thessaloniki: 
"OpOddo0En KuyéaAn, 1979) 96. 

324Metr. T. Matthaiakis, ‘Ayiov Nexrapiov MevraméAewc Katnxnnixai Emoroaai mpéc rac 
Movaxadc ‘Iepac Movic ‘Ayiac Tpidbo¢ Aiyivng (Athens, 1984), Letter No. 130 of 15 
February 1908, p. 250. 
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the local Church, the concord and harmony among people. From the 


information available we can say that the Saint did not visit Egypt 
again, but he continued a friendly correspondence with the Greeks 


there and with some clergymen of the Patriarchate. 
6) Founder of a Convent in Aegina 


Metropolitan Nectarios was a gifted confessor. A large 
number of men from every class and order used to go to Rizareios, 
to gain the advice of the Bishop. Among them was a group of young 
girls who had resolved to follow the monastic life. They all wanted 
the Saint as their spiritual father and director of their sisterhood. 
The desire of these women identified with the will of the Bishop, 
who from that time asked God to suggest a place close to Athens for 
him to create a monastery.325 

Nectarios urged his friend Archimandrite Papaconstantinou to 
visit the island of Aegina on 10 September 1904, with three 
attendant monks. They went to the "Palaia Chora," and stayed in 
"Xantos," where they found some ruins of a ittle dedicated to the 
Zoodochos Pege and two old cells. This place seemed an ideal 
location for establishing their sisterhood. The visit to Aegina 
satisfied the Metropolitan and his attendants, with the consequence 
that he sent his first spiritually aspiring girls there. Ten novice 
nuns constituted the nucleus of the newly established sisterhood. of 
the Holy Trinity Convent, the name of which was changed by the 
establishment of the Bishop, during the years 1904-1908, until his 


425 Archit. Th. Papakonstantinou, Bioypagixy oxtaypadia Kai @avyata tov év ‘Ociotc 
dei vijotov Hatpoc huwv Kai [lowevapxov Nextapiov Mntpomoditrov mp. Tlevrarddewc 
KTWTOpos Ths Ev Aiyivg KoivoBiaxnc ‘I. Movig Tuvaixeév tig ‘Ayiac Tptadoc (Athens, 
1937) 14.. : 
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resignation from Rizareios. The first abbess of the Convent was 


Chrysanthi Strongylou, the blind, renamed Sister Xeni.326 

- Nectarios wrote a letter to the Monastery of Nea Moni in 
Chios, requesting that they send him a letter of release, striking 
him from the roster of monks, so that he would be free to choose 
where to go. Nectarios received his release letter around the 24th 
of November, 1900.32? He was now able to accept a directorship in 
the Convent of Aegina. 

Nectarios habitually visited the Convent during the 
students’ holiday from Rizareios and for other special reasons. He 
went to Aegina to guide and direct the novices in the details of the. 
monastic life. | He also celebrated the liturgy and preached the 
divine word to the inhabitants of the island who came to his | 


Monastery to receive his fatherly counsel and his prayers.328 
4. Nectarios' Resignation 


In the document of February 7, 1908 Nectarios offered his 
final resignation to the Committee of Rizareios for reasons of 


- health. It read as follows: 


To the Honorable Trustees of the Ecclesiastical 
Seminary of Rizareios 

| take the honor of informing the honorable 
committee of the seminary that, because of a tired body 
and frequent illness, | feel that | am no longer able to 
carry out the important duties of dean of the seminary. 
Because of this, it is with great sorrow that | am taking 


326K, Stamatis, Oi “Ayror tic Atyivac (Athens, 1990) 54; Karabetsou, A., Tpeic dyiec 
rob aidva pac (Piraeus, 1986) 28; Melinos, M., wiAnoa yé tov “Ayo Nextadpio — 
Lvvevreveic pé 30 xai 1 avOpwmovs mov tov yvdpioav (Vol. 1) (Athens, 1987) 57, 156, 
189, 201-204, 206, 248, 255-256, (Vol. 2) (Athens, 1989) 63-64, 156. 

327Metr. T. Matthaiakis, ‘O”Ay:oc Nexrdpioc Kepadds Mntpomoditne MevrandAews (1846- 
1920) (Athens, 1985) 69. 

328Monk Theokletos (Dionysiatis),'O”Ayioc Nexradpioc 6 Oavyaroupyds (Thessaloniki: 
"OpOdd0En Kvwéan, 1979) 102. 
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the liberty to declare to you that | am hereby resigning 
from the position of dean. 1! wholeheartedly wish that 
the Lord will bless you in your good works, and your 
work for the seminary, which | have loved from the 
bottom of my heart. The Lord takes care of and will 
promote the seminary's high purposes and goals, the very 
goals for which it was created by its founders. They are 
always in our loving memory, and may they be 
remembered always. Please be assured of my highest 
regards towards you, and accept my love towards you, 
with which | remain, praying for the Lord's blessing on 
. you always. 
The Dean 
Nectarios of Pentapolis329 


His fellow teachers felt that his departure would be a great 
loss for the school. The directors realized that for the past 
fourteen years, it was his selflessness and endurance that brought 
the Seminary to its respectable standing and position. However, 
since he could no longer endure the position, the directors decided 
to offer him a lifetime pension. One month before the final 
acceptance of resignation, the following notation was made by the 


Committee on the Seminary records: 


329Saint Nectarios' resignation states the following : 
. * AOfivaity 7.2.1908 
IIpdc . : 
T6 LeB. CvuBovArov TAC ExxAno. Pilapeiov Lxoanc. 
Aaupave trv Thy, va yopiow TOG TO LeBaotdv Lvupovarov TAS 
LxoAtc, Sn SramovnGeic Té6 oGpa Kat boKUmTwWV ovveExic Eic aobEvEiac, 
aiobdvopar ésavtév avioxvpov, va dépw Ta Trig AlevOivoews Thc LxoAfic 
onovdaia kaOnxovta, 616 Kai mpodyouat peta MOAA NS AUN, Va SHAWwOw vpIVv, 
oral mapartoopau thic AtevOvvoews THS LxoAfig Kaievxouar and kapdiac, Orw¢ 6 
@ed¢ buds bev evaoyd, épyaCopévouc bmép Too aya8os, trv &é LyoAny, trv 
étoiav hyamnoa and pEONS xapdiac, oxéry Kai Tpoayy ™pdc EKTA TH pworv tod 
bynrod avThg oxomod, 81 dv 15pv8n .o76 taév dorbipwv avtis idputav, dv 
aiwvia Avan. 
AéEaoGe trv diafefpaiwoiv tis dxpacg mpd¢ ‘Yuds bmoAnpews kai 
ayarne, ped Ac Siaterd d:arvpoc mpdc Oedv evxeTns. 
“OAtevOvviiic 
‘ONevrandAcwoNextapioc" 
{Metr. T. Matthaiakis, 'O” ‘Aytoc NextapiocKepad dc Mn tpomoaitne Mevrancaewc ( 1846-1920) 
(Athens, 1985) 59-60]. 
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Before deciding whether to accept this 
resignation, Mr. Athenogenes is instructed to express 
the Committee's deep sorrow for this event. The 
Committee, in acknowledgment of His Eminence 
Nectarios' service to the School, will offer him in due 
course, the aid of three hundred drachmas monthly and 
will also request him to stay on as dean until they 
officially accept his resignation.330 


After Nectarios' retirement from the Seminary which took 
place after the Pascha of 1908, the Governing Committee, the 
professors and the students of Rizareios were gathered in the. 
corridor of the Seminary from which his temporary successor, Dean 
Nicholas Papayannopoulos appropriately called to him offering him a 
commemorative gift, a large amber chaplet. With his characteristic 
smile he bade farewell to those who were present, while at the 
same time looking forward to seeing the Convent of Aegina. The 
Saint was no more the dean of Rizareios, but the Seminary 
continued to be influenced by his spirit. The Minister of 
Ecclesiastical Affairs accepted the resignation by his document 
number 4613, dated 24 March 1908, and made a special laudatory 


notation expressing royal satisfaction.331_ 


330The document of Rizareios' Committee has as follows : 
" Aveyvwsa0n T6 7 Pefpovapiov t. . Eyypadov Tob L. AievOvvt08 Thc 
Lxofic Mntponoditov Tpunv MevranoAews x. Nextapiov Kepara, Si ob SnAoi, 
Sti Evexa Adywv byEiac Maparteitar THs BEcews avTO Tavtns. Td moAvpEAEC 
LvopPovarov mpiv anohacion epi th¢ anodoxiic tig mapaitioews Tavtns, 
avéBeto 14 Kk.’ AOnvoyévn, va Exppaon trv aKpv AUTNV avTOD 81a Td yeyovdc 
TobTo, avyxpovug dé 611 T6 Lvupovarov avayvupitov TAG TapaoxeGeiaac or 
abdtos bmn peciag TH LXoAG, BAe Tapdoxer év Kaipe mepiBadyrv Ex Spx. 300 
unviatus, mpdc¢ tovtoic 5é Tév Tapaxanéon, ‘iva ekaxorovOron bievOdvav, 
uéxpic ob 16 LvpBovarov SvvnGq, va SnAwon trv dpiotixrv arodoxrv THC 
NAP AITHOEWS: 
[The meeting of February 11, 1908, TI[paxnxad rob ToAvpueAotc SvpPovdaiov tc 
"ExxAnoiaonkis Pilapeiov LxoA fe tou eroucg 1908, p. 107. Cf. also, Metr. T. Matthatakis, 
‘O’Ayiog Nexradpioc Keparacs Mntponoditne Mevrandaews (1846-1920) (Athens, 1985) 60- 
61]. 
331Metr. T. Matthaiakis, “O”Aytoc Nextapioc Kepaddsg Mntpomoditng MevrandAews (1846— 
1920) (Athens, 1985) 245, 277-278, 307. 
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5. The Writings of this Period 


1) On the Divine Character 


The first brief study, which was published in Athens, 1895, by 
Nectarios, as Dean of Rizareios, was the Sermons on the Divine 
Character and the Work of our Savior Jesus Christ and Endless Life 
in Him. This study was comprised of two sermons: the first was an 
investigation of eternity as shown in and found in the knowledge of 
the true God. The second sermon gives the reason for the beneficial 
influence which the knowledge of the true God exercises in man 
through Christ the Savior. - Finally, the author summarizes in 


twenty-nine parts the marks of Christ.332 
2) The Treasury of Sacred Sayings 


The next work which Metropolitan Nectarios granted was the 
two-volume study The Treasury of Sacred and Philosophical Sayings 
which was published in Athens in the years 1895-1896. This work 
of 942 pages was produced after many years of toilsome study and 
consists of sayings from Holy Scriptures, from the Greek Fathers of 
the Church and from the ancient Greek philosophers. This study 
-resulted in an index of opinions and sayings of the above authors 
which have been included in the text.333 "From this anthology of his 


various studies, it-seemed to be a lavapaedium work and showed the 


332Metr. N. Kephalas, ‘OytAia: mepi rob Oeiov xapaxtipoc Kai Tov Epyou Tov LwrApoc jhudv 
"Inoob Xpiorob xai On év avre Ff aidviog Cw (Athens: A. Kadapaxn—N.Tpravtapvaaon, 
1895) 3-16. 

333Metr. N. Kephalas, ‘Iepuv xai iAocodixdv Aoyiwv Onoavpioua (Vol. 1) (Athens: A. 
Kadarapaxn —N. Tpiravtapvaaov, 1895) c. Cf. also, Metr. T. Matthaiakis, ‘O “Aytoc 
NextapiocKeparadcM nrpomoaitncllevramoAewc(1 846-1920) (Athens, 1985) 237. 
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strong inclination which he had towards God, and his thirst for the 


perfection of life in Christ."334 
3) Epic and Elegiac Opinions 


In 1896, Nectarios published his new book entitled Epic and 
Elegiac Opinions of the Lesser Greek Poets; Maxims of Theognis of 
Megara, Pythagoras' Golden Verses, Phokylidis' Poem of Admonition, 
and maxims of others. Under the title is the statement: "For the use 
of the schools." The compiler's name does not appear on the title 
page, and there is no preface to indicate the purpose which the book 
was intended to serve.. But from examination of its contents, one 
may safely conclude that its primary aim was moral edification. As 
a book for classroom use, it could also be used as a text for 


instruction in the ancient Greek language.335 
4) Christian Ethics 


The Manual of Christian Ethics was published by Metropolitan 
Nectarios in 1897, in Athens. He personally used this book with the 
pupils of the Seminary. In Christian Ethics, the author sets out the 
duties of every Christian, which emanate from the ethical law of 
the Savior Christ. His desire was for Christians to embrace the 
love of the Lord and to live in a daily relationship amongst 
themselves. For the writing of this work Nectarios consulted the 
manuals of Martensen and Tornes, and also Zekos Roses' moral 
stories. This work was endowed to be re-issued in revised form, as 


we read in the prologue of the second edition, which is signed and 


334Protopresb. S. Sarantos, "'H movaia mpoopopé tod ‘Ayiou Nextapiov otrv ExxAnoia 
Kai otrv Moaiteia,"” Korvwvia (Athens) 32 (April/June, 1989) 173. 

335¢. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 
1981) 39-40. 
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dated by the author "In Aegina, 17 January 1920," an aim which was 


achieved not at the time, but much later through another 


publication. 336 
5) Pastoral Study 


Through his work Pastoral Study, which he published in 1898 
in Athens, Nectarios developed the model of a spiritual shepherd, 
which was embodied in himself. The work was included among the 
teaching textbooks which the Dean wrote for the use of the pupils 
of the Seminary. The peculiar merit of Pastoral Study lies in the 
fact that it was a condensation of the author's knowledge and 
twenty years of clerical practice. The Pastoral Study is dedicated 
"to the blessed memory of the brothers Manthos and George Rizaris, 
the ever-memorable founders of Rizareios Ecclesiastical Seminary." 
Except for the introduction and the bibliography, it was divided 
between general and particular emphasis. The analysis of themes 
which are related to the pastoral ministry are presented in the form 
of questions and answers for easier understanding of the text.337 
‘In this work, he discusses the qualifications of prospective priests 
and bishops and their duties. But it also contains much that is of 
broader interest, such as discussions on the nature and purpose of 
the Church, its relation to the State, the seven Sacraments, the 
place of reason and logic in theology, the value of encyclopedic and 


philosophic knowledge for the bishop. Nectarios sets high moral, 


336Metr. Matthaiakis, T., Nexrapiov Kepad& Mntpomoairov MevramdAews OeodoyiKai 
Medéra (Athens, 1990) 81. Cf. also, Metr. T. Matthaiakis, ‘O”Ayto¢ Nexrapioc Kepardc 
MntponoditncllevramoAewc 1846-1920) (Athens, 1985) 238. 

337Metr. N. Kephalas, Md@nqua Mowavnxrs (Athens: Ay. Nixdnuoc, 1972) 3, 23. Cf. 
also, Monk Theokletos (Dionysiatis),“O”Aytoc Nexrapioc¢ 6 Oavuatoupydc (Thessaloniki: 
"OpOdS0En KuyéaAn, 1979) 24. 
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intellectual, and spiritual) standards for clergymen, especially 


bishops, devoting more than a third of the book to their ministry. 
6) Orthodox Sacred Catechism 


"Undertaking the teaching of the lesson of Sacred Catechism 
and being obliged to teach it extensively according to the new 
organization of the Seminary, forces me to write Catechism," 
Nectarios remarked in the preface of the Orthodox Sacred Catechism 
which was issued in 1899 in Athens.338 After the "Preface" and the 
long "Introduction," the Catechism is divided into three parts; a): 
the Dogmatic, in which the dogmatic truths of the Holy Scriptures 
are developed, b) the Ethical, in which he referred to the ethical 
truth of the Holy Scriptures, and c) the Sacred Rites which dealt 
with the sacraments of the Church, received through Sacred 
Tradition, and which preserve the teachings of the Apostles and 


divine commandments.339 
7) Christology 


The next work that Nectarios published in 1901 in Athens was 
Christology, that is on the Divine Character and the Work of our 
Savior Jesus Christ, and on the Fulfillment of the Prophecies in His 
Divine Person. The work is divided into three parts. The first 
| developed the dogmatic teaching of the Church about the advent of 
the Savior Christ and His redemptive work perpetuated through the 
Church. The second part described the apocalypse of God in this 
world, and the third part described the complete fulfillment of the 


338 }epa Karnxnoic ric’ Avatoaixic Opbo0ddbov Exxanoiac (Thessaloniki: B. Pnyérovaoc, 
1984) 13. 
339The present study was republished in Thessaloniki in 1980 and in 1984. 
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-Old Testament prophesies regarding the Christ Messiah: The second 


and the third part of the work consists of a transcript of the third, 
fourth and fifth chapters of his writing On the Revelation of God in 
the World. 340 


8) On the Immortality of the Soul 


The Study on the Immortality of the Soul and on the Sacred 
Memorial Services was published by Saint Nectarios in 1901 in 
Athens. The whole work is divided into two parts. The first part 
consisted of a description of the totality of the Christian and 
Philosophical view aspect of the soul.. The theories of the ancient 
Greek philosophers and Fathers of the Church about the origin, the 
nature and the cause of the soul were contained in the first part. 
The second part dealt with the Sacred Memorial Services and the 
benefits which they confer. Finally, it cited the teaching of the 
Church about the transitory state of souls after death, the 


resurrection of the dead and the Last Judgment.341 
9) Evangelical History 


One new massive writing of Nectarios was issued in 1903 in 
Athens, and entitled Evangelical History, through the harmony of the 
texts of the Sacred Evangelists Matthew, Mark, Luke and John. In 
order to write the Evangelical History, the author used as his 
reference books the "Synopsis Evangelica" of Constantine de 


Tischendorf, the "Symphony of the Four Gospels" of the Archbishop 


340Metr. N. Kephalas, XpioroAoyia (Athens: IT. Aedvn, 1.901) 4. 

341 The Merérn mepi tic aBavaciasc Tic woxtic Kai mepi tepdv uvnuOoUVwv Was republished, 
in Athens in 1972 and 1981 and in Thessaloniki in 1973.' The second part of the work 
which is entitled "Study concerning the Sacred Memorial Services" (Medétn mepi tav 
‘Iepdv Mvnpootvwv) republished and self contained in 1981 in Athens in an exact 
translation from archaic Greek to Modern Greek by Demetra Kakkisis - Georngatzis. 
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Neokomos and the text of the Gospels of the Church. The whole 


work was divided into seven periods, according to the seven fixed 
chronicle. signs from the Evangelists, which fixed the years of the 
life of Christ. The work was also divided into 157 paragraphs, as 
this is also the number of the parallel and peculiar historical 


events which the Evangelists relate.342 
10) Knowing Yourself 


"Knowledge of yourself’ is the first necessity: of man," 
according to Metropolitan Nectarios. If man wishes to have a 
perfect knowledge of himself, he must render himself a subject of 
his study. As the learned Bishop perceived the effort that the 
attainment of this aim demands, he published in 1904, in Athens, 
his moral and religious study, Knowing Yourself; that is Moral and 
Religious Studies Representing the Religious and Ethical Character 
of Man and the Image of the Soul as Reflected Images. 343 It is a 
‘study concerned with the virtues and the vices opposed to them. 
The virtues dealt with are: faith, hope, love, justice, truthfulness, 
the virtues of the cognitive part of the soul, those of the spirited 
part (the will and the emotional power), and those of the appetitive 
"part. At the end of the study, Nectarios added as an appendix, 
"Epistolary dissertation to the Eusebia Nun," in which the type of 
perfect virgin was described and the dangers in following the 


monastic life were related.344 


342Metr. N. Kephalas, Evayyeaixn ‘Ioropia 61’ dppoviac tév Ketévwv toév Evayyeatoriv 
MarOaiov,MapxKovu, Aovkadxailwadvvov (Athens: IT. Aedvn, 1903) iv-x. 

343Metr. N. Kephalas, To yvod@1 Lavrov rot werérat Opnoxevtixai Kai fétxai eixoviCovoat 
tov Opnoxevtixoyv Kai nOiKdv xapaxtiipa Tob avOpumov Kai Thv Eikdva TAC woxXTS Wo EV 
KatomtpwivdaduatiCovaat (Athens: ' “Ay. Nixddnuoc, 1973) 5, 7. 

344ibid., 242-258. 
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11) On the Sacrament of the Divine Eucharist 


The Study on the Sacrament of the Divine Eucharist was 
issued by Metropolitan Nectarios in 1904 in Athens. In it the author 
deplores those who do not receive Holy Communion regularly 
because of sheer indifference to the benefits that are derived from 
the Sacrament, not because they are hindered by some sin. He 
remarks that whether we receive Holy Communion unworthy, or we 
avoid it, we have no life. The whole study is adorned with the 
relevant decisions of Ecumenical Synods and with references to the 


works of the Fathers of the Church.345 
12) Contritional Prayer book 


In 1904, Nectarios issued his work, Contritional Prayer book 
which contained prayers and troparia for all the days of the week, 
taken from the "Great Horologion,” and from the liturgical books of 
the Eastern Orthodox Church. In 1913, he republished the same 
book, expanded through the addition of the services of the first hour 
and the Canon of the Akathist Hymn. Through this double edition the 
Metropolitan sought to incite the faithful to pray with a continuous 


doxology to the Trinitarian God and the Theotokos.346 
13) On the Mother of the Lord 


Because of the deep devotion of Metropolitan Nectarios 


towards the "Lady Theotokos," and because he wished to refute 


345Metr. N. Kephalas, MeAérn mepi rob Mvotnpiov ric Oeiac Evxapioriacg (Athens, 1904) 
23-24, 33. Cf. also, C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina 
(Massachusetts, 1981) 53-54. 

- 346Metr. T. Matthaiakis, ‘O”Ayloc Nexrdpioc Kebaddc Mntpomoairnc MevramoAewe (1846- 
1920) (Athens, 1985) 279; C. Cavarnos, Modern Orthodox Saints - St. Nectarios of 
Aegina (Massachusetts, 1981) 49. 
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some errors reported about the Theotokos, he published the volume 


Studies on the Mother of the Lord, the Most Holy Theotokos and 
Ever-Virgin Mary in 1904. This study was fconsisted of three 
chapters. In the first, the author presents the Orthodox view, that 
"the Most Holy Theotokos was a virgin before giving birth, and 
remained a virgin after the birth keeping her virginity intact." In 
the second chapter he referred to the honors that the faithful gave 
and give to the Mother of God, beginning with the years of her 
earthly life. The third chapter referred to the Synodical institution 
of the term, "Theotokos" from the third Ecumenical Synod, a term 
which the subsequent Synod adopted.347 He also discusses the. 
various appellations that have been used in speaking of Her, and 

closes with an encomium to the Theotokos and a note on the hymn to | 


Her that begins with the words “Aé1ov ’Eotiv ("Truly it is Meet.") 
14) On the Saints of God 


The Study on the Saints of God was issued by Metropolitan 
Nectarios in 1904, in Athens. This short study is made up of two 
- chapters. The first was a sermon about the beginning of the glory 
which the Supreme Judge bestowed on the righteous after death, 
that is, the triumphant Church. This glory was manifested by the 
devout, whom the Church honors as saints and friends of God. It 
invokes their names in prayer as mediators of God, and honors their 
‘relics and icons. In the second chapter, the author gives a sermon 
about the intercessions of the saints as a catholic dogma of the 
Church. It also states the Orthodox view that those who die as 
members of the Church of Christ, are not separated from the-Church, 


347Metr. N. Kephalas; Medérn mepi ric untpdc tob Kupiov tic Ynepayiac @eordéKov Kai 
AeitapbévouMapias (Thessaloniki: Néa LroixeroGetixh, 1985) 3-18. 
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but as the Body of Christ, are ceaselessly united with the Church, 


glorify God together with Her, and intercede on behalf of the 
Militant Church.348° 


15) Theotokarion 


Nectarios, out of his theological treatises, also composed 
hymns to the Theotokos which he included in his book, entitled 
Theotokarion. The Bishop issued his poetic work in 1905 in Athens, 
as an expression of his gratitude to the Ever-Virgin Mary for her 
many kindnesses to him. The complement of contritional, grateful, 
supplicatory and glorifying verses, which were composed in 
different meters of ancient Greek poetry, with deep dogmatic and 


spiritual content, reveal his inner depth and piety.349 
- 16) On Ordered Fasting 


The Historic Study on Ordered Fasting was written by 
Nectarios in 1905 and was published after his death. The present | 
study "has an apologetical character, and was written in order to 
teach those who question the validity and the spiritual benefit that 
comes from it."350 The work is divided into two parts. In the first, 
the author makes an historical survey of the institution of fasting, 
from the teaching of Jesus Christ on the keeping of fasts by the 
Apostles and the Church, the witness of the Fathers of the Church 


348Metr. N. Kephalas, MeAérn mepi rev dyiwv rob @eo6 (Athens, 1904) 3-12. 

349The first edition of @coroxdpiov of 1905 includes 103 odes, thirty hymns and 
eleven canons. The second edition of 1907, again from Saint Nectarios, has five new 
odes, fifty-three hymns and nine canons. The following editions of 1967, 1972, 1982, 
and 1990 is exact reprint of the edition of 1907. 

350Metr. N. Kephalas, ‘Ioropixn uedétn mepi trav Siateraypévwv vnorersv Care of Archim. 
T. Matthaiakis in @eoAoyia (Athens) 27 (1956) 463; Reprinted by Metr. T. 
Matthaiakis, Nexrapiov Kepadrd Mntpomoditov MevramdAews @eodoyixai MeAéra (Athens, 
1990) 35-56. 
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-and the historical and ecclesiastical writers on. this theme, 


including his contemporary professors; N. Damalas and G. Dervos. In 
the second section, the author presents the historical source and 
practice of the fasts; the Nativity of Christ, Holy Pascha, the 
Transfiguration, the Holy Apostles, and the Dormition of the 
Theotokos. According to Nectarios, the fast chiefly consists of 


preparation in prayer, and contributes to health and longevity.351 
17) Digest of Holy Scriptures 


Shortly before the publication of Knowing Yourself (1904), 
Nectarios considered writing another ethical-religious work in 
which he would compile all the relative sayings of the Old and New 
Testament. While the hierarch was preparing to put down his 
thoughts, the book Digest of the Holy Scriptures of Monk Antioch of 
the Lavra of Saint Sabbas, of the seventh century, came to his 
notice, the contents of which perfectly corresponded to his own 
spiritual quest during that period. For this reason, instead of 
composing a new study, he preferred to republish the Digest of Monk 
Antioch from the Patrology of Migne, in 1906. It was composed of 
one hundred and thirty chapters, each one dealing with an ethical 
supposition. The whole work, therefore, consists of a system of 
ethical theology adorned with the thoughts of the Holy Scriptures 


and the ancient teachers of the Church.352 


35 libid. 3 

352Metr. N. Kephalas, Movaxoo ’Avtidxov rob éx Tadariac Mavééxtrng tiv Oeomvevotwv 
"Ayiwv Tpaddv xai mepi mpooevxne xai é€ouodAoyroewcs (Thessaloniki: ‘Op@d80Eo¢ KuyéaAn, 
1991) 9. 
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18) Hieratical Manual 


| The Heretical Manual. published by Metropolitan Nectarios in 
1907, in Athens, is divided into three chapters. The first has as its 
subject the Sacred Diaconate which began from Jesus Christ the 
Great High Priest. The second chapter examines the primacy of the 
Apostle Peter according to hagiographic texts, and the patristic 
interpretations and errors related to this are refuted. The third 


chapter refers to the theme of equality among the bishops.353 
19) David's Psalter 


The Psalter of the King-Prophet David incorporated in meters 
according to the tonic base with interpretive notes was published 
in 1908 in Athens and expresses the worshipping life of Saint 
Nectarios. In the introduction of his work, he presents the 
personality and the work of David, and goes on to speak about 
the Psalms, their authorship, the time of their writing, their 
contents and their interpreters. Finally, he refers to his own work, 
and he interprets the text with brief footnotes, in order that it may 
be understood.354 Nectarios used the text of the Alexandrian Codex, 
the interpretations of the Fathers of the Church, and of. historians, 
the original Hebrew texts, and also translations from the Greek, 


French, Italian and Latin.355 


353Metr. N. Kephalas, ‘Iepanxdv 'EyxdaAmov rot A’ [epi ‘Iepwovvnc, B’ Mepi tob mpwteiov 
év tA Iepapxia, T [epi ric iodtntoc év ri Iepapxia (Athens: IT. Aedvn, 1907) 9, 59, 81.° 
Cf. also, Metr. T. Matthaiakis, “Ayiov Nexrapiov IlevramdAewc Katnxntixai Emotohai mpd¢ 
tac Movaxde Iepac Moving Ayias Tp1abo¢ Aiyivng (Athens, 1984), Letter No. 100 of 26 
March 1907, p. 198. 

354Metr. N. Kephalas, WaArrpiov rob IIpopntdvaxtoc Aavid évretayyevov €ic uETPa KATA 
Tiv Tovikhv Bdow pETa Epunvevtixwy onuewoewv (Athens: II. Aedvn, 1908) 12. 

35Sibid., pp. 3-14. Cf. also, Metr. T. Matthaiakis, ‘Ayiovu Nexrapiov MevramdAews 
Karnxnnxai 'EmotoAai mpoc tag Movaydc ‘lepac Movijc ‘Ayiac Tpia5o¢ Aiyivn¢g (Athens, 
1984), Letter No. 54 of 10th. March 1906, p. 1317. 


147 


20) On the Sacred Icons 


The Study on the Sacred Icons, is a series of articles which 
Metropolitan Nectarios published in 1902, in the _ periodical 
"Anamorphosis" of Athens, and which were undertaken to refute 
some theories of theologians of that period. These writers who 
accepted the existence of Sacred Icons in the Christian Churches 
and their veneration refused to accept the archaeological 
revelations of the nineteenth century which proved that the icons 
were used in the first three centuries of persecution and Christian 
martyrdom after the resurrection of Christ. The writer developed 
the dogmatic teaching of the Church about icons, showing the 
relationship between the teachings of the Fathers of the Church and 
the views of contemporary history. In continuation, he examined 
the subject of the veneration of icons, and the traditions which are 
related to the icons not made with hands of the Savigr Christ .and 
the Theotokos generally, and particularly the icons of the 


Theotokos, which had been drawn by the Evangelist Luke.356 
21) Catechetical Letters 


As we have seen, Nectarios, during his administration of 
Rizareios, founded the Convent of Holy Trinity in 1904, in Aegina. 
On account of his duties in the Seminary, he stayed away from the 
Convent, and led the nuns through pastoral letters. He sent one | 


hundred and thirty-six letters from Athens during 1904-1908, 


356The present study was republished in 1972 in Thessaloniki with the general title, 
"Saint Nectarios, |: The Ecumenical Synods of Christ's Church, il: Study concerning the 
sacred ikons," (A. Ai Oixovyevixai Svvodo1 th¢ tob Xpiotrob 'ExxAnoiac , B. MeAérn mepi 
Tv dyiwv eixovwv ) pp. 219-291. 
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referred to by his biographers as Catechetical Letters, which aimed 


at the teaching and the formation of the Sisterhood in the subject 
of monastic discipline. The Bishop’ s aim was to better equip the 


female personality for devoutness and life in Christ.357 
22) Correspondence 


Saint Nectarios wished to maintain good relations with those 
who caused his expulsion from Egypt, therefore he maintained 
correspondence with Patriarchs Sophronios, Photios, and Joachim, 
and other hierarchs. He sent them his writings and offered 
hospitality to them, showing them in action Christian love and 
forgiveness, and he expressed feelings of gratitude to his 
benefactors. His desire to be recognized in his life time as a 
canonical Bishop of the Eastern Orthodox Church was never fulfilled. 
This only occurred after his death, as we will see in the following 
letters. 

Nectarios learned, much to his astonishment, that his 
appointment at the Rizareios Seminary had not been approved 
because of the misinformation about his moral character, and that 
he had been expelled from Egypt because of moral reasons. 
Nectarios again felt the torment which was altogether too familiar. 
He appealed to the secretary of the Ministry for information as to 
what was being said concerning him. He was given a copy of the 
"information" about him which came from the _ Political 


Representative (or what would be called an ambassador today), to 


357Metr. T. Matthaiakis, ‘Ayiovu Nexrapiov MevramdAews Katnxntixai’ Emoroaai mpoc tac 
Movaxae' lepac Moviic Ayiac Tp1ddoc Aiyivng (Athens, 1984) 13, 14, 16, 17, 260. Cf. 
also, Monk Theokletos (Dionysiatis),"O”Aytoc Nexrdpioc¢ 6 @avuatoupydc (Thessaloniki: 
"OpOdS0En Kvyéan, 1979) 105-107, 217-219, 313; Protopresb. S. Sarantos, "'H 
mova mpoapopa tod ‘Ayiov Nextapiov otrv ‘ExxAnoia xa otrv Moaiteia,” Korvwvia 
(Athens) 32 (April/June, 1989) 179-180. 
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Egypt. It was'a confidential letter from the Representative, John 


Gryparis, addressed to Minister Demetrios Kaliphronas, dated the 


28th of January, 1894. It reads as follows: 


Mr. Minister, 

At the request of the Honorable Foreign Minister, | 
have the honor to send you information regarding His 
Eminence, the former Bishop Mg. Nectarios Kephalas and 
the reason that provoked his departure from Egypt. 

The aforementioned bishop was a Monk at the 
Monastery of Chios when he became known to Mr. John 
Choremes, who then took him under his patronage and 
warmly recommended him to His Holiness, the Patriarch 
of Alexandria. Together, the two men paid for Mr. 
Kephalas' religious studies in Athens, where he received 
a degree equivalent to the Master of Arts of Theological 
studies from the Theological School of the National 
University. Following his studies, he returned here, 
where the Patriarch ordained him Archimandrite and 
made him a preacher and secretary of the Patriarchate. 
During these ministries, he showed himself to be truly 
zealous in carrying out his duties, and lived a truly 
ascetic life. After a while, he was sent to Cairo by the 
Patriarch to be under the Metropolitan of Libya and 
Patriarchal Commissioner. Following a disagreement 
between the Patriarch and Metropolitan of Libya 
however, the Commissioner departed to Smyrna, and the 
position of the Patriarchal Commissioner was then 
taken over by the Archimandrite Nectarios. He kept the 
position even after his ordination as Metropolitan of 
Pentapolis. In the beginning, the Patriarch was quite 
pleased with the Metropolitan of Pentapolis, for he 
showed himself to be enterprising and efficacious. 
Later on however, he started to displease the Patriarch 
by showing a desire to act without restraint and 
independently. The Patriarch thought that this 
independent action was insubordination and should be 
punished, and that is why His Holiness thought it best 
that the Metropolitan should be moved from Egypt. 
Patriarchal sources cite that the removal of the 
Metropolitan of Pentapolis from Egypt was also provoked 
‘further because of moral reasons. My duty, however, 
obligates me to also inform you that, according to other 
sources who are equally trustworthy, the Metropolitan 
was a victim of a conspiracy and slander. 
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Finally, | have the honor to report to you that the 
Metropolitan of Pentapolis was considered to be a 
perfect cleric, who was both energetic and effective, 
even by those within the Patriarchate. 

. Respectfully, 
J. Gryparis358 


Nectarios never believed that the destructive, irresponsible 
gossip and malicious hatred towards him would find its way to the 
official service of the. Ministry. He never thought that it would feed 


the idle and inquisitive gossipers to such an extent, and actually 


358The letter of John Gryparis is the following: 
"TloAitixdév IIpaxtopeiov thc EAAd50¢ 
év Alyumtw 
"Ev AdcEavipeia tH 28 lavovapiov 1894 
Aop10u. Eur. pwr. 3 car 8 
Kupte Yroupyé! 

Tq EvtoAg trig adtod EEoxdtntoc Tob x. ext téV EEwtepixav Yrovpyob 
AauBavw trv Turvy va XopNHyrow TH Ypetéepg E€oxdtnnN AANpodopiac Epi THs 
Abtobd LePacur6tntos tob GAAoTe’Emoxozmov IlevtaméAewc x. Nextapiov 
Kebadd xai tov Adyov tTHSG EE Alyumtov avaxwproews abTon. 

Tov év Adyw Erioxomov povalovta év novi tivt Tig Xiov Eyvuipioe 6 x. 

"Iwav. Xwpéuns, AapPavwv S adbtov b26 Tv mpooTaGiav Tov, ovvéoTnoE 
Oepuds tH AvToG Ilaviepdtnt tH Matpiapxn’ AAckavbpeiac, Samavaic 5é 
audotépwv ateaTaAn mpdc omovdac BeoAoyixas Ev’ AOrivaic, AaBuv peta trv 
KEKQVOVIOHEVHY poitnaty Ev TH Georoyiky LxoAG Tob 'EOv. Maver. SimAwya 
NporAvtov, émavHaGev EvtasOa, Stov 6 Tlatpiapxns exeipotévncev abtov 

"Apxipavipitnvy Kai xatéotnoev avtov iepoxrpuKa Kai ypaypyatéa too 
Matpiapxeiov.’ Ev toic AeiTovpynyaci Tovtois enedeiEato ToAvv GAnBdc mpd¢ 
trv bmnpeciav ChAov, ECn SE Biov aGAnBotc aoxntod. Meta Tiva xpdvov 
ameotaaAn 6 Nextapioc 616 Tob Ilatpiapxov cic Kaipov b26 tév Gyiov Aipung 
Matpiapxixdv Emitponov, xatomv 5€ ereAOovons dvoapeoxeiac peTtats tod 
Tlatpiapxov Kai Tob ayiouv Alpine, amhAdev obtoc cig Luvpvny, trv 5é Béoiv 
avtot ws Tatpiapxixos 'Emtponov xatérabev 6 Apxipavipitns Nextapioc, 
THPNOAS AvTHV Kai PETA TV xELpoTOViav Tov Eis ’Emioxomov IlevtandAews. 
Kai tv apxj uév ito ta péyiota edvxapiotnuévoc 6 Tlatpiapxne ex tric 
bTNPEDIaAs TOU ayiov MevramdAews, Sit kai péxtns cai Spaorrproc edetxOn, 
KaTOmv Swe HpEato Svoapeotav tov Matpiapx nv, ate emberkve wv S1a8Ece1¢ 
tpd¢ avbtofpovaov kai aveEaptntov Evepyerav, diaQécers 076 Tob Ilatpiapxov 
ExAnddeioas, wo avrimeBapxixac, éveka tav dmoiwv f Avdtod Mavayitns 
Evouicev Op8dv, va amovaxpivn avtov tig Alyvztov. Kata mnyac 
Tlatpiapxikacmpds taic avrimeBapxiKkaic Sia8éceo, tiv dTouaKpvvotv ayiov 
TlevramdAews TpouKGAcoay Kai Adyor HAikiic. KaOrxov Spwe pot emBaraAerar, 
va avakoivwow, St: Kat dAAaS Myas Kai TavTac dELoTioTOUG, brApEEV, wo 
T™pd¢ TOTO 6 MntpomoAitns Abya pabtoupyiac kai ovKodavtiac. 

"Ev téAet AauBavw Try Tiny, va yywpiow TH Yuetépa’ E€oxotnn, on 

TAPA NAVTWV Kai ALTHV Tov Epi TO TlatpiapxEiov, 6 aylog MevtamdAews 
EBEWPEITO ce KANPIKOG KP1OTOG, pEKTNS Kai Spaotrptoc. 

‘O Evbme:Oéotatoc 
I. Tpurapne” 
[Metr. T. Matthaiakis, ‘O’AytocNexrdpiocKepadr d¢ Mntpomoairne MevrandAews (1846-1920) 
(Athens, 1985) 48-49]. 
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bring the Minister himself to thoughts of hesitation about him. 


Nectarios finally decided to write the following personal letter to 


Patriarch Sophronios, dated March 11, 1895: 


All Holy Master ! 
| kiss your most holy right hand ardently. 

In Alexandria 
The Ministry of Ecclesiastical and Public Education 
asked of the Political Representative of the Greek 
Government in Alexandria, Mr. J. Gryparis, through the 
Ministry of Foreign Affairs, information concerning me 
and the reason of my departure from Egypt. .... 

Have | been, Your All Holiness, so irreverent 
towards you, that after four years since my unjust 
departure from Egypt, you were compelled to give the 
Patriarchal staff such defamatory information against 
me, to give to the Greek Government? During these past 
four years | have lived humbly and reverently, simply 
trying to earn my daily bread, which | then shared with 
the poor. During the past four years | have also acted 
deaf and dumb in reaction to the many patriarchal 
accusations which have been made against me. When, 
did Your All Holiness realize my _ ‘disobedient 
tendencies’? Through which actions did they manifest 
themselves? Which were the indications that also 
characterized me as being disrespectful, rebellious, and 
an evil servant who was plotting against your 
ecclesiastical authority? Which ecclesiastical tribunal 
tried me and condemned me, and which one decided that | 
was. immoral? How then could the Patriarchal 
Commissioners’ blatantly inform’ the _ Political 

_ Representative of the Greek Government, who was 
seeking information in an official capacity, that | was 
removed from my position because | was rebellious, 
unethical and immoral? Where are the transcripts to 
this effect? Where are my accusers? Where are the 
witnesses? Where is the evidence of my crime? On 
what grounds was this official accusation against me 
made, an accusation which condemns me. to a moral 
death? What great. wrong did | do against you, Your All 
Holiness, or for that matter, against any of the 
patriarchal trustees? Why is there such a great wrath, 
and pursuit against me, seeking my total destruction, 
even though | am so far? Please, tell me, how | have 
troubled you in the least? What was my great sin 
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against you? What evil desire and cunning have | had? 
With God as my witness, | tell you that | have never, 
ever plotted anything whatsoever against anyone. | have 
only sought good throughout my life, and did so with 
great love and many good works. | truly believe that 
Your All Holiness should remember having experienced 
and seen the glorious examples of my humble and good 
intentions. Besides, what is all this for? Your wrath 
has been satisfied, the work has been completed against 
me and the evil one has been punished. What, therefore, 
is the purpose of my outdated protest?. .. The purpose 
is to bring it to the knowledge of Your All Holiness, that 
your wrath against me is unjust. May God be my witness 
and judge. ae 

| remain, with deep reverence, and pray the best 
for you. 

‘+ Nectarios of Pentapolis359 


359Saint Nectarios' letter to Patriarch Sophronios is the following: 
"Tlavayiditate Aéomota! 
Thv Mavayiav' Yudv Sefiav evoeBdotws kataomatopar 
Eic’ AAcEavipetav. 

T6 Yroupyeiov tav ExxAnoiaotikdy Kai thc Anuooiadg Exradevcews 
eCritnoe Sia Tov ‘Yroupyeiou tav "E€wtepixGv mapa tod ev AActavipeia 
ToAiTiKoG mpaxtopos tic ‘EAAnvixiic Kufepvricews xvpiov LF. Fpumapn 
TAN pohopias mepi Eu0b Kai Tov Adyov idig Thc EE AtyUtTOV avaxwpraedc pov. 


Tosotrov, Mavayiitate, tyevounv ty xakds mode Yudc, dote peta 
técoepa Etn and Tig ddikwtatns and AlyvmTov avaxwproedc pov, Kad’ & 
éCritovv (pvToC wav) Tov Emovatov ApTov, 6Tws HEPC wpa AVTOV TOI TTWXOIC, 
Kwddc Kai dvavbdoc yevouevoc mMpdc Tac TorkiAac Tav MatpiapxiKav Kat Enos 
‘KaTnyopiac, ot Iatpiapxixoi toravtas cat’ éuot va Sawer TAnpodopiac, 
ottwo émonpwo CnotnOeicag mapa tic ‘EAAnvixtic Kufepvijcewc; Tote 

Tlavayidtate xatevoroate tag avtimeBapxixds pou S:aG€éoeic; Ev dmoioic 
eleSnawOnoavépyoic; Oroiat ai évdetEeic, dote va xapaxtnp100G, wo aoefric 
Kai émavaotatng Kai So0bA0¢ movnpdc KaKd peAETioag Kata Tic 

"ExxAnotaotixisc pou apxiic; ‘Onoiov ‘ExxAnoiaotixdv Atkaotripiov pé 
tdixace Kai pé katedixace kai amehavOn mEpi thc avnOiKdtNTd¢ pov, WoTE ot 
Tlatpiapxixot peta mappnoiagc va mAnpodoprawor tév oAITIKOV Tlic | 

‘EAAnvixtic KuBepvioewo mp aKtopa, émornpws Cntobvta rooavtnvonvavtikny 
Tap advtadv tAnpodopiav, Sn ed1dxOnv, ¢ Eavactatng kai avGixoc; Tob 
evpioxovtai Ta MpakTika; Mob ot xatriyopoi pov; [lov 01 paptupec; Mot t6 
Oya Tov yKAnpatoc; Ilob 16 ESahoc &’ EotnpixOn fh Kat Euod Emionpyos 
avtn xatnyopia, &’ Aco xatedixatdéunv cic AOikdv Odvatov; ‘Onoiov péya 
KaKov eipyaoOnv tpd¢ Yudc Ilavayiitate, f kar mpdc¢ Tiva taév Matprapxikav, 
émwg SoAopovnda; Arati f Tooadtn ‘Yuav cat evo pfivic A Kat TOppw 
mapaxoAovOobaa por, 51 Ae Cnteitar 6 mavtearc OAOBpEvUS pov; Kata ti 
TOVAGXLOTOV TAPHVUXAN OG Yudc;‘ Onoiov 6 péya Mpd¢ Yudc auaptnuc pou; 

‘Onoia f Tovnpia pov Kaif Kaxia pov; Ey émxadodpar paptupa tov Gedv, 
Sti ovdEéTMOTE TEP OLSEVOs EVEAETH OG KaKdv’ LOvov T6 ayaBov ELeEAETHOG kad 
dANV Thv Cory pou kai avtot épaotic Kai Epyatns Eyevounv' Ppova oT Tv 
ayabdv pov dia0écewv meipav ~AaBe xai tpavdc tac évbeikerc Eoxev HY. O. 

 Tlavayiétns. AAA Hd mpd Ti TadTA mavta; Td Epyov ovuveTeAeoOn, fH Utivic 
ixavoroinOn, 6 Tovnpdc Tapaderypatixds ETiuwprjOn’ mpd¢ Ti Akaipos aT 
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Sophronios did not answer to Nectarios' letter, therefore after 
Sophronios' death, Nectarios wrote to the new Patriarch of 
Alexandria, Photios, by October 10 of 1902. He wrote the whole 
history of what had happened there in detail. He even wrote about 
the injustice done to him.369 Nectarios somehow hoped, that 
Patriarch Photios would clear up matters and that his life would 
now take a turn for the better, perhaps bringing him new ventures 
and struggles in Egypt. The days passed and Nectarios heard nothing 
from Photios. Although Nectarios tried to remain confident about 
receiving help from the Patriarch, he could not help but wonder. 
Nectarios received no response. He was informed by reliable and 
important sources that the new Patriarch had indeed received the 
letter and filed it under a non-existent day of the year, so that he 
could put it off indefinitely. 

On September 10, 1903, Nectarios decided that he had to make 
a stern and final decision about how he would clear his name. It 
was then that he decided that even if there were only a remote 
possibility of receiving an answer, he must write to the Ecumenical 
Patriarch of Constantinople. At that time, this most Supreme 
Throne was occupied by Joachim .:.; Ill. Nectarios proceeded to 


write a letter to him, seeking the following: 


The main reason that | made the request to the 
Patriarch of Alexandria Photios, was to clear my 


diapaptipnaig Tpdc ovdév mAéov Etepov, GAA’ H Tpd¢ Té yvwpicat TH 

‘Ypetépg Gerotatyn Mavayiétnn, 6m maoa h kat eyod urvic Avtic diKxoc 6 

Gedc~otw poi Maptuc Kai Kpitic. 

AlateAd peta Badvutatov oepaopot Kai Eevxoualta dprota. 
+ ‘OlevtramdAews Nextapioc" 

[Metr. 7 Matthaiakis, ‘O'Aytoc Nextaptoc Kepaa ac Mn tponohirne Hevramddews (1846-1920) 
(Athens, 1985) 50-51). 
360Metr. T. Matthaiakis, ‘O”’Aytoc Nextdpiocg Kepadds Mntpomoditne MevramoAews (1846- 
1920) (Athens, 1985) 52-53. 
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position as a hierarch of the Eastern Orthodox Church 
and that this be announced to ecclesiastical authorities. 
This has to be done because, as it presently stands, | am 
discharged and therefore do not belong to any of the 
Autocephalous Churches. Even though | have been in 
Greece for fourteen consecutive years serving the 
country, | am officially considered by the Holy Synod 
governing the Church of Greece as simply a visiting 
priest, and on all the communication it uses, | am given 
the title 'Visiting Hierarch.' 

The fact that a hierarch has been fully discharged 
and does not belong to any Church has been unknown up 
to now in the Church annals and | feel that even Your All 
Holiness, as well as any other expert of Ecclesiastical 
Canons and Decrees cannot accept this as being proper, 
nor can approve of this.361 


Patriarch Joachim was on the spot. He was the third, as well 
as the highest ranking Patriarch whom Nectarios approached with 
his dramatic request. In order for him to solve this matter he 
would have to go against Patriarch Photios and those close to him. 


Joachim did not ignore Nectarios' request though. A month later, on 


361Saint Nectarios' letter to Ecumenical Patriarch Joachim is the following: 

" Aid Trig EmoTOAS pov Elritovv mapa Thc A. Maxapidtntoc Tob 
Natpiapxov Arctavipeias Pwtiov Gepaneiav tric MPocyevopEevys por GdiKxiac 
Kai ixavomoinoiw Tob Sixaiov. AAA’ Wf A. Maxaptdotns Kaitor mp6 Evdexa 
AxpiPic UNvav EYEVETO KATOXOG THS EMLOTOANS LOD, EYKAELOTWS hepovans Kai 
AVTiypAaha MoTa TV SraKko1voewv kai TOU ATOAVTNHPIOV, Ev TOUTOIG AvaEioUS 
eBewpnoev Hac amavtioews. "Amopav mepi Tob mpaxtéov Kai SedpEevoc 
ovuBovans, Expiva émBadrAdpEvov pot, va MPocSpayw mpdc tHv Yyetéepav OV. 
Kat TIpooxuvatiy Navaydtnta kai é€artiowpo tac sodas AvTiic ovupovadc 
mept Tob tiSéov yeveéacOat. .... 

‘H epi Bepaneiag aitnoic Hou Tpd¢ tov Maxapiitatov Iatpiapynv 
*Adrctavipeiac Putiov xvptov oKxondv Exe1 Tv Siaxavoviaty Tis Béceuc pov, 
wo "Apxiepéws thc’ OpB0dd6Eov’ Avatoaikic 'ExxAnoiag kai émiyvwov tric 

"ExxAnoiaotixi¢c Apxis, && ho EEaptapar cai eic iv bmayouat, wo Apxrepec, 
S16ti, we Hn Exovar ta kat Epé, edpioxopar aMOAEAVEVOS Kai El¢ OVSEpiav 
Tov AbvToKedaAwv ExxAnoidv avixwv, 6 Kai ev EAAGS&t peta 5éxa 
TEGoapwv ETHV OVVEXH UMNPECIAV EV TH Kparet a> UTAAATAOV Pewpobyar 676 
Tic év EAA: Aloixovoné lepdc¢ Luvdbou, wo mapembnudv’ Apxiepedc, kat év 
Toc m6 éué AvTHS eyypadorc xpAtat Th Aéger ‘napembnpobvroApxiepéa. To 
El¢ TH EKKANOLAOTIKG XPoviKka dyvwotov TOLOUTOV YEYOVOG, TO elvar Apxiepta 
TIVa dAws GOMOAEAVHEVOV KAI E1C undepiay’ ExkAnoiav aviKovta, dpove, ott 
 oUte h “Yuetépa Q. Tavayotns, ovte ETEpOG TIC elfuwv TOV EKKANOLAOTIKOY 
Kavovwv Kai SiataEewv, Suvatar fh va xKpivn, wo KadrAdce Exov A va 
émBdoxipaon.” 
[Metr. T. Matthaiakis, “O’AyiocNextapiocKepad dc Mntpomoditne HevramcAewc (1846-1920) 
(Athens, 1985) 54-55]. 
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October 25, 1903,362 he addressed two letters to the Patriarch 


Photios of Alexandria and to Saint Nectarios, sending his 
patriarchal greetings, and saying that Photios is the only proper 
person who could give the solution to the Saint's request for the 
moral rehabilitation and arrangement of his position. 

When Nectarios received the Patriarch's suggestion on what he 
should do, he felt relieved, for whatever he could humanly do, had 
been. done. He depended on the goodness of the Lord to take care of 
him and provide for him. However, it nevertheless boggles the mind 
thal. an Orthodox cleric, a bishop with an impeccable past and years 
of good acts, did not have a proper position. | 

The defamation of the Saint through people of the 


Patriarchate, before his appointment to Rizareios, brought back this 


362The two letters that Patriarch Joachim addressed to Patriarch Photios and Saint 
Nectarios are the following: 
"ap.378 
Té Natpiapxn’ AActavipeiac Pwtiw 
Tod év ‘'A@Orvaic ExxAnoiaonixniy ‘Pilaperov LyxoAnv tavov 
dievOdvovtoc ‘Iepwratov Mntpomoaitov TlevtamdAews xp Nextapiov 
ypawavtos hiv évayxos mepi tivwv aEidoewv, aco Aéyer STi Exer and Tod 
Opdvov Tob nEptomovddotou Hyiv cePacpias Abts Maxapidtntoc kai meEpi 
Ov Kai mpdc AbTry bn pd Kapow ameTaOn, Siayveyn ths mEpi Huds ayia 
Kai lepa¢ Lvvdbov Kaddv Evopioapev iva yywpicwpev TtobTto adeaAdixuc TH 
LePacpig Avtic Maxapidtnn eic He Thy KupiapxiKiy Kpiowv Kai Extipnow, 
W>¢ EtKdG, TO Mpayua bmayeTar. TobTo Toivov b14 Thc aSeAdiKis HUGV TAUTHS 
EMLOTOANS MPATTOvTEs Kai MpoabiabiPalovrTEs Ev AvTiypahots TO TE MP6 Huds 
ypaupa tis avtob ‘Iepdétntos xai Ta Emovvnppeva avTs oxeTIKa Eyypada, 
KcaTaomatopeba Abt kai avOicev pA ruan ayiw. 
‘O KwvotavtivounéAewd Iwaxeip 
1903 |’ OxtwBpiov 25 |" 
"0.378 
Ta Iepwrdtw Mntpomod. MevtamdAews Nextapiw 
AaPdvtecté and 1! Tob mapeArABdvtoc ypaypa tic avtThc¢ lepdtntoc peta 
TOV OUVHLMEVWV Kai TpOdpdévuc trv ah Auav Svvatry avTiAnyty eic trv iv 
ExtiOnoiw brd68eqv avThc Tapaoxeiv Eem@vpotvtec, avvodixA SracKéwer 
diefhiPaoapev év avtiypadoig T6 TE ypayupa Kai Ta Aoita Eyypada mpd Tév 
Makapiitatov Iatpiapxnv AdcEavipeiac, cic ob, We eixdc, Trv KUpLAapXIKHV 
Kpiow Kai amdpaociv 16 mMpayya aMoKAEL\oNKGs OAGyETAL Thy ToLA’THV 
tvépyeiav avaKkolvovpevor viv Th avThc ‘Iepdtnn cig amavtnowv xai 
EmbnarovvteEec 6T1, Ws Kai h abtic lepdtnc ofxoBev Evvoei, mAEiov Tic Evepyeiac 
tavtnc emi Tob mpoKeipévov h Kad’ Hude ExxAnota ovdév Hdvvato Ff Sivarar 
mp aati, aitovpeda adty mav ayabdv napa Beod, ob h xapic Kai td dmEIpov 
Abtot €Acoc ein pet avtis. 
‘O KwvotavrivoutdéAewsg Iwaxeip 
1903 |’ OxtwBpiov 25!" 
[Kwd1é émioroAdyv rob Oixovpevixod [Marpiapxeiou, tob Erovc 1903, p. 469]. 
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hatred. This time he was accused of being an immoral:-person and a 


revolutionary. The Saint protested to the Patriarchs of Alexandria 
Sophronios and Photios, and Joachim the 3rd of Constantinople, but 
without success. He continued to behave towards them as before. 
He collaborated with the Ecumenical Patriarchate in matters of 
dialogue with heterodoxes, he continued his correspondence, and he 
also sent writings to the Alexandria Patriarchate.363 Nectarios 
offered hospitality in Greece to two persons of the Alexandrian 
Throne, the Metropolitan Germanos of Thevais in Rizareios,364 and — 
the priest Seraphim Fokas in his Monastery in Aegina.365 These two 
men had something in common: they. had both contributed to the 
expulsion of the Saint from Egypt, as we read in the present study. 
Perhaps Nectarios had been informed of the negative role they had 
played during the period of his problems with Sophronios. He did 
not hold it against them, but with his hospitality he showed them in 


action Christian love and the forgiveness of the enemies. 


363in the Records of Patriarch Photios' correspondence we read the following: 
" OQ Nextaptoc Mntp. Mevramdéavews aéotetAe 4 1909 €&’ AOnvav Ev 

Opa Too ovyypanparoc tov "Tpiadixd6v Ato. wai kat buvor mpdc¢ Tov Ev 

Tprddi@edv". 
Evpetipiov A’ dwpeéwv ovyypauyatwv mpdc tiv A. 9. Maxapiérnra, TOV Harprapxny 
‘AActavépeiac Ptiov, pp. 22-23. 
364 BiBAiov "AAA nAoypadgiac Sevtepov AievOvvrod thc 'ExxAnotaonKrs PiCapeiov Lxoa‘e, 
No. 1917, p. 408. 
365Metr. T. Matthaiakis, ‘O”Ay1oc Nexrdpioc Kepadds Mntpomoditns Mevramcaewes (1846- 
1920) (Athens, 1985) 201-203. 


PART FIVE: THE SPIRITUAL FATHER (1908-1920) 
1. The Re-establishment of Zoodochos Pege in Aegina 


On 17 February 1912, a meeting of the local town-council was 
held at the town-hall of Aegina in order to discuss a proposal which 
had been made by the mayor of the island, Nicholas Peppas.36© The 
proposal was to offer the church of Zoodochos Pege and its 
surrounding cells at Xantos, near the old city of Aegina, to 
Metropolitan Nectarios of Pentapolis. As a result, the prelate would 
be allowed to establish the institution of religious education "Holy 
Trinity" at his own expense, or whatever public welfare institution 
he may wish to create. 

The local town-council under the presidency of Evangelos 
Katsimigos endorsed the mayor's proposal in its fourth session, 
expressing the conviction that a useful and sacred purpose would be 
supported in the island by this, and the religious faith of the 
citizens would be strengthened and increased. The prefect of Attica 
and Viotia, Dasios, was in full agreement with the approval of the 
municipality of Aegina's town-council. As he indicated in his letter 
to the mayor of Aegina, dated 6 April 1912, “the personality of 
"Metropolitan Nectarios provides a complete guarantee regarding the 
utilization of the church of Zoodochos Pege and its surrounding 
cells as a means to strengthen religious awareness and divine 
worship."367 

In that same year (1912) the restoration work of the Sacred. 


Convent of Aegina which was to be given to Metropolitan Nectarios 


366Metr. T. Matthaiakis, “O”Aytoc Nextdpioc Kepaddso Mntpomoditne MevramoAews (1846—- 
1920) . (Athens, 1985) 158-159. 
367ibid., p. 160. 
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was completed. This work had already begun in the year 1904 after 


an agreement with verbal approval from Metropolitan Theokletos of 
Athens, who invited Nectarios into his office and asked him to give 
an account of his efforts to re-establish the monastery in Aegina. 
The Metropolitan's enthusiastic interest gave Nectarios the 
optimism to go on, and to send a letter to Aegina, dated October 19, 
1904, announcing to his spiritual daughters that Metropolitan 
Theokletos has consented to the re-establishment of their 
Convent.368 

However, Metropolitan Theokletos came to believe certain 
slanderous actions brought against Nectarios and changed his mind. 
Nectarios, being informed of Theokletos' disapproval regarding the 
already established convent, decided to write to him reminding him 
of his verbal consent to the re-establishment of the convent and to 
request his moral support. Nectarios would have very much liked 
the monastery to have been legally and officially recognized by the 
State so that it might accept public donations and to possess its 
own property. In his letter to Metropolitan Theokletos, dated 7 
August 1913, Nectarios requested the Athenian prelate to make a 


decision about the following : 


.... either the convent should be recognized by both 

- the Church and the State as a private Lavra under the 
jurisdiction of the Metropolis of Athens, conducting its 

own affairs according to the approved monastic 

regulations, or through changing its character and name, 

the convent could be recognized by the State alone as a 


368Metr. T. Matthaiakis, ‘Ayiov Nexrapiov [evramdAews Katnynnxai Emotodai mpdc tac 
Movaxae ‘Iepac Movic ‘Ayiag Tp1ddoc¢ Aiyivng (Athens, 1984) No. 1 of 19th. October 
1904,-p. 25. Cf. also, Catechetical Letters: No. 4 of 2nd. November 1904, No. 85 of 
14th. December 1906, No. 116 of 28th. October 1907, pp. 33, 172, 224. Cf. also, 
Archim. Th. Papakonstantinou, "AxodAovéia, Biog xai Oavpata Tov év ‘Ooiors detuvijotov 
Tatpds judy xai Towevadpxov Nextapiov Mntpomodirov mp. TlevtamoAews xt topos tic ev 
Aiyivg KotvoBiaxns I. Moviic Pvvaixay tic‘ Ayiac Tpiado¢ (Athens, 1937) 15. , 
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public welfare institution, employing nuns for its staff 
according to the practices of the Western Church.369 


Metropolitan Theokletos did not consider his brother in Christ 
to be worthy of a reply to his letter. Consequently, Nectarios 
decided to write a formal letter to Theokletos, on 20th June 1914, 


nearly a year after his first letter, requesting the following: 


Your Eminence, .... | request your approval for the 
creation of this convent, and for the acknowledgment of 
it aS a private monastery for women operating under the 
auspices of the Holy Metropolis of Athens on which it © 
depends. 

Your Eminence, my desire is for this monastery to 
be a shining model which will not only be an example of 
the holy monasteries of this nation, but will also be an 
honor to your province and a place of blessing to those 
who visit it. In order for this desired goal to become a 
reality, | leave Your Eminence every freedom to draw up 
the rules under which the practicing nuns can abide in 
the monastery, so that they may become models of 
virtue and perfection.379 


369Saint Nectarios's letter mentioned the following : 
" .. Mpoxertar mept SiAnuwatos fh Vv avayvwpioby | Move nape Te THs 
"ExxAnotac xat IloArtetac, wo iwtiky Move bmoKe1pevn eis THv Sixa1od0ctav 
thc MntpomdAews AOnvav Kai moAiTevopevn Kata Tac Siatakeic tev mEpi 
povaxdv Kavovwv, TH Va GAAGEN Xapaxtipa Kai dvopaKaiv avayvwio8A o76 
thc Moarteiac, wo nOixo8pnoxevtixdy fhpvpa pe MPOOWMKV HOVAXUV KATATA 
LSpvpata tdv karoypardv tg Avtikii¢g ExxAnoias.” 
[Metr. T. Matthaiakis, ‘O’AytogNexrdpiocKepad de MntpomoairncMevrandaewe( 1846-1920) 
(Athens, 1985) 140-141; Monk Theokletos (Dionysiatis),’O”Aytog Nexrapio¢ 6 
Oavyaroupydc( Thessaloniki: "Op0d50En KovyéaAn, 1979) 121-123]. 
370Nectarios' letter has as follows: 

"YePaopidtate, ....AauBavw 16 Bappos, v EEaithowyainap AvtTictiy 
éyxpioiv Avtic mpdc iSpvaiv TlapOevavog xai avayvwpion avtriv, we 
itwtikriv yuvarkeiav Moviv, Tecoboav v76 trv HOikrv mpooTaciav Thc lepac 
MntpomoAewe AOnvav,é& AcéEaptrarar. 

LePaopiuitate! ‘O éudc 16806 eivar v’ advaderxO9 6 Map@evaiv obtoc 
Mpotutov iepas Movis, tic va Tug trv @edawotov dudv 'Enapxiav Kai 
bmdSe1rywa yévntar Taig tod Kpatovug ‘lepaigc Movaic xai ad€Aipos taic 
Mpooiotaw avty. Ilpdc éxitevEiv tod ém€ntovpévov oxomod, adinur tH 

‘Ypetépg LeBacpiotnt1 taoav EAevOepiav, Omw¢ ovvta=n Kavovicyov, kad dv 
 TOATevspevar ai Ev TH Movi aoxovpevar povaxat, avaderx8Gor mpdtvita 
ApETHc Kai TEAEIOTHTOS." 
[Metr. T. Matthaiakis, ‘O’AyrocNexrdpioc Kepad dg Mntpomoditne MevtamoAews (1846-1920) 
(Athens, 1985) 142-143; Monk Theokletos (Dionysiatis),“O”Aytoc Nexraptoc 6 
Oavuatoupyoc(Thessaloniki: ‘OpAd650En Kuyéan, 1979) 124-125, 127]. 
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This time Nectarios informed Theokletos in the name of the 


Triune God about the erection of the church from its foundations, 
and the. transformation of the abandoned church yard into a sacred 
convent. In this same letter, Nectarios sought the approval of 
Metropolitan ‘Theokletos to establish the convent, and its 
recognition as a private institution under the patronage and 
jurisdiction of the Sacred Metropolis of Athens. He acknowledged 
‘the absolute right of the Metropolitan of Athens to constitute a 
monastic rule which the nuns would follow. The bishop's desire, as 
he indicated in his letter, was for the convent to become highly 
distinguished among all the other convents throughout the entire 
state and of use to all those who sought for divine help and comfort. 
Three and a half months passed after Metropolitan Nectarios 
sent his second letter to Theokletos in Athens, when the latter 
decided to express his true feelings on the subject in his letter 
dated 30 September 1914, to "the Right Rev.. the former 
Metropolitan of Pentapolis, Mgr. Nectarios, in Aegina." Theokletos's 
letter was referring to can on law and ignoring the existing work 
and life of the convent at Aegina. It carried the protocol number 


1363 and said the following: 


... My soul is deeply sorrowed by having been 
informed by Your Reverence that without my knowledge 
and will, a community of women has been created in 
Aegina, which is under my supervision, and that. the 
number of women is increasing to this day, that cells 
have been built mostly through their donations, that 
there is a chapel, and that generally you are leading this 
community as if you were the abbot of an acknowledged 
monastery. In addition, you are also elevating the 
women to being wearers of the great habit by cutting 
their hair, and you perform divine liturgies as the parish 
priest of a newly formed community, with the 
consecrated nuns as your assistants. 
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My soul is deeply sorrowed because you are in full 
knowledge of the holy canons of our most Holy Church, 
especially the fourth canon of the Fourth Ecumenical 
Synod, which states the following: ‘It is ruled that no 
one, anywhere, should erect or form a monastery or 
chapel without the knowledge of the local bishop.’ Also, 
the first canon of the First-Second Synod states, 
‘Nobody is permitted to erect a monastery without the 
knowledge and will of the bishop and his recording of it 


in his archives ....'".. Your Reverence has proceeded to do 


the aforementioned without taking into consideration all 
that should be done prior to this, nor those things which 
those who are striving ought to do on their own.37! 


371Metropolitan Theokletos" letter has as follows : 
" Ap1Ou. Ipwr. 1363 
A1exd.616 
"Ev’ AOrivaic tH 30 LextepBpiov 1914 
Baoideiov th¢ EAAaboc 
‘OMntpomoaitn¢g AOnvav 
TIpdc 
TovlePaopiutatovMntporoAitnvaponvilevtandAews 
«x.NextTaptov 
Eic Aiyivav 

"Adyoopey THV WoXTV, Lefaouiitate, TAnpopopovypevor, oth Ipetépa 
Lefaoyidtn¢ OVED Bovans Kat young hudv ‘iSpvoev év Atyivn, TedAovon v7 
THY nhuetépav Toipavtopiay, KoLvoTnTa yovaikdv, ov 6 api8udg donpepar 
mAnOvvetar, av ryerpev émi TO autre KEAALG, Sanavarg as ‘TA NOAA TOV 
YOVQLKOY TOUTWV, Kai EVKTHPLOV OlKov, hyeiton 8 Quis Ev Taol, Kabdmep 
Hyovpevoc Kai €ic HEYAAOOXHNOUG KQl TEAEL WS iepets én epic TAG Ev TH 
VEOTEUKTW TAUTNH Kowvotnn iepotedcotiag, Bon@ovpevn Kai 0m6 TeTAyPEVvWV 
YOVOLKGY, depovodv ' lepa dudra, AToempavixra Kai opdpiov. 

"AAYOOEV Tiiv woxty, 616T1 Ev Ar per YVWOEL TOV 1EPGV KAVOVWV THC 
‘Ayiac qudv ’ExxAnotas xat 51 Tob 8 tic A’ Oixoupevixiic Lvvddov Exovtosg 
ottw"’..."Ed0Ee undéva pév pndapod oixoSopeiv, undé ovviotav povaotr prov, 
{ EdxTrpiov olKov mapa yvupnv To Thc TOAEwWS 'Emoxomov .... Mndéva 5é 
MpoodéxeoGa1 Ev TOig pOvaoTHpiors Exi TH povaoar Tapa yvuunv tod idiov 
Seor6Tov ...., TOO a’ thc AB’ S:ayopevovtoc Mnbevi E€eivar povactripiov 
oixodopeiv, Gvev THs Emoxorov yvupns kai Bovaiic .... Kat Toi¢ EMLOKOTKOIG 
apxetorc évarotiPedba ...., AH! Yuetépa LePaoprotns TpoeBn Ec TO avWTEPW 
EmMxeEipnua, unddduc haBosoa o7 (Oyiv nav®’ doa mpd tovTtov emtétaxtar 
yiyveodat, undé éxeiva, &tiva Sia Tove 181g youn Kai BAdBn é EMXELPOOVTES. 

Nat, GAyOupEV, LefPaouiitate, ov pv Sia ta mapa THG ‘Yuetépas 
LeBaoprotntoc obTwoiv amoTOAUNPEvTA, GAAG Kal S671 ExopeEvor TO avVTSG & 
lep Kavovi Thc A’ Oixovupevixiic Lvvddov, xab’ ov odeivAouev Thy Séovcav 
Tpdvoray moveiodar TOV Hovaatnpiwy, KxaOrKov fyou peda, ‘iva bid TOU 
Tapovtos Hav yoaupatos MPooKareawpev Abtiy, dtwso 66 fyiv, wo To 
appobdiw’ Emoxdmw, Adyov ypantov em Toigésnc. 

a) Aid Ti dvev yvsuns Kai Bovanc hudv, as dpuodion * Emoxénov, 
{Sp voe thv eipnuévnv KOIVOTHTA, Kai 816 Tiva oKxomév. 

6B) Tloiog 4 aprOpdc Tav trv KOLVOTHTA TAUTHY AMOTEAOVOGV ONHEPOV 
YUVQIKOV" mpdg TAnpn 5€ TouTOU Sracdpn av Gnootad tw hiv mivag 
éudaivwv br’ advEovra aptOyov té d6voya Kat emuvopov, trv HAikiav, Trv 
TATPibA EKAOTHS THV YUVAIKOV TOUTWV, TOV XPOVOV THS MPODEAEVCEWS ElG THV 
KOLVOTHTA, TOV XPOVOV Thc KOUPaG, TOU Kai Mapa Tivocg abTaL Eig KEKappEval, 
€1 GAnOdc Elon ToLabTat. 
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In this letter Theokletos claimed that the erection and 
functioning of the convent had taken place without his will and 
consent. He consequently invited Nectarios to answer the following 
eight questions in writing: a) Why did he establish a convent 
without the consent of the local bishop? b) What is the exact 
number of nuns who live in the convent? c) How many cells have 
been built, at what cost and who paid for them ? In the name of 
which Saint is the church dedicated ? When and by whom was it 
consecrated? d) Do the nuns wear sacred vestments in the services 
performed in the convent ? e) What fasting rule do the nuns follow 
? f) What is the significance of the bishop's presence, and what 
kind of spiritual leadership does he exercise ?372 

In this same letter Theokletos called Nectarios' convent 


“women's community (xoivdtnta yovaikdv)," the convent's church 


y) Tidoa xeaara Exovm xt1o8q 6a trv KatoiKiav Tov yovarkdy 
TOUTWV, moon Sandvn &t auTa angt6n, Tic KaTepaAev trv Sandvny, Ovopaoti 
Tticd KataBparwy Kai TOiov 16 Katapa nO€év b2 avtos ToO6v. 

8)’ Ex ovouani tivocg Ayiov Tipdtat 6 EdvKTHp1os THs KOLVOTNTOS OLKOG" 
noon 4 S€ abtod Samdvn Kai Tic 6 KatafPadrAdy avtiv dv Evexaiviobn Kata 
tac Siatumdoeic ths Ayias fuav’ ExxAnoiac, mapa tivoc Apx1epewes Kai m6Te 
tyéveTo 6 éyKatviaopds Kai dv ba trv avéyepoiv Kai Ta Etyxaivia 
mponynOnoav ta biatetaypeva. 

€) “Av Ovtws EmKovpotorv Ev TH Geig Aeitoupyig Kat Taig AoiRaic 

"AxoAov@iaic yuvaixes Kabwpicpévat, dépovoat ta We cipntar avwtépw iepa 
dudia’ kai roia hot avtav TeAoupEVN UmNpEGIA. 

ot) Tac Startavtar ai trv Koivotnta amoteAotoat yuvaixes ano Trv 
éxowlv Thc byletviic, Tot Katoikiac, Tpodric, év'vuaciac tive ot 
MpounSevtai Kai oi bmNpETotvtEs Kai T6BEv | TponHOE1a Tdv bia tov Piov 
XPNOipwv. 

C) Tlotav 4‘ Ypetépa LeBaopidtns aoxei hyeoiav emi tou ev yéver TAS 
KoivoTnTo¢Biov. 

n) Tic év cuvoAw Kai év péper kat cad’ drac Tac Exdyweic 6 Siémwv Ta 
THS GUPATKAS Kai MVEVHATIKAS Cwrics KavovIGH6S. 

"Avapévovtec Saov oidv TE TdaxLoTa TOV aiTovpevov mapa tric ‘Yu. 
LePaoprotntos ypamtov Aayov ETi MAO TOIS AVWTEPW 

Avatehobpev 
Tic’ Yuetépac Lefaoprdtntos é Ev XpioTe adberddc 
’OAwcmpdOvpos 
+'O’ AOnvav BedKxAntos" 
[Metr. T. Matthaiakis, ‘O’AyrocNexrapitocKepad dg Mntpomodaitne MevramcAews (1 846-1920) 
(Athens, 1985) 144-145]. 


372ibid., p. 145. 
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"Building of prayer (evxtripioc oikog)" and the nuns "devout women 


(tetaypévar yvvaixec)."373 The dishonesty of the Metropolitan of 
Athens..is apparent in that the words he used to describe the 
convent show his hypocritical ignorance of its establishment in 
Aegina, and at the same time his unwillingness to accept it as a 
functioning convent. It is interesting that Metropolitan Theokletos 
began to show interest in the official approval of his brother in 
Christ's convent ten years after the commencement of its 
functioning. Most of the biographers of the Saint share the common 
belief that Theokletos was not so much bothered by the 
establishment of a new monastery within the limits of the kingdom 
of Greece, but rather mostly by the Metropolitan of Pentapolis 
abandoning any other ecclesiastical activity and becoming ascetic 
in a little convent in the mountains of Aegina.374 

Metropolitan Nectarios, being obedient to the orders of the 


local bishop, sent a letter from Aegina, dated 10 October 1914,375 


373 ibid., p. 144. 
374Monk Theokletos (Dionysiatis),‘O”Ayiog Nextdpioc 6 @avuatoupydc (Thessaloniki: 
*OpAdS50En KvwéAn, 1979) 117-118. 
375Saint Nectarios answering letter to Theokletos is the following: 
" Ev Aiyivg tq 10’ OxtwBpiov 1914 
Ipdc 
Try Abtob LePacmdtnta TOV MntpomoAitnv AOnvayv 
Kai BITROEDON tic lepagLuvdbou Kupiov Kbpiov GedxAntov IIpooxvvntuc 
Adka TH OEG MAVTWV EVEKEV. 

"ATAVTOV Eig TO AT6 30 MapEABdvTOS UNvdc Kai br aplOudv 1363/616 
Eyyp adov. TAS Yuetépac Lepaoprotntoc, yrupitw Avth 

a 2) 6t1 obd5epiav véav Moviiv avnyeipauev Ev Alyivyn Kai paAiota év 
GYVELG THC Yuetépac LePaoprdtntos. 

6’) Ot TH ovyxataBécel Tic ‘Tuetépac LePaopdstnto¢ émeoKepOn ev 
trv év Alyivg maAaidvy épertmiudn Moviiv, iva év autg éyKataotiow mrwxac 
Tivacg evoefeic xai moBovcas va povdawar Kdépac, avaAaupavwv trv 
OVVTHpNHow avtaev kai tiv Satavyv Tob GVVOLKIGHOD Twv Kai OUuVvTEAEOW EC 
Tv avacvotaoty tHS Movijic Tavtng Th Luetépg evdoxig kai evaoyig. 

Karta trv mputny Exeivnv etioxeytv ovvuidevoev hdc €i¢ Tv Moviiv 
6 Anfuapxos Kvptoc Mérnac xai 6 ‘Hyovbuevoc tig Moviic xvpioc Beoddo1oc, 
dotic pot einev, Sti OEAet ovotrice: cic trv ‘Yu. LeBaopidtnta, va teOH 

' KovBvALOV Eig TOV THOU MOAOYLOLOV THs Movis Eic brootHptrEtv Tho Movijc Kai 

THs OvyKpoToupevns adeAddtntoc. O xupioc Ménmac poi &€éppace tov té680v 
AUTOS ,6Twc {Sn avakarvitopevnv trv Moviy. 

Tlepit tic eémoxéwewo tTavtng Kai Thc yevouévng SiaoKéwews 
éemotpéwas cig “AOrivac, dyiAnoa mpdc trv ‘Ypetépav LeBaopidtnta kat 
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éCritnoa trv dde1av va avarddBuw 16 Epyov Bamdvaig iBiaig Kai va 
anNoKatactiaow Tas Képac: év TovTw Té pETaey ai Kdpec pEeTéfnoav eic 
Alyivav, ‘iva émoxedO@do1 tiv Movriv kat mAnpodopnddar Kxai mepi tric 
acparots tv abt Siapoviic abtdv mapa tot ‘Aotuvdpou, dvtog avbtaic 
yYVWOTOD. 

Trv amavtnoty tis Yuetépac LeBaopi6tntoc Exepwa tote avtaic f 
amadvtnoic ouTetar. IIpd¢ badpvnoiw tod yeyovétoc évOupilw 16 ébfic 
elpnuévov b76 thc‘ Yu. L., Ot peta trv ovvTéAcoiv TOU Epyov Oa TE wNTE Eic 
Thv Movirv Kai tiv yepdovticoav Tiatpakou peta tav Avyatépwv avtic, 
ditives mMoAitevovtar wo povaxat, Kai ndxnOnuev va AdBn Td TEéAOS TO 
etpnuévov. 

y) Ev tq épermudn tavtn Movg bripxe vade, Tluwpevoc ém ovopatt 
Thc Beotdékov THs Zwobdxov IInyfic¢. Tobtov tov vadv étoipdpotov dvta Kat 
udarc 81 avtipibos Baotatdpuevov, catedadioac th ovykatabéoet Tob Kupiov 
Anudpxov, wxoddunoa Ex Gepediwv véov vadv, TunBévta eic TO Ovoya Tric 

‘Ayiac Tp1adoc, tov omoiov Evexaiviaoa TH bueTépa adeig, Aafuv Td “Aylov 
Mbpov mapa tic ‘Iepag MntpoméAewc cai ovAdeitovpyfoag peta Tob 
émtpdomov this Yuetépas Tlaviepotntos Kal TOV lepéwv THC MOAEWGC, KANBEVTWV 
TH aitroe pov b76 Tod émTpoTov thc Y. i. : 

8) Tlepi us Koupac TOV Kopav Elc Hovaxdc Epwrroac Tv ‘Tpetépav 
LePaopir6tnta édv & Exaotnv Koupdv TPETEL VA EpwTS Kai AapBavw vEav 
dderav, f Ypetépa Lepaopiotns pot ANT VTNOEV, Va pt Epwts. epi tovtov kai 
madi hpwtnoa 8 éyypadov trv ‘Ypetépav LePaoprstnTa, pabdv mapa Tob 
viv‘ Ayiov Kadabpttuv xai Aiyradrciag Kupiou Tipobéov, 671 Sucapecteiave, 
d16T1 mpoBaivu El¢ KOoUpac Hovaxay, Xwpic va ods Epwtd, obSepiav EAaBov 
ANAVTHOLV, STEP EEWPNOA Ws KATAhAGIV OLWINATV. 

e’) Tlepi TOV brobiaxovicowy ywpitw, én adtar Kupiws elvat 
vewkdpot Tob iepod. ‘H mepiBoAr tyéveto Kata tov tUmov Taév Ev Taic 
EKKANGialg TOV MédAEwWV TEpiPAadAOLEVWV iepa Audia avayvwotdv. Ta 
bropavixa émetpannoav S14 tous Etc Adyous.’ Exe15rj Ev yuvaixeia pov dév 
bTapxova SiaxKovot, év SE TH cipnuévy ove iepeic, byw bé obte Suvayar, va 
gpovrita mept THS Kabaprotntog Tob vaov, ovTe NAVTOTE VO Siapévw vewKopay 
év TS va, EXEL bé ANA VTOV avayKnv T6 jepov TETAYHEVOV Mpoowmwy, OTWS 
Kadapitwor Ta lepa oxevn, GAAGOOWGt Ta KOAUUPATO Kai Ta¢ ovvbdvac THs 
‘Ayiac Tpaméfng, wetaxivacr To “Aylov ‘Aptoddpiov Kai mo1do1 taoav 
épyaciav Tob vewkdpon év To iepd, EBeWpnoa, va TaEW So, iva EvarAAGdE 
TEAGOL Tv Stakoviav Tob iepod. Ev amoAUTW avayKn HETAEpwor Eic TAC 
aobevotcac Papéws adeAbac trv Ayiav Ebxapiotiav évtdc pixpos TMotnpiov 
Sid thv avaykny tavtnv Katackevacbévtocs Atv Thc Kat’ dvayKnv 
EEQIPEGEWS TAUTNS KATA TA AOITE Eloi VEwWKOPOT. 

or )'H Stata tév AMoTEAOVOGV THV KOIVOTHTA TAUTHV yUVatKOV, TEDI 
fic EAGANOG mpdc TH Y.L. eivat Koivoptakn. 

C’) ‘H fyeoia tric Moviic £568n Avev lepotedcotiac eic trv mputhv 
ErABovoav adppatov XpvadvOnv Lrpoyyvaod, viv dé povaxrv SEvnv, da trv 
ovveow Kai apetiv avtic aiitn SievOdver trv Moveiv Kai déxeTar Tov 
-AoyLapous Trig aeAdotn Tos. 

n’) To Huetepov & Epyov elvat TO TEAEiv TA lepatika KaOr kovTa év TH 
Movi, dSanavav ™pdg OvvTHpnav This Moviic Kai dpovtiverv mpd TeAeiwoiv 
avttic kai Odnyiav avtiic cic TO oxdmpov Kai Aedoyiopévov TEAOG auriic. "Hbn, 
LePaowidstate, EAOSvtes mEpi 1d TEAOG Tav Epyaotdv, dc TA “Yuetépg 
ovyKatasécet dveAdBouev, TApaXWPOvpEV Thv ppovtiba Kai TH Mept avtis 
oKeyly TH ‘Y. =. TOG avabertiv atic, KATA TOV EvoeBH avtTiic mOBov, 
MpdoTtvumov Moviic 196 Tiury Kat d6Eav ths Geoauwatou’ Enapxiacg Yyuav. 

0’) 'O érwv Ta THC OWUATIKHS Kai tvevUaTIKS Curis Kavovicyds, 
elvar AeAoylopévn Sirata tpodics Sia trv cwuatikry Curvy, da 5€ trv 
MVEVPATIKHV Cwrv TO KOIVOBIAKOV TOAITEV Ha. 

Tlepi tav Katabécewv Tav EloayouEvwv XPNLATwv Eig TO TAPEIOV THS 
Movi, A fhyoupévn, A S1ev80vovca trv Movi, Sietax8n va poi Son 
AETTOMEPH KATAAOYOV TOV clomTpaEEwv Kai Tév Satavev, TOV OnOIOV TENT. 

Evmebéotatoc 
+'O IevtamdAews Nextapioc" 
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in which he gave clear and straightforward answers to all the 


questions. Specifically, he. mentioned that the convent was erected 
with the approval and consent of Metropolitan Theokletos from 
whose Metropolis Nectarios received the Holy Myrrh (Chrism) for 
the consecration of the convent church. Nectarios reminded 
Theokletos of his desire to send the elder Sister Yatrakos with her 
daughters to become new members of the community. He also tried 
to give a somewhat detailed account of the everyday life in the 
convent. He mentioned that the nuns wear sacred vestments 
[deacon's stole (dpapiov) and cuffs (émpavikia)] as subdeaconesses 
with the important duty of keeping the church clean, changing the 
altar cloths according to the seasons and, in cases of emergency, 
carrying the Holy Elements to the sisters of the convent who were 
unwell. He then mentioned that the spiritual leadership of the 
convent was given to the blind sister Xeni. His duty as the founder 
of the convent is strictly to speak and perform the church services 
and oversee the convent's spiritual and financial growth. The 
fasting and spiritual regulations were those approved by the | 
Eastern Orthodox Church. 

Together with the letter, Metropolitan Nectarios sent a report 
in which the first arrival of nuns, together with their names, origin 
and dates of admission into the convent are clearly mentioned, from 
' Sister Xeni, the abbess of the convent.376 We have examined the 
position of the extracts of the letter from Nectarios, who was 


reported for ordaining subdeaconesses: 


Concerning the subdeaconesses, | declare that 
these are certainly vergers of the sanctuary. The attire 


{[Metr. T. Matthaiakis, ‘O’AytocNexrdpioc¢Kegad ag Mntpomoditne Mevramorews (1846-1920) 
(Athens, 1985) 146-148]. 
376ibid., pp. 149-153. 
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was of the type of those readers who wear sacred 
vestments in the churches of towns. The cuffs were 
permitted for the following reasons. Since deacons do 
not exist in a convent, nor priests, | cannot take care of 
the cleanliness of the church, neither can | act as a 
verger in the church. The sanctuary has absolute need of 
dedicated people to clean the sacred vessels, to change 
the covers of the holy altar, and move the tabernacle and 
do every work of the verger in the sanctuary. Therefore, 
| considered appointing two, to serve in the sanctuary. 
There is an absolute need to convey the Holy Eucharist in 
a small cup which was made for this purpose to the ill 
sisters otherwise they act simply as vergers.377 


The Professor of the Theological School of Athens, Evangelos 
Theodorou, in his doctoral thesis, deals with the law about 
deaconesses. In a footnote of the epilogue of his dissertation, he 
refers to the attire and to the way the nuns of the Convent in Aegina 
were ordained to be subdeaconesses in Saint Nectarios' days and 
later. The importance of this subject obliges us to cite the 


quotation placed in the footnote : 


In the Convent of the Holy Trinity in Aegina which 
was founded by the local Saint of Aegina, Saint 
Nectarios (1846-1920), Metropolitan of Pentapolis, 
there are nuns today - 'deaconesses,’ sanctioned by the 
ever-memorable Archbishop Chrysostom Papadopoulos of 
Athens, who wear the diaconal stole, censer, adorn the 
holy altar, read the texts from the Gospels in the 
absence of the ecclesiastical celebrant, and also give 
the presanctified gifts to the sick nuns. They have been 
sanctioned by a blessing which is read during the 
ordination of subdeaconesses, and not during the Divine 
Liturgy. However in the Monastery of the Dormition of 
the Theotokos (Chrysoleontissa), today there is an 
abbess (Magdalene Moustakas), a very old and devout 
deaconess who when she was a nun of the Holy Trinity 
Convent, was ‘ordained’ by Saint Nectarios in 1911 in the 
Sacred Sanctuary on the day of Pentecost during the 


377ibid., p. 147. 
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Divine Liturgy by placing of the hands and by the 
blessings which are said during the ordination of a 
deacon, calling-out, 'The Divine Grace ...'. The ordained 
‘nun wore sticharion not reaching her feet but just above 
her knees, and a diaconal stole, and diaconal cuffs. In 
this ministry in the Convent she succeeded another 
deaconess who had been sanctioned by Saint Nectarios. 
Since some people were scandalized through this 
‘ordination,’ Saint Nectarios gave explanations to the 
then Metropolitan Theokletos of Athens, pointing out 
that the work of the women whom he sanctioned had a 
subdiaconal character and was necessary in the Convent 
during the absence of the ecclesiastical celebrants. It 
is obvious that this act of Saint Nectarios,- was 
necessary, and essentially it was agreeable to the 
practice of long centuries of the Church. About all this 
we have been informed by the above blessed and devout 
abbess, and also by some 'deaconesses' of the Convent of 
the Holy Trinity in Aegina.378 


378Prof. Theodorou's quotation from his Thesis is the following : 

"Etc trv év Alyivn poviiy ttc ‘Ay. Tp1ddoc, tic 15pvOn b26 Tob — 
tomikot év Alyivn ayiov— Nextapiovu (1846-1920), untpomoaAirov MevtrandAews, 
bTAaPXOVOL OrpEpov povaxyai — ‘BraKkdvicoar, KadiepwOcioa: ob1d6 Tob 
aeiviotou Apxiet. AOnvav Xpvoootdéyou IanadonmovaAov, Suvdpevai va 
gépwor 6 Staxovikdv wpapiov, va Bvuptoco1, va Koopuidar 1d lEepdv 
Ovoiactripiov Kai év amovoig Tob ExKAnoiaotikod AEitovpyod va 
AvayYLVWOKWOIV EV Taig AKOAOVvBiaIc Tas EvayyEAIKaS TEpikOMas Kai va - 
peTadibuor TA Toonylacpéva Tipra ddpa eic Tac aobEvEic povax ac. "AAA’ dv 
avtar KabiepaOnoav dia TAS KATA Trv xeipobeciav Tav bro0d1aKdvwv 
Aeyouevng EvXAS Kai ObXI KATA THV Wpav Tic O. Aeitovpyiac, év Th Ev Alyivyn 
ova ths Kownr EWS (Tlavayiac Xpvoodeovtioons) elvat onfpepov hyoupévn 
pia mpofeBnkvia trv AAikiav Kai Aiav oeBaoth biaxdvicoa’, (Maydarnvey 
Movotaxa) fv abtdg 6 &y10¢g Nextapioc Té 1911, dtav axdun attn Ato povaxy 
tv Th pov tig ‘Ay. Tpiadoc — , kata trv fhuépav tic Tevtnxootiic 
‘ExE1poTévnaEv Ev TO Ep Ovaoraotnpiw Kai Kata Trv pa Tic @. Aettoupyiacg 
du’ EmOBEGEWS Tv xE1Ipuv Kai 61a TOV KATA Trv xEIlpoTOViav TOD BaKdvov 
AEyOpEVwV EdXaV, ExmuvnOEvtos Tob '“H Oeia xcpic ..... 'H xe1potovnbeioa 
Eepev — obxi mMoSripec, GAAG pExp1 THv dabiwv oxESdv avtiic EEixvovpevov — 
oT1Ixaplov, > Kai Siaxovikdv Wpapiov Kai Siaxovixa émpavica. Ait: 
Sie5éxON eic tv mapa TH povg Siaxovixrv bANpEeciav Etépav Siaxdviccav, 
woavtwc bm6 Tod ay. Nextapiov xafiepwOcioav. ‘Emeidr tote tivéc 
toxavdaricOnoav eK Tic ‘xEtpotoviag Ttauvtns, 6 ay. Nextapioc éSwKev 
ébnynoeis ™pdog Tév TOTE "Apxietioxonov "AOnvay @EOKANTOV, Tovioac, 61 F 
tpyacia tév om’ avtod KaOiepwOeioav eixe UdAAov bTOSLAKOVIK6V 
XAPAKTHPA Kat ATO d avayK ato év 6 Lovaotnpiw kata trv anovoiav ibiws Tév 
EKKANOLAOTIKGY Agitovpyav.' Q¢ eivat Mpohavéc, i Evepyeta Too ay. Nextapiov 
KPIVoHevy avtr Kad éavtrv, cat ovaiav Ato oUudwvos Mpdc Trv paxpaiwva 
mpdgiv THS "ExxAnotac. Tlepi TavTWV TOUTWV éAGBopev TAN podopiac Tapa TAS 
oo1wTatnc Kai oeBaottic TAVTNS HyovpEvns, ws Kat b76 ‘SraKxovidoay Tivav 
Ths ev Alyivn povis tic AY. Tpiddoc....." 

[E. Theodorou,'H “Xetporovia’ 7 4h “Xetpo@ecia’ tv AtaKxovicowyv —'Evaiowos émi aibaavieta 
d:atpipy SmoBanbeioa eic tiv OeodAoyiknvy LyoAqv tob ‘E@vixob’ Kai KamoéiotpiaKxoo 
Tlavemtotnuiov A@nvev (Athens, 1954) 95-96. Cf. also, |. Karmiris, ‘H @éo1c xai 4 
dtaxovia Tév yuvaixeyv év Th Op@oddtw ExxAnoia (Athens, 1978) 50-51; C. Hall, The 
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The ever-memorable Nun Nectaria (known by her lay-name as 
Zenovia Lalaounis) lived her youthful years in Aegina close to Saint 
Nectarios. In interviewing her - we cite a quotation - she speaks 
about the way the Saint elected the nuns of his Convent for the 


purpose of laying hands on them as subdeaconesses : 


When he (Saint Nectarios) went out for the Lesser 
and Great Entrance he had two nuns as subdeacons who 
wore the stole crossed. When he would lay hands on 
some of them as subdeaconesses, he prayed to God to 
reveal who were worthy for this purpose. He asked God 
to give him a 'sign' indicating which were worthy to 
undertake this ministry. He ‘saw' one or two nuns in the 
Church ‘wearing’ the stole, although he had not given it 
to them. He immediately called them and he invested 
them with the stole.379 


Saint Nectarios laid hands on the heads of only two nuns as 
subdeaconesses in his Convent; Elizabeth Rokas and Magdalene 
Moustakas. Archbishop Chrysostom Papadopoulos of Athens, 
accepting this act of Metropolitan Nectarios, went on a few years 
after the Saint's dormition, to lay hands twice on the heads of other 
nuns of the Holy Trinity Convent in Aegina, as subdeaconesses. The 


first time, he laid hands on the heads of nuns Christophora, Kyriake, 


Deacon's Ministry (Herefordshire, G. Britain, 1991) 154; Deacons in the Ministry of — 
the Church - A Report to the House of Bishops.of the General Synod of the Church of 
England (London, 1988) 25]. 
379Nun Nectaria's witness is the following : 
""Orav (6 “Ayiog Nextdpioc) éByaive ott Mixpr xai th Meyaan 
Eioodo, etxe pati tov bN0 Movaxéc brod1axdvicges Tov popovcav otavpwta 
16 Opapto.”Otav Empdoxeito va xe1pobetricet UTOSiaKkdvicoEc, TPOONUXETO Va 
TOU aToKaAbyel 6 Bedc Toes Hoav GEtEs yia To oxoTd abtd. Zntoboe and T6 
Ged va To Susoe1 ‘onpeEio y1a T6 MOL1és Hoav aEiecv avadkcdfovv T6 Saxkdvqnpa 
- abo. "EBAere’ Etro pid—5v6 Movaxés otrv ExxAnoia va ‘bopotv To opapio, 
XwWpPic dvoid va Tovs Td exer Boe Exeivoc. Tic duivale apEows Kai tovc 
dopovoe Té6 épapio.” 
[M. Melinos, wiAnoa yé tov “Ayto Nextdpio — Lvvevrevéetcs yé 30 Kai 1 avOpwimove mov Tov 
yvwpioav (Vol. 1) (Athens, 1987) 252, 254]. 
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Evnike and Paraskeve, and the second time, the nuns Ephrosyne, 


Theoktiste and Charitine.380 

Three years passed, and the official recognition of the convent 
by the church authorities was held in abeyance. Metropolitan 
Theokletos gave no answer to Nectarios' letter and Abbess Xeni's 
report. His only reaction was to send a clerical inquisitor each year 
to the convent in order to interrogate the elderly bishop.38! 

In the year 1917 Eleftherios Venizelos, a pro-republican 
premier from the island of Crete, opposed King Constantine 1st's 
policy of neutrality in World War |. The country once again entered 
a period of political disharmony in which the Church was also- 
entangled. The pro-royalist Metropolitan Theokletos of Athens 
excommunicated the Cretan politician; but when the latter was 
restored and sworn-in as prime minister on 14/27 June 1917, 
Theokletos was compelled to abdicate from the Archdiocesan 
Throne of Athens. Metropolitan Meletios Metaxakis succeeded 
him.382 It was then that the Metropolitan of Pentapolis submitted a 
new petition to the Sacred Synod of the Church of Greece for his 
_ convent in Aegina to be recognized.383 This latest petition was 
‘submitted with several copies of former applications addressed to 
Metropolitan Theokletos. Nectarios had also written a letter to the 


Ministry of Religious Affairs and Public Education. In it he offered . 


380metr. T. Matthaiakis, ‘O”Ayioc Nextapioc Keparas Mntpomodairne Mevramdrews (1846- 
1920) (Athens, 1985) 147-148. 

38 libid., p. 90. Cf. Monk Theokletos (Dionysiatis),"O”Ayioc Nexrdpiog 6 Oavuaroupydc 
(Thessaloniki: ’Op@650En Kuyéan, 1979) 134. 

382mMonk Theokletos (Dionysiatis),‘O”Aytoc Nexraptoc 6 @avyaroupydc (Thessaloniki: 
"OpOd5oEn Kvyérn, 1979) 134. 

383Metr. T. Matthaiakis, ‘O’ AGE NERIU RE REBATE MiioRON NC TIO RIO eae (1846- 
1920) (Athens, 1985) 155-157; Monk Theokletos (Dionysiatis), ‘O’Aytoc Nexradpios 6 
@avyarovpydc(Thessaloniki: 'Op@d50En Kuyéan, 1979) 154-155. 
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a report in which he wrote a brief history of events. In the report, 


the following was said: 

a It is for this purpose that | am proposing that a 
preparatory, practical, religious school be established... 
A school in which female students will be taught ethics 
and religion, the various handiworks which can help 
them earn a living, and home economics. If the Lord 
blesses our work, | hope that this preparatory school can 
one day also become a school of higher education. Then, 
Greek mothers will learn about their national and 

’ religious heritage, and can then pass on that knowledge 
to their children.384 . 


In’ his report to the Ministry, Nectarios had indicated his 
sincere intention to establish a practical preliminary moral and 
religious institution in which female students would be taught 
several bread-winning skills and domestic economy. Unfortunately, 
not one of these petitions from Metropolitan Nectarios was given an 
official reply. The new Metropolitan of Athens, Metaxakis, 
following the policy of his predecessor, did not favgt Nectarios' 
stay at the convent. It is well-known that the primate of the Greek | 
Church once visited the convent in Aegina. His negative attitude 
during the period of his stay on the island, and his disapproval of all 
the work which he saw being done at the convent of Holy Trinity, 


caused sorrow to Nectarios.385 It was obvious that in the case of 


3841n his petition of Nectarios to the Ministry of Religious Affairs was written: 
"TIpd¢ Tov avbtov oxondv TpoTIOELEOG, va 1SPVOWLEV MPOKATAPKTIKTV 
AOixoOpnoxevtixny LxOA NV, év f TA KOpaata at hoitévta év avTH popdobvrar 
nOixas Kai Opnoxevtixds,. exdiSdoxovtar &iadopa  fromopionkxa 
XELPOTEXVA LATA Kai Trv OlK1axKrv OlKovopiav.’ Edv 6 Bedc EvAOYrHGN Td Epyov 
huey, tponbépeba | mpoKatapxtikh aitn mpaxtiky LxoAN, Vv anopA LxoAT 
Kat avwtépac SiSacKaAdtac mpdc poppworv’ EAAnvidwv untépwv peta eOvixod 
Kai Opnoxevtixod Crdov, ‘iva tov tavtdv éOvixdv Kai Opnoxevtixdv 
petadidworv eic Ta Eautav TEKva.” 
{Metr. T. Matthaiakis, “O’AytocNexrapiocKepad dc Mntpomoditne MevrandAews (1846-1920) 
(Athens, 1985) 156]. . 
385ibid., pp. 90, 313-314. Cf. also, M. Melinos, yiAnoa ué rév “Ayio Nextdpio — 
Lvvevrevleic ué 30 xai | avOpwmove mov tov yveipioav (Vol. 1) (Athens, 1987) 305-306. 
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-the Greek Orthodox Hierarchy's official recognition and approval of 


the convent, there had been an unjustifiable delay. Apparently, the 
hierarch: of the Greek Church had been informed of the great 
spiritual work that had been taking place on the island of Aegina, as 
well as of the simplicity, growing fame and esteemed reputation of 
the convent's founder. 

Since the beginning of the residence of the Metropolitan 
Nectarios in his convent in 1908, the original number of nuns had 
already increased by thirty new-comers. Of the registered nuns, 
two had died before 1920. In the year of Nectarios' death, there 
were thirty-eight nuns serving at the convent, sixteen of whom 
were consecrated to the great schema.386 . 

Nectarios's desire to see his monastic community being 
officially recognized during his life time by the Greek Orthodox 
Church, was never fulfilled. Four years after the death of 
Nectarios, when the Professor of Athens University, Chrysostom 
Papadopoulos became Archbishop of Athens, he brought the delay of 
the convent's official recognition to an end. Archbishop 
Chrysostom as the ‘successor of the Venerable Nectarios in 
administrating the Rizareios Ecclesiastical Seminary, had a deep 
esteem for the work and personality of his predecessor. In his 
letter dated 15th May 1924 "To the sisters of the Holy Convent of 
the Holy Trinity, in Aegina,"387 the Archbishop officially announced 
the recognition of the convent as one of the functionary Lavra of 


the Church of.Greece and made it subordinate to approved monastic 


386Metr. T. Matthaiakis, ‘O”Aytoc Nexrdpioc Kepaddc Mntpomoditne MevrandAews (1846- 
1920) (Athens, 1985) 88-90, 151, 323. Cf. also, T. Ware, The Orthodox Church 
-(London, 1987) 149; A. Karabetsou, Tpeic dyiec rob aidiva pac (Piraeus, 1986) 28. 
387Metr. T. Matthaiakis, ‘O”Ay1oc Nexrdpioc Kepadds Mnrpomoditne Mevramdaews (1846- 
1920) (Athens, 1985) 161; Monk Theokletos (Dionysiatis), “O”Aytoc Nexrapioc 6 
@avuatovpydc(Thessaloniki: 'Op8650En Kupéan, 1979) 136-137. 
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laws and regulations. The recognition was declared by a Royal 


Decree dated 31 March 1924.388 


2. Nectarios' Activity in Aegina 


1) His Work in Erecting the Convent 


When the greater part of the renovations of the convent had 
been completed, together with the completion of the church, it 
began to function as a regular monastic community. Metropolitan 
Nectarios decided to resign from the administration of Rizareios, 
and assumed spiritual and pastoral responsibility over the convent. 
His first act was to rename the church of Zoodochos Pege as the 
church of the Holy Trinity. He then established the terms of 
monastic settlement and entrusted the nuns with various tasks and 
services.389 

Nectarios decided at the age of 62 to resign from the world 
and to lead a life of severe self-discipline in the somewhat isolated 
‘and rubble strewn island of Aegina. His convent was built on the 
site of a ruined’ monastery, and the nuns who formed the new 
community were semiliterate or illiterate women. Although 
Nectarios' desire had ben to lead a monastic life with the Brothers 
and the Abbot Sophronios in the island of Skopelos, ultimately he 


went to Aegina.399 


388Metr. T. Matthaiakis, ‘O”Aytoc Nextapioc Kepadds Mntpomoairne MevramcAews (1846—" 
1920) (Athens, 1985) 162. 

389Metr. T. Matthaiakis, “O”’Ay1oc Nexrdpioc Kebaddc Mntpomodirne Mevrandaews (1846- 
1920) (Athens, 1985) 88, 263-264, 278-279, 359; Monk Theokletos 
(Dionysiatis), ‘O”Aytog Nextdpioc 6 @avyatoupydc (Thessaloniki: ’Op8d50En Kuyéan, 
1979) 111, 113-114. 

390Metr. T. Matthaiakis, “Ayiov Nexrapiov MevramdAews Katnxnnxai Emotoaai moc tac 
Movaxads ‘Iepacg Movic ‘Ayiacs Tpiddoc¢ Aiyivng (Athens, 1984) No. 124 (37) of 21st. 
December 1907, p. 240. 
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Nectarios abandoned ali the honors ascribed to him in order to 


place himself in the midst of simple everyday tasks and tiring 
chores:-.--All these were part of a scheme which the Bishop had 
arranged for himself; to direct and enliven the simple souls of the 
novices to reach the summit of monastic perfection. Nectarios 
managed to combine Orthodox Christian Spirituality with manual 
labor by involving himself in the hard work of the erection of the 
convent's construction. Through these ‘means he was setting a 
humble example for the nuns to imitate. 

During the time that building was being erected, the venerable 
Bishop not only directed the operations, but personally involved 
himself in the process of construction. He did many of the heavy 
manual tasks, such as cultivating the gardens and fields, irrigating 
them by carrying water on his shoulders from distant places, 
digging furrows and sewers for disposal, and carrying heavy stones 
to build the cells of the convent, thus setting a humble example to 
the surprised nuns.39! 

There are still some living witnesses who are able to testify 
that they saw Nectarios wearing his black robe with a straw hat on 
his head, digging with a hoe and shovel under the hot summer sun 
and wheeling a barrow filled with stones and soil to distant places. 
In this way he assisted the builders, and at the same time took the 
many opportunities to speak to them about Christ, advising them 


about spiritual matters as an experienced spiritual director. This 


391Metr. T. Matthaiakis, ‘O”Ay1oc Nextapioc Kepadds Mntpomodirne MevranoAews (1846- 
1920) (Athens, 1985) 263-264. Cf. also, M. Melinos, yidnoa ué réov”Ayio Nextdpio — 
Lovvevrevéeic ué 30 kai | avOpwrouc mov tov yvwpioav (Vol. 1) (Athens, 1987) 172; (Vol. 
2) (Athens, 1989) 84, 90, 92, 116. Ina letter of 5 July 1905 which Metropolitan 
Nectarios addressed to his spiritual son, Constantine Sakkopoulos, he characteristically 
reports what follows: "By the Divine Grace | am well; ! am creating the lodge of the 
Convent, after one month it will be comleted as | hope" [Metr. T. Matthaiakis, “O “Aytoc 
Nextadptoc Kepaads Mn tpomoiirne MevraméAews (1846-1920) (Athens, 1985) 180]. The 
Saint, in this case using the verb "xrifw " (| construct) to be understood literally. 
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example of humility, unusual for a bishop, was imitated by the 


children of Aegina who willingly cleared little stones and pebbles 
from the paths to the convent. The Bishop, praising them for their 
voluntary and valuable help, often offered them food and sweets. By 
submitting his body to physical exhaustion, Nectarios managed, on 
the one hand, to assist in the completion of the convent, and on the 
other, to engraft the virtue of labor and humility in the hearts of 
both the children and adults. One more task which the prelate was 
to undertake in the convent of Aegina was that of shoe-maker. 
Some of the older nuns and other elderly people in Aegina remember 
the Bishop, in his leather apron, making slippers for all the 
members of the monastic community. He also taught the nuns, Xeni 
Koudas, Ephrosyne and Elizabeth Rokas and Kypriani and Thekla 
Aliphrangis the art of making shoes in order to fulfill the needs of 


the Sisterhood.392 
2) His Beneficial Deeds in Aegina 


The interest of Nectarios was not limited to the erection of 
’ his monastery and its moral and material support, but included the 
whole island of Aegina. Specifically during the years 1906-1907, 
the Bishop took care of the embellishment of the grounds 
surrounding his convent by planting trees. At the same time, he 
sent a donation. from his own expenses of more’ than seven 
thousand trees, mulberries, and fruit-bearing trees to the county 
of Aegina to give to the citizens of the island.393 

392M. Melinos, yiAnoa ué rév"Ayio Nexrdpio — Zvvevrevéetc ué 30 kai 1 avOpwouc mov tév 
yviipiaav (Vol. 1) (Athens, 1987) 26, 90, 134, 156, 188, 210; (Vol. 2) (Athens, 
1989) 152. 

393Metr. T. Matthaiakis, ‘O”Ayioc Nexrdpioc Kepardc Mntpomoairne MevrancAews (1846- 


1920) (Athens, 1985) 69. Cf. also, Metr. T. Matthaiakis, ‘Ayiov NextapiovIlevramorews 
Karnxntixai 'Emotodai mpoc tdég Movaxde ‘lepa¢ Moviic ‘Ayiac Tpiddoc Aiyivng (Athens, 
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The hierarch's love did not stop there. His fame spread among 


the poor people as a result of his almsgiving. He established daily 
meals..in. his convent for its workers, for the students of the 
convent's “school,” and for the visitors who happened to be there at 
lunch-time. The guest' quarters of the monastery offered 
hospitality to many people, whose service had been undertaken by 
the nuns Akakia and Makaria. Other nuns looked after the destitute 
widows and orphans of Aegina, and distributed money and food.394 

The Saint involved the poor of Aegina in the convent's work 
with the pretext of employment, and in that way helped them 
financially. Sometimes he recommended them as workers to his 
friends. The gifts which he received he divided amongst all the 
poor. When a poor man came to the convent, he equipped him with 
all the necessities, and so often he stinted the Sisterhood of their 
daily bread.395 | 

The assistance which Nectarios extended was not only of a 
financial nature, but also spiritual. His fatherly words were full of 
affection, clemency, love and sympathy for every human weakness. — 
He taught them mostly by his example, and less by his words. When 
he preached to the people, his words were very simple because he 
knew that he was addressing the semiliterate. His sermons were 
the pouring-out of his own experience. The people found in him 


_ comfort and consolation.39 


1984), Letter No. 50 of 11th. February 1906, p. 96; Letter No. 97 of 27 February 
1907, pp. 23, 127,189,190. 

394M. Melinos, uiAnoa ué rov”Ayio Nextapio — Svvevrevtetc ué 30 xai | dvOpuitouc mov tov 
yvwpioav (Vol. 1) (Athens, 1987) 173; (Vol. 2) (Athens, 1989) 38-39. 

395jbid., (Vol. 1) 62, 143, 149-150, 173-174; (Vol. 2) 33-34, 36, 38, 90, 92. 
Cf. Monk Theokletos (Dionysiatis), "O”’Aytoc Nextapioc 6 Gaunamepyae (iessaoniky 
"OpOdd0En Kuyérn, 1979) 108. 

396Metr. T. Matthaiakis, ‘O”Aytog Nextapioc Kepadac Mntpomodirne Mevranoaewe (1846— 
1920) (Athens, 1985) 229, 299; M. Melinos, wiAnoa wé tov “Ayto Nextapio —- 
Svvevrevéeic ué 30 kai | avOpdmous rou tov yvwspioav (Vol. 1) (Athens, 1987) 33, 170. 
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3) Nectarios as a Mystic of Christ 


Metropolitan Nectarios' first concern was mental prayer, 
which he called "the soul of our souls." He taught his nuns to make 
the first composkoini, (e.g. the prayers offered with the use of a 
prayer-rope), to the Holy Trinity, and those following to Christ, the 
Theotokos and the Saints of the Church.397 According to the nuns 
of Holy Trinity and to the convent's visitors, again and again during 
his conversations the Bishop was absorbed in silent prayer. The 
continuous work of lavapedium, the analytical care of the inner 
world of the soul, was the foundation of Nectarios' life beginning 
with his youth. Once, when he was praying, and a nun opened the 
door of his cell, she claimed to see him in ecstasy, with hands 
raised, with his gaze fixed towards Heaven and a flame of fire 
surrounding him.398 The divine transformation which Nectarios 
underwent from his present earthly life, was perceptible to those 
around him, because of his virtuous life, "an excellent sweetness 
radiated from his peaceful face, which showed a sacredness of 
sanctification in the grace of the Holy Spirit.399 

Nectarios established great variety in the liturgical life of 
his convent. He served the rites according to the Byzantine Typikon 
daily, as a simple curate, when the priest in charge was absent. 
When the hierarch entered the sanctuary to officiate, he fell on his 


knees before the crucifix and embraced the Honorable Cross with 


397M. Melinos, uiAnoa yé rév’Ayio Nextdpio — Luvevrevéetc ué 30 ai 1 avOpwmovs mou Tov 
yvwptoav (Vol. 1) (Athens, 1987) 85; (Vol. 2) (Athens, 1989) 169, 312. 
398Protopresb. S. Sarantos, "'H mAovo1a mpoohopa tot ‘Ayiov Nextapiov otrv ‘ExxAnoia 
Kai otrv Toaiteia," Kotvwvia (Athens) 32 (April/June, 1989) 173, 182. 

399 Archim. J. Spetsieris, Bioypagixn oxiaypagia xai Oavpara Tov Ev ‘Ooioig det vnorov 
Tatpdéc¢ hudv xai Moevdpxov Nextapiov Mntpomodirov ap. MevramoAews KTH TOPOS THC Ev 
Atyivg KowoBiaxic I. Movic Tovaixey ric Ayias Tpiabo¢g (Athens, 1929) 16. 
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his arms, praying with speechless groans and raining his tears on 


the wood of the Cross.499 The deep devotion of Nectarios towards 
the divine things was expressed when he celebrated. The faithful 
felt awe when they faced him before the Royal Doors. When he 
emerged at the "Great Entrance" holding "the Holy Gifts," he seemed 
not to be standing on the ground. Many sick people prostrated 
themselves as he passed them and were healed.401 

Those who were acquainted with the humble ascetic of Aegina 
admired his endurance during the long services, which he performed 
for the Sisterhood of his convent. The devotion of Nectarios during 
public divine worship, his ceaseless prayer, his interest in the 
spiritual cultivation and development of the nuns, his sermons and 
preaching, showed him as model Mystic and established him as such 


in the minds of believing Christians. 
4) The Miracle-working Bishop 


Nectarios’ prayer was heard by God, Who endowed him with the 
fulness of charismas, such as that of miracle-working. His fame as 
a holy father circulated from one distant island to another, and 
clergy and people from Athens and Piraeus who took refuge in his 
| convent, asking his intercessions. The Bishop's invocation of the 
divine mercy was sufficient and the help came from above 
immediately. The petitions of the Christians were therefore 
fulfilled, the unbelieving and haters of the Christian faith 
completely changed through his wise sermons and counsels to 
400Metr. T. Matthaiakis, "OA yioc Nextdpiog Repaade Marpoxoalrne Meveandrcwe (1846- 
1920) (Athens, 1985) 267, 278-279; M. Melinos, yiAnoa yé tov “Ayio Nextapio - 


Lvvevrevéeic pé 30 xai | avOpwmovs mov tov yvwdpicav (Vol. 1) (Athens, 1987) 210; 
(Vol. 2) (Athens, 1989) 169, 33. 


401M: Melinos, yiAnoa ué tov’ Ayo Nextapio — Svvevrevéeic ué 30 xai | avOpusmovs nov Tov 
yvusptoav (Vol. 1) (Athens, 1987) 207, 252; (Vol. 2) (Athens, 1989) 170. 
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preachers; slanderers and accusers were disarmed, misers 


generously gave to the poor.492 Nectarios happened to pray during a 
drought and the heavens opened and rain poured down on parched 
Aegina.493 These miracles were testified to by many eyewitnesses, 
and indeed by trustworthy and. distinguished people, who were noted 
for their higher learning, morality and position in society. The 
scriptural saying became fulfilled in his person, "Signs will 
accompany those who believe; they will cast out demons in my 
Name; they will speak in new languages; they will pick-up snakes; 
and if they drink any deadly thing, it will not hurt them; they will 


lay their hands on the sick and they will recover."404 
5) The Suffering of the Bishop 


Metropolitan Nectarios endured a long course of distress and 
persecutions. The difficult circumstances which he met he faced 
with great fortitude, patience and bravery of soul, never 
questioning his faith. The last great trial of the bishop happened in 
his convent in Aegina in 1919. The events are as follows: A 
mentally ill woman from Siphnos, called Koudas, lived with her 
small daughter, Maria, in the port of Aegina. The woman had been 
seized by a persecution mania towards her daughter. She treated 


her daughter roughly, hit and sometimes tried to kill her. When 


402mMetr. T. Matthaiakis, ‘O”’Aytoc Nexrdpioc Kebaddc Mntpomodirne Mevramoaewes (1846— 
1920) (Athens, 1985) 88- 89, 113, 268, 360-361. Cf. also, Archim. J. Spetsieris, 
Bioypagixy oKiaypagia Kai Gavuara Tob év ‘Ooiots @etuviotou Tlatpog nucy Kai 
Towevdpxov Nextapiov Mntpomoairov mp. TlevramdAews KT Topoc ric ev Atyivg KowvoBiakne 
‘I. Moviic Pvvaixdv tic'Ayiac Tpiddocg (Athens, 1929) 18-19; M. Melinos, wiAnoa ye 
tov “Ayio Nextapio — Suvevtevéetc yé 30 xai | avOpumouc mov tov yvipioav (Vol. 1) 
(Athens, 1987) 27, 136, 248, 266; (Vol. 2) (Athens, 1989) 24, 116, 276, 299, 
305; Monk Theokletos (Dionysiatis),‘O’Aytoc Nextaptocg 6 @avyatoupyds (Thessaloniki: 
"OpAdd0En KvyéAn, 1979) 122. 

403Metr. T. Matthaiakis, ‘O"Aytog Nextaptoc Kepaddc Matponoairns Mevramonews (1846- 
1920) . (Athens, 1985) 88, 361. 

404Mark 16: 17-18. 
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Maria became sixteen years old, her mother decided to marry her to 


an Aeginan green-grocer named George Mourtzinos. The young girl, 
rebelling: against the pressure of her mother, left in secret from her 
-house and asked for shelter from Nectarios.495 The Bishop, wishing 
to protect the distressed girl, reported this incident to the 
Metropolitan of Athens, and by his consent kept the girl in the 
convent, entrusting her care to the nuns Xeni and Akakia.406 

When Koudas learned that her daughter was in the convent of 
the Saint, she hastily went to Piraeus and presented herself to the 
examining magistrate, accusing the Bishop of immoral behavior 
with her daughter. Her persuasive words influenced the magistrate 
who took her deposition and the next day, in the company of two 
policemen, went to Aegina to the Bishop's convent and with rude 
behavior, overstepped the bounds of his authority, subjecting all the 
convent to audacious investigations.49’ In spite of the unbecoming 
gestures and abusive language which Nectarios suffered, he did not 
pronounce a word as an explanation but had his eyes directed to 
heaven and prayed.408 | 

At the end of this inquisition, the young Maria Koudas was 
‘called by the judge's court, and was examined by Nicholas Alex. 


Petsalis, Professor of Obstetrics and Gynecology in the University 


405H. Smith, "Greeks overlook Saint's minor defets," The Guardian (London, Tuesday, 
. Nov. 13, 1990) 7. Cf. also, S. Kementzentidis, 6 Tépwv ®1Ad@e0c ZepBaKxoco (‘O 
ovpavodpduoc dbo1mdpoc) 1884-1980, AvtoBioypagia — Tlepioraciaxai ourriai— Lvyypagixad 
Tlovquata —"EftwOev xaAq paptupia — Oavpaota yeyovora — Ivevparixai bm00nKat — TMivat 
gwroypagiév (Vol. 1) (Thessaloniki: "Op@dS0E0¢ KuwédAn, 1980) 391; M. Melinos, 
yiAnoa wé tov’Aylo Nextapio — Luvevrevéetc yé 30 xai | avOpwmous mou tov yvwipioav (Vol. 
1) (Athens, 1987) 34, 86, 156, 258; (Vol. 2) (Athens, 1989) 313. 

406Metr. T. Matthaiakis, ‘O”Ay1oc Nexrapioc Kepaddc Mntpomoairne Mevrandaewe (1846- 
1920). (Athens, 1985) 229. 

407ibid., p. 230. Cf. also, M. Melinos, witnoa ué rov”Ayio Nexrdpio — Luvevrevéeic ue 30 
kai 1 avOpwrouc mou rov yvipicav (Vol. 1) (Athens, 1987) 126, 258. 

408Monk Theokletos (Dionysiatis),'O”Aytoc Nexrdpioc 6 @avpuatoupydc (Thessaloniki: 
"OpOd50En KvuyéaAn, 1979). 143. 
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of Athens, and was found to be a virgin and untouched.499 Maria 


returned after eight days to the convent in Aegina where she 
became’ a nun, by permission of Archbishop Chrysostom 
Papadopoulos of Athens, after the dormition of Metropolitan 
Nectarios, and was renamed Xeni.4!° Her mother however was sent 
into exile by the examining magistrate, to the islands of Siphnos and 


Syra.411 
3. His Illness and Dormition 


Nectarios passed through the seventy-third year of his 
material life much affected by the painful illness which he endured 
with exemplary fortitude and faith. The Father, enduring the 
unbearable pains of chronic illness made his last pilgrimage to the 
then male Monastery of the Theotokos of Chrysoleontissa (Golden 
Lioness). This was at least one hour's journey by foot from the 
convent. Specifically, after the Divine Liturgy of 20 August 1920, 
Nectarios went over Chrysoleontissa, through an almost impassable — 
road. He remained there for a fortnight, praying on his knees every 
day before the miraculous icon of the Thetokos for the improvement 


of his health.412 


409The opinion of the distinguished gynaecologist of that time, Prof. N. Petsalis, 
_ concerning Maria Koudas' virginal and slander is preserved in a record of the Holy 
Trinity Convent, and state silenced all who undertook to blemish Metropolitan Nectarios 
{Metr. T. Matthaiakis, ‘O’AytocNexrdpioc Kepadr dco Mntpomodirne MevramdAews (1846-1920) 
(Athens, 1985) 231]. 

410M. Melinos, yiAnoa ué rév’Ayio Nextapio — Svvevrev etc yé 30 xai | dvOpwmovc mov Tov 
yvupioav (Vol. 1) (Athens, 1987) 100. 

411M, Melinos, uwiAnoa yé tov” Ayto Nextapto — mOvENTEUsetGie 30 xai 1 avOpuimouc mou Tov 
yvwpioav (Vol. 1) (Athens, 1987) 102, 178. 

412Metr. T. Matthaiakis, ‘O' “Ayioc Nexrapioc Kepaddco Mntponoditnes MevramcAewc (1846— 
1920) (Athens, 1985) 345. Cf. also, J. Tsatsaronakis, '"O véog pupofaAvtns - ‘H Aiyiva 
Tavnyupite: avpiov tov mpootatny tng “Aylov Nextdptov — ‘O ooddc Mntpomoaitns 
Mevtramdvews cai AtevOvvtrs tig Pilapeiou LxoAns — Té iepd oxrvwya mov edwdiale," 
Bpadvvq (Athens) (8th. November 1955) 3; Monk Theokletos (Dionysiatis),’‘O’Ay1oc 
Nextdpioco @avuatoupydc (Thessaloniki: 'Op@650En KuwéAn, 1979) 144-145. 
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Two months before leaving this world, exhausted from his 


illness, Nectarios departed for Athens with a company of the nuns 
Efthymia, Athanasia and Evnike and was admitted to Aretaieion 
Hospital immediately as a.simple cleric. The state of his health, 
however, did not improve, but deteriorated daily. Preserving his 
sense until the end, the poor Bishop who was ‘fying in a bed of the 
third category of the Aretaieion, Metropolitan Nectarios of 
Pentapolis, gave up his spirit to God in the night of the 8th of 
November 1920, at 10.30 p.m. at the age of 74 years.413 

The evidence of intimate relations' biographies of Saint 
Nectarios and recourse to contemporary medical bibliography, 
shows the acidic renal condition - anuria, as the most likely cause 
of the Saint's death. Such agrees with the witness of the Saint's 
nephew, Anastasios Ch. Kephalas, that swellings appeared on the 
Saint's body towards the end of his life (swellings on the upper and 
lower limbs, boils, a swollen face), symptomatic of a renal 
condition.414 . | 

In the morning of 9th November 1920, the body of the late 
hierarch was transferred via the avenue Syngrou to Piraeus and was 
placed in the narthex of Holy Trinity church, where it remained for 
many hours until the arrival of a steamship "Pterote"” by which it 


was transported to Aegina.4!5 We have to mark the following at 


413 Archim. D. Aerakis, KAfuara ric ‘AuméAov (Athens, 1989) 146. Cf. J. 
Tsatsaronakis, "'O véoc pupoBAitns — ‘H Alyiva mavnyvupite: avptov tév mpootatny tis 
“ Aytov Nextapiov— O copdg Mntporoaitnes MevrandAcws kai AlevOvvtis ths Pivapeiou LxoAts 
— T6é tep6 oxrvwpa mov ebwdiale1," Bpadvvg (Athens) (8th. November 1955) 3-4; 
Archim. J. Spetsieris, Broypagixr oxiaypadia Kai @avpata Tob év ‘Ooioicg aéiviotov 
Tlatpdc judy xai Toievdpxov Nextapiov Mntpomoditov ap. TlevramdAews xt topos Tri¢ Ev 
Atyivy KotvoBiaxnc I. Moviic Pvvaixady tic Ayiag Tpiabo¢ (Athens, 1929) 17. 

414"Bladder-complaints," in The Medical Clinics of America (January 1983) 255. 
Cf. also, A, E. Read - D. W. Barrit - R. Langton Hewer, Contemporary Pathology 
(U.S.A., Undated) 261. The pharmacist George Koutras, the pathologists Dr. Malvina 
Daoukou and Dr. Helen Papaconstantinou courteously provided this information. 

415Metr. T. Matthaiakis, ‘O’Ay1oc Nexrapioc Kepaddc Mntpomoairne Mevrandaews (1846- 
1920) (Athens, 1985) 93, 280. 
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this point: the ever-memorable Chrysostom Papadopoulos, then the 


Dean of Rizareios, wanted to honor the late hierarch and former 
dean of-the Seminary through the acts of the Administrative Council 
and of the Committee of the teachers of the Seminary. They wanted 
to chant a funeral service in the Seminary chapel and to bury him in 
its yard.416 Ultimately, the desire of the Sisterhood was fulfilled, 
so that his relics were buried in the place where he had spent the 
last years of his life. | 

The body was accompanied by many clerics, students of 
Rizareios and devout people of Athens and Piraeus. When the 
steamship arrived in the port of Aegina, the citizens of the island 
welcomed their benefactor and spiritual father with pain and 
affliction of soul. They were eager to transfer the corpse on foot 
taking turns in stages on the journey. So a great cortege arrived at 
the convent of the Holy Trinity very late in the night where the 
Sisterhood received the coffin and put it in the chapel. A great 
number of people flocked to the chapel and the yard. In the same 
night the funeral service for a clergyman was chanted. Since the 
preparation of the grave was delayed, the usual funeral service was 
chanted at 4 p.m. on 10th November, and the corpse was buried 
forty-eight hours after Nectarios' death, in the place which he had 


indicated.4!7 


416ibid., p. 280. 

417M. Melinos, yiAnoa pé rov’Ayio Nexrdpio — Lvvevrevéeis ué 30 xai | avOpustove mov Tov 
yvipioav (Vol. 1) (Athens, 1987) 36, 111, 190, 259; (Vol. 2) (Athens, 1989) 
130, 160. 
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4. The Writings of this Period 


1) Triadikon 


. In 1909, Metropolitan Nectarios published his second religious 
poetic work, the Triadikon, That is Odes and Hymns to the 
Trinitarian God. The hymns of worship which are included in this 
book express admiration for the works of the Creator and glorify 
the Divine Wisdom of God, His kindness and omnipotence. The 
Trinitarian Hymns, chanted according to the canons of Byzantine 
music were published by the Bishop in order to satisfy "the 
religious emotion of devout Orthodox Christians who desired to 


worship the Trinitarian God with Hymns and spiritual odes.418 
2) Kekragarion 


Continuing the writing of poetic works, the hymnographer 
Nectarios published the Kekragarion of the Divine and Sacred 
Augustine Bishop of Hippo, in two volumes in 1910. Nectarios used 
the rhythm of the translation of Evgenios Voulgaris. This book does 
not have the form of a liturgical book, because its contents cannot 
be chanted, but only read for intellectual and spiritual uplift. At 
the end of the second book, Nectarios cited a personal poetic 
creation which was entitled A Hymn to Divine Love, and consisted 
of five verses dedicated to the second person of the Holy Trinity, © 


Jesus Christ.419 


418Metr. N. Kephalas, Tpiadixov rot 'Qdai cai” Yuvor mpdc tov év Tpidd1 Oeov (Athens, 
1909) 3-4. Cf. also, G. Papamichael, "BipaAioxpicia," ‘"ExxAnoiaonkdc Pdpoc 
(Alexandria) 5 (1910) 281; C. Cavarnos, Modern Orthodox Saints - St. Nectarios of 
Aegina (Massachusetts, 1981) 64. 

419Metr. N. Kephalas, Kexpaydpiov Tob @eiov kai Iepob Avyovortivov Emoxdmov ‘Inmivoc 
évtadev cic uétpa KaTa Tv ToviKrv Baotv, Ex Tho uETAappadoews Tob Evyeviov BovaAydpews 
(Athens, 1910) 262; C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina 
(Massachusetts, 1981) 64-65. 
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3) On the Causes of the Schism 


A large two volume work with the title, Historical Study on 
the Causes of Schism; On its Perpetuation and on the Possibility or 
Impossibility of Unity of the Two Churches, Eastern and Western 
was published by Nectarios in the years 1911 and 1912. In the 


introduction to the first volume, the hierarch states : 


Our work can be named the history of schism, 
because it has been written with historical accuracy and 
impartiality. We wrote this study in 1895 and it 
‘consists of two volumes, starting from the foundation 
of the two Churches. We examine their historical 
development, the administrative constitution of each, 
the relationship, the arguments, the diversities, the 
controversies between themselves, the schisms and 
their causes. We judge the causes and we express our 
opinion as a deduction from what we have already 
stated, and we conclude with the events which took 
place after the Synod of Florence, ending with the fall of 
Constantinople.429 . 


Monk Panaretos of Kafsokalyvia, Mount Athos, took care of 
publishing the first volume. Most of the material had been 
published from time to time beginning in 1895 in the journals of 


Athens. The second volume of the study was published in 1912 by 


420in the introduction the author states : 

"Té Epyov huav Svatar va KANG ‘toTopia tob Lyxiopatoc, didn 
ovveypagn emi th Pacer tév iotopikdv yeyovotwv pEeTa TH¢ ioTOpIKtic 
axpiPeiacKkai apepoAnyiac. 

Trhv Medétny tavtnv ovveypawyapev Kata T6 1895, ovyKpoteitar 5é Ex 
Svo Topwv. ’ Apxdpeda ane Tic Bepedrwoetc Tuv S00 ExxAnoidv.’ E&etatopuev 
trv lotopixiv avantvtiv avtaév, Té Soixntixdv mToAitevua Exatépac, Tac 
OXEDEIC, TAC OvEdwviac, Tas Siahwviac, Tag TPd¢G GAAT|Aas Ep1bac, TA OXiouaTa 
Kai té aina abtdv Kpivopev Ta aitia kai dtopaivopeda yvuwunv wo T6piopa 
EK TV ELPNUEVWV Kal KATOANYOEV ElC TA YEYOVOTG, TA HETE TrVév DAWPEVTIE 

_" yevopévav avvobdov, cic & TiOnar Tépua f KAW TIS KwvotavtivovméAEws." 
[Metr. N. Kephalas, MeAérn ioropixy mepi tev aitidév Tob Lxiouatoc, mepi tho Siatwvioews 
avrob Kai mepi rob Svvaroe fF advvatov thc Evwoews tév S500 'ExxAnoiwy tig 'AvaroAikne 
kai tig Avnxsc (Vol. 1) (Athens: IT. Aewvn, 1911), (Vol. 2) (Athens: II. Aedvn, 1911) 
4. Cf. also, "BipAtoxpioia,"” ExxAnotaonxdcs Papog (Alexandria) 9 (1912) 66-67; 
15 (1916) 386-387]. 
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Nectarios himself, along with the support of about two hundred 


friends who were subscribers. Nectarios was motivated to write 
this study because of the papal encyclicals in which the Popes of 
the Old Rome call upon the Eastern Church to acknowledge the 
primacy of the Pope and to unite with Rome by submitting totally in 
the sense that the primacy of the Apostle Peter is a matter of 
divine right both in nature and substance. In searching for the 
historical truth, Nectarios used historical sources with 
thoroughness. He examined the rights of the differing Churches, and 
then expressed his opinion regarding the feasibility or unfeasibility 
of unity, saying that the arrogant and unjust expressions of the 
defenders of papal supremacy were the cause of the great Schism of 


the Eastern Church. 
4) Two Studies on Church and Tradition 


One study of an ecclesiastical character of this period which 
was published in 1913 in Athens bears the title Two Studies: |, On 
the One Holy Catholic and Apostolic Church: Il, On the Sacred 
Tradition. \|t was written by Metropolitan Nectarios as an apology 
against those who deny the sacred oral tradition of the Church of 
Christ. His support of these ideas consists of historical evidence 


and logical arguments.421! 


5) On the Honorable Cross 


After a petition from Metropolitan Theokletos of Athens, 


Metropolitan Nectarios published, in the ecclesiastical periodical 


42libid., (Vol. 1) 3-4. 
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-"Hieros Syndesmos," A Study on the Lord's Cross, about the 


Refutation of False Opinions and Beliefs of Men who Have Erroneous 
Opinions and Total Ignorance of the Historical Appearance of the 
Honorable Cross. 422 The same study, when the author completed it 
with revisions, was published in 1914,423 with the title Historical 
Study on the Honorable Cross. \ts aim was to make known to the 
members of the Church the historical truth concerning the first 
appearance of the Honorable Cross, its discovery, its veneration as 
the salvific tool in the saving dispensation of mankind.424 The. 
study is replete with quotations from the Holy Scriptures, the 
Canons of the Ecumenical Synods, and the writings of the Church 


Fathers. 
6) On the Divine Sacraments 


Metropolitan Nectarios published onether of his works with 
the title Studies on the Divine Sacraments in 1915. The author 
divided his text into eight parts. The first part gives the definition 
of the sacraments, their characteristics, and provides a number of 
quotations from the Holy Scriptures, arguing that these have been 
instituted by Jesus Christ Himself. In the remaining seven parts he 
refers to the sacraments of Baptism, Chrismation, Divine Eucharist, 
the duties of the clergymen towards the Holy Altar, repentance and 
confession, the sacred ministry, marriage and the annointing with 


oil.425 


422Metr. N. Kephalas, MeAérar d¥o. A’ Iepi rig Midc, ‘Ayiac, KaOoatkis kai 'AmooroAixne 
"ExxAnoiac. B’ [epi tic ‘Iepac Mapaddcews (Athens, 1913) 4. Cf. also, Archim. A. 
Fondier, "Saint Nectaire d' Egine," Messager Orthodoxe (France) 67 [91] (1982) 
19-25. ; 

_ 423Metr. N. Kephalas, ‘Ioropixr uedétn mepi rob Tipiov Zravpou (Athens, 1914) 2. 
424ibid., p. 2. 

425Metr. N. Kephalas, MeAérat mepi raiv @eiwv Mvotnpiwv (Athens, 1915) 1. 
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7) On the Church 


Nectarios’ final study with the title On the Church was 
published in the "Seventy-Fifth Anniversary Commemorative Book of 
Rizareios Ecclesiastical Seminary" in the year 1920.426 It is 
divided into twelve small units. The author, taking his theme from 
the quotation "Woman believe me the hour is coming when neither on 
this mountain nor in Jerusalem will you worship the Father,"427 
presents the Church of Christ as the pre-eminent place ‘in which it 
is necessary to offer "worship in spirit and truth" to God, because 
as the author says, the Church is the Body of Christ founded by 
Christ Himself, and remains into the ages, perpetuating His 


redemptive work. 
8) Correspondence 


Nectarios gradually became involved in_ extensive 
correspondence with clerics, theologians, and religious scholars of 
other faiths outside Greece, concerning the topic of "true belief" 
and how the members of each faith thought that theirs encompassed 
sie Nectarios also engaged in correspondence with the heterodox 
Christians; Roman Catholics, Old Catholics and Anglicans by 
sending complimentary copies of his writings to them. In this way 
he hoped to strengthen their tigs with the Eastern Orthodox Church. 
A product of this period is the correspondence which was exchanged 


between him and the Brotherhood of the Monastery of Grottaferrata in 


426Metr. N. Kephalas, "Meaétn mepi ’ExxAnaiac," "EpSounxovranevraernpic ric PiCapeiov 
’ExxAnotaonkns LxoAnc 1844-1919 (Athens: Tavnyvpixdc Tépoc éxdo0eic: b1d tod 
Ka®nyntixot LvaAAdyov tig LxoAtic Emi TH epdounxovtanevtaetn pid: avtic, 1920) 334- 
349. Cf. also, Metr. T. Matthaiakis, ‘O “Aytoc Nextdpioc Kepadds Mntpomoaitne 
TlevramoAewd 1846-1920) (Athens, 1985) 194-196, 241. 

427 John 4: 19-21. 
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Rome, Italy.428 Nectarios addressed his letters to Grottaferrata 


developing the dogmatic truths of the faith with the same. 
objectivity and precision as mentioned in previous correspondence, 
avoiding any sign of fanaticism or antipathy, making use of historic 
sources. Since a spirit of thoughtfulness and love characterized 


these letters, Nectarios was honored by them all. 


4286. Crose, La Badia Greca di Grottaferrata a la Rivista "Roma e L' Oriente" (Vatican, 
1990) 521-523, 584-586, 761-762. -Cf. also, Fr. A. Palmieri, "L' apologia del 
Cristianesimo e Mg. Nettario Kefalas," Bessarione (Roma) 6 (1902) 246; 7 
(1902) 105; Metr. T. Matthaiakis, ‘O “Aytog Nextdptog Keparac Mnrpomoditnc 
TlevramoAewc( 1846-1920) (Athens, 1985) 82-85; Deacon C. Strongylis, “Avéxdortn 
aAA nAoypadia Ayiou Nextapiov Ilevramdéaews carl. Movig Kpuntodéppns Puipns,” Orthodox 
Herald (London) 42/43 (March/April 1992) 23-24; 44/45 (May/June 1992) 
23-24. 


PART SIX: THE SAINT (1920-1961) 
1. Nectarios’ Will — 


At the public meeting of the preliminary court in Piraeus the 
handwritten will of Metropolitan Nectarios D. Kephalas of 
Pentapolis (record file number 51/1920) was promulgated on 
November 1920. It had been originally written at his Convent in 
Aegina on the 2nd of January 1920. From this date, the Convent of 
the Holy Trinity of Aegina became a legal foundation, and was 
recognized as independent and self-governing, under spiritual 
authority of the local hierarch on every occasion.429 . 

The testator Metropolitan Nectarios left all his movable and 
immovable property to the sisterhood of the Monastery in Aegina. 
Included in his property were his house in Phreatis Avenue, in 
Piraeus, the church, the cells and the other rooms of the monastery; 
at "Xantos" place in Aegina, his library, his published writings and 
his unpublished manuscripts, the valuable hierarchal vestments and 
‘the sacred vessels. Each of his personal items was conveyed by 
~ inheritance not only to the living nuns, but also to those who would 
“dedicate themselves to the service of God with the tonsure.430 

Nectarios entrusted the spiritual supervision and the laying- 
on of the hands of the nuns, to the local bishop. He entrusted the 
duty of publication of his manuscripts to his nuns, or gave them the 


option of entrusting this duty to someone else. Finally, Nectarios 


429Metr. T. Matthaiakis, ‘O”Ayroc Nexrdpioc Kepaddc Mntpomoaitne MevrancAewc (1846- 
1920) (Athens, 1985) 96-97, 302; Monk Theokletos (Dionysiatis), ‘O“Ayioc 
Nexraptoco @avuatoupyds (Thessaloniki: ’Op@d650En KuwéaAn, 1979) 155. 

430Metr. T. Matthaiakis, ‘O”Ayioc Nextrapioc Kepaddc Mntpomoairne Mevrandaews (1846- 
1920) (Athens, 1985) 95-96, 302-303. 
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bequeathed his two houses at the place of his birth in Selybria to 


his brother Charalambos D. Kephalas.431 
2. The Translation of Nectarios' Relics 


Six months after the death of Nectarios, that is in May 1921, a 
marble tombstone given by Rizareios Seminary for the decoration of 
the grave of their former Dean was brought to the Holy Trinity 
Convent in Aegina.432 As the grave had been made in haste, it 
required further work. It was dictated that the coffin should be 
lifted out. When it was opened, everyone was amazed to see that 
Nectarios' body was perfectly preserved. His corpse was 
uncorrupted, whole and fragrant. His face seemed to be in a state of 
soft sweet sleep and his hands were a smooth, clean pale yellow. It 
did not present the smailest sign of putrefaction. The fragrance 
which emerged from Nectarios' body filled the whole Convent. The 


nuns placed the coffin of their spiritual father in the council 


431This event is also witnessed to at the following original unpublished letter of Saint 
Nectarios, which | found at his personal correspondence i in Rizareios Seminary : 
"AIEY@YNEZIZ 
PIZAPEIOYEKKA.2 XOAHZ 
*Ap10. 2731 


Tevixdovmpdétevov OOwpavixyicAbtoxkpatopiag 


‘OedsoeBdotwcs bropaivé pevocllevtaméAewo NextaprocAn pov Kepaards 
éx LnAvPpiac tig Opaxne Exwv piav 181d6KtTHTov olkiav Kai éTepav piKpoTépav 
anévavti Tig maAads matpixiic pov oixiacg & Ao Kai 6 abeAddc pov 
XapaAapmoc Anuov Kedar ac Exet Ex KANpOvoptias tive Sixa1dpata, émbve@ 
va peTtaBipdow Ta &tka1wspata pov Ef AUPWTEPWV TOV ELPNUEVWV OLKL@V TP6¢ 
Tov abeAdov pov XapaAaytov Emi Td Spw va bravbpevon Svo0 tav Bvyatépwv 
tov. "Emit tovtw méutw ovv Tu KomLoTh Ths Mapovong pou Kwvotavtivw 
Laxxomovaw 16 gevéTl THC mids WroxtHTov ov olKiac, 6mws yévntar q 
uetapipaoig mpdc Tov adedhov pou, mept SE thc ETEpac TAPAKGAG Va ovvTaxOA 
TAPAXWPNTHprlovTGvdiKarwydTwv pou mpdg avTov. 
AlaTeAG ETA TOG TPOONKOvToOs GeBacpod 
OArevOvvttic 
oTlevtamdAewcoNextapioc” 
[BiBAiov "AAAnAoypadiac Aevtepov AtevOvvtob tho 'ExxAnoiaonkis PiCapeiov SxoAnc 
Mnrtpomodirov Ievramérews Nextapiov ano 1904 véxp1 1908 p. 489]. 
432Metr. T. Matthaiakis, ‘O" Aitoe Nex anes Kovenae Mitpononiins Heveaad nee (1846- 
1920) (Athens, 1985) 93-94, 120-122. 
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. chamber for three days and nights while the burial site was being 


repaired. Later they reentered the coffin according to the canonical 
order of: the Church, in order to ascertain if this imperishableness 
ought to be attributed to natural or supernatural reasons. The 
continuous and intense fragrance of myrrh emitted by the corpse is 
considered a proof of sanctity.433 The nuns of Holy Trinity later 
wanted to re-open the tomb. They found the sacred body intact and 
fragrant. They buried it again in the earth. The same event was 
repeated three years after Nectarios' death and the nuns were filled 
with great emotion at seeing the same sight.434 

Four years after Nectarios' death the ffirst official 
disenterment took place, and the second after eight years. Those 
present, on each occasion, found the corpse whole and sweetly 
fragrant. The nuns transferred it to the council chamber on both 
occasions, where they kept an all-night vigil, and the following day 
they again replaced it in the grave.435 Many people from Aegina and 
other visitors to the Convent were eye-witnesses of the 
indissoluble corpse of Nectarios. The witness of the doctor of 
Aegina, George Xydeas, whom we subsequently cite, is considered 
trustworthy because of his character and of the prestige which he 


had earned in the society of Aegina. His witness is as follows: 


433ibid., p. 93. Cf. also, Monk Theokletos. (Dionysiatis),'O “Aytoc Nexrdpioc 6 
Oavyartovpydc(Thessaloniki: ’'Op@650En Kuyéran, 1979) 158-159; M. Melinos, yianoa 
ué tov “Ayto Nextapio — Lvvevrevéetc ué 30 xai | avOpuitougs mov tov yvépioav (Vol. 2) 
(Athens, 1989) 166. 

434archim. J. Spetsieris, Bioypagixy oxiaypadia xai Bavpata tod év ‘Oviotc a@éiuviotov 
‘Tlatpdé¢ judy xai Mowevapxov Nexrapiov Mntpomoairov mp. Ilevramédews xt topos tic év 
Atyivg KotvoBiaxns ‘I. Movig Tvvaixkaév tic ‘Ayiag Tpiddoc (Athens, 1929) 17; Monk 
Theokletos (Dionysiatis),‘O”Aytoc Nexrdptoc 6 Oavyatoupydc (Thessaloniki: ‘Op@d50En 
KvyéAn, 1979) 159, 161; M. Melinos, uiAnoa ué rov’Ayio Nexradpio —Luvevrevteté ué 30 
- Kai | avOpumovg mov tov yvwipicav (Vol. 1) (Athens, 1987) 38, (Vol. 2) (Athens, 
1989) 66-67, 180, 182. 

435Metr. T. Matthaiakis, ‘O”Aytoc Nextadpioc Kepardc Mntpomodirne MevrancAewc (1846—- 
1920) (Athens, 1985) 326. 
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. between 1930 and 1935, returning one evening 
from Mesagros .... caught in a storm, | was forced to 
shelter in the Sacred Convent of the Holy Trinity, in 
‘which | remained until the morning. Before going to bed, 
| considered it to be my obligation to venerate the tomb 
of Saint Nectarios ...., | drew the marble tombstone 
halfway ...., | advanced to see the Saint's face which was 
covered with the sacred aer and | smelled an 
indescribable fragrance. | faced the Saint, whom | knew 
from the past, as if he were sleeping, and although many 
years had passed since his death, no alteration of his 
face was present and he had a sparse beard.436 


On the twentieth anniversary of Nectarios' death, his body 
disintegrated, and consequently his relics were distributed among 
churches all over the world. The sweet smell of myrrh remains in 
his bones to this day.437 On 2 September 1953 the translation of 
Nectarios' relics took place in the presence of Metropolitans 
Prokopios of Hydra and Antonios of Eleia, the nuns of the Convent, 
the clergy, the authorities of Aegina and a great number of pilgrims. 
The celebration began at 8 p.m. with the reading of the proper 
‘service. It continued with the translation .of the relics and their 
cleaning. And afterward an all-night celebration in the church of 


the Convent, where the relics and the skull were placed for 


436Doctor Xydeas' witness is the following : 
.. pETAaED TOG 1930 Ewe 1935, piav éomépav Emotp&povTac am6 TOV 

Mesaypsv, KorraAngbeic ¢ 676 paySaroratns Bpoxiis, hvayKkaoOnv va Karapuyw 

ic trv ‘Iepav Movriv ‘Aytac Tp1ddoc, Sov Kai mapépetva péxp Mpwiac. .... 

TIpiv duws kataxar1dd, edpnoa dtoxpéwoiv pov, va TPOGKUVHOW Tov TahOV 

Tob ‘Ayiou, .... Zovpa trv HaPPaPLVHV TAKA TOO Tadhov oxebdv wéxpr Too 

Hégon, .... mpoéBnv ei¢ trv droKdA vytv Tob mpoouinov tov ‘Ayiou, T6 émoiov 

ito KEK A DLPEVOV HE TOV GyLov aépa Kat hoddavenv dipprtov evwbiav, evpebeic 

mpd KATAMANKTIKOD Becpatos. "Avtixpvoa TOV “Aytov, Tév omoiov éyvuipitov 

amo 16 mapeddov, Ooav va EKOIUATO Kai 6 dmOI0g KaiToL Elxov TapEABE1 TOGa 

étn and Thc Baviis Tov, obdepiav GAAOIWOLY Tob mpooumov Tapovoialtev Kai 

éni TAEOV HGALOTA Ehepev Kai apardv yévetov.” 
[Metr. T. Matthaiakis, ‘0’ Aytoc Nexrapioc Kepad ac Mn tpomoairne Mevranorews ( 1846-1920) 
(Athens, 1985) 312; M. Melinos, wiAnoa yé révAyto Nextapio — Lvvevtevfeicg vé 30 xai | 
avOpimove mov tov yvwpioav (Vol. 1) (Athens, 1987) 127, 160). 
437Monk Theokletos (Dionysiatis),‘O”Aytoc Nextdpio¢ 6 Oavyatoupydc (Thessaloniki: 
"OpOdS0En Kuwérn, 1979) 162. 
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venerating. They made a record of the details of the removal of the 


relics, which was signed by all of those who attended.438 

When the translation of the relics became known, a great 
number of the faithful converged on the Convent from the 
surrounding villages and towns, chiefly from Athens and Piraeus, 
where the hierarch had become famous for his great pastoral deeds. 
A chapel dedicated to the saint was erected along side of the church 
of the Convent for the accommodation of the converging faithful. A 
marble iconostasion in the style of an archierarchal throne was 
placed in the chapel, in which they put the skull of the Saint in a 
gold-plated miter, and next to it a silver-plated case housing his 


relics.439 
3. Nectarios' Canonization 


By the end of May 1959, the official Church of Greece began 
the necessary proceedings for the official recognition of the 
sanctity of Metropolitan Nectarios of Pentapolis. .On 30 November 
1959, the proposition of the late Metropolitan Prokopios of Hydra 
was referred to the Sacred Synod of the Church of Greece. In brief 
it deals with the restoration of the derelict Convent of the Holy 
Trinity, in 1904, by Nectarios of Pentapolis of blessed memory, his 
spiritual and material offering, such as to the sisterhood of the 
Convent, and those to such people as asked for his assistance. 
| Likewise, it deals with his gift in theological letters. In 
438Metr. T. Matthaiakis, “O”Ay1oc Nexrdpioc Kepardas Mntpomoairne NevrandAews (1846- 
1920) (Athens, 1985) 115-119; Monk Theokletos (Dionysiatis), ‘O’Aytoc Nexrapiog 6 
Oavuartovpydc(Thessaloniki: ’Op@d50En KuyéAn, 1979) 163; M. Melinos, wiAnoa yué tov 
“Ayto Nextapio — Zuvevrevéeic vé 30 kai | avOpuimous mov tév yvwpiocav (Vol. 1) (Athens, 


1987) 44-45, (Vol. 2) (Athens, 1989) 127, 160. 


439Metr. T. Matthaiakis, ‘O”Aytog Nextapioc Kepaddc Mntpomoairne MevramoAewe (1846— 
1920) (Athens, 1985) 118; M. Melinos, wiAnoa ué tov “Ayto Nexrdpio — Luvevrevéeic ué 
30 xai | avOpwrove mou Tov yvpioav (Vol. 1) (Athens, 1987) 44-45. 
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continuation, it mentions the testimony of his miraculous power, 


which became perceptible during the last years of his earthly life 
and attracted a great number of Orthodox people. — Finally, 
Metropolitan Prokopios reported his submission of a file with 23 
important ascertained miracles of Blessed Nectarios which had 
been compiled by a committee of the Holy Trinity Convent of Aegina. 
This file was submitted to the Sacred Synod, to check the veracity 
of the miracles, so that it might be passed to the Great Church of 
Christ, the Ecumenical Patriarchate of Constantinople, to aid in the 
canonization of Metropolitan Nectarios.440- 

Within a few months, Metropolitan Panteleimon of 
Thessalonika, reported that, in the matter of the canonization of the 
newly revealed father of the Church Metropolitan Nectarios 
Kephalas, things were proceeding according to the standard order of 
canonization in the Orthodox Church. That meant that the 
conscience of the Church had already accepted Nectarios as a Saint, 
without any canonically valid objection or argument being marked- 
out concerning his sanctity. Metropolitan Panteleimon referred to 
the thousands of people who converge on the Convent of the Saint 
every day, and especially on the anniversary of his death. He 
mentioned their praying around his tomb, chanting laudatory hymns, 
and dedicating donations and offerings to his memory. Finally, the 
Metropolitan of Thessalonika suggested to the Synod that it should 
do what is canonically necessary for his official recognition as a 
saint.441 

The Synod took into account the suggestion of the two above 


Metropolitans, forwarded the document of the late Archbishop 
440Metr. T. Matthaiakis, ‘O” Aytog Nexrapioc Kepaddc Mntpomoairne Mevranorews (1846— 


1920) (Athens, 1985) 365-367. 
44libid., pp. 368-370. 
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Theokletos of Athens to the late Ecumenical Patriarch Athenagoras 


(on 1st December 1960 to the Ministry for External Affairs 
URariiniztration of Foreign Churches). In this, he made the plea that 
according to the legislation of the Great Church of Christ, the 
Patriarchal and Synodical encyclical of canonization should be 
issued for Metropolitan Nectarios of Pentapolis.442 On 20 April 
1961 the Patriarchal and Synodical act of the Ecumenical 
Patriarchate for the classification of the hierarch Nectarios among 
the blessed and saints of the Church was issued. This act (file 
number 260), which was countersigned by the Ecumenical Patriarch 
and by the members of the Holy and Sacred Synod of the Ecumenical 
Patriarchate, states that "from now until the last age the Hierarch 
Nectarios Kephalas of blessed memory is to be numbered among the 
blessed and the Saints of the Church, honored by the faithful and 
rewarded with praises on 9th November, the day on which he ended 
his life in the body."443 


442 Metr. T. Matthaiakis, “O”Aytoc Nextapioc Kepad dc Mntpomoditne Mevranoaewes (1846- 
1920) (Athens, 1985) 372-373. 
443The Patriarchal Act for the classification states : 
"“A@HNAITOPAL 

EAEQQEOYAPXIEINIZKOMOZ 

KQNITANTINOYIIOAEQINEAYPQM HE 

KAIOIKOYMENIKOZITIATPIAPXHE 

"Ap10y. TI pwt.260. 


Tovc év TH mapdvt: Biw awhpdvws Kai bSixatwo Kai edoefiac 
MOAITEVOAMEVOUG Kai MOAAG ToinoavTas Te Kai SSaEavtac cai peta trv 
Exeioe ATOSHUiav onpEiois Kai Bavpan mapa Beod paptupnO€évtec, uvoic 
£0aei Kat éyKwyioig Ev AON EvAGPEIa Tidy Kai yepaiperv oldev fh ‘Ayia Too 
Xptot0d 'ExxAnoia kai trv Tovtwv mpdc¢ Tov Ilavayabov Bedv éEmxareiosar 
EVTPOOSEKTOV PEGITELAV UTEP AhEGEWS AUAPTIOV Kat idoEewo TEV dobEVOUVTWV. 

"Ene1d1j Toivuv To1odTog tov Biov avedeixOn cai 6 th & NoeuBpiov tot 
XIALOOTOG EVVEAKOGLOOTOS EiKOOTON Gwtnpiov ETovug mpd Kupiov ExdSnproac 
aotdipog Mntpozoaitng mpanv IevtamdAews Nextapioc 6 Kebadde, doi6tat 
név Kai ayldtnt Biov S:aKpieic Kai tumov xai btoypayudv ap_etic Kai 
EyKpateiac kai dyaBoepyiac tavtév mapaotioac Kai Cav 5é Kai peta Oavatov 
TOU XAPIOPATOS THs TOV BavpaTwv evepyeiac Tapa Geo’ aErwOeic, | MeTpioth¢ 
HUGV PETA TOV TEP! Huds ‘lepwratwv MntpomOAITav Kai bmEpTipwv, Twv Ev 

‘ayiw IIvevpat ayamntov hiv ddeadav kai ovAAeitoupyav br bytv AaPovtec 
Tov aylov Biov Kai Trv Gyiav TEAEUTHV TOU doiov ToUTOU avdpdc, Gna S€ kai ta 
St avtod évepynOévta kai viv d én évepyovueva Bavpata, mepi dv anavtwv, 
br avahopas avtob mpdc trv 'ExxAnaiav, amopdoet tic ‘Iepacg Luvddovu tic 
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With great emotion and festive tone, the Sacred Synod of the 


Church of Greece, by encyclical number 1161 of 30 June 1961, made 
known the above mentioned document of the Ecumenical Patriarch to 
the hierarchs of the Church of Greece, and urged the clergy and 
people to fill the churches during the anniversary of Nectarios' 
memory, sending-up praise to God and invoking the Saint's 
mediation for the healing of soul and body.444 

The rites which took place in Aegina on the occasion of the 
official canonization of the founder of Holy Trinity Convent, lasted 
three days and happened as follows: On Friday, 3rd November 1961 


the Convent and the entire island of Aegina were decorated with 


‘Tepapxiac tic Aylwtatns’ ExxAnotac tic EAAdboc Si:abipacveionc, brépare 
Kai éPeBardioato 6' lepdtatoc Mntpomoaitnc’ Ldpac, Lretaadv kai Aiyiving Kai 
Gayamntos hyiv aberdds xv proc TIpoxdmog, DVVVTOBAAAWY Kai Tv Kata THVv 
diappevoacay TeAEvTaiay dexaetiav, ob dvov mapa TH mAnpdpan TAS 
Qeoadotov avtod "Exapxiac, é év 5 eVpntar h mapa Too ‘Ooiov iSpvOeiaa’ 1Epa 
Kotvobiaxy Movi Thc Ayias Tprdboc Aiyivns, évOa odtoc EBiwoe kai éTadn 
GAAG Kai Toig evoeBéo xpioTiavoic 6AOKArpov Ths ‘EAAdSoc, adidceiotov 
TA€OV AToPadoav TETOIONOLV Kai NioTiv TEPt TIS ayLOTHTOS ALTOS, Kai KoIVEV 
em@vpiav kat mapaKAnow nepi xatatatews avtos Ev th Tdv‘ Ayiwv xopeig, 
éyvwpev, TS KOIVG TG’ ExxAnoiac £81 kaTaKxoAovBobvtec, Tv TpoonKovoav 
Toic Beio1g avbpaar kai TOUTW anOvEipat TipthVv. 

Aid Kai OeomiCopev ovvodixd¢ Kai Siopildueba Kai tv ayiw 
Siaxerevopeda Tivevpan, 6tws amd TOB viv Kai Eic T6 EET[G Eic aidva TOV 
dmavta ) AOibipos | lepapxns Nextaptoc Kegaa ac ovvaprOy frat TOG ‘Ootorg 
Kal ‘Ayio1s ths "ExxAnotac, TIWWHEVOG Tapa TOV MOTO Kai Byuvors EYKWLIWY 
YEPa1pSpEvoG th & Tob unvdéc NoeuPpiov, Ev § doiwe Tov pETa adpatoc fiov 
ETEPUATICEV. 

Eic évSerkiv 5€ TovTov Kai Befaiworv Eyéveto Kai A Tapotoa 
Matpiapxixn nudv Kat LvvodiKr TIpakic, xataotpwiticoa péev Kai 
bmoypadeion év tHde TH ‘IepG Kwdix1 tri¢ Kad’ hac ‘Ayiacg tob Xpiotot 
MeyaAng’ ExxAnoiac, év tow 5€ Kal ATAapaAAaKTW anNoOTAaAEIOa TH Iepwratw 
Mntporoaitn “YdSpac, Lretadv kai Aiyivns x. Ipoxomiw, mpd¢ xataBeaw Ev 
toic Apxetoic tii¢ lepdc avtot MntpomdAews. 


"Ev owtnpiw anEa , kata ufva’ Ampiatov (x), Emvepécews LX 
+‘ OTlatpiapxn¢KwvotavtivovumoAews AOnvaydpac anobaivetar 
+ ‘OXadrxnddvoc Owpds 
+ ‘O Aépxwv Iaxwhoc 
‘OllptykntovvAowv Awpd8e0c¢ 
‘O Neoxaioapeiac Xpvadotopos 
“OAaodixeiagMakipoc 
‘OLapdewv MaEtpoc 
‘O PodomdAEwe Iepuvupoc 
‘O bir aderdeiag laxwhoc" 
(Metr. r Matthaiakis, ‘O’AyiocNexrdpio¢KeparadcM eesauanl ache eaeOaer 1846-1920) 
(Athens, 1985) 374-375]. 


444ibid., pp. 376-377. 
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flags. The next day, 4th November, the Divine Liturgy was 


celebrated in the chapel of Saint Nectarios while the bells joyfully 
sounded. At 6 p.m. Great Vespers with "artoklasia" was chanted at 
the abbey in the presence of six bishops. On Sunday, 5th November, 
the Festal Liturgy was celebrated in the abbey by the six bishops. 
The procession of the Saint's skull took place from the Convent to 
the city of Aegina, preceded by the seminarians of Rizareios 
carrying the cherubic fans (exapteriga), the lanterns and banners. 
The procession ended at the Cathedral church of Aegina, at which 
the Doxology was chanted. The bishops and other clergy, ministers, 
members of the Greek Parliament, representatives of the Armed 
Forces and local authorities were present at the Doxology. The 
night of Sth to 6th November an All-Night Vigil and Liturgy was 
celebrated in the Cathedral of Aegina. On Monday, 6th November, in 
the afternoon, the holy skull was again transported to the Convent 
in the company of clergy and hundreds of Christians. When the 
. procession arrived at the Convent, prayers were chanted followed 
by Great Episcopal Vespers. The festive rites cocluded with 
Vespers.445 

Today, the shrine of Saint Nectarios, at his Convent in Aegina, 
accepts many of the faithful on a daily basis. They are made up of 
various social orders, and present petitions and prayers before the 
relics and the holy skull of the Saint. The benefit that the Saint 
exerts on the souls of the majority of pilgrims is manifested on 
their faces. They leave full of happiness and relief, considering 
their visit to the Convent as a communication with the Divine, and 


they give thanks to the Saint, invoking his intercessions. He is the 


445 ibid., pp. 294-296, 386-389. Cf. also, M. Melinos, yiAnoa ué rov “Ayo Nextapio — 
- Sovevrevéeic ué 30 kai 1 avOpumovs mou tov yvwspioav (Vol. 1) (Athens, 1987) 46-50. 
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new Myrrh-Exuder of the Church. He is the patron and affectionate 
father of all those who have recourse to his grace. After his death, 
his memory continues to benefit those who look to him as a example 


and intercessor. 


CONCLUSION 


This account of the ministry of Saint Nectarios was compiled 
on the basis of research | have done in the Archives of the 
Ecumenical Patriarchate of Constantinople, of the Patriarchate of 
Alexandria, of the Archdiocese of Sinai, of the Greek Communities of 
Egypt, of Rizareios Seminary, of the Monasteries of Grottaferrata in 
Rome and of Holy Trinity in Aegina, and other private archives. 

The first chapter deals with Nectarios's childhood years in 
Selybria. Nectarios, known in the world as Anastasios, graduated 
from the elementary school of his birth place, and with the moral 
and financial support of his family went to Constantinople in 1860, 
in pursuit of higher studies, at the School of the Holy Sepulcher in 
the Phanar. At the same period he worked as a clerk-assistant in a 
tobacco shop. Subsequently he went to the island of Chios in 1866, 
where he undertook duties as a teacher of the students of the 
elementary school in the village of Lithi. The contact of Anastasios 
with the spiritual father Pachomios, was sealed with his initiation 
as a novice monk in the Monastery of the Nea Moni of Chios, where he 
became a professed monk on the 7th of November 1876, taking the 
name Lazaros. Bishop Gregorios ordained him deacon on the 15th of 
January 1877, renaming him Nectarios. Nectarios was register with 
the Theological School of Athens, for the academic year 1882-83. 
Nectarios received his degree of Theology on 25 October 1885. 

. The second chapter presents Nectarios' career in Alexandria as 
presbyter and bishop. It was through Nectarios’ own initiative that 
the Community of the Cairo organized benevolent performances, in 
order to collect money, and also erected houses for the poor people. 
Nectarios was particularly interested in the financial management 
of the Community of Cairo and in the collection of money to cover 
the deficit of its treasury. He also collected money for the 
iconography and decoration of Saint Nicholas church in Cairo, for the 
restoration of the Patriarchate, and for the renovation of the 
Community building in Cairo. The same chapter also presents the 
tension which existed between Nectarios and Sophronios, from the 
end of 1899, concluding with his returning to Athens. The same 
chapter includes also the correspondence which Nectarios developed 
with the Archbishop Porphyrios 1st of Sinai, revealing at the same 
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time unknown aspects of the Saint's relationship with the Sinaitic 
Brotherhood, during the years 1886-1890. 

The third chapter. refers to Nectarios's appointment as 
Preacher to the Province of Euboia in 1891. In April 1892, by 
various publications in the press and by resolutions, the Christians 
of the Archdiocese of Chalkis whose Archiepiscopal See had been 
vacant for over one year, expressed their desire to appoint Nectarios 
as the Archbishop. In the end, Evgenios Depastas was elected the 
Bishop of Chalkis. Nectarios was transferred to the post of Preacher 
of the Province of Phthiotis-Phokis, in 1893, because this area 
needed the service of a good preacher more strongly. Immediately 
after his appointment, he took his journeys throughout the Province, 
visiting the towns of : Lamia, Amphissa, Domokos and Atalante. He 
remained there for six months. | 

The forth chapter deals with Nectarios' appointment as 
administrator of the Rizareios Ecclesiastical Seminary in 1894. The 
Dean was appointed to teach certain lessons, such as Christian 
Ethics, Pastoral Care, and Orthodox Sacred Catechism. He spent his 
powers in his educational work, in the shaping of the souls of the 
students, through the formation of clerical consciousness and 
ecclesiastical ethos. Metropolitan Nectarios was not limited to the 
performance of duties exclusively related to Rizareios Seminary, but 
with them also developed important extra-circular activity in 
Athens, Piraeus and the suburbs. The State honored him many times, 
entrusting him with the task of adjudicator for many educational 
subjects. Metropolitan Theokletos of Athens entrusted Nectarios 
with the ordinations of deacons and presbyters, the interrogation of 
defendant clerics, or called him to conferences on diverse themes 
for the public good. In 1907 Nectarios was candidate Bishop of 
_ Chalkis and in 1899 candidate Patriarch of Alexandria. During the 
summer holidays of Rizareios in 1898, Nectarios visited the Holy 
Mountain. In February 7, 1908 Nectarios offered his final 
resignation to the Committee of Rizareios for reasons of health. The 
Minister of Ecclesiastical Affairs accepted the resignation and made 
a special laudatory notation expressing royal satisfaction. 

The fifth chapter includes the foundation of Holy Trinity 
Convent in Aegina. Nectarios abandoned all the honors ascribed to 
him in order to place himself in the midst of simple everyday tasks 
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_ and tiring chores. During the time that building was: being erected, 
the Bishop not only directed the operations, but personally involved 
himself in the process of construction, thus setting a humble 
example to the surprised nuns. The interest of Nectarios was not 
limited to the erection of his monastery and its moral and material 
support, but included the whole island of Aegina. He established 
daily meals in his convent for its workers, for the students of the 
convent's "school," and for the visitors who happened to be there at 
lunch-time. The guest' quarters of the monastery offered 
hospitality to many people, whose service had been undertaken by 
the nuns. Other nuns looked after the destitute widows and orphans 
of Aegina, and distributed money and food. The Saint involved the 
poor of Aegina in the convent's work with the pretext of 
employment, and in that way helped them financially. The 
assistance which Nectarios extended was also spiritual. The people 
found in him comfort and consolation. Nectarios gave up his spirit 
to God in the night of the 8th of November 1920, at the age of 74 
years. His corpse was buried in Aegina. 

The sixth chapter comprises Metropolitan Nectarios' 
canonization. The testator Metropolitan Nectarios left all his 
movable and immovable property to the sisterhood of the Monastery 
in Aegina. Six months after his death, that is in May 1921, a marble 
tombstone given by Rizareios Seminary for the decoration of the 
grave of their former Dean was brought to the Holy Trinity Convent 
in Aegina. As the grave had been made in haste, it required further 
work. It was dictated that the coffin should be lifted out. When it 
was opened, everyone was amazed to see that Nectarios' body was 
perfectly preserved. His corpse was uncorrupted, whole and 
fragrant. Later they reentered the coffin according to the canonical 
order of the Church, in order to ascertain if this imperishableness 
ought to be attributed to natural or supernatural reasons. The nuns 
later wanted to re-open the tomb. They found the sacred body intact 
and fragrant. The same event was repeated three and four years 
after his death and the nuns were filled with great emotion at 
seeing the same sight. On the twentieth anniversary of .Nectarios' 
death, his body disintegrated, and his relics were distributed among 
“churches all over the world. The sweet smell of myrrh remains in 
his bones to this day. The translation of Nectarios' relics took place 
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on 2 September 1953. On 20 April 1961 the Patriarchal act of the 
Ecumenical Patriarchate for Nectarios' classification among the 
blessed and saints of the Church was issued. 

In every chapters | discuss the Saint's publications, speaking 
of each of them in chronological order. There is a brief presentation 
of the theological treatises which the Saint wrote, and the 
correspondence which he maintained during each period of his life 
and ministry. In addition, | presented an extensive anthology from 
them in my bibliography. Within the framework of Nectarios' duties 
is the correspondence he exchanged with various persons, that are 
recorded in the bibliography. In his letters, Nectarios reported about 
many subjects concerning his pastoral and administrative work in 
Cairo, in Euboia, in Athens and Aegina. Thoroughly studding these 
letters, we are able to see the feelings of gratitude which took hold 
of Nectarios soul toward his benefactors. We observed also his love 
and respect towards his superiors and subordinates, his interest and 
his concern for his collaborators and for their families. 

The present study includes also seven interviews, which have 
been nobly granted by old people, from different social classes of 
Greece and abroad, who were personally acquainted with Nectarios. 
Their witness refers to little known aspects of the personality, life 
_and activity of the Saint. There is also a catalogue of churchés and 
foundations dedicated to the Saint's memory throughout the world. 

What comes out of this study is the following conclusion: 


a) Saint Nectarios displayed self denial and perseverance for 
_ the materialization of the social, charitable and humanitarian work 
he did. He earned the appreciation and the respect of the notables of 
the local Churches for the execution of his duties, but at the same 
time it created an unfair war against him conducted by his brother- 
hierarchs. . . 

b) After his expulsion from Egypt, Metropolitan of Pentapolis 
was accused by his colleagues of being immoral, disobedient toward 
the Patriarch, and unable to become acclimated to Egypt, although 
according to his Certificate of discharge he could perform his 
Episcopal duties, ‘and according to John Gryparis, he was considered 
to be an energetic and effective priest, becoming the victim of 
conspiracy and slander. 
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c) Saint Nectarios preferred silence, and obeyed the decision 
of the Patriarch. He preferred to be unjustly accused rather than 
destroy the image of prelacy before the eyes of his flock, or to 
censure his brother hierarchs who had wronged him, because he 
believed the event of his expulsion was to be understood as divine 
will. | . 

d) The Saint was accused in Greece of having abandoned the 
place of his election in order to serve God, by those having false 
information or who ignored the fact that he was violently removed 
from his post. Nectarios accepted the accusations rather than to 
defend his reputation, because he did not wish to irritate Patriarch 
Sophronios. 

e) Metropolitan Nectarios visited Egypt, after the death of 


Sophronios, and not before that, because he did not wish to defy — | 


Sophronios. He believed in vain that the hatred of the past had been 
forgotten within the ten years of his absence. He did not want to 
cause discord but unity and peace. He left silently, being certain 
that he contributed to the conciliation of the local Church. 

f) The Saint wished to maintain good relations with those who 
caused him such a grief, therefore he maintained correspondence 
with Patriarchs Sophronios, Photios, and Joachim, and other 
hierarchs, sending them his writings and offering hospitality to 
them, showing them in action Christian love and forgiveness, and 
feelings of gratitude to his benefactors, elements which witness to 
a highly spiritual, cultivated and superior man. 

g) Metropolitan Nectarios' desire to be recognized in his life 
time as a legal Bishop of the Eastern Orthodox Church was never 
fulfilled. Only after his physical death, was his sanctity officially 
proclaimed, and he continues his pastoral activity with supernatural 
_ and universal dimensions, for the benefit of those who continue to. 
live in the present time. ; 

h) Nectarios's desire to see his monastic community being 
officially recognized during his life time by the Greek Orthodox 
Church, was never fulfilled. Four years after the death of Nectarios, 
when Archbishop Chrysostom Papadopoulos brought the delay of the 
convent's official recognition to an end, by a Royal Decree of 1924. 

i) The present thesis shows how Saint Nectarios faced up to 
the ceaseless attacks of the adversary, and how in the end he was 
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victorious - receiving the crown of victory and sanctity from God. 
And by knowing him as the true friend of God, will also come to love 
and revere him, and, most important, will come to honor him by 
imitating and following his example of true spiritual power and. 
victory that is received by the faithful in a spirit of personal 
humility and an absolute trust in God. 


APPENDIX ONE: INTERVIEWS OF EYEWITNESSES 
: 1... Introduction 


The title of the present appendix speaks for itself. It 
concerns nine years of systematic investigation which | have made, 
collecting and recording data from many of those people who had 
been acquainted with the Saint of our century, the Metropolitan 
Nectarios (Kephalas) of Pentapolis. The interviews have been nobly 
granted by people mostly octogenarians or older, from different 
social classes of Greece and abroad,- who were personally 
acquainted with Nectarios. Their witness refers to little known 
aspects of the personality, life and activity of the Saint. 

Although | recorded a total of forty interviews, because of 
the limitations in the present study, | will cite only seven of these 
as examples. The first interview is entitled "General" because of 
its character. It was given in Athens on February 7, 1989, by the 
nephew and godson of Saint Nectarios, Mr. Anastasios Ch. Kephalas 
' and refers to the Saint's earthly journey from Selybria to the 
present. The second was given in Salonika on September 5, 1991, by 
Mrs. Elizabeth. Nikolaidou, and refers to his childhood. The third was 
given in Cairo on February 4, 1992, by Archimandrite Fr. Gennadios 
Arnaoutelis, the priestly director of the Patriarchal. Cathedral 
Church of Saint Nicholas in Cairo, and deals with the activity of the 
Saint in Egypt. The fourth was given in Euboia, on December 20, 
1991, by Mrs. Catherine Staikidou, and refers to the Saint's ministry 
as Preacher in the Province of Euboia. The fifth was given in Lamia, 
on February 25, 1992, by Mrs. Maria Zirganou, and refers to his 
pastoral activity in Lamia. The sixth was given on the Holy 


Mountain, on March 25, 1989, by the Hieromonk Gregorios Danielidis, 


206 
and refers to the Saint's pilgrimage to the Holy Mountain when he 


was the dean of Rizareios Seminary. The seventh was given in 
Aegina.on November 29, 1988, by Mr. John Lazarou, and refers to the 
period of the Saint's life in Aegina. 

As it is well known in the cases of interviews, the present 
author is responsible for the faithful presentation of the 
interviews, but not for their content. The text is verbatim 


rendering. 


2. Interviews 


1) Anastasios Ch. Kephalas (General) 


| am the nephew and godson of Saint Nectarios. My father 
Charalambos was the Saint's brother. The Saint had three brothers 
and three sisters. His devotion, his deep faith in God and his whole 
behavior marked him out from his childhood. He climbed on the 
rocks in Selybria and chanted religious hymns.. He sat on his 
grandmother's knees and learned the hymns by heart. He was never 
absent from the church. He wrote various notes, and read to the 
children of his neighborhood, he preached the divine word to them. 

At the age of fourteen, Anastasios left his birthplace and 
went to Constantinople, in order to continue his studies in the high 
school, because in his native land there was nothing similar. 
Firstly, he started working close to a tobacconist, unknown to him. 
He wrote mottoes of the Fathers of the Church and the ancient sages 
of Greece on the receipts and the tobacco pouches for the benefit of 
the customers there. He worked there to. cover his personal 
expenses including his stay and his studies. Some biographers of 


the Saint maintain that because of the financial poverty of his 
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family, Saint Nectarios went to Constantinople to work and from 


this income sought to support his family financially. This theory is 
not at all true. 

After being in Constantinople he went over to Chios, where he 
worked as a primary schoolmaster in the village of Lithi until the 
day he went to Nea Moni to become a monk. When the Saint was 
close to becoming a monk, he called his brother Charalambos from 
| Constantinople to undertake his position at the school in Lithi, 
which was a donation of Andreas Syngros. The excellent Chiotan | 
John Choremes wanted to provide expenses for a young man to study. 
The Chiotans indicated Deacon Nectarios Kephalas to him as the 
most suitable candidate. In that way, my uncle graduated from the 
Theological School of Athens. . 

The Saint then went over to the Patriarchate of Alexandria, 
where he was ordained a priest and Metropolitan of Pentapolis. 
During this period he kept in contact with my father, and helped him 
_to study in order to obtain a better position. Then the patriarchal 
entourage slandered the Saint to Patriarch Sophronios of 
Alexandria, with the result that they obliged him to leave Egypt for 
good. During his stay in Egypt Saint Nectarios offered great service 
~ to the Church of Alexandria. He offered the whole of his income for 
the iconography of the church of Saint Nicholas in Cairo, and for all 
that they rejected him. He asked to apologize but the Patriarch 
would not accept this. | 
| The Saint, after returning to Athens, remained silent 
regarding these unjust happenings. He preferred to keep silent 
rather than to blame his accusers. The only one who knew what had 
happened was my father. The tragic truth is that Saint 


Nectariosduring this period was literally starving. He wrote to my 
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father and pleaded with him to send some food, because he had 


nothing at all. 1! need to remark here that my father's family 
consisted of fifteen members, and he received the salary of a 
primary schoolmaster. He sent what he could afford to his brother. 
It happened that the Saint had remained hungry for three days in 
succession. He overcame his trial by his appointment as Sacred 
Preacher. | 

In Rizareios Seminary, he showed the greatness of his soul. In 
this position, the Saint was distinguished by his humility and his 
dedication to the work he had undertaken in preparing the youths of 
his age for the highest ministry in holy orders. He knew that the 
teenagers misbehaved many times. He, however, rouored them to 
order with his discernment, without physically wounding them. He 
preferred to chastise himself by abstaining from the mid-day meal, 
rather than punish his students. He believed that he was jointly 
responsible for their improper behavior. | 

Saint Nectarios bought the ruined monastery of Holy Trinity in 
Aegina, and he repaired it with his income from Rizareios. He also 
made himself one of the workers. He made efforts during his whole 
life. They also accused him of smoking, but that was not true. All 
my family visited him in his monastery. When he came to Piraeus, 
he came to see my father and stayed with him. 

On November 8,1920, the eve of Saint Nectarios' death, | 
visited him with one of my sisters in Aretaieion Hospital where he 
had been nursed. My father had passed away the previous year. | 
kissed his hand and he blessed me. He then prayed and assured me 


that the soul of my father was at rest. 
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Many times, | invoke the Saint in the difficult circumstances 


of my life, and | see him before me, advising me. | feel a great 


pride that the popular Saint of our century is included in my family. 
2) Elizabeth Nikolaidou (Period of Selybria) 


| was born in Selybria in Eastern Thrace and grew up in 
Constantinople. | came to Greece in 1924. My father was the same 
age as Saint Nectarios and was his friend. Also, one of my sisters 
called Smaro was a friend of the Saint's nieces. 

In Selybria during the Saint's childhood, there was a 
Metropolis, a court, a telegraph office, and an association of 
maidens and ladies. The ‘town had a population of eight thousand. 
There was a Greek quarter as well as Armenian, Jewish and Turkish 
quarters, the last of which was outside of the wails of the city. 
There were several parish churches. Saint Nectarios' parish was 
the Dormition of Theotokos, the Theotokos of the 15 August, as we 
called her, in Paraporti. His house was close to a concealed 
fountain, Davarni-Tsesme. Unfortunately when | visited Selybria 
- for the last time before 1983, his house had been demolished. 

As far as education in Selybria was concerned, it had a mixed 
school with six classes. The rich people had founded the Girls' 
School with two more classes besides: the seventh and the eighth, 
which corresponded to the first two classes of the Gymnasium. If a 
_ young person wanted to continue his studies when he finished at the 
elementary school, then he would have to go to the nearest town to 
Selybria, the Epivates, or to Constantinople. Saint Nectarios chose 
Constantinople, where he went when he was fourteen years old, and 


he combined his studies with work. 
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He initially worked in a grocery-tobacconist's shop in 


Constantinople. His young mind was continuously on his studies, 
and his employer appreciating this love of learning, sent him to a 
school of Constantinople (perhaps in Theological School of Chalkis) 
for further studies. Subsequently, his school sent him to Chios 
where he was ordained a deacon. Although the Saint left Selybria he 
kept in touch with his family and fellow-countrymen. His parents 


did not go to Athens, but remained in Selybria until their deaths. 


3) Archimandrite Gennadios Arnaoutelis (Period of 
Egypt) 7 


By Divine Grace | am the dean of Saint Nicholas church in 
Cairo, in which Saint Nectarios served as a Patriarchal 
Commissioner for five years, and in which he was ordained 
Metropolitan of Pentapolis. A great number of devout Christians of 
the Greek Paroikia of Cairo and Alexandria, and even from abroad, 
often visited this church to pay homage to the memory of the Saint 
of our century. Many elderly compatriots tell stories which they 
heard from their parents and grandparents concerning Saint 
Nectarios, when he served in this church. One of them is also a 
Greek-Egyptian Mr. Koutsolioutsos, ninety-three years old today, 
who told me many things from his father's personal acquaintance 
_ with Saint Nectarios, that | will now relate to you. - 

The Saint went down to the church very early in the morning 
around four o'clock when he celebrated the liturgy. He had many 
names to commemorate. He kept the names of those he 
commemorated imprinted in his memory, divided according to their 
peripheries. He started with the living and those who had fallen 


asleep, of his birth-place Selybria, of Constantinople, of Greece, 
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- etc.. During the liturgy, they brought the sick to him.’ The Saint had 


the gift of exorcism. The most demon-possessed were 
Mohammedans. The Saint read prayers for them only when they 
brought written permits to him from their religious leader, the 
Imam. 

Although the church of Saint Nicholas at that period had six 
priests, the Saint wanted to celebrate alone at the vigils. He wore 
the phelonion of the priest, and the omophorion. On Sundays he 
celebrated as a bishop, and he always preached from the pulpit. The 
Saint at that time lived opposite the church, next to the great gate 
of the Patriarchate, in a low two-story house which was_ torn down 
in 1989 since it was crumbling. In the court-yard of Saint Nicholas 
there was an orchard which the Saint transformed into a garden and 
cared for. He liked nature very much, speaking with the plants and 
blessing them. He scattered the flowers with the water of 
sanctification each month. . 

Saint Nectarios' activity in Cairo also included the 
iconography of Saint Nicholas church, which was financed from his 
small income and the donations of other Christians. As a result the 
Patriarchal Committee experienced difficulties, even to lacking 
their "daily bread." The Saint made sacrificial economies for the 
iconography of the church. Saint Nectarios often went down to visit 
the Paroikia of Cairo, to find out if any fellow-countrymen were 
sick. He knew his congregation, and if someone was absent from the 
Liturgy, he made inquiries. He did not permit himself to allow a 
compatriot to die in Cairo without confessing and communicating 
through him before hand. | 

Mr. Koutsolioutsos' father had a Mohammedan friend, a baker, 


who had heard that the Saint was a devout Bishop. The Muslims of 
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Cairo loved him for his noble presence and manners. The baker 


wanted to make the acquaintance of the Bishop, and wished him to 
read ‘ad prayer for his health. The first time that the Mohammedan 
saw the Saint he knelt. Then the Saint stretched his hand out on his 
head and said to him: | 

"God will make you well." 

The Muslim then felt a power enter him, although until then he 
had suffered from great disability. The second time that he came he 
was better. The third time, the Saint told him not to come again 
because he was perfectly well. The Mohammedan, deeply moved by 
the therapy, offered to bake the bread for the Liturgy. The 
afternoon he thought about baking the bread he entered the 
Patriarchate, and instead of knocking on the door of the Saint's 
room, pushed it and entered. He saw him elevated, praying in 
ecstasy. When the Saint realized that the man was there, he 
rebuked him for coming to his room without permission, and 
‘prohibited him from returning to the Patriarchate, but he later 
visited the baker. | 

Eventually, the Saint fell into disfavor with the court of the 
Patriarch Sophronios. He did not use the same methods his 
~ colleagues had used to annihilate him but forgave them, and allowed 
them to slander him. He left everything in God's hands. According 
to the evidence offered by Mr. Koutsolioutsos, on the Sunday when 
Saint Nectarios was relieved of his duties, he was the celebrant. 
As he offered incense during the Cherubic Hymn, an assistant of the 
Patriarch came from Alexandria. He entered the sanctuary and 
ostentatiously left an envelope on the Holy Altar. During the 
communion, as he was under the impression that it could be a 


Patriarchal Encyclical, he read his own discharge from his duties as 
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Patriarchal Commissioner, instead of preaching. After the reading 


of the document the Saint realized that they had relieved him. The 
people .were very embittered, alarmed and went to close the doors, 
not allowing the bishop to leave. He said peacefully: 

"Do not fear, His will be done. If | am the obstacle for the 
Patriarchate of His All Holiness, may God discharge me, but if | am 
not a hindrance, He will take the other impediments and He will 
leave me to tend you." | 

Until the end of the liturgy, the Saint steeped the Holy Altar 
in his tears. He said to Mr. Koutsolioutsos' father: 

"Find a new spiritual father, this was my last liturgy here, | 
want you to remember it.” 

Taking the holy bread (avtidwpov ) from the Saint's hand, they 
applauded him, to show their support for him. For the.first time, 
Saint Nectarios left through the Royal Doors, and not from the back- 
door of the church, the sanctuary, from which we, the clergymen, 
usually leave. When the Saint went out into the court-yard, he 
returned right to the back of the church of Saint Nicholas, where 
they buried the Patriarchs. He prayed the memorial service for the 
late Patriarchs, and gave thanks to them for their Abrahamic 
hospitality which they had offered to him and the dignity of Bishop 
to which he had been elevated. 

After his discharge May 1890, one Sunday the Saint ascended 
into the pulpit to preach, until unexpectedly Patriarch Sophronios 
entered the church and brusquely said to him: 

"Come down from the pulpit, | have relieved you from 


preaching as well." 
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This incident, the knowledge of which was circulated even 


until now by the Sinaitic Brotherhood, took place before the then 
Archbishop Porphyrios of Sinai. 

Today, here in the church of Saint Nicholas, next to his icon is 
placed the icon of Saint Nectarios of Pentapolis to remind the 


devout pilgrims and visitors of his passing and departure. 
4) Catherine Staikidou (Period of Euboia) 


During the years 1891 to 1893, Saint Nectarios served as the 
Sacred Preacher of the Province of Euboia. He then had the 
opportunity of making acquaintance with many devout families of 
Chalkis, among them the family of my aunt Phane C. Joachim. He 
was often welcomed at her house in Avandon street in Chalkis. One 
Sunday, leaving the liturgy in Saint Nicholas’ church in Chalkis, 
Saint Nectarios went as usual to my aunt's house to drink coffee. 
She brought the tray with the coffee and the scones. Just then 
there was a knock at the outside door. A gypsy-woman was there 
asking for alms. Immediately, my aunt gave her a coin. He seized 
- her hand, saying to her strictly: 

"Phane, what are you doing ?" 

"Your Eminence, | gave her my aid." 

_ "Not in that way, Phane. Take this tray and go close to her. 
Sit together until she has eaten what she wants. Afterwards, you 
can come." 

So it was. When the woman had eaten, my aunt prepared a new 
breakfast for the Saint. At that time, the tailor Andrianopoulos, 
father of seven children, was dangerously ill. When the Saint last 
celebrated the liturgy in Saint Athanasios’ church, he said to his 


concelebrants, 
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"Please, Fathers, do not take your vestments off. We will go 


as we are, to the house of the dying Andrianopoulos, to pray that his 
children do not become orphans." 

They went and knelt at the bed of the sick man. Saint 
Nectarios offered a petition, prayed fervently and blessed the dying 
man. By that time that they had returned to Saint Athanasios' 
church, the sick man had completely recovered. 

My parents confessed through Saint Nectarios and received 
absolution many times. My mother described him as a very wise 
man, who infused her with deep devotion. The Saint last visited 
Chalkis in 1912. 


5) Nun Philothei Zirganou (Period of Phthiotis- 
Phokis) 


| am 102 years old today. My name in the world was Maria. My 
parents became acquainted with Saint Nectarios in Lamia. | met 
him later, when he came to our house in Kephissia. As a Sacred 
Preacher of Phthiotidophokis he celebrated the liturgy in the church | 
The All-Holy-The-Noble (Panaghia Archontike), the first Metropolis 
of Zitounion, as they then called Lamia. This church was built in 
1763, on the mountain, under the Castle of Lamia. It was named 
Noble because the noble landiords of Roumelis erected it. The 
. church had three holy altars and was painted with five hundred 
frescoes. the deacon Athanasios also served there. Since the then 
Bishop of Zitounion, Anthimos was ill, Saint Nectarios celebrated in 
the All-Holy-The-Noble for him. 

At that time, the shops of Lamia did not close on Sundays, and 
the Saint was upset that the storekeepers did not go to church. 


They indicated the people of Lamia not to go to church, and they 
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- went down into the town to shop. At the end of the liturgy, he went 


down into the town of Lamia holding a lit thurible and he censed the 
storekeepers of the area and said to them: 

"Since you cannot come, | will come to you." 

They felt shamed and humiliated that the Bishop should come 
down to them, and decided to close their shops at the time when he 
would celebrate, in token of their esteem and respect towards him. 
Then the closure of the shops on Sundays prevailed. 

Saint Nectarios made the acquaintance of a young child Costes 
Sakkopoulos in lamia. He accompanied the Saint in All-Holy-The- 
Noble. They would go down by donkeys from the footpaths, just as 
it is today. Saint Nectarios' house in Lamia is still in existence 
today, but is a ruin. It is to be found in the "People's Square” in 
Lamia, by the colossal plane trees, by the waters of the 
Gorgopotamos, above the steps, near the church of The All-Holy 
Lady. His house is located on the hill of Lamia Castle, where the 
church of The All-Holy is. . 

Every year, on the feast-day of the All-Holy-The-Noble, 21 
November they brought seeds to the Saint for him to bless. 
Therefore on the Saint's days, the church was named 
"Mesosporitisa," from the seeds that the Saint blessed. Although 
this church was large, the congregation was larger.than it could 
hold, and the Saint went out to the first steps at the entrance to 
preach to the people, who were seated on the grass. 

Once | confessed through Saint Nectarios my desire to become 
a nun in the Convent of The All-Holy in Damasta. ‘| was married to 
General Zigranos and | had three children. His Eminence told me: 

"You will become a nun, and a student of mine who is my 


spiritual equal will tonsure you. 
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Some years later | made the acquaintance of Father Philotheos 


Zervakos, who tonsured me, after the death of my husband. 


6) Hieromonk Gregorios Danielidis (Period 
Rizareios) 


Daniel Katounakiotis was the founder of the skete and our 
Brotherhood, in the area of Katounakia of the Holy Mountain. He 
established this Brotherhood in 1881, and lived in isolation for 
twenty years 1861-1881 at other monasteries in the Holy Mountain. 
He was noted for his virtuous life and his fame began to become 
known in ecclesiastical circles of the Greek Church. Saint 
Nectarios was one of his closest coworkers and friends. From the 
evidence of Elder Daniel's first attendants, we see how close was 
the spiritual association of these two men. Through correspondence 
one consoled the other in his trials. They confessed through each 
other. Saint Nectarios contributed by his personal outlay and by his 
friends' donations to the foundation of our monastery and of its 
church. Therefore our Elder called the Saint "eternal founder of 
skete." 

- The two Fathers became acquainted in 1898, when Saint 
- Nectarios, as dean of Rizareios Seminary, visited the Holy Mountain, 
during the Seminary's summer holidays. When he came to our skeet, 
nobody understood what he was, because his whole attire and 
appearance portrayed him as a poor monk, not a Bishop. . He was 
dressed in a rason, a monastic skull-cap and his small pectoral. 
cross. When a charismatic hermit revealed the Episcopal order of 
Saint Nectarios, Daniel and his attendants were amazed at the 
humility and simplicity of their exalted visitor. Daniel was 


enthralled by the spiritual discussions which he had with the 
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Metropolitan of Pentapolis. These two passed complete evenings 


praying. It is certain that Saint Nectarios visited our skeet twice. 

‘We: keep four letters which Saint Nectarios wrote to Elder 
Daniel, and also fourteen volumes with the collected works of Saint 
John Chrysostom, all his theological treatises, with his autograph, 
one of his prayer-ropes, and one of his photographs, all given by the 


Saint to Elder Daniel, as a token of their spiritual association. 
7) John Lazarou (Period of Aegina) 


| was fourteen years old when | first became acquainted with 
Saint Nectarios. | saw him near the road which leads from his 
Convent. He struggled on his own to build the little church of Saint 
Paraskevi there making mud with water which he carried from long 
distances, and with stones from ruined walls. In that way he built 
the little church and | remember helping him then as much as | 
could. 

Two years later, the Saint called me to work for the erection 
of his Convent. One day | was carrying sand from the area of Aghios 
Vasileios with my donkey for the Saint's Convent. When | arrived at 
the stream there, where the road leads to Saint Tryphon, my animal 
turned back, although | was leading it down, and profaned the Name 
of God. When | went to the Convent, His Eminence immediately 
called me to his office, where he revealed to me that | had profaned 
on the mountain. Filled with shame, | apologized and continued my 
tasks. This event further confirmed me in my respect towards 
Saint Nectarios, because | knew that in that place where | profaned, 
there was nobody else who could have run to tell him. His Eminence 


had a farsighted gift, he was then a saint. 
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| went to the Convent of the Saint regularly. Once, after his 


death, | met King Rastaphar of Abiyysinia, who told of the following 
incident. .which happened to him. He had a great problem with his 
speech and could not talk at all. In spite of having visited great | 
doctors, he could not find a cure. One day Saint Nectarios appeared 
before him in his rason and monastic skull-cap, and reassured him 
saying that there was no problem, and in a few minutes he would be 
well. Rastaphar's wife, who was present during this conversation, 
asked the unknown visitor who he was. He answered: 

"| am Nectarios and my house is in Aegina, in Greece. You can 
ask anyone, and he will tell you how to find me." 

The Saint immediately . disappeared after the conversation. 


The king became well and came to Aegina, to thank his benefactor. 


APPENDIX TWO: CHURCHES OF SAINT NECTARIOS 
THROUGHOUT THE WORLD 


1. Introduction 


The continuous increase in the numbers of erections of 
exquisite churches and chapels and all kinds of holy establishment 
in his honor where many of the faithful converge to seek 
intercessions and be cured of every kind of illness, is an expression 
of the Orthodox Christian world's love for the recently canonized 
Nectarios. 

To date we can report: the greatest church in the world which 
bears the name of Saint Nectarios is three storied and has been 
created at the foot of the mountain of his Convent in Aegina; the 
first church which was built was in Hania, Crete in 1958, even 
before the Ecumenical Patriarchate of Constantinople officially 
proclaimed the sanctity of the Blessed Father (1961); the first 
liturgy in his honor was celebrated in the church of Saint 
Charalambos of Lachion, Lakonia, in 1952, by the Rev. Father 
Charalambos Lalousis; the first icon of the Saint was drawn by 
Blessed Savvas the New of Kalymnos in 1920 at Holy Trinity 
Convent in Aegina; the first child who took his name is Mrs. 
Nectaria A. Karastatiras-Dourou from Neapolis Voion, in Lakonia, in 
June 1936; the first clergyman who at his tonsuring took the name 
of the Saint is the Archimandrite Nectarios Tsouvalis, the Dean of 
Annunciation of the Theotokos' church, in Chalkis, Euboia, and the - 
first Bishop who took the name of the Saint is his Eminence 
Metropolitan Nectarios of Kalymnos. 

Until now, in our efforts to register as many as a possible of 


the benevolent foundations which bear the name of Saint Nectarios 
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- throughout the world, we have reached a total of a hundred and 


forty-two from various sources. Although we are aware that the 
catalogue which we publish with the addresses of the churches and 
the remaining foundations which are honored by the name of Saint 
Nectarios is incomplete, the reader may obtain a value idea of the 
extent of the honor granted to the miracle-working Saint. The 


details have been laid out with the towns in alphabetical order. 


2. Churches of Saint Nectarios 


1. AFRICA 
a) Kolwezi, Zaire 
2. U.S.A. 


a) Covina, California 
b) Paletine, Illinois 
c) Roslindale, Massachusetts 
d) Pasco, Washington 
e) Seattle, Washington 
3. AUSTRALIA 
a) Burwood 
b) Fawkner 
c) Rockhampton, Gusensiand 
4. BELGIUM 
a) Mons 
5. CANADA . 
a) Ottawa, Ontario 
6. CYPRUS 
a) Limassol 
b) Chliorakas, Paphos 
7. ENGLAND 
a) Battersea, London 
8. GERMANY 
a) Ludenscheid 
b) Neus 
9. GREECE _ 
a) Nea Kephissia, Attica 
b) Kephissia, Attica. 
c) Panorama, Voula, Attica 
d) Glyphada, Attica . 
e) Rizareios Seminary, Chalandri, Attica 
f) Ano Kephissia, Attica 
g) Neo Heracleion, Attica 
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h) Kamariza, Lavrio, Attica 

i) Alexandroupolis 

j) Xantos, Aegina 

.k). .Anogeia, Crete 

1) Edessa 

m) Aghios Constantinos, Aegio 

n) Eleftheroupolis 

0) Chalkis, Euboia 

p) Vasiliko, Chalkis, Euboia 

q) Istiaia, Chalkis, Euboia 

r) Arnaia, Chalkidiki 

s) Nea Madytos, Chalkidiki — 

t) Hania, Crete 

u) Souda, Hania, Crete 

v) Mount Provateion, Chios 

w) Moires, Herakleion, Crete 

x) Velanidia, Kalamata 

y) Karpathos 

z) Vogatsiko, Kastoria 

aa) Mesongi, Benitsa, Corfu 

ab) Plemeniana, Kastelion, Kisamos, Crete 
ac) lasmos, Komotini 

ad) Kiato, Corinth 

ae) Riza, Corinth 

af) Sikyon, Corinth 

ag) Neapolis Voion, Lakonia 

ah). Sykea Molaon, Lakonia 

ai) Aghios Georgios, Lasithi, Crete 
aj) Leros 

ak) Kalloni, Lesvos 

al) Drakoneri, Messenia 

am) Kambos Doxarou, Mylopotamos, Crete 
an) Ambelia Aghiou Viasiou, Nafpaktos 
ao) Platanitis, Nafpaktos 

ap) Thapsana, Paros, Kyklades 
aq) Chaidari, Nikaia, Piraeus 

ar) Patra, Achaia 

as) Kipoupolis, Peristeri, Attica 
at) Nithavris Amariou, Rethymnon, Crete 
au) Phaliraki, Rhodes 

av) Kontakeika, Samos 

aw) Neochori, Serres 

ax) Siderokastro 

ay) Vlachiotis, Sparta 

_ az) Syme, Dodecanese 

ba) Thermo, Aetolokarnania 
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bb) Ano Toumba, Salonika 
bc) Charilaou, Salonika 
bd) (The prison) Thebes 
‘be) Tripolis 
bf) Nea lonia, Volos 

bg) Kremasti, Xanthi 

10. NEW ZELAND 
a) Petone . 
. RHODESIA 
a) Bloutana 


3. Chapels of Saint Nectarios 


1. AFRICA 
a) Rirouta, Nairobi, Kenya 
2. U.S.A. 
a) Esteban Echevaria, Buenos Aires, Argentina 
b) Campo de Deportes, Peru 
c) Saint Clair Shores, Michigan (Assumption church) 
3. CYPRUS 
a) Nicosia (Saint Demetrios church) 
b) Nicosia (Aghia Barbara) 
4. GREECE 
a) Xantos, Aegina (Holy Trinity Convent) 
b) Pefkakia, Athens (Saint Nicholas church) 
c) Isavron Avenue, Athens (Charitable Association) 
d) Athens (Military Hospital, N.M.T.S.) 
e) llioupolis (Saint Marina church) 
f) Neo Psychiko, Athens (Charitable Resection: 
g) Papagos, Athens (Detention Hospital) 
h) Aghios Stephanos, Attica (Military Unit, A.B.Y.P.) 
- j) Varnava, Attica (Axion Estin Convent) 
j) Ekale, Attica (Panhellenic Orthodox Union) 
k) Ano Vatheia, Euboia (Saint Nicholas Monastery) 
1) Herakleion, Crete (The Seventh Army Unit) 
m) Kalymnos (Monastery of All Saints) 
n) Tripotamos, Karpenisi, Evrytania (Monastery of Tatarna) 
0) Velo Corinthia, Corinth 
p) Kiato, Corinth (Convent of Panaghia Phaneromene) 
q) Pissia, Corinth 
r) Velvendos, Kozani 
s) Aghia Paraskevi, Lesvos 
' t) Antissa, Lesvos 
u) Mithymna, Lesvos 
_v) Skoutarou, Lesvos 
w) Philia, Lesvos 
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x) Dendropotamos, Neapolis, Salonika (Dormition of the 
Theotokos church) 

y) Parga, Preveza (The hotel) 

-z)-Thesi Zervou, Vathy, Samos 

aa) Ormos Marathokambou, Samos 

ab) Serres (Saint Demetrios church) 

ac) Serres (The Farming Education Centre) 

ad) Volos 

ae) Vonitsa, Aetolokarnania 
5. SPAIN 

a) Barcelona 


4. Monasteries of Saint Nectarios 


1. SOUTHERN AUSTRALIA 
a) Croydon Park, Adelaide 
b) Alberton 
2. CYPRUS 
a) Nicosia 
3. GREECE 
a) Xantos, Aegina 
b) Amaliada, lleia 
c) Anogeia, Crete 
d) Kerataea, Attica 
e) Gargittos, Attica 
f) Glyfada, Attica 
g) Moraitika, Corfu 
h) Kos 
i) Palaeogratsano, Kozani 
j) Patmos 
k) Loukakia, Patmos 
1) Kryoneri, Rhodes 
m) Theves 


3% Remaining Foundations of Saint Nectarios 


1. AFRICA 
a) Kolouezi, Zaire 
Institution: Surgery 
2. U.S.A. 
a) Roslindale, Massachusetts (Saint Nectarios church) 
Istitution: Hellenic Sunday School, Infant School, Greek- 
English Languages, Holy Scripture Study, Christian Pptaly 
3. U.S.A. 
a) Drive Dianella 
Institution: Old People's Home 
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4. CYPRUS 
a) Nicosia 
Institution: Infants’ Home, Nursery, Old Ladies' Home, 
Surgery,. Chemist, Guest House, Refectories, Lecture Hall, Library, 
Hagiography, Vestment Tailor, Confessional, Council Chamber 
5. GREECE 
a) Xantos, Aegina 
Institution: | Middle Technical School of Mechanics - 
Electricians, Housewifery School, Ecclesiastical Men's Boarding 
School, Ecclesiastical Ladies’ Boarding School 
b) Mesagros, Aegina 
Institution: Ecclesiastical Ladies’ Encampment 
c) Isavron Avenue, Athens 
Institution: Charitable Society 
d) Terpsithea, Glyphada, Attica 
. Institution: Old People's Home, Lecture Hall, Icon 
Manufacturing Workshop 
e) Gargittos, Attica (Saint Nectarios Convent) 
Institution: Old People's Home for the Needy, Charity 
Guest-Chambers 
f) Hania, Crete 
Institution: Refectory for orphan girls, Shelter for the 
care of elderly Nuns, Spiritual Center, Museum of popular art, 
School-knitting, cutting, sewing, embroidery, Iconography 
g) Kamariza, Lavrio, Attica (Saint Nectarios Monastery) 
Institution: Museum of ecclesiastical art, Old People's 
Home, Orphan Refectory 
h) Rethymnon, Crete (Church of the Lady of the Angels) 
Institution: Lecture Hall of Saint Nectarios 
i) Siderokastron 
Institution: Old People’s Home, Foundation for incurable 
children 


6. Churches of Saint Nectarios (Old Calendar) 


1. U.S.A. . | 
a) Brooklyn, New York 
b) Seattle, Washington 
2. CANADA 
a) Montreal 
b) Toronto 
c) Willowdale, Ontario 


7. Monasteries of Saint Nectarios (Old Calendar) 


1. GREECE 
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a) Menidi-Acharnae, Attica 


8. Chapels of Saint Nectarios (Old Calendar) 


a) Kafsokalyvia Desert, The Holy Mountain, Athos 
. b) Holy Mount, Athos (Saint Paul Xeropotamenos Monastery) 
c) Phyle-Chasia, Attica (Saints Cyprian and Justina 
Monastery) 


9. Saint Nectarios Printers - Book shop 


1. U.S.A. 
a) Seattle, Washington 


10. Saint Nectarios Hotel 


1. GREECE 
a) Parga, Preveza 


11. Saint Nectarios Streets 


1. GREECE 
a) Aegalaio, Attica 
b) Marousi, Attica 
c) Ano Liosia, Attica 
d) Glyphada, Attica 
e) Halandri, Attica 
f) Herakleion, Attica 
g) Metamorphosi, Attica 
h) Kamatero, Attica 
i) Kephissia, Attica 
j) Nea Liosia, Attica 
k) Nea Chalcedona, Attica 
1) Nikaea, Piraeus 
m) Korydallos, Piraeus 
n) Moschato, Attica 
0) Perama, Piraeus 
p) Evosmo, Salonika - 
q) Polichni, Salonika 
r) Volos 
s) Patra 


12. Statistic List of Benevolent Foundations named 
after Saint Nectarios 


Foundation Descriptions Totals 
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1. Religious Institutions 
a) Churches 
-b) Chapels 41 
c) Monasteries 
d) Surgeries 2 
e) Nurseries 2 
f) Kindergartens 
g) Old People's Homes 
h) Orphans’ Refectories 
i) Foundation for Incurable Children 
j) Chemist 
k) Educational Schools 
1) Ecclesiastical Boarding Houses 
m) Ecclesiastical Camp 
n) Charity Guest-Chambers 
0) Spiritual Centers 
p) Book shops-Printers 
q) Museums - Ecclesiastical - Popular Art 
r) Hotel 
Streets named after Saint Nectarios 
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tac Movaxac ‘lepa¢ Moviic ‘Ayiac Tpidboc Aiyivng (Athens, 1984) 45-47. 
100. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, December 29, 1904. 

Metr. Matthaiakis, T."Ayiov Nexrapiov IevtanéAewc Katnxnnixai’ Emotoaai mpdc 
Tag Movaxac ‘Iepa¢ Moviic ‘Ayiac Tpiddo0c Aiyivng (Athens, 1984) 48-49. 
101. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, January 11, 1905. 

Metr. Matthaiakis, T.‘Ayiov Nextapiov MevraméAews Katnxntixai’EmotoaAai mpdc 
tag Movaxde ‘Iepdc Movijc ‘Ayiac Tp1adoc Aiyivng (Athens, 1984) 50-51. 
102. To Katina in Aegina. 
Athens, January 28, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov IevraméAewo Katnxnmxai’EmoroAai moc 
tao Movaxac ‘lepac Moviic ‘Ayiac Tp1ddo¢ Aiyivng (Athens, 1984) 52-53. 
103. To the Sisterhood of Holy Trinity Covenant in Aegina. 
Athens, February 8, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov TevraméAews Katnxntixai’Emoroaai mpdc 
tac Movaxds ‘Iepac Movijc ‘Ayiac Tpiddoc Aiyivng (Athens, 1984) 54-56. 
104. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, February 14, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov [evraméAews Katnxntixai’Emoroaai mpéc 
ta¢ Movaydc ‘lepa¢ Movijc ‘Ayiac Tp1a5o¢ Aiyivnsg (Athens, 1984) 57-59. 
105. To Aekaterine in Aegina. 
Athens, March 7, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov IlevraméAews Katnxntixai’Emotoaai mpoc 
tag Movaxas ‘lepac Movijic ‘Ayiac Tp1d6o0¢ Aiyivng (Athens, 1984) 60-62. 
106. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, March 14, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov IlevraméAews Katnxntixai’EmotoaAai mpdc 
tac Movaxac ‘Iepa¢ Moviic ‘Ayiac Tp1a6o¢ Aiyivng (Athens, 1984) 63-64. 
107. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, April 6, 1905. 

Metr. Matthaiakis, T."Ayiov Nextapiov [evraméAews Katnxntixai’Emorodai mpoc 
tag Movaxac ‘lepac Movijc ‘Ayiac Tpiaboc Aiyivng (Athens, 1984) 65-66. 
108. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, April 25, 1905. 

Metr. Matthaiakis, T.‘Ayiovu Nexrapiov IlevraméAews Katnxnnxai'Emorodai mpoc 
tag Movaxas lepac Movijc'Ayiac Tp1abo¢ Aiyivng (Athens, 1984) 67. 
109. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, May 17, 1905. 

Metr. Matthaiakis, T.’Ayiovu Nexrapiov TevramdAews Katnxnnxai’Emorokai mpéc 
tac Movaxds lepaco Movijc' Ayiac Tpidd5o¢ Aiyivng (Athens, 1984) 68. 
110. To Aekaterine in Aegina. 
Athens, April 25, 1905. 

Metr. Matthaiakis, T.“Ayiov Nextapiov Hevraraewe Karnxntixai'EmoroAai mpdc 
tag Movaxac ‘lepaco Moviic ‘Ayiac Tpiado¢ Aiyivncg (Athens, 1984) 69-72. 
111. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, June 21, 1905. 

Metr. Matthaiakis, T."Ayiovu Nexrapiov [MevramdAewe Katnynnxai’EmoroaAai mpoc 
tao Movaxac ‘lepas Movijc ‘Ayiac Tpia5oc Aiyivng (Athens, 1984) 73-74. 
112. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, August 25, 1905. 

Metr. Matthaiakis, T.“Ayiovu Nexrapiov IevramdéAews Katnxntixai'EmotoaAai mpoc 
tac Movaxac ‘lepac Movijc ‘Ayiac Tptddoc Aiyivng (Athens, 1984) 75-76. 
113. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, September 13, 1905. 
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Metr. Matthaiakis, T.'Ayiou Nexrapiov evranmdAews Katnynnxai' EmotoAai mpoc 
tag Movayae ‘Iepac Movijc Ayiac Tpiddoc Aiyivns (Athens, 1984) 77. 
114. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, September 16, 1905. 

‘Metr. Matthaiakis, T."Ayiou Nexrapiov IevtaméAews Karnxntixai'EmotoaAai mpdc 
Tac Movaxds 'Iepac Movijc' Ayiacg Tpiadoc Aiyivng (Athens, 1984) 78. 
115. To Kasiani in Aegina. 
Athens, September 19, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov TlevraméAewc Katnxnrixai’ Emoional mpoc 
tac Movaxas ‘Iepac Movijc Ayiac Tpia5o¢ Aiyivng (Athens, 1984) 79. 
116. To Xeni in Aegina. 
Athens, September 20, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov IevraméAews Katnxnnxai’EmotoAai mpdc 
Taco Movaxac 'Iepac Movijc‘Ayiac Tptddoc¢ Aiyivng (Athens, 1984) 80. 
117. To Xeni in Aegina. 
Athens, September 23, 1905. 

Metr. Matthaiakis, T.'Ayiov Nexrapiou TevramdAewo Katnxntixai’Emoroaai mpoc 
Tas Movaxde ‘Iepac Movijc ‘Ayiac Tp1aboc Aiyivncg (Athens, 1984) 81-82. 
118. To Xeni in Aegina. 
Athens, September 24, 1905. 

Metr. Matthaiakis, T.“Ayiov Nexrapiov TevraméAews Katnxntixai'’Emoroiai mpoc - 
Tao Movaxas ‘lepac Movijc Ayiac Ipiacocainvns (Athens, 1984) 83. 
119. To Xeni in Aegina. 
Athens, September 27, 1905. 

Metr. Matthaiakis, T."Ayiov Nextapiov TevramdAews Katnxyntixai’Emoroiai mpdc 
tac Movaxas ‘Iepac Movic Ayiac Tpid5oc Aiyivno (Athens, 1984) 84. 
120. To Xeni in Aegina. 
Athens, October 5, 1905. 

Metr. Matthaiakis, T."Ayiov Nextapiov IlevraméAewcs Katnxnmxai'Emortoaai mpdc 
Tac Movaxds' lepac¢ Movie’ Ayiac Tp1db5oc¢ Aiyivns (Athens, 1984) 85. 
121. To Xeni in Aegina. 
Athens, October 14, 1905. 

Metr. Matthaiakis, T.'Ayiov Nextrapiov IevramoAewe Raraeaniek: EmotoAai mpdc 
Taco Movaxac ‘lepa¢ Movijc ‘Ayiac Tp1ado¢ Aiyivng (Athens, 1984) 86-87. 
122. To Xeni in Aegina. 
Athens, October 24, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov MevraméAews Katnxntixai’Emortodai mpoc 
Taco Movaxac ‘Iepa¢ Movijc ‘Ayiac Tp1a5oc Aiyivncg (Athens, 1984) 88-89. 
123. Toa Sister of Holy Trinity Convent in Aegina. 
Athens, October 25, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov MevraméAews Katnxnnixai'Emotoaai mpoc 
tac Movaxdg ‘lepacg Movic'Ayiac Tp1a5oc Aiyivng (Athens, 1984) 90. 
124. To Xeni in Aegina. 
Athens, October 31, 1905. 

Metr. Matthaiakis, T."Ayiou Nexrapiov MevramdAews Katnxntxai’Emoroiai mpoc 
tag Movaxdg ‘lepa¢ Movijc ‘Ayiac Tprdbo¢ Aiyivng (Athens, 1984) 91-92. 
125. To Xeni in Aegina. 
Athens, November 1, 1905. 

Metr. Matthaiakis, T.‘Ayiov Nextapiov IlevraméAews Katnxntixai’Emorodai mpoc 
Taco Movaxac ‘Iepa¢ Moviic ‘Ayiac Tpidbo¢ Aiyivng (Athens, 1984) 93-95. 
126. To Xeni in Aegina. 
Athens, November 2, 1905. 

Metr. Matthaiakis, T.‘Ayiov Nextapiov [evramoAewe ataepateee Emotoaai mpoc 
Trcic Movaxdc’ lepac Movijc Ayiac Tpiadoc Aiyivng (Athens, 1984) 96. 
127. To the Sisterhood of Holy Fathers Skete in Chios. 
Athens, November 2, 1905. 
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Yannakopoulou, B. ™ Ayiov Nextapiov IevramdéAews tapapvOntixn emoroar Sa tov. 
Gavatov Tob didov kai Fépovtoc Maxwpiov," Epnuépiog (Athens) 34 (December 1/15, 
1986) 359-360. 

128. To Xeni in Aegina. 
Athens, November 11, 1905. ; 

Metr. Matthaiakis, T."Ayiov Nexrapiov Ievranddkews Katnyntixai’Emorodai mpéc 
Taco Movaxdc ‘lepac Movijc ‘Ayiac Tptdboc¢ Aiyivng (Athens, 1984) 97-99. 

129. To Xeni in Aegina. 
Athens, November 14, 1905. 

Metr. Matthaiakis, T."Ayiov Nextapiov TevramoAewc Karnxntxai'Emortoaai mpdoc¢ 
Tac Movaxac ‘Iepa¢ Movijc ‘Ayiac Tp1a5oc¢ Aiyivng (Athens, 1984) 100-101. 

130. To Xeni in Aegina. 
Athens, November 16, 1905. 

Metr. Matthaiakis, T.“Ayiov Nexrapiov IlevraméAews Katnyntixai' Emotodai mpoc 
tac Movaxac 'Iepac Movijc Ayiac Tpiadoc¢ Aiyivng (Athens, 1984) 102. 

131. To Xeni in Aegina. 
Athens, November 22, 1905. 

Metr. Matthaiakis, T.'Ayiov Nexrapiov IlevramoAewco Katnxntixai EmortoAai moc 
tag Movaxac ‘Iepa@co Movis ‘Ayiacs Tpid5o0¢ Aiyivnc (Athens, 1984) 103-105. 

132. To Xeni in Aegina. 
Athens, December 1, 1905. 

Metr. Matthaiakis, T."Ayiov Nexrapiov TevtaméAews Katnxntixai’Emoroaai mpoc 
tao Movaxas ‘Iepac Movijc ‘Ayiac Tp1dboc¢ Aiyivng (Athens, 1984) 106-109. 

133. To Xeni in Aegina. 
Athens, December 5, 1905. 

Metr. Matthaiakis, T.“Ayiovu Nextapiov [evraméAewcs Katnynnxai’Emorodai mpoc 
tag Movaxac ‘Iepa¢ Moviic ‘Ayiac Tp1aboc Aiyivng (Athens, 1984) 110-113. 

134. To Xeni in Aegina. 
Athens, January 8, 1906. 

Metr. Matthaiakis, T.‘Ayiov Nexrapiov [evraméAewo Karnxntixai' Emoroaai mpdc 
tac Movaxac ‘Iepa¢ Movijc ‘Ayiac Tp1dbo¢ Aiyivns (Athens, 1984) 114-115. 

135. To Kasiani in Aegina. 
Athens, January 8, 1906. 

Metr. Matthaiakis, T."Ayiou Nextapiov ie Karnxntixai’Emoroaai mpoc 
tac Movaxac'lepad¢ Movijc' Ayiac Tptdboc Aiyivng (Athens, 1984) 116. 

136. To Xeni in Aegina. 
Athens, January 21, 1906. 

Metr. Matthaiakis, T.’Ayiou Nexrapiov [evrandAews Katnxntixai’Emotodai mpoc 
tac Movaxac 'Iepag Movijc Ayiac Tp1dbo¢ Aiyivncg (Athens, 1984) 121. 

137. To Xeni in Aegina. 
Athens, January 26, 1906. 

Metr. Matthaiakis, T.’Ayiovu Nexrapiov MevrandAews Katnxntxai'Emotoiai mpoc 
tac Movaxds¢'Iepa¢o Movijc 'Ayiac Tp1ddoc Aiyivng (Athens, 1984) 122. 

138. To Xeni in Aegina. 
Athens, January 31, 1906. 

Metr. Matthaiakis, T.'Ayiov Nexrapiov Hevedwénciog Karnxynn«ai’ Emotodai mpoc 
Tac Movaxac 'lepac Movijc' Ayias Tptaboc Aiyivns (Athens, 1984) 123. 

139. To Xéni in Aegina. 
Athens, February 2, 1906. 

Metr. Matthaiakis, T."Ayiou Nexrapiov TevtamdAews Katnxnnxai’ Emorodai apéc 
tac Movaxas 'Iepag Moviic' Ayiacs Tp1adoc¢ Aiyivne (Athens, 1984) 124. 

140. To Xeni in Aegina. 
Athens, February 7, 1906. 

Metr. Matthaiakis, T."Ayiov Nextapiov IevramoAews Katnxntixai’Emorodai mpdc 
taco Movaxdc ‘Iepa¢ Movijs ‘Ayiac Tpradoc Aiyivnc (Athens, 1984) 125-126. 

141. To Xeni in Aegina. 
Athens, February 11, 1906. 
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Metr. Matthaiakis, T.‘Ayiov Nexrapiov TlevramdAews Katnxnnxai' EmoroAai mpoc 
tac Movaxds lepao Movic Ayiac Tp1db0¢ Aiyivne (Athens, 1984) 127. 
142. To Xeni in Aegina. 
Athens, February 22, 1906. 
‘Metr. Matthaiakis, T."Ayiov Nexrapiov TlevramédAews Katnxnnxai' Emotoaai mpoc 
tac Movaxas lepaco Movijg ‘Ayiac Tp1ado¢ Aiyivne (Athens, 1984) 128. 
143. To Xeni in Aegina. 
Athens, February 28, 1906. 
Metr. Matthaiakis, T."Ayiov Nexrapiov [evraméAewo Katnxntixai’ Emoroaai mpoc 
tac Movaxac 'lepac Movic Ayiac Tp1a6oc Aiyivng (Athens, 1984) 129. 
144. To Xeni in Aegina. 
Athens, March 10, 1906. 
Metr. Matthaiakis, T."Ayiov Wegenibe TlevranoAews Katnyntixai’Emotodai mpdéc¢ 
tac Movaxac Iepa¢ Moviic Ayiac Tptadoc Aiyivnc (Athens, 1984) 131. 
145. To Xeni in Aegina. 
Athens, March 27, 1906. 
Metr. Matthaiakis, T.“Ayiov Nextapiov IMevtaméAewcs Katnyntixai'Emorodai mpoc 
tag Movaxds ‘lepadco Movijc ‘Ayiac Tpiddoc Aiyivnc (Athens, 1984) 132-135. 
146. To Xeni in Aegina. 
Athens, March 30, 1906. 
Metr. Matthaiakis, T.'Ayiov Nexrapiov [evranéAews Katnxntxai’ Emotodai mpoc 
tag Movaxdc Iepdco Movijc ‘Ayiac Tptados Aiyivns (Athens, 1984) 136. 
147. To the Meyer Nicholas Peppas in Aegina. 
Athens, March 30, 1906. 
Metr. Matthaiakis, T.'Ayiou Nexrapiov IevraméAews Katnxnnxai’Emorodai mpoc 
tac Movaxac lepac Movic Ayiac Tp1ddo¢ Aiyivng (Athens, 1984) 136. 
148. To Xeni in Aegina. 
Athens, April 15, 1906. 
Metr. Matthaiakis, T."Ayiov Nexrapiov IevraméAews Katnxnnxai' Emoroaai mpoc 
tac Movaxac'Iepac Movijc Ayiac Tptadoc Aiyivng (Athens, 1984) 137. 
149. To Xeni in Aegina. 
Athens, April 28, 1906. 
Metr. Matthaiakis, T."Ayiov Nexrapiov IlevraméAews Katnxntxai EmoroAai mpoc 
Taco Movaxds lepa¢ Movijc ‘Ayiac Tpitaboc Aiyivng (Athens, 1984) 138. 
150. To the Abbess Xeni in Aegina. 
Athens, April 30, 1906. : 
Metr. Matthaiakis, T.“Ayiov Nexrapiov IlevraméAewo Karnxyntixai’ Emoroaai mpoc 
tao Movaxdc ‘lepac Movijc Ayias Tp1dbo0c Aiyivnc (Athens, 1984) 139. 
151. To Xeni in Aegina. 
Athens, May 8, 1906. 
Metr. Matthaiakis, T.‘Ayiov Nexrapiov IlevraméAewc Katnxnnixai’Emorodai moc 
' rao Movaxds'lepac Movijtc 'Ayiac Tp1adboc Aiyivncg (Athens, 1984) 140. 
152. To Xeni in Aegina. 
Athens, May 13, 1906. 
Metr. Matthaiakis, T.'Ayiov Nexrapiov IevraméAews Katnxynnxai’EmotoaAai mpdoc 
tac Movaxde ‘Iepd¢ Movijc ‘Ayiac Tpiddoc Aiyivng (Athens, 1984) 141- 142. 
153. To Xeni in Aegina. 
Athens, May 23, 1906. 
Metr. Matthaiakis, T."Ayiou Nexrapiov [MevramoAews Katnxnnxai’ Exiotorat mpoc 
Tac Movaxac Iepac Movijc Ayiac Tpiddoc¢ Aiyivng (Athens, 1984) 143. 
154. To Xeni in Aegina. 
Athens, May 25, 1906. 
Metr. Matthaiakis, T."Ayiou Nexrapiov [evraméAews Katnxnnxai' Emoroaai xapoc 
Tac Movaxasc 'Iepa¢ Movijc Ayiac Tpsacec Dwie (Athens, 1984) 144. 
155. To Xeni in Aegina. 
Athens, May 27, 1906. 
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Metr. Matthaiakis, T."Ayiov Nexrapiov IMevraméAewc Katnxntixai’Emoroiai Mpoc 
tag Movaxac ‘Tepac Movie’ Ayiac Tp1adoc Aiyivng (Athens, 1984) 145. 

156. To Xeni in Aegina. 
Athens, June 9, 1906. 

-Metr.. Matthaiakis, T.“Ayiov Nextapiov [evranéAewe Katnxntixai’'Emotoaai mpd6¢ 
tac Movaxds ‘lepas Moving Ayiac Tpiddoc Aiyivng (Athens, 1984) 146. 

157. To Xeni in Aegina. 
Athens, June 17, 1906. 

Metr. Matthaiakis, T."Ayiov Nexrapiov [evramodews Katnxnnxai’ Emorodai mpéc¢ 
Tac Movaxac ‘lepac Moviic Ayiac Tpidd0c Aiyivng (Athens, 1984) 147. 

158. ‘To Xeni in Aegina. 
Athens, August 31, 1906. 

Metr. Matthaiakis, T.'Ayiov Nexrapiov IlevranéAews Katnxntixai'EmoroAai mpoc 
Tac Movaxdc'Iepac Moviic Ayiac Tpidd0c¢ Aiyivng (Athens, 1984) 148. 

159. To Xeni in Aegina. 
Athens, September 12, 1906. 

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevramdvewe Katnxnnixai’ Emotohai Moc 
tag Movaxadc'lepac Moviic Ayiac Tpidboc Aiyivng (Athens, 1984) 149. 

160. To Xeni in Aegina. 
Athens, September, 1906: 

Metr. Matthaiakis, T."Ayiov Nexrapiov MevraméAewo Katnxntixai’Emoroaai mpdc 
tag Movaxae ‘Iepa¢ Moviic ‘Ayiac Tpiaboc Aiyivng (Athens, 1984) 150-151. 

161. To Xeni in Aegina. 
Athens, September 28, 1906. 

Metr. Matthaiakis, T."Ayiou Nexrapiov [evrandAewc Katnxntixai’ Emotodai mpoc 
tac Movaxas ‘Iepa¢ Movic ‘Ayiac Tpiaboc¢ Aiyivng (Athens, 1984) 152-153. 

162. To Xeni in Aegina. 
Athens, October 13, 1906. 

Metr. Matthaiakis, T."Ayiov Nexrapiov [evraméAews Katnxnnxai’EmoroaAai mpdc 

tac Movaxas ‘lepac Moviic ‘Ayiac Tp1ddo¢ Aiyivng (Athens, 1984) 154-155. 

163. To Xeni in Aegina. 

Athens, October 23, 1906. 

Metr. Matthaiakis, T.'Ayiov Nextapiov MevraméAewc Katnxntxai'EmotodAai mpoc 
tac Movaxac lepac Movijc Ayiac Tpiddoc Aiyivnsg (Athens, 1984) 156.. 

164. To Xeni in Aegina. 

Athens, October 27, 1906. 

Metr. Matthaiakis, T."Ayiov Nexrapiov IevraméaAews Katnxnnxai'’Emotodai mpoc 
tac Movayads Iepag Movijc Ayiac Tpiadoc¢ Aiyivng (Athens, 1984) 157. 

165. To Xeni in Aegina. 
Athens, October 31, 1906. 

Metr. Matthaiakis, T."Ayiov Nexrapiov [levraméAews Katnxntixai EmoroAai mpoc 
tac Movaxac ‘Iepas Movie ‘Ayias Tp1ddoc Aiyivng (Athens, 1984) 158-159. 

166. To Xeni in Aegina. 
Athens, November 6, 1906. 

Metr. Matthaiakis, T."Ayiov Nexrapiov IevraméAews Katnynnxai’Emotoaai mpdc 
tag Movaxdc ‘lepa¢ Movac’ Ayiac Tpiabos Aivivic (Athens, 1984) 160. 

167. To Xeni in Aegina. 
Athens, November 11, 1906. 

Metr. Matthaiakis, T."Ayiov Nextapiov IevraméAews Katnxntixai'Emotodai mpéc 
taco Movaxac'Iepac Movijc Ayiac Tp1ddoc Aiyivng (Athens, 1984) 161. 

168. To Xeni in Aegina. 
Athens, November 15, 1906. 

Metr. Matthaiakis, T.‘Ayiovu Nexrapiov TevraméAewe Katnxnn«ai’ Emorodai 1pOC 
taco Movaxdc' Iepac Movijic Ayiac Tpiabo¢ Aiyivng (Athens, 1984) 162. ; 
169. To Xeni in Aegina. 

Athens, November 22, 1906. 
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Metr. Matthaiakis, T.“Ayiov Nexrapiov MevraméAewe Katnxnnxai’EmotoAai mpdc 
tag Movayag ‘lepag Movijc ‘Ayiac Tp1ddoc Aiyivng (Athens, 1984) 163. 
170. To Xeni in Aegina. 
Athens, November 24, 1906. 

‘Metr. Matthaiakis, T."Ayiov Nexrapiov TevraméAews Katnyxntixai’Emotodai mpdc 
tac Movaxae ‘lepac¢ Moviic ‘Ayiac Tpiddo¢ Aityivnco (Athens, nen) 164-165. 
171. To Xeni in Aegina. — 
Athens, November 27, 1906. 

Metr. Matthaiakis, T."Ayfov Nexrapiov IevraméAews Katnynnxat’ Emoroaai mpoc 
tao Movaxacs ‘lepa¢ Moviic' Ayiac Tp1dbo0¢ Aiyivng (Athens, 1984) 166. 
172. To Xeni in Aegina. 
Athens, December 5, 1906. 

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevramdaews Katnxntixai’ Emoroaai mpoc 
tag Movaxac ‘Iepac Movijc ‘Ayiac Tp1aSoc¢ Aiyivng (Athens, 1984) 167-168. 
173. To Xeni in Aegina. 
Athens, December 10, 1906. 

Metr. Matthaiakis, T.‘Ayiov Nexrapiov [evraméAewo Katnxnmxai'Emorodai mpoc 
Tac Movaxdc ‘lepa&¢o Movijc' Ayias Tptddo¢ Aiyivne (Athens, 1984) 169. 
174. To Kassiani in Aegina. 
Athens, December 10, 1906. 

Metr. Matthaiakis, T."Ayiou Nextapiov IevraméAews Katnxynmxai’Emotodvai mdc 
Taco Movaxas ‘lepa¢ Movijc'Ayiac Tp1ddo¢ Aiyivng (Athens, 1984) 170. 
175. To Xeni in Aegina. 
Athens, December 14, 1906. 

Metr. Matthaiakis, T."Ayiov Nextapiov IlevraméAews Katnyntixai’Emorodai mpoc 
Taco Movaxdc 'lepd¢ Movijc. Ayiac Tp1a650¢ Aiyivng (Athens, 1984) 171. 
176. To Xeni in Aegina. 
Athens, December 14, 1906. 

Metr. Matthaiakis, T.’Ayiov Nexrapiov TevratéAewco Katnxnmxai' Emotoaai mpoc 
tac Movaxas ‘lepa¢ MovijcAyiac TpiadSoc Aiyivns (Athens, 1984) 172. 
177. To Xeni in Aegina. 
Athens, December 22, 1906. 

Metr. Matthaiakis, T."Ayiov Nexrapiov MevranéAews Katnynmxai’Emorodai mpoc 
ta¢ Movaxac 'lepacs Moviic Ayiac Tp1ado¢ Aiyivng (Athens, 1984) 173. 
178. To Xeni in Aegina. 
Athens, December 28, 1906. 

Metr. Matthaiakis, T."Ayiov Nexrapiov IevratéAews Katnxntixai'Emortoaai mpoc 
Tag Movaxac 'Iepac Movijc Ayiac Tpidboc Aiyivncg (Athens, 1984) 174. 
179. To Xeni in Aegina. 
Athens, January 3, 1907. 

Metr. Matthaiakis, T.‘Ayiov Nexrapiou Hevrandaews Karnxnnxai’ EmoroaAai mpdc 
Tas Movaxac ‘lepag Moviic' Ayiac Tpiadoc Aiyivncg (Athens, 1984) 175. 
180. To Xeni in Aegina. 
Athens, January 5, 1907. 

Metr, Matthaiakis, T.“Ayiov Nexrapiov MevraméAewc Kisavnncel’ EmoroAai mpog 
Taco Movaxatc ‘Iepa¢o Movijc ‘Ayiac Tp1d6o¢ Aiyivng (Athens, 1984) 176-177. 
181. To Xeni in Aegina. 
Athens, January 15, 1907. 

Metr. Matthaiakis, T."Ayiou Nexrapiov MevraméAews Karnxntixai’Emotoirai mpoc 
Taco Movaxac ‘lepa¢ Movijc ‘Ayiac Tp1a5oc Aiyivng (Athens, 1984) 178-179. 
182. To Xeni in Aegina. 
Athens, January 22, 1907. 

Metr. Matthaiakis, T."Ayiov Nexrapiov [evranmdéAews Katnxnnixai' Emotoaai mpéc 
Taco Movaxac Iepa¢ MoviicAyiac Tpiadoc Aiyivng (Athens, 1984) 180. 
183. To Xeni in Aegina. 
Athens, January 24, 1907. 
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Metr. Matthaiakis, T."Ayiov Nextapiov IevraméAews Katnxntixai’Emotoaai mpoc 
ta¢ Movaxas ‘Iepac Movijc ‘Ayiac Tpidboc Aiyivng (Athens, 1984) 181-183. 
184. To Xeni in Aegina. 
Athens, February 2, 1907. 
Metr. Matthaiakis, T.‘Ayiou Nextapiov [evraméAewo Katnynnxai’EmortoAai mpoc 
Taco Movaxac ‘Iepa¢ Movijc ‘Ayiac Tpid5oc Aiyivng (Athens, 1984) 184-185. 
185. To Xeni in Aegina. 
Athens, February 8, 1907. 
Metr. Matthaiakis, T."Ayiov Nexrapiov TevraméAews Katnynnxai’EmotoAai mpdc 
Tac Movaxdc lepas Moviic' Ayiac Tp1d60c Aiyivng (Athens, 1984) 186. 
186. To Xeni in Aegina. 
Athens, February 14, 1907. 
Metr. Matthaiakis, T."Ayiou Nexrapiov TevraméAews Katnxnnxai'EmotoaAai mpoc 
Ta¢ Movaxac ‘Iepac Movijcg ‘Ayiac Tp1ado0c¢ Aiyivnc (Athens, 1984) 187-188. 
187. To Xeni in Aegina. 
Athens, February 20, 1907. 
Metr. Matthaiakis, T."Ayiov Nexrapiov IevraméAews Katnxnnxai’EmotoaAai mpoc 
tao Movaxdc'lepadc Movi¢ Ayiac Tpiddoc Aiyivnc (Athens, 1984) 189. 
188. To Xeni in Aegina. 
Athens, February 27, 1907. 
Metr. Matthaiakis, T."Ayiov Nexrapiov TlevramdAewc Katnxnnxai'Emorodai moc 
tao Movaxac' lepa¢ Movie’ Ayiac Tprddoc Aiyivng (Athens, 1984) 190. 
189. To Xeni in Aegina. 
Athens, March 3, 1907. 
Metr. Matthaiakis, T.Ayiov NieapioD Tlevrandrews Karnxnnxai’Emotodai mpdoc 
tac Movaxde ‘lepac Movijc' Ayiac Tp1ado¢ Aiyivng (Athens, 1984) 191. 
190. To Xeni in Aegina. 
Athens, March 13, 1907. 
Metr. Matthaiakis, T."Ayiov Nexrapiov [Mevramdaewco Karnxntixai’EmoroAai mpdc 
tac Movaxae ‘Iepac Movijc ‘Ayias Tp1abo¢ Aiyivng (Athens, 1984) 192-196. 
191. To Xeni in Aegina. 
Athens, March 26, 1907. 
Metr. Matthaiakis, T.‘Ayiov Nexrapiov [evraméAews Katnxnnxai'Emorodai mpoc 
tac Movaxadcs ‘Iepac Movs ‘Ayias Tp1adoc¢ Aiyivnce (Athens, 1984) 197-199. 
192. To Xeni in Aegina. 
Athens, April 13, 1907. 
Metr. Matthaiakis, T."Ayiov Nexrapiov [levraméAews Katnynnxai’Emoroaai mpdoc¢ 
tac Movaxac ‘Iepa¢ Movijc ‘Ayiac Tp1a5o¢ Aiyivncg (Athens, 1984) 200-201. 
193. To Xeni in Aegina. 
Athens, May 3, 1907. 
Metr. Matthaiakis, T.‘Ayiovu Nexrapiov MevraméAewc Kiriepkar: EmotoaAai mpoc 
Taso Movaxas lepaco Movs ‘Ayiac Tpidboc Aiyivnc (Athens, 1984) 202. 
194. To Xeni in Aegina. 
Athens, May 9, 1907. . 
Metr. Matthaiakis, T."Ayiou Nexrapiov TevramdAewc Katnxntixai' EmoroAai mpoc¢ 
tas Movaxdc'lepac Moviic Ayiac Tpiadoc Aiyivng (Athens, 1984) 203. 
195. To Xeni in Aegina. 
Athens, May 14, 1907. 
Metr. Matthaiakis, T."Ayiovu Nexrapiov TevraméAews Karnxntixai’ Emoroaai mpdc 
ta¢ Movaxac'lepa¢ Movijc Ayiac Tpidboc Aiyivng (Athens, 1984) 204. 
196. To Xeni in Aegina. 
Athens, May 27, 1907. 
-Metr. Matthaiakis, T.‘Ayiov Nextapiov IlevramoAews Katnxnnxai'EmortoAai mpoc 
Tag Movaxdc ‘Iepdg Movijc ‘Ayiac Tp1d6oc Aiyivn¢e (Athens, 1984) 205-206. 
197. To Xeni in Aegina. 
Athens, June 12, 1907. 
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Metr. Matthaiakis, T."Ayiov Nexrapiov IlevraméAewe Katnyntixai’Emorodai mpoc 
tac Movayac Iepaco Moviic Ayiac Tprdboc Aiyivng (Athens, 1984) 207. 
198. To Xeni in Aegina. 
Athens, August 27, 1907. 

‘Metr. Matthaiakis, T."Ayiov Nextapiov [evtamoAewcs Katnyntixai’ EmoroAai mpdoc 
tac Movaxds Iepac Movi Ayiac Tp1d5oc¢ Aiyivng (Athens, 1984) 208. 
199. To the Abbess Xeni in Aegina. 
Athens, August 30, 1907. 

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevranévews Karnxntixai’Emoroaai mpoc¢ 
Taco Movaxac'Iepa¢ Movijc'Ayiac Tptaboc Aiyivncg (Athens, 1984) 209. 
200. To Xeni in Aegina. 
Athens, September 5, 1907. 

, Metr. Matthaiakis, T."Ayiov Nexrapiov IevraméAews Katnxntxai' Emortodai mpoc 

tac Movaxdcs ‘Iepads Movijc ‘Ayiac Tp1déo¢ Aiyivng (Athens, 1984) 210-211. 
201. To Xeni in Aegina. 
Athens, September 17, 1907. 

Metr. Matthaiakis, T.‘Ayiou Nexrapiov [Mevramdévewc Renker: EmoroaAai mpoc 
taco Movaxds ‘Iepac Movijs ‘Ayiac Tpiadoc Aiyivncg (Athens, 1984) 212-215. 
202. To Xeni in Aegina. 
Athens, September 26, 1907. 

Metr. Matthaiakis, T."Ayiov Nexrapiov IlevraméAewc Katnxntixai' Emorodai mpoc 
taco Movaxas ‘Iepac Movijc ‘Ayiac Tpiabog Aiyivnc (Athens, 1984) 216-217. 
203. To Xeni in Aegina. 
Athens, October 6, 1907. 

Metr. Matthaiakis, T."Ayiovu Nexrapiov IevraméAews Katnxntixai’EmorodAai mpoc 
Tas Movaxadc ‘Iepac Movis ‘Ayiac Tp1aboc¢ Aiyivng (Athens, 1984) 218-219. 
204. To Xeni in Aegina. 
Athens, October 8,.1907. 

Metr. Matthaiakis, T.'Ayiov Nexrapiov IlevranmdAews Katnxnnxai’ EmoroAai mpoc 
tac Movaxads'Iepdc Movijs ‘Ayias Tp1cdo0¢ Aiyivng (Athens, 1984) 220. 
205. To Xeni in Aegina. 
Athens, October 16, 1907. 

Metr. Matthaiakis, T.'Ayiovu Nexrapiov IevraméAews Katnxntixai’ Emotodai mpoc 
taco Movaxac 'lepaco Movijc Ayiac Tpiadoc Aiyivncg (Athens, 1984) 221. 
206. To the Sisterhood of Holy Trinity Convent in Aegina. 
Athens, October 21, 1907. 

Metr. Matthaiakis, T.‘Ayiou Nextrapiov IMevramoAews Kiiunnkar: EmoroaAai apéc 
taco Movaxds ‘Iepac Movijc ‘Ayiac Tpiaboc Aiyivng (Athens, 1984) 222-223. 
207. To Xeni in Aegina. 
Athens, October 28, 1907. 

Metr. Matthaiakis, T.“Ayiou Nexrapiov TlevraméAewe Katnxntixai’Emorodai mpdc 
tac Movaxds ‘lepag Moviic ‘Ayias Tptabdoc Aiyivncg (Athens, 1984) 224-225. 
208. To Xeni in Aegina. 
Athens, November 7, 1907. 

Metr. Matthaiakis, T.'Ayiov Nextapiov IlevranéAews Katnxnnxai’ EmoroAai mpoc 
Tac Movaxds lepac Movijc ‘Ayiac Tpiddoc Aiyivncg (Athens, 1984) 226. 
209. To Xeni in Aegina. 
Athens, November 15, 1907. 

Metr. Matthaiakis, T.‘Ayiou Nexrapiov [levraméAewe Karnxntixai’Emotodai mpdoc¢ 
Tag Movaxds ‘Iepaco Movs ‘Ayiac Tpraboc Aiyivnc (Athens, 1984) 227-230. 
210. To Xeni in Aegina. 
Athens, November 17, 1907. 

Metr. Matthaiakis, T.‘Ayiov Nexrapiov IlevtamoAewco Katnxntixai'’Emotoiai mpdoc 
taco Movaxac‘lepag Movs Ayiac Tp1dboc Aiyivng (Athens, 1984) 231. 
211. To Xeni in Aegina. 
Athens, November 23, 1907. 
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Metr. Matthaiakis, T."Ayiov Nexrapiov [evtaméAewc Katnxntixai' EmotoaAai mpoc 
tac Movaxac ‘lepac Movijc'Ayiacg Tp1dboc Aiyivng (Athens, 1984) 232. 
212. To the Sisterhood of Holy Trinity Convent in Aegina. 
- Athens, December 5, 1907. 
‘Metr..Matthaiakis, T."Ayiov Nexrapiov MevraméAews Katnxntixai'Emotodai moc 
tas Movaxas ‘lepa¢o Movijc ‘Ayiac Tpid6o¢ Aiyivno (Athens, 1984) 233-236. 
213. To Xeni in Aegina. 
Athens, December 13, 1907. 
Metr. Matthaiakis, T."Ayiov Nexrapiov Ievramdsews Karnxntixai’ Emorodai mpoc 
tag Movaxac ‘lepac Moviic' Ayiacs Tp1d60¢ Aiyivng (Athens, 1984) 237. 
214. To Xeni in Aegina. 
Athens, December 17, 1907. 
Metr. Matthaiakis, T."Ayiov Nexrapiov [evraréAews Katnxntixai’ EmoroAai mpoc 
tac Movaxdc ‘Tepac Moviic "Ayiac Tpia5oc Aiyivns (Athens, 1984) 238-239. 
215. To Xeni in Aegina. 
Athens, December 21, 1907. 
Metr. Matthaiakis, T. "“Ayiov Nexrapiov evrandAews Karnxntixai’Emotodai mpoc © 
tac Movaxds ‘Iepac Moviic ‘Ayiac Tpiadoc Aiyivng (Athens, 1984) 240-241. 
216. To Xeni in Aegina. 
Athens, December 26, 1907. 
Metr. Matthaiakis, T."Ayiov Nexrapiov TevratéAewo Katnxnnxai’Emotodai mpoc 
tag Movaxac ‘Tepac Movi ' Ayiac TpidSo¢ Aiyivng (Athens, 1984) 242-243. 
217. To Xeni in Aegina. 
Athens, January 14, 1908. 
Metr. Matthaiakis, T."Ayiov Nexrapiov TlevraméAewc Katnxntixai’ Emotodai mpdc 
Tac Movaxac ‘Iepac¢ Movijc ‘Ayiac Tp1dbo¢ Aiyivns (Athens, 1984) 244-245. 
218. To Xeni in Aegina. 
Athens, January 17, 1908. 
Metr. Matthaiakis, T."Ayiov Nexrapiov [evraméAews Katnxntixai’Emotodai mpdc 
tac Movaxac'lepa¢ Movijc Ayiac Tpidboc Aiyivnc (Athens, 1984) 246. 
219. To Xeni in Aegina. 
Athens, January 22, 1908. 
Metr. Matthaiakis, T.‘Ayiov Nextapiov MevramcAewc eaten Emotoiai mpdoc 
Tac Movaxac ‘Iepac Movijc ‘Ayiac Tpiddoc Aiyivnc (Athens, 1984) 247. 
220. To the Elder Daniel in Katounakia, Mount Athos. 
Athens, January 26, 1908. | 
Elder Daniel Katounakiotis, "’EmotoAai tod ‘Ayiovu Nextapiov mpdc¢ tov Tépovra 
Aavitja," 'AyyeAixog Bioc (Thessaloniki: ’Ex8doe1¢ Movaorixiic ‘AdeAddtntos AavinAaiwv, 
1982) 182-183. 
221. To Xeni in Aegina. 
Athens, February 8, 1908. 
- Metr. Matthaiakis, T."Ayiov Nexrapiov [evraméAews Katnxntixai’Emotoaai mpdc 
Tag Movaxas ‘lepa¢ Movijc ‘Ayiac Tpidéoc Aiyivne (Athens, 1984) 248-249. 
222. To Xeni in Aegina. 
_ Athens, February 15, 1908. 
Metr. Matthaiakis, T.‘Ayiov Nexrapiov TlevtaméAews Karnxntixai’ Emoroaai MPOC 
Tac Movaxas ‘lepa&g Moviic ‘Ayiac Tpiadoc Aiyivng (Athens, 1984) 250-251. 
223. To Xeni in Aegina. 
Athens, February 20, 1908. 
Metr. Matthaiakis, T.’Ayiou Nexrapiov [evtamdAewc Katnxntixai’ EmortoAai mpdc 
Tas Movaxac lepado Moving Ayiac Tp1ddo¢ Aiyivng (Athens, 1984) 252. 
224. To Xeni in Aegina. 
Athens, March 4, 1908. 
Metr. Matthaiakis, T.'Ayiou Nexrapiov [evramédsews Katnxntixai' Emotodai mpéc 
tac Movaxac lepac Moviic'Ayiac Tpiaboc Aiyivno (Athens, 1984) 253. 
225. To Xeni in Aegina. 
Athens, March 8, 1908. 
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Metr. Matthaiakis, T.“Ayiov Nextapiov MevtaméAews Katnxntixai’Emotoaai mpdc 
tac Movaxds 'lepa¢ Movijc Ayiac Tpia5oc Aiyivns (Athens, 1984) 254. 
226. To Xeni in Aegina. 
Athens, March 17, 1908. 

‘Metr. Matthaiakis, T.“Ayiou Nextapiov HevranéAews Katnyntixai’EmoroAai mpdc 
Tag Movaxas ‘lepa¢ Moviic' Ayiac Tpiabo¢ Aiyivng (Athens, 1984) 255. 
227. To Kassiani in Aegina. 
Athens, March 17, 1908. 

Metr. Matthaiakis, T."Ayiov Nexrapiov MevramdAews Katnxntixai' Emotoaai mpoc 
Tac Movaxac ‘Iepa¢ Movijc Ayiac Tpiaboc¢ Aiyivnc (Athens, 1984) 256. 
228. To Constantine Sakkopoulos in Athens. 
Aegina, May 17, 1908. 

Metr. Matthaiakis, T. ‘O “Aytog Nexrdpioc Kepaddc Mntponoaitne TlevramoAewc 
(1846-1920) (Athens, 1985) 179. 
229. To Constantine Sakkopoulos in Athens. 
Aegina, June 5, 1908. 

Metr. Matthaiakis, T. ‘O “Aytog Nexrdpioc Kepaddc Mntpomoairnc Tlevramorews 
(1846-1920) (Athens, 1985) 180. 
230. To Constantine Sakkopoulos in Athens. 
Aegina, August 10, 1908. 

Metr. Matthaiakis, T. ‘O “Aytog Nexrdpiog Kepaddc Mntpomoaitnc Mevramdrewc 
(1846-1920) (Athens, 1985) 180-181. 
231. To the Elder Daniel in Katounakia, Mount Athos. 
Athens, August 18, 1908. 

Archim. Cherubim, "’EmotoAai tod ‘Ayiov Nextapiou mpdc¢ tov Pépovta Aavinja," 
Lvyxpoves Aytopeinxes uopdés — AaviffA 6 Katovvaxistns (Athens, 1979) 182. 
232. To Xeni in Aegina. 
Athens, December 10, 1908. 

Metr. Matthaiakis, T.“Ayiovu Nexrapiov [evraméAewc Katnxntixai’Emotodai mpoc 
tao Movaxdcs ‘lepacg Movic ‘Ayiac Tp1aboc Aiyivncg (Athens, 1984) 257-259. 
233. To Constantine Sakkopoulos in Athens. 
Aegina, January 19, 1909. 
; Metr. Matthaiakis, T. 'O “Aytoc Nexrdpioc Kepmaas Mntponoairne Tevrancrewe 
(1846-1920) (Athens, 1985) 182-183. 
234. To Constantine Sakkopoulos in Athens. 
Aegina, February 2, 1909. 

Metr. Matthaiakis, T. ‘O “Aytocg Nexrapioc Kepadds Mntpomoditnes Mevrandvews 
(1846-1920) (Athens, 1985) 183. 
235. To Constantine Sakkopoulos in Athens. 
Xantos/Aegina, March 16, 1909. 

Metr. Matthaiakis, T. ‘O “Aytoc Nexraptoc Kefaddc Mntpomodirns Mevrandrews 
(1846—1920) (Athens, 1985) 183-184. 
236. To Constantine Sakkopoulos in Athens. 
Aegina, March 20, 1909. 

Metr. Matthaiakis, T. ‘O “Aytoc Nextrapioc Kepaadc Mntpomoaitnce TlevramoAews 
(1846-1920) (Athens, 1985) 184. 
237. To Constantine Sakkopoulos in Athens. 
Aegina, April 24, 1909. 

Metr. Matthaiakis, T. ‘O “Aytoc Nexrdpioc Kedaddso Mntpomoditne Mevramoirewc - 
(1846-1920) (Athens, 1985) 184-185. 
238. To Constantine Sakkopoulos in Athens. 
Aegina, May 1, 1909. 

Metr. Matthaiakis, T. 'O “Aytog Nextadptog Kepadds Mntpomoditne Mevrandrews 
(1846-1920) (Athens, 1985) 185. 
239. To the Patriarch Photios of Alexandria in Alexandria. 
Athens, 1909. 
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Evpetipiov A’ bwpedv ovyypayudtwv mpdc tv A. @. Maxapidtnta, tov Matpiépxynv 
"AdAcEavipeiacPautiov,pp. 22-23. 

240. To P. Meletios Zesonis in Grottaferrata. 
All Holy Trinity Convent/Aegina, July 20, 1910. 

‘Metr. Matthaiakis, T. “O “Aytog Nexrdpioc Kepaddco Mntpomodirne Mevrandaews 
(1846-1920) (Athens, 1985) 83-85. See also, Archives of Grottaferrata Monastery, 
ABG.G, LIX/| B. 0. See also, G. M. Croce, "Nettario di Egina a la Plana," La Badia Greca 
di Grottaferrata e la Rivista 'Roma e! Oriente’ (Vatican) 2 (1990) 521-523. 

241. To P. Meletios Zesonis in Grottaferrata. 
All Holy Trinity Convent/Aegina, December 26, 1910. 

Archives of Grottaferrata Monastery, A B GG, LIX/IB. P. See also, G. M. Croce, 
"Nettario di Egina a la Plana," La Badia Greca di Grottaferrata e la Rivista 'Roma e | 
Oriente’ (Vatican) 2 (1990) 584-586. 

242. To Constantine Sakkopoulos in Athens. 
Aegina, January 31, 1911. 

Metr. Matthaiakis, T. 'O “Aytog Nexrdpioc Kepadds Mntpomoditne MevranoAewc 

(1846-1920) (Athens, 1985) 185-186. 
243. To P. Meletios Zesonis in Grottaferrata. 
All Holy Trinity Convent/Aegina, March 12, 1911. 

Archives of Grottaferrata Monastery, A B GG, LIX/IB. O. See also, G. M. Croce, 
"Nettario di Egina a la Plana," La Badia Greca di Grottaferrata e la Rivista 'Roma e ! 
Oriente’ (Vatican) 2 (1990) 761-762. 

244. To the Ecumenical Patriarch in Constantinople. 
Aegina, March 20, 1911. 
Kod EmoroAdv rob Oixovyevixos Marpiapxeiov rob tous 1911 , No. 240, p. 134-135. 
245. To P. Meletios Zesonis in Grottaferrata. 
All Holy Trinity Convent/Aegina, April 11, 1911. 

Archives of Grottaferrata Monastery, ABGG, LIX/IB.O. See also, G. M. Croce, 
"Nettario di Egina a la Plana," La Badia Greca di Grottaferrata e la Rivista 'Roma e | 
Oriente’ (Vatican) 2 (1990) 762. 

246. To the Counselors of Rizareios Eccl. Seminary in Athens. 
All Holy Trinity Convent/Aegina, June 6, 1912. 

Archives of Rizareios Seminary (1154/10.6.912, No. 10). 

247. To P. Meletios Zesonis in Grottaferrata. 
All Holy Trinity Convent/Aegina, 1912. 

Archives of Grottaferrata Monastery. 

248. To the Metropolitan Theokletos of Athens and President of the Sacred Synod in 
Athens. 
Aegina, August 7, 1913. 

‘Metr. Matthaiakis, T. ‘O “Aytocg Nextapioc Kepaddco Mntpomodirne MevramoAewe 
(1846-1920) (Athens, 1985) 140-141. 

249. To the Elder Daniel in Katounakia, Mount Athos. 
Holy Trinity Convent in Aegina, August 18, 1913. 

Elder Daniel Katounakiotis, "’EmotoAai tot ‘Ayiov Nextapiov apdc tov Fépovta 
Aavitja," "AyyeAixdc Biocg (Thessaloniki: ’ Ex8doe1¢ Movaonixnic "AdEAOTNTOSG Aavinraiwy, 
1982) 179-180. 

250. To the Metropolitan Theokletos of Athens and President of the Sacred Synod in 
Athens. 
Aegina, June 20, 1914. 

Metr. Matthaiakis, T. ‘O “Aytog Nextdpiocg Kepadds Mntpomoditne MevranoAewc 
(1846-1920) (Athens, 1985) 142-143. . 

251. To the Metropolitan Theokletos of Athens and President of the Sacred Synod in 
Athens. 
~ Aegina, October 10, 1914. 

Metr. Matthaiakis, T. ‘O “Aytog Nexrapiog Kepaddc Mntpomoairnc TlevramoAews 
(1846-1920) (Athens, 1985) 146-148. 
252. To the Elder Daniel in Katounakia, Mount Athos. 
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Holy Trinity Convent in Aegina, Nonember 6, 1915. 

Archim. Cherubim, "‘O “Aytog Nextdpiog cai 6 yepo-AavirjA," Svyypovec 
*"Aytopeinixes yopdés — AavirfA 6 Katovvaxiwdtnc (Athens: ’ Exddoaeic I. Moviic Mapaxartov, 
1985) 83. 

253. To the Elder Daniel in Katounakia, Mount Athos. 
Athens, December 6, 1915. 

Elder Daniel Katounakiotis, "’EmotoAai tot ‘Ayiov Nextapiov mpdc¢ tov Tépovta 
Aavirja," “AyyeAtkoc Biog (Thessaloniki: ’Exddce1g Movaotixis 'AdeAdOTHTOS AavinAaiwv, 
1982) 180-181. 

254. To the Sacred Synod of Greece in Athens. 
Aegina, March 2, 1918. 

Metr. Matthaiakis, T. ‘O “Aytog Nextdpioc Kedaddc Mntpomodirne MevraroAewc 
(1846-1920) (Athens, 1985) 154-155. 

255. To the Ministry of Ecclesiastics and Public Education in Athens. 
Aegina, March 2, 1918. 

Metr. Matthaiakis, T. 'O “Aytog Nexrdpioc Kefaddco Mntpomoditne Mevrandrewc 
(1846-1920) (Athens, 1985) 156-157. 

256. To Archimandrite Chrysostom Papadopoulos, Dean of Rizareios Ecclesiastical 
Seminary in Athens. 
All Holy Trinity Convent/Aegina, May 14, 1919. 

Metr. Matthaiakis, T. ‘O “Aytog Nexrdpioc Kedadads Mntpomoditne Mevrardrews ° 
(1846-1920) (Athens, 1985) 195-196. : 

257. To the Monk Chrysostom, Librarian of Xenophontos Monastery, in Mount Athos. 
Undated. 

"Emotoa dptov Méya thc ‘Iepae cai Lefacpiac Koivofiov Moviic tot ‘Oosiov 
Eevoduivtos, Trig emt Ta mavevbdkep MeyodAouaptupt kai Tpozaiopdpw ‘Ayiw Tewpyiw 
OE Vy VOLEvns 82-83. 

258. To the Metropolitan Spyridon of Cephallonia. 
Undated. 

Metr. Matthaiakis, T. ‘O “Aytoc Nexrdépioc Kegarac Mntpomodirne TMevramoAews 
(1846-1920) (Athens, 1985) 176-178. 

259. To Monk loasaf in Mount Athos. 
Undated. 

Metr. Matthaiakis, T. ‘O “Aytoc Nexrdpiog Kedaddc Mntpomoairne MevranoAewc 
(1846-1920) (Athens, 1985) 187- 188. 

260. To a Monk. 
Undated. 

Metr. Matthaiakis, T. 'O “Aytoc Nexrdpiog Kefadadc Mntpomoditne MevramcAewc 
(1846-1920) (Athens, 1985) 191-192. 

261. To Nun Eusebia. 
Undated. 

Metr. N. Kephalas, "’ Emotodipoia biarpiBK mds. EvoeBia Movaxrv," To yvwdi 

oavtov frou pedétat Opnoxevtixai kai fOixai (Athens: ‘Ay. Nixddnuoc, 1973) 242-258. 


2) Letters to Saint Nectarios of Pentapolis 


1. From the Metropolitan Matthaios of Thevais in Alexandria. 
Cairo, July 23, 1886. 
E.L.1.A., Archives of Patriarchate of Alexandria, File No. 150. 
2. From the Metropolitan Matthaios of Thevais in Alexandria. 
Cairo, August 21, 1886. 
-E.L.LA., Archives of Patriarchate of Alexandria, File No. 150. 
3. From Selim Kalergis. 
Cairo, October 2/14, 1886. 
Archives of Sacred Monastery Sinai, File " Eowtepixd¢ ® ax. 24, Kcipov 1867-1890, 
Ap10. 1476". 
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4. From the Patriarch Sophronios of Alexandria. 
Leros, September 13, 1887. 
_ E.LILA., Archives of Patriarchate of Alexandria, File No. 122. 
5. From the Metropolitan Matthaios of Thevais in Alexandria. 
Cairo, August 12, 1887. 
E.L.LA., Archives of Patriarchate of Alexandria, File No. 150. 
6. From the Patriarch Sophronios of Alexandria. 
Alexandria, July 29, 1888. 
E.L.I.A., Archives of Patriarchate of Alexandria, File No. 114. 
7. From Doctor D. Mazarakis. 
Assiout, August 6/18, 1888. 
E.L.I.A., Archives of Patriarchate of Alexandria, File No. 282. 
8. From John Chiotis. 
Louxor, November 14/26, 1888. 
‘Patriarchal Library of Cairo. 
9. From Zaphieris. 
Menia, November 19, 1888. 
Patriarchal Libarry of Cairo. 
10. From Priest Andreas loannou. 
Vegha, December 14/26, 1888. 
Patriarchal Library of Cairo. 
11. From the Patriarch Gerasimos of Antioch. 
Damascus, February 7, 1889. 
Metr. Matthaiakis, T. ‘O “Ayitoc Nextapioc Kedadrds Mntpomoditne MevramdAews 
(1846-1920) (Athens, 1985) 107-108. 
12. From George Averof, President of the Greek Community of Alexandria. 
Alexandria, May 10, 1889. 
E.L.I.A., Archives of Patriarchate of Alexandria, File No. 36. 
13. First Patriarchal Communication of Patriarch Sophronios of Alexandria. 
Cairo, May 3, 1890. 
Metr. Matthaiakis, T. ‘O “Aytoc Nextdptoc Keparaco Mntpomoditns MevramoAews 
(1846-1920) (Athens, 1985) 46. 
14. Second Patriarchal Communication of Patriarch Sophronios of Alexandria. 
Alexandria, July 11, 1890. 
Metr. Matthaiakis, T. ‘O “Aytoc Nexrapioc Kepaddc¢ Mntpomodirne TevraroAews 
(1846-1920) (Athens, 1985) 46. 
15. Metropolitan Nectarios' Dismissal Letter. 
Alexandria, July 11, 1890.. 
Metr. Matthaiakis, T. ‘O “Aylog Nexrapiocg Kepadads Mntpomodirnce MevranmoAews 
(1846-1920) (Athens, 1985) 46. 
16. From the Greek Orthodox Community in Cairo. 
Cairo, July 29, 1890. 
Metr. Matthaiakis, T. 'O “Aytocg Nexrapioc Kepadiads Mntpomoditns Hevanmonsiis 
(1846-1920) (Athens, 1985) 56. 
‘17. From the Episcopal Committee of Chalkis, Nicholas Zapheiropoulos, Panteleon 
Tsalis and George Pharmakides. 
Chalkis/Euboia, July 2, 1892. 
L. Paviou, ‘O”’Aytoc Nexra&pioc Mntpomoditne MevramoAewe we lepoxrpuxac Evpoiacg 
(Chalkis, Euboia, 1989) 11-13. 
18. From the Patriarch Sophronios of Alexandria. 
Alexandria, September 9, 1893. : 
TlpwtoKoAdAov e10epxXouevwv Kat elepxouévwv emortoAdy Ilatpidpxov Adetavipeiac, 
av€. ap. 180, 0€A.82. 
19. From the Meyer of Kyme, K. Sarafianos. 
Kymi/Euboia, September 10, 1893. 
Metr. Matthaiakis, T. "O-“Aytog Nexrdptoc Kedaddc Mntpomoditne [levranoAews 
(1846-1920) (Athens, 1985) 59. 
20. From the Patriarch Sophronios of Alexandria. 


247 


Alexandria, March 2, 1894. 

IIpwtdKoAAov e1oepxopévwv Kat e€epxouevwv EMOTOAWY nana Adc€avépeiac, 
av€.ap. 53, 0€A.85. 

21. From the Elders Council of Lithi-port. 
Chios, February 12, 1896. 

Metr. Matthaiakis, T. ‘O “Aytoc Nexrdpioc Kegadds Mntpomodkitrne MevramoAews 
(1846-1920) (Athens, 1985) 65-66. 

22. From the Ecumenical Patriarch Constantine the 5th. 
Constantinople, September 25, 1898. 

Metr. Matthaiakis, T. ‘O “Ayioc Nexrapioc Kedadado Mntpomodirne MevranoAewc 
(1846-1920) (Athens, 1985) 73-74. 

23. From the Lithinomousioi of Constantinople. 
Constantinople, February 20, 1899. 

Metr. Matthaiakis, T. 'O “Aytog Nexradpioc Kepadads Mntpomoditne Mevrandrewc 
(1846-1920) (Athens, 1985) 66-67. 

24. From P. Aurelio Palmieri De L’ Assomptio. 
Grottaferrata, 1899. 

Metr. Matthaiakis, T. 'O “Aytog Nexrdpiog Kepaddco Mntpomodirnes MevramcAewc 
(1846-1920) (Athens, 1985) 78-79. 

25. From the Anglican Priest Arthur Baker. 
Portland of England, January 1, 1900. 

_Metr. Matthaiakis, T. ‘O “Aytoc Nexrdpioc Kepaddc Mntpomoaitng Mevrandrews 
(1846-1920) (Athens, 1985) 77-78. 

26. From the Patriarch Damianos of Jerusalem. 
Mylopotamos/Mount Athos, April 14,1901. 

Metr. Matthaiakis, T. ‘O “Aytog Nexrdpioc Kepaddco Mntpomoditne MevrancAews 
(1846-1920) (Athens, 1985) 106-107. 

27. From the Ecumenical Patriarch Joachim the 3rd. 
Constantinople, May 5, 1901. 

Metr. Matthaiakis, T. ‘O “Aytoc Nexradpioc Kedadrdc Masparonteng TlevranoAews 
(1846-1920) (Athens, 1985) 105. 

28. From the Ecumenical Patriarch Joachim the 3rd. 
Constantinople, February 11, 1903. 

Kwd1é émotroAdy rob Oixovyevixod Marptapxeiov tob étovcg 1903 ,No. 1143, p. 
147-148. See also, Metr. Matthaiakis, T. ‘O “Aytog Nexra&piog Kepardco Mntpomoairne 
TlevramcAewd 1846-1920) (Athens, 1985) 106. 

29. From the Elder Daniel Katounakiotis. 
Mount Athos, March 7, 1903. 
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E.L.I.A., Archives of Patriarchate of Alexandria, File No. 122. | 
4. Metropolitan Ignatios of Libya’ Dismissal Letter. 
‘Alexandria, August 12, 1886. 
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in Alexandria. 
Leros, September 13, 1887. 

E.L.LA., Archives of Patriarchate of Alexandria, File No. 122. 
9.. Priest Photios D. Pantos' letter to the Metropolitan Matthaios of Thevais in 
Alexandria. 
Minia of Egypt, September 15, 1887. 
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_36. Kyriakos Tsakoukis' letter to the Patriarch Sophronios of Alexandria in Alexandria. 
Athens, January 25/6, 1891. 
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"Menérn Emi THC WoxXTs TOU avOpurov Kai Tob Cou," Kexpoy (Cairo) 15 (1. 11. 1886) 
225-227; 16 (15. 11. 1886) 245-247. 

"Tlepi tav ‘lepdv Luvdbuv Kai idiwg mepi thc omovdaidtntos Tav B00 nPSTUV Olkovpevikav 
Lovodwv (kepadrara tivd Ex THs buwvbpov abtod ovyypadrc)," Kéxpwy (Cairo) 18 
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"Tlept tic ovyxpicewe tav Iepdv Luvdbwv Kai tav Tpd¢ GAANAOVC Siapopav autaév," Kéxpwy 
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-"Meaetiov nya v0 émortoAai," "AvatAaac (Athens) 6 (1. 11. 1893) 1930-1932. 

"Adyosg éxdwvnOeic cata tac eketaoeic tig Pilapeiov LxoAfis trv 16 ‘Iovviov 1894," 
"Avanaaoic (Athens) 152 (15.8.1894) 2225-2229. 

“OuirAia ln wept thc alwviov Cwric kat 6m avdtn evpntar év TH yvioer Ths amoKaAvhdeionc 
“GAnOeiag" "Avdmracic (Athens) 7 (1894) 1279; 15 (1.10.1894) 2279- 
2282. 

"Ta aitia tis amortiac,” ‘lepdcldvdeouo¢ (Athens) 6 (22.12.1894) 4. 

"Kupiakn tig Opdodo€kiac," IepdcLuvvéeouoc (Athens) 14 (16.2.1895) 2-3. 

""H eixdv tov motod," ‘lepdc L¥vdeouoo (Athens) 14 (16.2.1895) 2-3. 

"H dywyt tév naidwv kai ai untépec,” ‘IepdcLuvdeouocg (Athens) 26 (18.5.1895) 1-2; 
27 (25.5.1895) 2. 

"Tlepi apetiic cai xaxiag cai St A pév ppovejcewc, n Sé ahpoatvne éotiv Epyov," ‘Iepdc 
Luvdeouos (Athens) 29 (8.6.1895) 2. 

"TIpooA ada emt tH evapter tév EEeTAoEwv Ev TH PrCapeiw LxoAg," ‘IepdclLvvbecuoc (Athens) 
29 (28.6.1895) 2. 

"Tlepi tév aitidy trig abtoxtoviac kai Tav péowv Tic Bepameiac,"” ‘Iepdclvvdequoc (Athens) © 
42 (7.9.1895) 3; 43 (14.9.1895) 3-4. 

"Tlpoopuvnotc yevouevn emi th Evapger tév padnuatwv tic’ ExxAna. Pilapeiov Lxoatic tH 18 
LemteuBpiov 1895," ‘lepdcLuvéeouoc (Athens) 44 (21.9.1895) 2; Reprinted by 
Metr. T. Matthaiakis, ‘O “Aytoc Nextdpioc Kepadde Mntpomoditnes TevranoAews 
(1846-1920) (Athens, 1985) 174-175. 

"Towavtixai ‘Optio A’ Tlepi tic Moaiteiac tos iepod KArfpov cata tovc Matépec tric 
"ExxAnoiac,” ‘IepdcLuvbeouog (Athens) 50 (2.11.1895) 4; 51 (9.11.1895) 
1-2; 52 (16.11.1895) 2. 

"Tlept tév aindv tob Lxiopatoc kai mepi tod Svvatob Hf advvatov Tic éviicewe Tdv 
"ExxAnouiv,"  ‘Iepdo S¥véeouoc (Athens) 53 (23.11.1895) 1-2; 54 
(30.11.1895) 1-2; 55 (7.12.1895) 1-2; 56 (14.12.1895) 2; 57 
(21.12.1895) 2; 58 (28.12.1895) 2; 59 (4.1.1896) 1; 60 (11.1.1896) 
2-3; 61 (18.1.1896) 2-3; 64 (8.2.1896) 1; 65 (15.2.1896) 1; 66 
(22.2.1896) 1-2; 67 (29.2.1896) 1-2; 68 (7.3.1896) 2; 69 
(14.3.1896) 1-2; 70 ( 21.3.1896) 1-2; 82 (13.6.1896) 2; 83 
(20.6.1896) 3-4. 

"Tloipavtixat’ Ourtar epi tepompeneiac,” ‘lepd¢Lvvéeouoc (Athens) 65 (15.2.1896) 
2-3; 66 (22.2.1896) 3-4; 68 (7.3.1896) 3-4. 

“Tloipavtixat’ Ourriar ‘O lepec év 4 ExmAnpwaet tév Eavtod KaOnxdvtwv ev TH Kovwvig,"” 
‘Iepdc Ldbvéeouo¢ (Athens) 69 (14.3.1896) 2-3. 

"Tlepi thig EAANvikts Hirogodiag w¢ ma1daywyod tév ‘EAArvwv mpdc tov Xpionavicpdv," 
‘lepoc S¥véeouoc (Athens) 82 (20.6.1896) 1; 83 (27.6.1896) 3. 

“MeAétn meEpi tic Evdaews tdv ‘“ExxAnoidv," ‘Iepdc S¥vdequocg (Athens) 2 (9.1.1897) 
13-14; 3 (16.1.1897) 19-20. — 

“Adyos ExpwvnGeic ig tac eEetaoeic Ev TH PrCapeiw LxoAG tH 16 ‘Iovviov 1897," ‘lepdc 
Luvéeouos (Athens) 20 (19.6.1897) 156-157. 

H dwtetvdtne Tihs xpiotiavixis miotews," ‘AvdmAaoic (Athens) 11 (1 8.1.1898) 18- 
19. 

""H @pnoxeta," ‘Avadmaaaic (Athens) 11 (16.5.1898) 155-156. 

"Tlepi tric OprapPevtixic eiadSov tod Kupiov cic ‘IepoadAvua xai tod Mvotixot Adyou 
avtic,” ‘“HuepoAdyov tév ‘lepoooAvywy fob érovg 1899 éx tho ovvepyaciac 
‘IepoooAvuitaév Aoyiwvy (Athens) (1899) 80-84. , 

"On 6 &vOpwrog ExrAdoOn Stw¢ yvwpion Kai do€dan tév Bedv," ‘HuEepoaAdyiov trav 
‘IepoooAvuwv tot étovg 1899 Ex tig ovvepyacias ‘IepoooAvuitév Aoyiwv (Athens) 
(1899) 155-157. 

"TIpo@ewpia mepi tric EAAnvixtic PiA0codiac dc mpomardeiaceic tov Xpiotiaviopov," Kooyoc 
(Alexandria) (27. 9.1900) 259. , 

"H KAfolc tév ériBwv év TH Kotvwvig,” “EAAnvioudc (Athens) 4 (Nov. 1901) 599-607. 
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“Tlepi tod Meoaiwvog kai tov BuCavniaxod ‘EAAnviayod," “EAAnvioudc (Athens) 5 (Aug. 
1902) 467-479; 5 (Oct. 1902) 594-607; 5 (Nov. 1902) 665-668; 
Reprinted " ‘Ayiov Nextapiov (Kebadd) Mntpomoditovu Mevtrandaewc epi 
Meocaiwvoc," ‘Avadmaaoic (Athens) 341 (March-April 1992) 58-59; 
‘Reprinted (Athens: Risos, 1991). 

"MEeAETN TEpi Tuv ayiwv elkévwv," 'Avaudpdwoig (Athens) 26 (1902) 202-204; 27 
(1902) 210-212; 28 (1902) 218-221; 29 (1902) 226-228: 30 
(1902) 234-236; 31 (1902) 244-246; 32 (1902) 250-251; 33 
(1902) 258-260; 34 (1902) 266-268; 35 (1902) 274; 36 (1902) 
282-283. 

"Tlept tod tig  dAnOrc Epunveia mepi Thc pricews Tob 'AmoordAov Mavaov “H 8€ yover iva 
hopritattév dvipa," "AvamtAaaic (Athens) (1902) 1621-1622. 

"Tlepi thc Opnoxevtikiic aywyiic kai mvevuatikis dvantitews tav Kopaciwv,” ‘EAAnvioudc 
(Athens) 5 (May 1902) 280- 287; ‘Avan dppwoarg (Athens) (1903) 2, 10, 
19, 26-27. 

"Tept THs avatpodrc TAv EbriPwv (Hpdc tovc EpriBous)," "Avaudppwoic. (Athens) (1903) 
42-43, 51-52, 58-59, 66-67. 

"Tlepi BAaodnuiac,” "Avaudpgwaic (Athens) (1903) 49-50. 

"Tlepi tob “AmoxadvdOévtog Beob év tH Tarkad AiaOhxn 26 16 Svona ‘lexwha," 
’‘Avaudpgwaic (Athens) (1903). 138, 139, 147, 154, 162, 163, 172. 

"Tlepi thc Oeiac Ayarnc," 'Avaydopdwoic (Athens) 12 (1904) 90. 

"Tlepi thc S5uvapews kai évepyeiac Thc ei¢ Xptotév wiotews," “Avaudppwoic (Athens) 13 
(1904) 98. 

"Tlepi dyiwovvnc," "Avaudpdwoic (Athens) 14 (1904) 106-107. 

"Tlepi tric xapac tic tv Kupiw,” “Avaudpdworg (Athens) 15 (1904) 113. 

"Tlepi thc xapac tob Kaprod tot TMavayiov Mvevpatoc," ‘Avaydpgdwoic (Athens) 16 
(1904) 121. 

"Tlept grAtac Kaigidonv," ‘Avapdppwors (Athens) 17 (1904) 130. 

"Tlept h@ikob Biov kai 6m 6 dvOpwHOS Uae HOiKdv bv," “Avaudpdwoic (Athens) 19 
(1904) 146-147. 

“Tlepi tob f@1xod tor kata Xpiotdv Biov," “Avaudppwoic (Athens) 20 (1904) 154- 
1:55; 

"Tlept trig UmoTayrc ei¢g TOUS VouOUG," ‘Avaydpgwoic (Athens) 21 (1904) 162. 

"Tlepigémopxeiac," "Avaudpgdwoic (Athens) 22 (1904) 170. 

"Eixav tic Sixawovvns,” 'Avaudppwarc (Athens) 23 (1904) 178. 

"Eixav avipdc¢Sixaiov," "Avaudpgwoisg (Athens) 24 (1904) 186. 

"Eixav trig aéixiac,” "Avaudpdworic (Athens) 25 (1904) 194. 

"Eixuv Tob adixov," ‘Avaudpdwoig (Athens) 26 (1904) 202. 

‘"Tlepi to Oeiov Epwtoc," "Avaudppwoic(Athens) 27 (1904) 210. 

" E€ouoaAdynoic moto," 'Avaudpdwaig (Athens) 28 (1904) 218. 

" Heixuv tod motevovtoc cig Xpiotév," “Avaydpgwoic (Athens) 29 (1904) 226. 

"H eixav Tob amiotou," 'Avaudpg@waic (Athens) 30 (1904) 234. 

""H eixdv th¢ amortias," "Avaudppwoic(Athens) 31 (1904) 242. 

"Eixaiv tob yivuiaxovtog Tov Bedv Kai mo1ovvtosg AbTos Té BANG," ‘Avaudppworc (Athens) 

. 32 (1904) 250. 

"Eixwv tob pr yivwoKovtog tov Bedv kai noiovvtog 16 Eavtod BEANua," 'Avaydpqwoic 
(Athens) 33 (1904) 258. 

"H Elkuv TOU Eig Oedv MAOvTIOavTOS," 'Avaydpdwaig (Athens) 34 (1904) 266. 

"H eixav tod pr cig Oedv MAOVTIDavTOg HTor F Eixwv Tob bALoTOS," 'Avaudpdwoic (Athens) 
35 (1904) 274-275. 

"Tlepi evoeBeiac xai eixuv Tob evoeBotc," "Avaudpgwoig (Athens) 36 (1904) 282. 

"Tlepi aoefeiag Kat doeBotc," “Avaudppwaic (Athens) 37 (1904) 290. 

"Tlept trig yywoews Tod Geod bid Tic Miatews," "Avaydpdwoic (Athens) 38 (1904) 298. 

"“Heixdv tric éAmiboc," ‘Avaudpdwaic (Athens) 39 (1904) 306-307. 

 Heixuv tod tami{ovtos emi tov Gedv," ‘Avaydppwais (Athens) 40 (1904) 314-315. 
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"Heixdv tig ameAmoiac,” “Avaudpgwoicg (Athens) 41 (1904) 323. 

"Eixav tic dnoyvicews," "Avaudppdwoig (Athens) 42 (1904) 330. 

"Tlepi to HOixod vopov," 'Avaydpdwarc(Athens) 43 (1904) 338. 

"Tlepi ddBovu Geo," "Avaydpdworcs (Athens) 44 (1904) 346. 

"Tlepitanéivoppoatvnc,” ’Avaudpgwaic (Athens) 45 (1904) 354. 

"Eixwv Tob ayadotb kai Tob Kaxob avipdc,” “Avaydpgwoic (Athens) 46 (1904) 361. 

“Tlepidrouovis,” ‘Avaudpdwaig (Athens) 47 (1904) 370. 

“Tepimpooevxiic,” "Avauopgwoig (Athens) 48 (1904) 378. 

"Enpewdoeic emi EAaiov, Ovpidpatos Kai Knpov,” "Avaydpdwoic (Athens) 49. (1904) 
386-387. 

"Td yvGO1 oattév," Zevodavnc (Athens) 2 (Aug. 1905) 311-318. 

"Tpooduvnoics mpdc Tous atooitoucs paOntac ttc Pilapeion LxoAtic,” Zevopavnc (Athens) 

2 (Aug. 1905) 481-491. 
EopToA6yiov trig “OpB0SdEov ’Avatoarktic "ExxAnotac," "AvamAagc (Athens) 403 
(1905) 10-11. 

"TIpoopuvnaig mpd¢ tovg amopoitovg thi¢ ‘ExxAnoiatoixrs Pilapeiov LxoAfic,” ‘lepdc 
Luvéeacuoc (Athens) 4 (1905) 7-8. 

"Tlept Spxov," (Athens) 22 (1.4.1906) 5-6; 23 (1906) 8-9; 24 (1.5.1906) 6-7; 
25 (15.5.1906) 7-8; 26 (1.6.1906) 7-9; 27 (15. 6. 1906) 8-9; 
Reprinted by Archim. T. Matthaiakis, (Athens, 1956); Reprinted by Metr. T. 
Matthaiakis, Nexrapiov Kepada& Mntpomodirov MevraméAewc Oeoroyixai MeAérat 
(Athens, 1990) 57-74. 

"Medétn mepi 'ExxAnoiac,"  ‘EBdounxovramevraetnpic tic Pilapeiov ’ExxAnoaonktic 
LxoAtc 1844-1919 (Athens: Tlavnyvptxd¢ Tépoc éxd00eic b26 tod KaOnynnxos 
LvaaAdyou Tg LXoAAs Et TA EPSounKovranevtaetnpid adtic, 1920) 334-349. 

Tlepi aAn@eiac Kai avipdc aAn@evovroc, (Athens) Undated. 


we 


5) Published Treatises of Saint Nectarios of 
Pentapolis 


Aoyot ’ExxAnoiaorixoi (Athens, 1884). 

Aéxa Adyot 'ExxAnoiaorixoi 51a tiv MeydAnv Teooapaxoorryv. (Athens: . Ztavpiavot, 
1885). Cf., "BiBAtoxpicia ," "ExxAnoiaonky ‘AAOera (Constantinople) 9 
(September 15, 1885) 429. 

Adyoc 'ExxAnoiaonkds ExpwvnGeic év tH) vag Tob ‘Ayiov NixoAdov év Kaipw rq A’ Kupiaxg 
tovTecoapaxov@nuépov (Alexandria: ‘Opudvoia , 1886). 

Adyoc mepi’EfopoAoyroews (Cairo: M. N. Noutxdcs, 1887). 

Avo Adyou' ExxAnotaotixoi. Adyoc A’ Eig tiv Kuptaxry tic Op@odokiac, fro epi miotews. 
Aoyos B’ Iepi tig év to Koouw atoxad vwews Tob Oeob, froi mepi Oavudtwv (Cairo: 

' M.N. Nonpixod, 1887). 

Adyog mepi tiv KaONKOVTWV Hua mpoc To” Aytov @varaorrpiov (Cairo, 1887). 

epi tav Iepiv Lvvddwv Kai idiw¢ mepi tig omovbaidtntoc trav d¥0 mpdtwv Oixovpevixwy 
Zvvddwv (Alexandria? Opdvoia BitdAn & Mavovoaxkn, 1888). 

epi th¢ é€v Tt Kéouw amoxadvyews rob Oeod (Alexandria: BitdAng & Aruvioc, 1889); 
Reprinted (Kyme of Euboia, 1892); (Thessaloniki: B. Pnydmovaoc, 1973); 
(Athens: N. Ilavaydmovaoc, 1989); translated and published anonymously in 
Modern Greek (Piraeus, 1990). 

Adyog Expwvnbeic év tH ‘AxthAomovAciw Tlapbevaywyeiw Kata tiv'Eoptiv rév Tpiév 
‘Tepapxwv (Alexandria: Bitaang & Aruvios, 1889). 

Ai Oixovyevixai Lvvobo1 thc tov Xpiotoé6 ‘ExxAnoiacs (Athens: A. KodAapdxn — N. 
Tpiavtapvadrov, 1892); Reprinted (Thessaloniki: B.Pnydmovaoc, 1972). See 
also, "BiBAioxpioia," “AvadmAaaic (Athens) 103 (1.8.1892) 1454-1455. 
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Ta map’ juiv teAovpeva ‘Iepé Mvnudovva (Athens: A. KoAAapaxn — N. Tpravtapvadov, 
1892). See also, "BifAtoxpioia ," "AvatAacic (Athens) 103 (1.8.1892) 
1454-1455. 

Tlepi tig év TH Kdoum anoxadtwews Tob Geos (Athens, 1892); Reprinted (Thessaloniki: 
‘B.PnyomovaAoc, 1973); (Athens: N. Mavaydémovaog, 1989). 

‘Yrotvmwoig mepi avOpwrov (Athens, 1893); Reprinted (Athens:”’Ayiog Nixddnyoc, 
1978); (Piraeus, 1986). 

Evyeviov Bovdyapews Lxediaoua mepi aveliOpnoxeiac ftot mepi avoxnc tuv erepoOproxwv. 
‘Exdidotat 16 devtepov umd Nextapiov Kepada Mntpomoditov Tlevtarorews 
(Alexandria: I. K. Aayovbdxn, 1893; Reprinted by Archim. T. Matthaiakis 
(Athens, 1955); (Athens: ‘ ‘Aylog Nixddnyos, 1983). 

Neogutov BayBa voix Oeodoyia Kai Xpionavixy 'HOix. Noév to mpatov exdidora bm6 
Nextapiov Kepadad ‘Emoxdmov Tlevramédewe x.t.A. K.t.A. dpovtidt Kai Empereia 
Kwvotavrivov A. Tamatq (Alexandria: I. K. Aayovddxn, 1893); Reprinted by 
Metr. T. Matthaiakis (Athens, 1991). 

Tlepi taév amoteAcouatwv arAnOovs Kai wevdoic uopddoews (Athens, 1894); Reprinted 
(Athens: “Ay. N1xddnpoc, 1983); (Athens: N. TlavaydmovaAoc, 1989). See also, 
Metr. N. Kephalas, "Tlepi Puuvaonxtis,"” ‘EAAnvicuds (Athens) 4 (June 1901) 
318-322; A. Tellyridis, "“Eva dOnoavptato Epyo tot ‘Ayiov Nextapiov — Tepit 
Tupvaori«is," Taévratvoc (Alexandria) 81 (Oct.-Dec. 1989) 197-200. 

Tlepi émedrciacg woxric (Athens, 1624) Reprinted (Athens: ‘AmootoAixn AtaKovia, ° 
1973, 1975, 1986). 

“OuidAiat mepi Tob Oeiov xapaxtipoc Kai Tob Epyov tob LwrApoc Audv 'Inoob Xpiorob cai on 
EV aUTe Ff aidviocg Cw (Athens: A. Kadapaxn-N.Tpravtapvadov, 1895). 

‘Tepuiv Kai Pirooogixiv Aoyiwv Onoavpioya (Vol. 1, 2) (Athens: A. KaddAapaxn — N. 
Tpiavtapvarov, 1895, 1896). See also, "BifaAioxpicia,"’AvadmAacic (Athens) 8 
(10.10.1895) 120; ’ExxAnotaonxds Pdpoc (Alexandria) 9 (1912) 66-67. 

"Emxai kai éAeyeraxai yvouar uixpév' EAAnvwv moinrév (Athens: A. Kadapdxn, 1896). 

"Eyxeipidiov Xpionavixic 'HOixnc (Athens, 1897); Reprinted by Archim. T. 
Matthaiakis, Nexrapiov Kepada Mntpomodirov Mevrandrews Xpiotiavixny HOiKH tic 
‘OpO0ddEou 'Avatodikic 'ExxAnoiac (Athens, 1955, 1965); Reprinted by Metr. 
T. Matthaiakis in Nexrapiov Kegad& Mntporoditov MevraméAeweo @eodoyixai 
Médérai (Athens, 1990) 75-229. See also, " Bifatoxpicia,” in Metr. T. 
Matthaiakis, ‘O “Aytoc Nextdpioc Kepaddc Mntpomoditne MevrandAewe (1 846-1920) 
(Athens, 1985) 102. 

Ma@Onua MowavnKic (Athens, 1898); Reprinted (Athens: “Ay. Nixddnyoc, 1972); 

Thessaloniki: B. Pnydmovaoc, 1974). See also, "BiBdioxpicia,” 'AvanAagic 
(Athens) 37 (12.9.1898) 295; ‘Iepdg¢ Lvvéeouog (Athens) 4 (23.7.1898) 
120. 

‘lepa Katrxnoic tic’ AvaroAiknc Op@od0fov 'ExxAnoiag (Athens: £. Kovaovaivou, 1899): 
Reprinted (Thessaloniki: B. Pnydmovaoc, 1972, 1984). See also, 
"BiBAtoxpiaia,” in Metr. T. Matthaiakis, ‘O “Aytoc Nexrapiog Kepaddc 
MntpomodirncllevramoAewc( 1846-1920) (Athens, 1985) 102-103. 

Xpiorodoyia (Athens: Il. Aedvn, 1901); Reprinted (Athens: “Ay. Nixdd5nyoc, 1977); 
(Athens: N. Tlavaydmovaosg, 1992). 

‘MedAétn mepi tig aBavaociac tic woxiic Kai mepi iepdv uvquootvwy (Athens: II. Aedvn, 
1901); Reprinted (Athens: “Ay. Nixddnuoc, 1972, 1981); (Thessaloniki: B 
Pnydmovaoc, 1973); Translated in Modern Greek by D. Kakkisi - Georngatzi 
(Athens, 1981). 

EvayyeAtkr Iotopia d1 appoviac tv xeévwv rev EvayyeAiorév Maréaiov, MapKov, AovKa 
kai ‘Iwdévvov (Athens: I. Aedvn, 1903); Reprinted (Athens: “Ay. Nixd5nuos, 
1980). See also, “BiBAtoxpidia," Eevopdvnc (Athens) 2 (Nov. 1904) 90-91; 
‘Metr. T. Matthaiakis, ‘O “Ayiog Nextdpiog Kepadds Mntpomoaitns MevramoAewc 
(1846-1920) (Athens, 1985) 104. 

TO yvwiO1 Lavrov Fron uedEtat Op noxevtixai Kai nOrxai eixovitovoat Tov OpnoKevtixov Kai 
fOixov xapaxtiipa tov avOpumov Kai thv eixdva thc wuxnc we év Katéntpw 
ivdadAuatiCovoat (Athens: II. Aedvn, 1904); Reprinted (Athens: “Ay. Nixd5nypoc, 
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1973); (Thessaloniki: Néa LroixeroGenxh, 1992). See also, "BipAtoxpicia,"” 
Sevopavnc (Athens) 2 (1905) 311. 

Menétn nEpi tic untpds Tob Kupiov tic Ymepayiac OeordKxov Kai "Agimapbévov Mapiac 
(Athens, 1904). Reprinted (Athens: “Ay. Nixd8nuoc, 1972); (Athens: N. 
‘Havaydmovaog 1985); (Thessaloniki: Néa LrotyeroBerxy, 1985). 

MedAétn mepi yetavoiacg Kai efouoAoyfoewcs (Athens, 1904); Reprinted translated in 
Modern Greek by D. Kakkisi - Georngatzi (Athens, 1980). 

MeéAétn mepi Tob Mvotnpiov thc Ociac Evxapiotiac (Athens, 1904). 

MeéA€érn epi tv ayiwv rob @eob (Athens, 1904); Reprinted (Athens: “Ay. Nixddnyoc, 
1972); (Athens: N. Mavaydmovaoc, 1986). . 

TpooevxntapiovKaravuxnxdv (Athens, 1904, 1913); Reprinted (Thessaloniki: T6 
TepiBdar Ths Tavayiac, 1 993). 

Oeotoxapiov rot’ Qbai Kai” Yuvoi mpodc thv ‘Ymepayiav Oeorxov Kai "AeitapGévov Mapiav 
(Athens, 1905, 1907); Reprinted (Hania/Crete: ‘I. MntpdmoAic Kioé&pou Kai 

' Ledivov, 1967); (Athens: “Ay. Nixddnuoc, 1972, 1982); (Athens: N. 
Tlavaydmovaog 1990). 

Movaxot 'Avtidxov tov éx Tadariac Tavééxtnc Tév Oeomvevotwv ‘Ayiwv Tpaddv xai mepi 
mpooevxfic Kai efouodoyfoews (Athens: Tl. Aedvn, 1906); Reprinted 
(Thessaloniki: ’Op@650E0¢ KuyéAn, 1991). 

‘Iepatixdv’ EyxdAmov to. A Tlepi Iepwouvnc, B Mepi tob mpwreiov év TG ‘Tepapxia, Tr Tepi 
THC iodtnTog Ev TH Iepapxia (Athens: Il. Aedvn, 1907). See also, "BiBAtoxpicia," 
"ExxAnoiaorikdcs Papoc (Alexandria) 2 (1908) 600; Metr. T. Matthaiakis, ‘O 

“AytocNextdpiocKepadd¢MntpomoditncevramoAewc (1846-1920) (Athens, 1985) 
108-109. 

Wadrrpiov rob Mpopntdvaxtoc Aavid évretayyévov cic uétpa Kata thv Toviknv Bao. Eta 
épunvevtixavonueidoewv (Athens: IT. Acuivn, 1908). See also, "BipaAtoxpicia," 
Eevogdvas (Athens) 6 (1909) 143. 

Tptadixdv rot ‘Qdai xai “Yuvoi mpdc tév év Tpidd1 Oedv (Athens, 1909). See also, 
"BiBAtoxptoia,” ExxAnoiaonxdc Papoc (Alexandria) 5 (1910) 281; Metr. T. 
Matthaiakis, “O “Aytoc Nextdpioc Kepaddc Mntpomoaitne MevramdAews (1846-1920) 
(Athens, 1985) 110-111. 

Kexpayadptov rob @eiov kai 'Iepob Avyovotivov 'Emoxémov ‘Inmivoc évtadév €ic uétpa Kata 
tiv Tovikny Bdotv, Ex Tic ueTappadoews Tob Evyeviov BovaAydpews (Athens, 1910). 
See also, "BiBAioxpicia,” ExxAnoiaonKds Pdpoc (Alexandria) 8 (1911) 473- 
474. 

MéedAérn ioropixy mepi Tv airtév tob Lyiouatoc, mepi This drarwvioews avurTow Kai mepi Too 
duvarou Ff advvdtov tig ‘Evwoews tév 500 'ExxAnotdv ric ‘Avaroaixnic Kai Tic 
Avunxie (Vol. 1, 2) (Athens: IT. Aeuivn, 1911, 1912). See also, "BiBAtoxpicia," 
"ExxAnotaonxég @Pdpocg (Alexandria) 9 (1912) 66-67; 15 (1916) 386- 
387; Metr. T. Matthaiakis, ‘O “Aytoc Nexrdptoc Kepadds Mntpomoditnc 
Tlevramédewdg 1846-1920) (Athens, 1985) 109-110. 

MedAérat bo. A’ Tlepi trig Midc, ‘Ayiac, KaOoaixtic ai ‘AmoaToniKrc’ ExkAnoiac. B Iepi tic 
‘lepacIlapaddcews (Athens, 1913); Reprinted (Athens: “Ay. Nixddnnos, 1972); 
(Athens: N. TlavaydzovAoc, 1987). 

“Toropiky uedétn epi tob Tiiov Zravpod (Athens, 1914); Reprinted (Athens: “Ay. 
Nixddnuog 1972, 1987). See also, "BipAioxpicia ,"’ExxAnoiaonxds Pdpoc 
(Alexandria) 15 (1916) 386; Metr. T. Matthaiakis, ‘O “Ayioc Nexrdpioc 
KepardcMntponoditne MevramdAews (1846-1920) (Athens, 1985) 110. 

MéA€érai mepi tev Ociwv Mvotnpiwv (Athens, 1915); Reprinted (Athens: ” Ay. Nixddnypoc, 
1972, 1979); (Athens: N. TMavaydémovaos, 1990). See also, "Biparoxpicia,” 
’ExxAnotaotixog Pdpoc (Alexandria) 15 (1916) 256; Metr. T. Matthaiakis, ‘O 
“AytocNextapiocKepadracMntpomoaitnclevrandAewc (1846-1920) (Athens, 1985) 
110. 


‘H Oéia Aeitoupyia rob ‘Ayiov évidov 'AmootdAov Kai EvayyeAioto6 Mdpxov Printed by 
Archim. T. Matthaiakis, @eoAoyia (Athens) 26 (1955) 14-36; Reprinted, 

"Nextaptov IevrandAewc' H Beta Aeitoupyia tod‘ Ayiov Mapxov éx xEtpoypadov Thc 
Natprapxikiic BipAroOrxn¢o ‘AActavSpeiac br’ apiOudv 173/36" "Avdiexra 
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(Alexandria) 31/32 (1981/1982) 11-53; Metr. T. Matthaiakis, "'H @cia 
Agttoupyia tot ‘Ayiov évidfov ’AnootoAov Kai EvayyeAtotot MapKou," Nexrapiov 
KepadraMntporoiirov Mevramdiewc Oeodoyixai MeAétar (Athens, 1990) 11-33. 

‘Iotopiky werétn mepi tév diaretayypevwv vnorermv Care of Archim. T. Matthaiakis in 
@éodoyia (Athens) 27 (1956) 463-480; Reprinted by Metr. T. Matthaiakis, 
Nextapiov Kegpara Mntpomoiitov [evramdAews @Oeodoyixai MedAérai (Athens, 
1990) 35-56. 


6) Unpublished Treatises of Saint Nectarios of 
Pentapolis 


XpioroAoyia 

"EyxvxAonaéeia tic PiAocodiac 

‘EoptoAoyiov thc’ Op@o0ddfov AvaroAixio ExxAnoiac 

’Epunveia tov Tpatéwv tov’ AMooroAwy 

"lepad Agitoupyixny 

‘Iotopiac’ ExxAno.aotixnce Mvorixy Oewpia 

KepdiA ata mévte mepi tév Aeiroupyixwv BipAiwv 

Médétn mepi tev ayiwv Aeiyavwv 

NéovIlaox aAtov aidviov 

NéovTp1adixov 

Tlepi xnpot yexiooncs Kai éAaiov we mpoopopac kai mepi Ovurduaroc. 
Tlepi tic dpepusoews 76 Oe doiwv mapbévwv Kai mepi Uovev Kai uovaxiKob Biov 
Tlepi tic évavevuatiAatpeiag 


7) Other Primary Sources 


"’ AdctavbpeiacLudpdvioc,” ExxAnoiaorixy 'AAf@era (Constantinople) 36 (1899) 
321-322 

Archim. Antoniades, Ch., "Medétn éxi Tob Kavovixod Atxaiou tr¢’ OpGoSd6Eov AvatoaiKnc 

"ExxAnotac mepi Kavovwv tri¢’ ExxAnoiac," Edpimog (Chalkis) 1402 (April 17, 
1893) 2. 

“Aéetec tapnc ‘EAAnvixtic Kotvotntoc ’AAetavépeiac 1857-1949 (Archives of the Greek 
Community of Alexandria). 

"AAA nA oypadgia' EAA nvixic Koivotntoc Adetavipeiac ueta thc Aiyurtiaxns KuBepvioews Kai 
tov EAAnvop@o0d0€ov Iarpiapxeiov AAetavbpeias 1860-1949 (Archives of the Greek 
Community of Alexandria). 

"Avriypaga émoroAdv Ilpoédpov Kai Tevixos Tpaypatéwo ‘EAAnvixnc Kotvotntroc 
’Aretavdpeiac 1853-1949 (Archives of the Greek Community of Alexandria). 

’AmopdoetcIIpotevixot Aixaotnpiov AAetavépeiac 1861-1918 (Archives of Genal Consulate 
of Greece in Alexandria). 

"Apxeiov Ka@nyntob Evyeviov Mixandidov [lvevyanxod Tlapoixiaxo6 Movoeiov 
*"AdActavdpeiacg (Archives of Genal Consulate of Greece in Alexandria). 

"Apxeiov BiBAtoOrxns Lxodciwv ‘EAAnvixic Koivérntoc 'AAetavdpeiac (Archives of the 
Greek Community of Alexandria). 

"Apxeiov Zerita 'AAetavbpeiac (Archives of Stefanos Pargas) (Archives of the Greek 
Community of Alexandria). 

Monk Avimelech (Cretan), Bioypag¢ia Mntpomodirov TMevramdAewe év uaxapia tA Ante 
LeBaouiwrdtovNextapiov (Volos: ATaradnuntptov, 1921). 

Kw61¢ E ano Mapt. 1887 véxp1’ Ampia. 1890 (Archives of Patriarchal Comittee of Cairo). 

Ko61€2261A (Archives of Sacred Archdiocese and Monastery of Sinai; It contains letters 
to the Archbishop Porphyrios 1st of Sinai). 
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(Alexandria) 31/32 (1981/1982) 11-53; Metr. T. Matthaiakis, "‘H @ecia 
Aettoupyia tot ‘Ayiouv évddEou 'AmootéAou xai EvayyeAroto6 Mapxov," Nexrapiov 
Kepadra&Mntponodirov Mevrandrews Oeod oyixai Meaéran (Athens, 1990) 11-33. 

‘Iotopixy wedétn mepi tév diaterayyévwv vnoterwy Care of Archim. T. Matthaiakis in 
-@eodoyia (Athens) 27 (1956) 463-480; Reprinted by Metr. T. Matthaiakis, 
Nextapiov Kepadad Mntpomoditov TevramoAewco OeodAoyixai MedAéra: (Athens, 
1990) 35-56. 


6) Unpublished Treatises of Saint Nectarios of 
Pentapolis 


XptoroAoyia 
’EyxuxdAonaibeia tic PiAooodiac 
"EoptoAoytov tic’ OpOo0ddéov Avarodixnc ExxaAnoiac 
’Epunveia trwov patéwv rv’ AtootoAwy 
"lepd Agitovupytky 
‘Iotopiac’ ExxAnoiaonixic Mvorixr Oewpia 
KeddaAatia mévte mepi tev Agtroupyi kav BipAiwv 
MéAErn mepi Tav ayiwv Aeiwdvuiv 
Néov IlaoxdAtov aidviov 
NéovTpiadixov 
_Tlepi xnpob uedioons Kai éhaiov we mpoopopas kai mepi Ovutduaroc. 
Tlepi tric adiepwoews Td OEG Ooiwv mapbévwv Kai mEpi povav Kai uovaxtKob Biov 
epi ric évarvetuatiAarpeiac 


7) Other Primary Sources 


"’ AActavdpetacLudppdvioc," ExxAnoiaonxy 'AAfOera (Constantinople) 36 (1899) 
321-322... 
Archim. Antoniades, Ch., "Meaétn xt tod Kavovixot Aixatou tric’ OpO0ddEov 'AvatoaArKtic 
"ExxAnotac mepi Kavovwv trig’ ExxAnoiac," Edpimoc . (Chalkis): 1402 (April 17, 
1893) 2. 
“Adetes taprc ‘EAAnvixnc Koivotntog 'AActavépeiac 1857-1949 (Archives of the Greek 
Community of Alexandria). 
"AAAnA oypagia' EAAnvixic Kowvotntocg Adetavopeiac ueta thc Aiyurriaxis KuBepvioews xai 
tov EAAnvop@o0dd€ou Iarptapyeiov Areéavbpeiac 1860-1949 (Archives of the Greek 
Community of Alexandria). 
‘Avriypaga émotoAdv TIpoédpov Kai Tevixob Tpaupatéwo ‘EAAnvixnc Kotivdétntoc 
"Adrcéavbpeiac 1853-1949 (Archives of the Greek Community of Alexandria). 
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